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EPISILE 


OF THE 


AUTHOR 


To all Aﬀiicted and Troubled Con- 
ſciences of Believers in Chriſt. 


Eing to write this Apology concern- 
ing . Free Fuſitfication by Ghrift ; the 
' more that I conſider the Gauſe, 
that I have undertaken, the more 


> 1 am zclined to proceed. And again, when 


1 call to mind theſe Times, and how the 
Manners of Men are corrupted, there arifeth 
m my mind a donbtful wavering, diſtratting 
me ſeveral ways, not without ſome fear 
jomed therewith; That which cauſeth me to 
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The Epiſtle. 

waver, i this, leſt the greateſt part of our 
People (as the minds of Men are apt to catch 
at the ſmalleſt occaſrons) ſhould contratt 
ſome Licentiouſneſs from this mild and peace- 
able Dotirine of Ewangelical Fuſtification, 
to grow the more bold in ſinning. From 
whence 1 do therefore partly apprehend, what 
the ſilent Thoughts of ſome Men may obje&t 
againſt me ; who, thongh they will not deny 
the things which we jay of Chriſt, to be 
true, yet they will judge them unſeaſonable 
for the Times and Manners of Men now- 
a:days, being ſo corrupted and wfetted. Nay, 
that they are rather hurtfal, and open a door 
to greater boldneſs and ſecurity in ſinning. 
Therefore, thit I may anſwer thoſe Wen, and 
give ſome account of my undertaking, I 
thought fit to ſpeak a few things by way of 
Preface. 

Firſt ; That I am not at all zgnorant 
zhat Monſters of prodrgtons Hncleanneſs do 
abound every where at this day; and alſo 
*hatT do no leſs lament thethings that I ſee. 
fnd I wiſh it were as much in my power 
:0 procure the healing of theſe Ewils, as 
i am ſeriouſly grieved at ſo great a Torrent 
of all I7/ickeaneſs prevailing daily more and 
More. 

But ſom? will ſay, Then draw forth and 

thunder 
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thunder out. ſomething from the ſevere Law 
of God, which may terrifie the minds of the 
Feople with. the healthful Fear «f God, 
and the dreadfulneſs' of Divine Venyeance, 
which may take away the furious Luſis of Life, 
and reſtrain unbridled Bolaneſr, and reduce 
Men' mmts a courſe of more ſevere Diſcipline, 
and reclaim them from Wickedneſs © to ſe- 
rious Repentance, and drive all Men foy- 
ward by all means to endeavour the beſ} 
things. But what other thing do I drive 
at in theſe Treatiſes throughout , . though 
not with the ſame dexterity of - Speech, 
and excellency - of IVit a5 many = N, yet 
arming altogether at the ſame © End, For 
if we look at the End of + things with a 
right Tudgment , what 1s the "Defien of 
all the Doflrine of the Sacred Goſpel , 
concerning Faith , Chriſi the Mediatony, 
and Free TJuſtiſigation by bim, but that 
by ſetting before Men the great Beneſis 
beſtowed upon us by Chriſt , _ and by "con- 
fidering his Special Favour, the winds of 
Believers being ſo much more eaſily in- 
flamed with the admiration of heavenly 
things, may be won over to a contempt 
of this World * Though in the mean time 
1 am not unſenſible, that there be ſome 
perhaps of a contrary Opinionz to wit”, 
3 that 
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that no other way or Medicine for rooting 
out of Vices, and reforming Manners ſhould 
be uſed , but to ſiupifie the Ears of ſimple 
Menu with perpetual inculcating of Laws 
and Precepts, and dreadful Threatnings to 
ftir up Terrour. Unto whoſe Opinion, as I 
would not oppoſe my ſelf, ſo alſo I cannot 
but greatly commend their Labour. 

But again, neither ſhould they be blamed, 
who teach Chriſt, nor the promulgation of 
the Goſpel negletted, becauſe many abuſe 
it. Before the Father ſent his Son imto 
the World, he was not ignorant that the 
World would not receive him, and yet he 
ſent him nevertheleſs. Though he knew 
there were many that loved Darkneſs more 
than Light, notwithſtanding the true Light 
ſhined from Heaven, which enlighteneth every 
Man that cometh into this World. 

There hath never been ſo happy a Ge- 
neration , but the worſer part hath exceed- 
ed in number , and always the feweſt were 
pleaſed with the beſt things. But I doubt 
whether ever ſuch abominable Impudence 
mm ſinning came to ſo great a height in 
any Age. Wherefore I confeſs, that ſo much 
the more their Endeavours ſhould be en- 
couraged , who grve all diligence for this 
purpoſe , and rebuke with ſharpneſs , that 

wicked- 
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The Epiſtle. 

wickedneſs may be purged away out of the 
Chriſtian Common-wealth, For what can 
they do more agreeably ? But yet Chriſt 
ſhould not therefore be expelled from the 
Church. Nea, if I may be allowed to ſpeak 
freely, I know not wherennto this ſo great 
depravation and overflowing of all moſt 
abominable iniquities ſhould be imputed, but 
that Chriſt the beſt Iuſtrufter of Life, doth 
not ſo reign im the minds of Men, as in 
right he ought. This World hath its A4- 
dorers. But Chriſt alſo hath his own mi- 
ſerable and afflicted Ele& in the World, 
the care of whom ſhould not be neglefted. 
Therefore they that are angry at the filthy 
Manners of this Life, do well therein, but 
yet they do not ill, that are angry at the 
corrupt Errours of Doftrine, about which, 
according to my Opinion, no leſs care ſhould 
be taken then about Manners. The Pro- 
phet 1s commanded to declare unto his Peo- 
ple their ſins. - True mdeed, 

But again , the ſame Prophet is cons- 
manded to comfort his People. Alſo the 
Poice of the Prophet is commanded to Pro- 
pheſie with a loud Cry to the Cities of Tu- 
dah concerning the Saviour their Kang, 
and bis Reward, and the Saving Grace 
and Glory of God, which was to be 
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revealed im that People : Sa then, the 
Church hath ber Prophets, I know and ac- 

knowleape it. | 
And again, the Divine Bounty ſo dif- 
penſeth its Gifts, that the” ſame hath alſo 
its Evangeliſis. But now, where 4s" there 
one of all the Prophets that came before 
Chriſt's Time, but be is fognd frequently to 
Evangelize ſomething of Chriſt wery ſweetly 
with joyful Proclamations 8 - We 
Acts 10. bear the ſame teſtified by Peier ; 
To him, ſaith he , all the Pro- 
phets bear witneſs, That as many as be- 
lizeve in. him ſhall receive remiffion of (ns ; 
Wherefere as thoſe ave not to be defrauded 
of their ow! praiſe, who do all they cau 
to bring the brutiſh minds of the People 
!0 a detefiation of their own evil deeds : 
So again it ſhould be inquired mto, Whe- 
ther this 1s all that wauſi be done ® Thou 
calleſt them back to Repentauce, who are 
running on headiong ito their ſins, and 
thou aoſt well, for it 5 a great thing. 
But what will this ſo much avatl, nl, 
Chriſt alſo being received by Faith, come 
together with thy Iepentance : For thou 
art not pardoned only upon the account of 
thy remorſe at the remembrance of thy by- 
paſt Life, but becauſe Chrift, who never 
{nned, died for thee. Though 
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Though again, \ netther doth he forgive 
any, but him that repents truely, and from 
his ” Heart. Therefore theſe two muſi be 
jomned together, and always retained in the 
Gharch : But ſo "that. Satvation and Tuſts- 
fication ſhould be- underſtood to conſiſt prin- 
cipally, not © im \'the Life of Men, if \ it 
were never ſo * Holy, "but 1m the. Dottrine 
of Faith * rightly taught. 

I which Mattey,” this whole Generats- 
ou of Papiſts, ſeems to me. not a little 
deceived, who look upon this our Chriſtian 
Religion, to be nothing elſe, but. a Moral 
Dottrine of framing, the Life, according to 
the right Rules of Living ; which when a 
Man hath ſtriftly obſerved, and thereby 
gatned the Reputation of . Vertue, and ex- 
ternal Honeſty, they think nothing further 
is wanting to the compleat Perfe&tion of 
Chriſtian Philoſophy 3 which if it be true, 
I ſcarcely diſcern what difference there 5s 
berween us and the Ancient Phil:ſophers, 
For what Se of Philofophers was ever ſo 
groſly abſurd, but that they eſteemed it honon- 
rable to contemn thoſe things, with the Admi- 
ration and Deſire whereof we Chrijlians are 
ſo much tranſported, that we are in the 
next degree to Madneſs? That Money ne- 
ver makes any Man Happy. That the 
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end of good, ſhould by no means be placed 
in Honours or Pleaſures. The Stoicks were 
not ignorant, that no Man is wiſe, but 2 
good Man. They ſaw that nothing was 
good and honourable, but true Vertue, and 
nothing ſhould be accounted Evil but only 
Filthineſs. Socrates im Plato Diſputes, 
that Injury ſhould not be revenged by an 
Injury : And that the Soul ſhould by all 
means be drawn away from the Aﬀetts- 
ons of the Body, Moreover that, the Soul 
being Immortal, they are not im a deplo- 
rable Condition, who after having paſſed 
their Life honeſtly, depart hence into more 
bleſſed Habitatizons. What ſball I ſay of 
Plato, or of Ariſtotle, who in his Pole 
ticks, denies that any thing can be plea- 
fant anto Men m Life, except Vertue, mn 
which only Pleaſure conſiſts. How holily 
doth M. Cicero write of Offices ? Tea 
thoſe Men did not only teach ſuch things, 
but not a few of them, did alſo perform 
great part of their Dottrine, both amongſt 
the Greeks and the Latins, eſpectally 
Socrates, Ariſtides, Diogenes, Epicte- 
tus, the Curij, the Fabijz, the Fabricij, 
and the Scipio'ss Whoſe Life, FVertues, 
and famous Atls, if we look mmto, and 
compare them with the Catacatholicks in 
our 


oF growl Ito 4 


** AP SB 


o APY ECoODas ar Tract £ punatiny Ot te wo 


The Epiſtle. 

our Days, O how aſhamed may they be 
at ſo great a difference as 1s between 
them ! And yet as all theſe things, ſo ve- 
ry excellent, profited them nothing to Yal- 
vation without Chriſt, ſo alſo we ſhould 
ſuppoſe, that in all our Vertue, and good 
Deeds there 1s nothing, that diſtinguiſhes 
us before God from their Paganiſm, un- 
leſs beſides the Condition of Life, there 
be added another Doftrine, and Profeſſion 
of Religion, which doth not, as the Phi- 
loſophers of old, Diſpute about Vertues on- 
ly and Moral Duties, or about placing 
the chief Good in the Excellency of Ver- 
tue or Gharitty, nor makes enquiry about 
legal Righteouſneſs, and civil (% he : 
But calls us forth unto deeper Myſtertes, 
and inſtrutts the Minds of Believers 
ſoundly and ſolidly, concerning the Heaven- 
ly Fudgment of God, his Will, his En- 
gagement by Covenant, conceruing the Son 
of God, and our Eternal Redemption by 
Chriſt, Peace, Fuſlification, Faith, the Hope 
of our Calling, the largeneſs of the Mer- 
cy and Grace of God, Salvation and the 
Crown of Immortality. 

Theſe ſeem to me to be the Principal 
Heads, m which all the Strength and 
Nature of our Religion, all our pon” 

an 
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and Tranqulity,” and - 'the ' way *of+ our 
Salvation and Dottyme is contained : 
Which manner of DoEtrine, I] think all 
means ſhould be uſed, that it may be e- 
tained mm the Church - ſound and entire. 

And this was \the \chiefeſt- Cauſe , | that 
ftirred me up' to amdertake © this Defence, 
wherem''l am- now engaged, ngt - that I 
might open a. Door - of 'Licentiouſneſs to 
Men of unclean  Diſpoſitions :+ "But that I 
might lay open - unto all Godly Brethren , 
ana eſpecially . to thoſe that are afflifted, 
the boundleſs and eternal Riches of the 
Grace of God un Ghriſt- purchaſed for us, 
the Glory of the Ringdom, the Stable and 
andonbted good Pleaſure - of his reconciled 
favory. 

What” if ſome are of fach a perverſe 
Mind, that they deſign to abuſe this our 
peaceable and healthful debate, about Faith 
and the Grace of Fuſlification, for a De- 
fence of therr own Uurighteouneſs, and car- 
nal Licentionſneſs, I give them notice now 
before hand, that theſe things were neither 
written, nor thought upon by me for them, 
but ouly for the Godly, whoſe Gonſctences 
m this World are burdened and affiifted, 
(to whom I would peculiarly Dedicate this 
Work, ſuch as it us ) that I might eaſe 

and 
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and refreſh them in Chriſt, inthe great ſtraits 

"of their Agontes with ſome Lenitive of 
Evangelical DoEtrive, againſt the enſnaring 
aſſaults of. Satan. | 

And likewiſe, that T might+ firengthen 
and ' preſerve them, as with an. Antidote 
againſt the Malignity of the Pſeudocatho- 
lick Adverſaries, and” the ſubtile deceits of 
Sophifters : Who. by. an infinite number cf 
Books already - publiſhed, and by hurrying 
. new ones daily. into publick view, keep no 
meaſure, and 'make no end of Writing , 
that they may ſubvert the right ways of 
the Lord. 

In the mean time, I have nothing at 
preſent that | can fay of that onr good- 
ly Stapleton, but that it troubles me much, 
his Book ſo prolixely Talkative, came no 
ſooner to my Hands, Now becauſe this 
fo tumultuous a noiſe of twelve Booky, 
which he ſeems to have armed againſt 
Chriſt, and his twelve Apoſtles, to conquer 
the ſamplicity of + Evangelical Dotirme , 
requires more letſure to examine his ſo 
many, and ſo great Authorities heaped to- 
gether out of Auguſtin; 1 muſt beg 8 
Truce of Him, untit -1 can beſtow vequi- 
fite Pais on ſo great a Doftor, if /o 
be God will furniſh me with Strength, 
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that I may be. able to perform i. 
Now I pray the Lord Jeſus, who was 
crucified for our Sins, that according to 
the unſpeakable greatneſs of his Power, 
whereby he can do all things with his 
Father in Heaven and im Earth, and acs 
cording to his great loving Kindneſs to- 
wards us, that he would frutlifie our 
Minds daily more and more, by the Spi- 
rit of his Grace, nouriſh them by his 
Preſence, confirm them by his Power, 
that he would defend the affiifited cauſe 
of the Goſpel, againſt the Plagues of Exr- 
rour, diſappoint the attempts of malicious 
Perſons, endeavouring our Deſiruttion , 
fiiel diſorderly Tumults and vain Fang- 
lings mm the Church, grant Peace to 
our Times, "Pardon to our Sins, Streugth 
and Vittory to our Faith, Skilful Work- 
men to the Church, and Dexterity in work- 
ing and teaching to the workmen ; and eſpe- 
ctally that he would refreſh and Comfort 
with the Gracious Favour of bis Devine 
Majeſty, the pious and perplexed Conſciences 
of Beltevers, combating with Death and Sa- 
tan, or exerciſed with ſharp Aﬀuuttion, for 
the Glory of his own Name, to whom with 
the Father, and the Holy Spirit all Glory 
3s due for ever and ever. Amen. 
Tohn Fox. 
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Books Printed for, and are to be ſold by 
Tho. Parkhurſt, at the Bible and Three 


Crowns ## Cheaplide , near Mercers- 
Chapel. 


A PraQtical Expoſition on the 130. P/alm, 
wherein the Nature of the forgiveneſs of 
Sin is declared, the Truth and Reality of ir 
aſſerted, and the Caſe of a Soul Diſtreſſed 
with the guilt of Sin, and relieved by a diſ- 
covery of forgiveneſs with God, is at large 
Diſcourſed. : 

The Grace and Duty of being Spiricually 
Minded, declared and practically improved. 

A Declaration of the glorious Myſtery of the 
Perſon of Chriſt, God and Man. 

Of Temptation, the Nature, Power, the dan- 
WL entring znto it, means of preventing that 

ger. 


A Vindication of the Doctrine of the Tri- 
nity, theſe five by Dr. John Owen. 

A Body of praQtical Divinity, conſiſting of 
above 176 Sermons on the lefſer Catechiſm, 
compoſed by the Reverend Aſſembly of Di- 
vines at Weſt minfter, with a Supplement of ſome 
Sermons on ſeveral Texts of Scripture, by Thos. 
Watſon formerly Miniſter of St. Srepbens Wal- 
brook, Printed from his own hand-writing, re- 
commended by ſeveral Miniſters co Maſters of 
Families and others. ho 


Books Printed, &C. 


The C onfirming Work of Religion : Or its 
Great Things made plain, by their Primary E- 
vidences and Demonſtrations. Whereby the 
ameaneſt in the Church, may ſoon be made able 
to render a Rational account of their Faith 
Written by R. Fleming, Author of the Fulfil- 
ling of the Scriptures. 

The Goſpel Myſtery of SanRtificatian:in/ſun- 
dry practical Directions, ſuited to the Caſe of 
thoſe who l-bour under the guilt and power: of 
indwelling Sin. To which is added a Sermon 
of Juſtification. By Mr. Walter Marſhal late 
Preacher of the Goſpel. 

The Confeffion of Faith, together with the 
larger and ſmaller Cateckiſms, by the Reve- 
rend Aflembly of Divines then fitting at Weft- 
minſter, prelented to both Houſes of Parlia- 
ment. Again publiſhed with Scriptures ' at 

Yarge, and the Emphaſis of the Scriprur ES IN a 
different Character. 

An Earneit Call eo Family-Religion: or a 
Diſcourſe concerning Family-worlhip, being 
the ſubſtance of eighreen Sermons, preached 
by Samuel Slater, M. A. Miniſter of the Goſpel. 

The Sure Mercies of David: Or a Second 
Part of Heart-trealure. Wherein is contained 
the {umn and ſubſtance of Goſpel-mercies pur- 
chaſed by Chriſt, and Promiſed in the Cove- 
nant of Grace, together with the ſeveral ways 
how they are mace ture to all the Heirs of Pro- 
miſe, and how they are to be improved for the 
Saints Fore and Defence, Serrlement and Incon- 
ragement in ſhaking and back: {liding times: By 
0, Heywood, 
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Free Juſtification 
by Chriſt. 


N Reading your Books, Hierom Oſorixs, cons 
[| cerning Righteouſneſs, thongh I had not 
leiſare accurately to trace every particular, 
on which you have enlarged, yet by what I 
have here and there collected, I think I do well 
enough perceive whereat you drive, what you 
deſign, and what you endeavour : For, according 
to my apprehenſion, you are endeavouring, not 
to ſtrike at ſome part of Chriſtian Doctrine of 
{mailer concernment,bur to cut the very Throar, 
and extinguith the Breath and Spirit of the 
Goſpel,and to beſiege che whole ſtate of our Fe- 
licity,and the Cattle and chief City of Chriſtian 
Liberty, and to piuck up from the _ 
very Foundationall the Munitions of JP< recefiry 
Peace and Life : For what other fence againſt 
_ Colt thou in all theſe ten 0friws. 
Books, whereby thou ſaartcheſt away 
out of the Hands, Studies, Minds and Conlct- 
ences of Men, and out of the Earth, as the Sun 
out of the World, that moſt glorious Light of 
our Free Juſtification, purchaſed by the great 
bounty of Chrift, and confirmed by the Eternal 
B Covenant 


2 Of Free Fuſtificgtion by Chriſt. 


Covenant of God : Which being taken away, I 
ſee not what thou leaveſt remaining tous, but 
Cimmerian and Oſorian Darkneſs, in which we 
may grope like blind Moles: Which endeavours 
of thine, though of themſelves being vain and 
frivolous, there is no great cauſe, why they 
ſhould be feared in their oppoſition againſt the 
invincible force of Divine Truth ; yet becauſe 
they ſtrive to with-hold from us that which is 
molt excellent in all Religionz rherefore I 
thought it was neceſſary to write theſe things 
unto thee, not being provoked by any Enmity 
or Hatred againſt thy Perſon, that I might vex 
thee, but thar I might admonith thee both 
friendly and freely; and ſo much the more 
freely, in how much greater danger I ſee thou 
art entangled, unleſs thoureturn back, and en- 
deavour to walk more uprightly according to 
the Goſpel of Chrift. For what think you, Sir ? 
That by your deeds performed as well as can be 
imagined, and by the {teps of your vertues, you 
can lay for your ſelf a paſlage into the Kingdom 
of God? Or think you that any man living 1n this 
ſlippery condition of Nature, can root out all 
his Luſts, and utterly cut off al! their entice- 
ments, and ſo contain himſelf within the bounds 
of his duty, that he can equalize thoſe habita- 
tions of Eternal Glory, with a proportionable 
dignity of Rightecufne(s, or dare promiſe them 
to himſelf upon fuch zn zccounr, unleſs the 
bounty of God had free'y pur this honour upon 
us? O be not of {uch an op;Lvicn! This 15 not 
the way to Heaven. Eirher you muſt change 
vour mud, or lay con this hope. 
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Of Free Juftsfication by Chriſt, 3 
Howbeit this opinion ſeems not to be yours 
only, but common to you with many, to wit, 
the late School-Divines, eſpecially thoſe, who 
have a greater veneration for the authority of 
the Pope, than the Writings of the 
Apoſtles, who being all infected The Enemies 
with the ſame contagion of error, oO 
do boldly profels the ſame, that the Title of 
you affirm. Bur yer all of them do righteouſneſs, 
not proceed in the ſame manner 
and method. Thoſe do fo frame their notions, 
that all men may underſtand, they are the pro- 
fefled Enemies of Divine Grace, and our Free 
Juſtification in Chriſt, which they hiſs oat of the 
Schools, fand openly anathamatize. Your ar- 
guings are ſomewhat different, though you have 
undertaken, obſtinately ro maintain the ſame 
thing, that they do, but you hide the ſame ve- 
nom with a more ſubtile artifice, ſo that it in- 
ſinuates more eafily. and lies lefs _ 
open to rebuke. For I fee you _ The Books 
write Books concerning Righteoul- C—_— 
neſs, and thoſe not a few, norun- teounes, © 
poliſhed. When I look on the ar- 
gument, I ſee it is honourable and plauſible. 
When I look into your manner of Speech, 
your painted eloquence, and laudatory amplifi- 
cations, wherewith you adorn the Glory, Love- 
lineſs and Beauty of - Righteouſneſs with a Tra- 
gedian-like ſublimity of ſtyle, I confels this is 


"not unworthy of praiſe ; For who ſhould nor 


deſervedly praiſe him, whom he ſees ſo inflam- 
ed with the praiſes of Riyhteouſnels ? Bur if 
any man. look more inwardly, and conlider 

B 2 with 
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with himſelf according to right reaſon, with 
what mind, for what end, for what pretence, 
and with whar arguments you maintain thoſe 
parts of righteouſne(s ſo much prailed, and com- 
re them with the Goipel of Chriſt, he will 
e forced to acknowledge that you aredefective 
in many things It you will permit me 
briefly to give my opinion of the whole 
frame of this work, (though you have lit- 
tle regard ro what my ceniure 1s: yer if you 
will allow me to ſpeak freely to you as becomes 
me, I will do it according to my duty, and I 
will fo do it, that you your ſelf may perceive 
that there was vothing leſs in my defign in 
writing to you, thay a perverſe inclination to 
finu fault with other mens writings. And thus 
I judge, you have fo handled this ſubje& mat- 
ter, that you appear to be a Philoſopher Plato- 
nick enough, and no bad Ciceronian Orator, 
but not a very Evangelical Divine, I can afſure 
you, nor $kilful enough to plead 
The Title of the cauſe of Chriſtian Righteouſ- 
the Bcoks ef. Firſt, As touching the Title 
open: Of the Book, concerning Righ- 

righceouſnels, ! 

teouſne(ſs, I find nothing blame- 
worthy. T':ough the frailty of our Nature 
might perſuade you rather to diſcourſe ſome- 
thing to us of Mercy. Yet ſeeing you chuſe 
rzther to diſcourſe Philoſophically 
The inage gf righteouſneſs, you are not there- 
o7 rightcovi- {1 unworthy of your own praiſe z 


eſs deſcri- x7. - , 
bed by Ofor For being about to treat of righ- 
” teoulneſs, you have undertaken a 


very honourable ſubjeRt, and I 
doubr 


a a Sr 


— 
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doubt too weighty for your Shoulders to bear : 
and a work indeed very difficul: and excellent. 
For what is more excellent than righteouſneſs in 
the whole nature of Divine and Humane 
things > Which ſeeing it comprehends within 
its circumference all kinds of vertues, the 
whole praiſe of Piety, and not only the higheſt 

rfection of the Law, bur allo the perfect 
mage of God : indeed it may be found in Hea- 
ven, but on Earth it cannot be found, when 
you have faid all yon can. Where- _. _ 
fore I am ready the more to won- Lis JT 

, ft rgntcouts 
der and confider with my felf, ye; 
what ſecret deſign you had in your 
mind. that you have compoſed Books fo accu- 
rately exquiſite concerning righteouſne(s If 
it was that by the Trumpet of your commenta- 
tion, you might make ic more acceprable t«- i:*, 
you have therein lighred on a matrer, fuirab!z 
to your wit, and large enough for ſerrins forth 
the riches of your Eloquence, that I may confcls 
the truth ro you. Bur I wonder for what pur- 
poſe or end you did that, will you ſay, that 
men may the more evidently behold the beaury 
of righteouſneſs, and admire it the more > Bur 
this hath been formerly. atrempred by PFlaro, 
and many Academicks and Peripateticks, and 
that wich no bad ſuccels. And who is fo 
void of all natural ſenſe, bur, though he is not 
himſelf endued with the excellency of righ- 
teoulnels, yet he apprehends in his mind the 
Divine brightneſs thereof, and greatly admires 
it, and withes for it with all his heart 2 If wiſhes 
in this Caſe could do any good. 
B 3 Inherent 
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_— 


Inherent Righteouſneſs unto that perfettion 


which Olorius deſcribes, can no where be 
found im this Nature. 


ND Icould wiſh that the Integrity of Na- 
ture,wherein we were of old Created, had 
continued unto the compleat exact- 

= _ neſs of all righteouſneſs : But now 
lick righie- 1 this ruinated and diſabled nature, 
ouiteſs. why do you feek after that which 
we have loſt ? rather bring forth 

ſomething, if you can, whereby we may make 
up the loſs: What can it profit a man already 
dead to know the danger, whereby he periſhed ? 
Verily there is more need of a medicine, if you 
have any. by which you may either comfort him 
being deſiroyed, or reſtore him to the Life that 
was loſt: Yea, this is the thing, ſay you, 
which I endeavour in theſe Books diſputing of 
righteouſneſs. For righteouſneſs, as you ſay, is 
the ovly remedy for reſtoring Life, and regain- 
ins RHeaithz Yea, this 1s the very thing, Oſorius, 
that I chiefly find fault with in theſe Books ; 
not becauſe you write of righteouſneſs, for I 
commend the argument in which you are ex- 
erciſed; I commend alſo your praiſes of righte- 
ouſnels, which are high and copious: righte- 
ouſneſs cannot be praiſed enough by any Man. 
Bur there is another thing for which all good 
Men thould be angry with you: What that is, 
if yon pleaſe, I will tel] you freely and openly ; 
cor 


_ 
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for in theſe Books you repreſent unto us a 
ſpeRacle, not very much differing from that, 
which Origenes relates of Celſus and Antipho z 
who though they did write very contrary 
to truth, yet they recommended thoſe very 
Books, that were againſt the ofvrius in 
Truth, with the title of (a true Writing of 
ſaying.) After which mianner you CIR 
do in a caſe not very unlike it, qppoe*Chri 
whileſt you write indeed con- lian Righte- 
cerning righteoulnels, but at ouinchs. 
ſuch a rate, that nothing can be ſaid more 
maliciouſly againſt true righteouſneſs. 


EE” Et 
— 


A twofold and different Account of Do#trine x 
one of the Law, and another of the 
Goſpel. 


OR as there is a twofold manner of Cove- ; 


nant, ſo alſo there is, of righteouſneſs pro- 
poſed in the Scriptures : The one conliſts in pre- 
cepts and works. under the weight whereof we 
all of neceſſity fall down to deſtruction. The 
other is that of che Goipe!, which 
is ſafe-guarced, not by works, not , OT 
by obſervance cf tie Lain, not by ;;.h;coubels. 
any peformance -of cunes on cur 
fide, but by the ture and only Faich of Chriſt 
the Son of Go. Verily whotoever rejecting the 
righteouſnels of Ciiritt, whereof I ſpeak, leads 
us alade unio 3iiv other manner of righteoul- 
nes, I ſay, tl::t is picads not for righteouſnels, 
B a buc 
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/ but againſt it, and doth not undertake the de- 
/ fence of the Law of God, bur is a profeſled 
Enemy of the Grace of Chriſt, and his Croſs, 
ard therefore doth not open, but wholly ſhuts 
up all paſſages to true Salvation and all Gares 
and Doors of Divine Grace : For I beſeech you,if 
we are willing to confeſs the truth with the 
Sacred Scripture, what is it elſe, in 
The ,3- which all the fountains and cauſes 
Law. of our deſtruction are contained , 
unto which, as the principal head 
and fpring, we may attribute all our calamity, 
bur this very. manner of righteouſneſs placed 
in God and his Law ; by whole infinite immen- 
firy not only our faulrs, bur alſo all the Poizes 
of our righteouſneſs zre weighed down to the 
deſtruction of damnation. It there is nothing 

; but the righteouſneſs of Works, that may help 

' Our too fcanty and ſhort Obectence. 

' Bur perhaps theſe things, that have been ſaid 
hitherto are enough concerning the Title of the . 
Book. By which your prudence may lead you 
eaſily to ſuppoſe, what thould be judged of the 
reſt of the Work In which, when I contemp- 
late the external form and countenance of the 
Workmanthip, verily I ſee that it is not with- 
out beauty, nor unworthy to be looked upon z 
when 1 number the Bovks themſelves, I rake 
notice they are both many and Jarge enough. 
When I look on the Words and Pages, I fee 
whole Rivers and Sands that cannot be numbred; 
but when I turn to the things themſelves, when 
T confider the Reaſons and force of Arguments, 
when I compare the Words and Sayings of the 

Scriptures, | 
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Scriptares, ac a ſtrange rate quoted, with the 
true ſenſe of Scriptures not rightly underſtood 
by youz and alſo when I rake notice of the 
end and ſcope of the whole diſputation, I am 
not willing at preſent to ciſcover to you what I 
find here, left in what I tay, 1 ſhould ſeem to 
exceed the bounds of that modeſty, which here 
I profels. | 

But yet that I may ſay ſomething for the ſake” 
of Truth, ro which I am more obliged, becauſe 
of neceſlicy ſomething muſt be faid, I will 
ſpeak, but in a few words; If any other Man 
had Publiſhed theſe Books concerning Righre- 
ouſneſs amongſt the common People, except 
your ſelf, I ſhould ſay to him openly, and to his 
face, that no Man could ever have brought in a 
greater plague into the Doctrine of the general 
Salvation of Chriſtians, nor a filthier blot upon 
Religion, nor have cone a greater injury to St. 
Pau!, the Scriptures, and the Prophets, than is 
manifeſt in theſe Books. But in writivg theſe 
things to you, I re{i\rain my felf for your ſake, 
leſt I paſs the bounds of modeſty, which I 
have fer tro my ſelf: What then, ſhould the 
cauſe of Truth therefore be deſerted * You 
your (elf do not require that of me, as I ſup- 
poſe. Wherefore that I may, as much as I can, 
obſerve that which is my duty in both reſpects, 
I have laia hold on this way of proſecuting this 
deſign, which you ſee, and which neceflity hath 
laid upon me, whereby I might both leſs offend 
you , and likewiſe perhaps more benefic the 
cauſe I have undertaken to defend. 


Therefore, 


iv (Of tree Juſtication by Chriſt. 


Therefore, ſeeing I judged it neceflary to op- 
pole your attempts in this matter, ſo I thought 
it moſt convenient, not that I ſhould in this 
Book anſwer to all the ſmall ſcraps of Reaſons 
in the order that you obſerve ( which indeed 
is none at all) in a tumultuary. confuſion in 
thoſe Ten Books ; but that I may by choice 
touch upon, and confute the chief of them. 


C—_— 


— _ —— 


How eaſie 1t 1s to err in the Dofirme 


of 7aſtification. 


Qing theſe things and others like unto 
chem , contain the principal Heads, of 
all Chriſtian Dodtrinez therefore Divines 
ſhould take a ſpecial care leſt they err in theſe ; 
which care, unleſs they take, there will follow 

2 moſt grievous ruin and pertur- 
Human Rea- bation of all things, the foundati- 
dips "= Ons being as it were putout of their 
Do4&crine of Places: And yet | know not how 
Fr-e luſif- it COMCS to pals that error is no 
cation. where more eafily commitred than 

in theſe Points. Neither 1s 1t fo 
ftrange 3 for {o it comes to paſs, that this ant- 
mal nature we call Human Reaſon, when 
conſulted with about the things of «God, 1s 
moſt blind, and fees nothing, unleſs ir be 
Iiluminated with the bercter Light of Divine 
Knowledae {hining in upon it: For the right 
underiianding of . Divine things comes by che 
Spirit of Goc, and not by Human Capacity 3 and 
chougn 
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though the Law, and the things of the Law, 
were in ſome ſenſe born with us, and cleave 
unto our Nature; Yet the Myſteries of the 
Doctrine of the Goſpel are nqot apprehended 
ſo eafily, becauſe the Nature of both is very 
difterent. Moreover, you may ſee many, who 
following the guidance of Nature, and her pre- 
cepts more than is meet, d» teach and diſpute 
of things belonging to the Goſpel; juſt 2s if a 
Philoſopher (hould diſcourſe of the Principles of 
Nature, or a Moraliſt of the perfection of Ver- 
rues, in which they place their chiefeſt good 3 or 
as if a Phariſee fitting in the Chair of Moſes, 
(hould diſpute about the Righteouſneſs of the 
Law. 

Bue there will be another occaſion of 
treating of theſe things, ( if opportunity be 
granted.) 

In the mean while, that I may ſpeak ingenu- 
ouſly of thee, O Oſortzs ; with how much the 
greater natural parts God in his bounty hath 
adorned thee, and heaped upon thee, it 1s the 
more grievous to me that thon art violently 
drawn afide with others into that blindneſs of 
error > That thouzh you teach nas many things 
in your reaſoning about Righteouſneſs, yer you 
ſcarcely reach any rhing tha: wakes much to 
the purpoſe, and nothing at al! that is profitable 
for Salvation, bart rather on the contrary that 
which is very hurtful. For, I befeech you, 
What aflurance can there be of Salvation, if 
you {hut our Mercy, acd fend us ro our own 
Righteouſneſs as the only way, which conveys 
us to Heaven? for all your Doctrine of Di- 
vinity 
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vinity looks that way. To wit, when diſcour- 
fing of the hope of remedy, you affirm rhere 
is no other way, but that only, of becoming like 
wnto God, and being united unto him; and that 
this is the only way of @ Kleſſed Life , which 
conſiſts wholly in Righteouſne's ; which whoſo do 
obſerve, thoſe you affirm do abound with Divine 
Kiches, and Eternal Glory. 

Oforive 4, 23S If there were no hope remain- 
juſt. lik ' ing for him, that turns a little 
Pag. 3. aide from theſe footſteps. Than 

which what could be faid or in- 
vented more repugnant to the Goſpel ? yeaalſo 
elſewhere. repeating again the ſame thing, 
tho' in different Words: How ſhould @ Man 

7 be ſaved, ſay you? Is there any 6- 
Tui _ -_ ther paved way to Salvation, but what 
232, P'B* is contained in the Law of God ? 

Noxe at ail, &Cc. 

And again in another Book, as in all your 
Books reaſoning about the Works of the Law z 
you allert, that Righteouſneſs is purchaſed by 

theſe, that Men go up to Heaven 
Lib. 2. P.44. by theſe as by ſteps, that eternal 

rewards are appointcd for theſe ; and 
you plead that this is rhe only way we have 
to Heaven, which is paved with renowned 
PLS Y PE Works, &c. Moreover you pro- 
1,s ©f*# claim yer with more open Mouth. 

Wherefere, ſay you, it muſt be at- 
reſted with greater freedom of Speech, that the 
aſcent into Heaven is given to the Merits of the 
greateſt Vertues, and that the Manſions of the 
Everlaſting 
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Everlaſting Kingdom are given juſtly and deſer- 
wvedly to Holy and Chaſt Men, &c. 

It would take up a long time, and be much 
more troubleſome to rake together out of every 
one of your Books, every one of thoſe won- 
derful ſayings, which are more than Paradoxes, 
whereby you plead that all the ſafeguard of our 
Salvation, ſhould be placed in nothing elſe but 
in the obſervance and care of Righteouſneſs ? 
which if you could as well perform in effe& 
and reality, as you ſet them forth in Words 
magnificently 3 I ſhould efteem that none were 
more happy, none more worthy of Heaven 
than you. But now let us ſuppoſe that, which 
I ſee you would ſo fain have graated, that Hea- 
ven is only due to perfect Men no other ways, 
but upon the account of Righteouſneſs , and 
that there is no orher way of coming to thoſe 
bleſſed man{tons, but that which is trodden by 
the moſt pure footſteps of good mien, and 
ſetcled in the perfect integrity of Works. 
Now we are not againſt the deſerved praiſes 
of righteouſneſs, neither do we with-hold from 
it its rewards: Be it {o indeed. Burt where 
{ball we find this Righteouſrels > Dic quibus in 
terris, & erit mibi magnus Apollo. 

Tell me in what Country ( and 1 "have fin- 
ſhall eſteem you to be a great {209 come 
Oracle,) This man of righteous life plory of God. 
dwells, who will ſo direct the courſe 

of his Life according to this Idea of Vertue 
propoſed by you, that he fails no where, who 
Roots out all manner of wickedneſs, who re- 
frains himſelf from railing with his Tongue, / 


{uppreſles 
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ſuppreſſes the Hanghtine(s, Infolency, and mad- 
neſs of an Ambitious Spirit, and the rathneſs of 
a Headſtrong Mind; who Crucifies the Fleſh 
with its Luſts, who ſuppreſſing ungodly luſtings, 
by frequent medication upon . Death, brings 
himſelf over from all Impurity and Impiery to 
the reſemblance of Chrift ; who ſeparating 
his mind from the Contagion of the Body, ap- 
plies it wholly to the Imitation of Chritt , 
who reſembles the humility and meeknels of 
Chriſt, his bounty and benevolence; and his 
excellent Holineſs in all reſpeRs, and alſo cuts 
off all 7 = wes: of the mind, and all the roots 
of filthineſs and impurity. I fay, where will 
that man be found, who performs theſe and all 
other duties of true Piery, and fo performs 
them, that nothing in his Life ſeems ſuperfluous, 


nothing is unequal in his duties, nor defective 


in his manners ? I think he may be found in 
. the Books of Oforizs: but not inthe 
mo _ ®t Life, in the daily Confeſſicns, or in 
; 19714, . . 
rightcoulnels, the Holy Abſolutions cf Oforins; 
can be more There was of Old, I confeſs. the 
ealily found Jqqage of this mot perfect righte- 
_ ©00% outnels ſeen and known upon the 
Manners. Earth : -But that Phoenix bath long 
ſince lefr the Ezxrrth, and departed 
hence to Heaven, and now 11ts at che right hand 
of Majeſty, drawing all to himſelf: and I with 
R thar at lenzta he may dra Oforizs 
The Son of , | 
God only was 2110 tO himtelf. What if the ;.ord 
perfe&ly Ho- himſelt looking down from Heaven 
lly. P42. 14- yponthe Sons of Men, 1s 2thrmed 
in the Prophetical Pſa/m, to bave found all 
their 
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21l their ways corrupred and depraved: if the \ 


Myſtical and Royal Holy Pfalmiſt durſt not 
in confidence of his own righteouſneſs enter in- 
to judgment with his God, or preſent himſelf 
to be tryed by -him, and con- 
demns all other mortal men of un- 
righteouſneſs, without excepting 
ſo much as one. If Paw writing to the Romans 
in a very ſerious debate confirms the fame, and 
ſtops the mouths of all men, that he may bring 
men over, having called them away from a vain 


rruſt in their own works, and convinced them 


of the vanity thereof, to the help of 

the Son of God only, which is pla- 0. 1. 5. p. 
ced inthe faith of him : If John ** 

the Apoſtle,ye2 and if that powerful 

proclaimer and defender of humane righteouſ- 
neſs could not himfelf deny but chat in many 
things we offend all, I pray you, O O/orixs ! 


Will you now rife up afcer them, not the eighth 


but the ninth Procl/aimer of Righteouſnels, being a 
mortal and ſinful man, who dare affirm to 
others, that which you cannot perform your 
ſelf after this manner : That it s either righteouſ- 
neſs or nothing, which obtains us the favour of 
God, and makes us acceptable and like unto 
him ? 


: 


Qs, What do I hear ? is there nothing elſe, I 


beſeechyou > What then ? Is Faith nothing ? Is 


Grace nothing ? Is the Mercy and Promiſe of 


God nothing ? Do the Merits of Chriſt profic 
nothing to Salvation ? So that now there is no- 
thing which reconciles us to God, but the righ- 
teouſneſs of works > What > Do you ſo place 

all 
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all fighteouſneſs in works, that you think there 


is no righteouſneſs of Faith ? 
Then you think perhaps that the 


Oſorius con- 


founds the 
nghteouſnc ls 
of faith and 
works - with. 
out any di- 
ftinKon. 


ecates that other 


righteouſne(s of faith and works is 
one and the ſame, and you make 
no difference berween the Law and 
the Gotpe!. whereas Paul reaches 
you far otherwiſe, who openly and 
with great fervency of Spirir de- 
righteouſnels, which 


is of works, that he may be found in him, 
not having the righteouſneſs. which is of the 
Law, but that which is of the Faith of Chriſt, 


Phil. 3. 


Te is one 
thing to be 
juſtified by 
faith, and a- 
nother thing 
tobe juſtified 
by the Law. 


which is of God. righteouſne(s by - 


Faith. Do you not perceive here 
2 manifeſt oppoſition berween theſe 
two : To be juſtified by the Law, 
and to be juſtified by Faith, yea 
and thoſe very things which Paul 
removed far away from him. as 
Dung in reſpect of obtaining Salva- 
tion, Will you pave that only 


way for us to Heaven? And in the mean 
while diſputing about works, I diſcourſe 
of theſe things with you, as if there were any 
ſuch {trength of fo great vertues, in this life, as 
could deſerve not only the reward of righteouſ- 
nels, but alſo the namethereof. What will you 


There arc no 
performances 
of the moſt 
perfe& mien, 
thar are with- 
our ſoine 1m- 
perfeRion in 
the fight of 
God, 


ſay, if the moſt holy performances 
and enceavours, undertaken in what- 
ſoever manner by the molt perfect 
men, in this corrupted nature, are 
ſo unprofitable ro the immortality 
of Life, that they are rejected by 
Chriſt as things without proktit, = 

that 
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that they are deſpiſed and utterly We are all as 
contemned in the ſight of God, "clean, and 
like a menſtruous cloth, as the Pro- Jn as a 
pher 1/aiah witnefleth, unleſs they menſtruous 
be underproped with better Grace, cloth. 
and the commendation of Faith? 1a 64. 
Whatif in [/aiab we are all ſaid.and 
that truly, to have gone aſtray like Sheep every 
one in his own way, from whom ſo great a Pro- 
phe doth not ſeparate himfeif: What do you ſup- 
pole ſhould be judged of our virtues and righ- 
ceouſneſs > Burt you will (ay, this 
coinplaint of the Prophet belongs Al we like 
not co2!lin the genera], but only ro 5/49 522e gone 
the Jews who in thoſe times wick- (9: 19.5 
edly torfook their duty : but exception of 
by the {ame reaſon you may affirm, 9forie. 
that a!! the diſeates of all men and : 
times were not heaied by the Death of Chriſt, 
but theirs only, who ia thoſe times had gone 
altray out of the way as loſt Sheep. But how 
frivoicus this cavilling is, it appears evident by 
the context of this Prophetical Prediction. 
Whereby you ee, { Oſorizs,) being convinced 
by Sacred Tei: imonies, that thoſe merits of our 
greateſt vertues, if they be looked upon in 
themſelves, are far from the perfeCtion of that 
righteouſneſs, which your Philology Cloaths 
with very beautifu] Colours; Which yet I 
would not have to be fo ſaid by me, nor under- 
ſtood by you, as if thoſe that live vertuoſly, 
did nothing aright and praiſe worthy in this 


| life: Or as if the Godly Works of the 


Saints were not acceptable to God, _ 
0 
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"y ors God himſelf hath commanded to 
oh a be done; for thus youreaſoncon- 
gh ex X 
plain why Cerning Works, that they come 
Works are not indeed without Faith, and the 
called good. Grace of God, but yet ſo,that when 
they come, you affirm, that the 
Kingdom of Ereraal Salvation is due to them by 
the beſt right, nut only as a recompenſe and 
reward, but alſo as a lawful Patrimony : as if the 
promiſe of Salvation depended not on Evange- 
lical Faith, but on the Righteouſne(s of the 
Law, and not on Chriſts merits only, unleſs a 
Covenant of Works be joined rogether with 
it: or as if faith ic (elf profited nothing for the 
BIA” obtaining of Life upon any other 
worke 42 a. ACCOUnt, but that it may procure 
{& accorg. Grace, which may ſtir us up to the 
ing torheopi- praile-worthy performances of 
mon of Pa- works, by which works we attain 
piſts unto eternal Life. 


” —— 
—— -—— ——  — - > — > -  — 


Faith Fuſiifies no otherways, but upon the 
account of good works, according to the opts 
#108 of Olorius, 


or ſo your words do manifeſtly fignifie 
F where treating of Faith, and enquiring why 
we are {aid to be {aved by it, you preſently add 
4 caule; becauſe, [ay you, we obtain the Diome 
protetticn only by f«11h,and ſu very eaſily obſerve the 
precepts of the law, and wiy Divine lnſtuutions 3 
2nd a2ain. concluding to the fame purpole. 

Io man that 1s in kus 14h: wits ſhall obtain Sal- 
vation, 


-W 


- haut {4 © Td 
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? 3 nl + We. 
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vation except he keep th? Law, or, which i equiva- 
lent therewito, except h2 be ready and prepared in 


his mind te keept it, 

And again in the ſameplace dif- 
courſing of the Salvation of Chri- 
ſtians : Do you ask how a man is ſav- 
ed ? Is there another way frepared for 
Salvation, but what #s contained in the 
Law of God ? none at all ; Therefore 


Lid. 9. 233. 
Writ fore of 
righteouſuels 
1s that of Ofe- 
rius. 

Lib. 9. p. 232, 
Lib.g. p. 232. 


- + - et 


| 

- 
f 
q 


we, miſerable mortals, have a way to the Im- 
mortal Kingdom laid out and ſhewed unto us, 
and that a very eafte one, you O/orizs, be- 
ing our guide and teacher, which is con- 
rained in the Law of God : So that beſides this 
there is no other way laid open, 
neither in the Goſpel, nor the 
Writings of the Apoſtles, whereby 
we may be brought to rhe Heavens 
ly Countrey, and its immortality, the opinion 
but thaty which is deſcribed only in of 0forivs, 
the Law of God. | 

Suppoſe theſe things were granted you, which 
you athrm, though they be in themſelves ab- 
ſurd, and wholly Judaical, but let me grant, or 
at leaſt feign that this way which you ſhew, is 
the only way, and the moſt firmly founded, 
and alſo that the ſame is the moſt eafe, and 
likewiſe that there is no other way by which 
we can come to Heaven, bgr that only which 
is propoſed by the deſcription of the Divine 
Law: Suppoſe we grant this, yet in the mean 
while ſee thou teach me this : how thou canſt 
know that thou doſt as many good works ag 
are ſufficient for a compleat obedi- ,,,, 
# ence to the Law. Of old ogr farſt 
C3 Father 


What way 
men come to 
Heaven Ac- 
cording ro 
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Father Adam received but one command, 
and failed in the performance, and that 
in Paradiſe, being placed in the higheſt degree 
of Inocency- Whar? and thou a miſerable 
morta' man, baniihed out of Paradiſe, com- 
paſl:d about wict! fo much infirmity of the 
fitih, having received the Law of God, in 
winch ſo many and fo great things are impoſed 
to be performed, and they are fo impoſed, that 
he is liable toa Curſe, whoſoever doth not 
woſt corftantly continue in them all; do'ſt thou 
ſtand fo firmiy. that no ſtorm of temptation 
can throw thee doun at any time *? 

But whac if haviug obſerved all other com- 
mands of God exactly, to much as one tittle of 
the Law is negleted by thee ? What will 
thy Righteouſnets ſay to us in this Caſe ? Do 
you not ſee, that the Sentence of the Law be- 
ing proncunced, you areas much in the fault, 
as if you were gvilty of all unrightepuſneſs ? 
And yet you talk to us of no other way to the 
Kingdom of Life, bat that which is defined 
by the Miniſtry of the Law, and the Exerciſe 
of Uharity, 

But now how will you reach that > by what 
Scriptures, by what Maſters (hall this appear 
evicent to us which you affert? by Paul, I 
trow., Whart then, ſays he he? To wit, this 

, is the mind and opinion of Paul, ſay you, that 
he aljerrs that all manner of deſtroying and 
ſuppre Ting of Luſt is placed in the Grace of 

God, which muſt be obtained by 
De j»\tit, 09% Faith, and teaches that there is 
+ P35” x0 other way of extinguiſhing and 
deſtroying 
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deſtroying it. And again elſewhere Li% 3. p. 68, 
Panl was never the Man that dif- the righe 

.- Way to HI: 
approved the Offices of Bounty, as if nonenatii_le 
they were little profitable for Sa/va- the Evecciſe 
tion, but taught that the only right ofOhtiiry ac+ 
way to Heaven was tvat, which was — 
Fixed in the continual Exerciſe of wry ” 
Charity, &C. 

I know indeed, ad confeſs thar all proceeds 
from the Grace of God alone, whyt- : 
ſoever is done by us arizhr, 2nd 4 —_ 
commendably, whether in ſuppreſ. $0 © 98 
fing the Allurements of Vices, or in | 
obſerving the Diſcipline of Vertue. {4 1 yuuy 
Moreover that ſhould not be denied, ci. ® 
which you do well afſime 2ccord- : 
ing to the mind of as/, thar we obtain this 
Grace from God by Faith. Likewiſe that is 
not ill ſaid, which you add concerning Paul, 
that he was never the Man that diſapproved 
Pious endeavours of Exerciſing Charity ; ſeeiiig 
he every where extols thoſe very things with 
wonderful praiſss For who knows nor, that 
the excellent Sermons of Paul are 
exceeding full of very ſerious Pre- þ** 2 yu 
cepts and InftraRions for govermng cya, © 
the Life - and that they are not in | 
any matter more affectionate, rhan in this, that 
all every where, who profeſs the name of 
Chriſt,ſhould, rogecher with a (incere profefiion 
of Faich, joyn a proportionable Holin-{6 of Life 
mp% Ti; ava 4% a; £53:25 for neceliliry ules. 

Suppole this ro be moſt true, as it is inleeds 
yet that was never the meaning of the Apvlile, 


C3 ro 
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to place our Salvation principally in the Law, 
as if he thought chat the Kindom of God, and 
the Righreouſneſs thereof ſhould be meaſured 
by our worthy Deeds and Charity ; or propoſed 
Heaven to us as fit to be paid for, or (old 
for the commodities of our Works, as by a 
kind of Auction. Yea, when I read Pazl's 
Epiſtles of a far different ſenſe, this ſeems to 
me to be the only ſcope and mind of the 


_ Apoſtle, that he transf | thi 
Net Charity.) OP (tle, that ansfers all this 


but Faith o- 
per.s a way 
ro nie inp 
com of Broa- 


Righteouſneſs, which you attribute 
to the Law, unto Faith, and fo 
transfers it, that he ſhuts out all 
mixture of Works, and leaves only 


ver. R9.34- Faith in the Son of God, which 
lays open for us a way into the Kingdom of 
Heaven. 

For I beſeech you, he that afhrms, that we 
are juſtified by Faith, without Works, and who 
224in ſays, but now without the Law the Righte- 
cuineſs of God is made manifeſt, being reſti- 
fied by the Law and the Prophets ? with what 
Words could he more evidently ſhut out FE 
endeavours and merits of all our Vertues fr 
the !3ivine gift of Juſtifcation ? 

Theſe things being thus agreed upon, and 
concluded by the weighty authority of Pazl, 
of necefſity from thence follows , 


A twofold 
manner of 
Kighreouſacts 
cf the Lav. 
avd of the 
Goſpel, or 
Faith. 


That there is a twofold m2nner, or 
way of being righteous to be di- 
ſtinguiſhed, as I ſaid, according to 
the different conditions of both 
Covenants; of which the one be- 
longs to the Law, the other is 
peculiar 
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peculiar to Chriſt. Then both the Law and 
Chriſt »ai 514%; wi 5 yp153; have their own righte- 
ouſneſs 3 for as the Law, which is wholly exer- 
ciſed in works of righteouſneſs, endures-no un- 
righteouſneſs, and renders the fruits of righte- 
ouſneſs plentifully ro thoſe, who perſevering in 
that which is good, have filled up all the parts 
of perfe& Innocency. Likewiſe Chriſt alſo hath 
his own righteouſneſs, both much more power- 
ful, and: alſo not a little differing from the. 0- 
ther ; though not ſo much differing in reſpet 
of the matter, yet exceeding much in the 
manner of diſpenting; for the Law commun- 
cates only to them that Work, but Chriſt com- 
municates to them that believe, perfe&t righte- 
ouſneſs, and often alſo to the un- : 
worthy and undeſerving , by a 7 Righie: 
. «A atneſs Of 
fingular grace of diſpenſation. airy, 
Therefore this Righteouſneſs, is 
properly called the Righteouſme(s of Faith ; 
Which is neceſſarily to be diſtinguiſhed by us 
from the other, which is called the Righteouſ- 
neſs of the Law : Which they who donor, verily 
they do- 2 great injury to the Scriptures, and 
quench all light of Do&rine, confounding both 
their own Conſciences,and the Con- _ 
fciences of their hearers,with a won- yn H- 
derfel kind of diſturbance, fo that Lepal and 
tearcely any Man can certainly know Evangelical 
what thould be hoped or feared ; RighreouF- 
tor they who difpite thus concern- _ 
ing the Righteoufnels of the Law, and draw all 
things to'that alone, as if there remained no o- 
ther way to hope for Salvation, but that which 
| 4 the 
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the ſtri& and ſevere obſervation of the Law 
brings : I beſeech you, what elſe do thoſe Men 
do, but leave the Souls of Men in a doubtful 
wavering * And by what way thoſe Men 
encourage us to hope, by the ſame they com- 
pel us to fear and utterly to deſpair of Sal- 
vation : ſeeing there is no Man in the World, 
to whom the daily offences of his Life gives 
not much more cauſe to fear, than his vertues 
give him to hope. 

And what remedy then ſhall remain for the 
perplexed conſciences of Men, if the Righte- 
ouſneſs of Chriſt being hid from their Eyes, 
you leave nothing for hope or conſolation, but 
the rigateouineſs of the Law > Or with what 
comfort will you raiſe up the Spirit of a fallen 
and afflicted Sinner, when the Law uſeth to 
ſhew what every Man ſhould do aright, but 

' can pardon no Man what is done 
= ain amiſs ? muſt you not here of ne- 
tne 4% cefſity be compelled to leave the 
Righteouſne(s of the Law, and preſently to ap» 
peal to the Riginteouſnef(s of Chriſt? And, I 
think, you will not at all deny that, bur, ſay 
you, ſeeing this righteouſneſs of Chriſt is no 0- 
ther, but that which is the righteouſneſs of rhe 
Law, yea and the very perfection of the Law, 
therefore it is not neceſlary that we ſhould 

make a twofold Righteouſneſs, bur 

How the one only both of Chriſt and of the 
_—_— Law. Bur *tis not a difficult thing, 
nel 0:7. toanſwer to this objection. Indeed 
Chriſt isone, it muſt be confeſſed, if you con- 
and not one, f1der the things by "4 

an 
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2nd compare the one with the other by a 
mutual relation, there ſeems not to be 
any difference between the Righteouſneſs of 

hriſt, and of the Law. Becauſe there is no- 
thing in the Law ſo Holy and perfe&t; bur it 
appears as evident in the Life of Chriſt: But 
if you confider the efficacy and manner of 
working z which the Righteouſneſs of Chriſt 
and of the Law exercites in others; if you 
conſider the effe&t and end of both, there is 
a great difference : For though Chriſt is no 
otherwiſe juſt in himſelf, than the Law it ſelf 
is Holy and Juſt: But yet this which is called 
the Righrteouſnels of Chriſt, a&s in us much 
otherwiſe, than that which is called the Righte- 
ouſne(s of the Law, fo chat nothing ſeems more 
unlike or more contrary. 


—_ — — 


The difference between the Righteouſneſs of 
the Law and the Goſpel. 


IRST, as touching the Law, 

what the Nirure, Vertue, and T7 pwn 
Efhcacy thereof is, it is unknown «, n. yn 
to no Mn : To wir, that it is of it Law. 
ſelf a Holy and Perfect Rule, and 
Miſtreſs to teach how to lead the Life 3 made 
for this purpoſe by the moſt Holy God, that 
Creatures might certainly know, what they 
ſhould fly, and what they ſhould follow , as it 
contains 1 it (elf the very Rule of all perfe&tion 
in all reſpe&s compleatz ſo it requires perfe& 
obedience in all reſpects and upon all accounts : 


upon 
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upon this condition ,” that he that doth 
theſe things, ſhall live in them. Bur on' the 
contrary, he that doth otherwiſe, and abides not 
in all, the Law pronounces a Curſe againſt him, 
and inflits the vengeance of Death, and heaps 
up anger and indignation upon him. For by the 
Law the Wrath of God is declared from Hea- 
ven, being juſtly kindied again{ all Men that are 
wicked and nnjuſt upon any account. 

Whereby it comes to paſs, that the Law 
indeed, being it felf Holy and Good, was not 
given for this, that it ſhould bring Deſtruction, 
but Salvation ; but yet the ſame being hindred 
by the infirmity of our fleſh , it cannot but kill 
us, but cannot at all ſave us by its own meansz 
not for any defaulr, or tyranny of its own; 
bur by taking jn{t occaſton from the refractory 
reb2ilion of our fleth, which as it naturally hath 
an eamity againſt God, fo it cannot avoid be- 
ing contrary to his Sacred Will, and Divine In- 
{ticutions. And hence break forth ſo many, 
and (» great calamities, that fall upon this (10- 
ful Nature of ours ; hence ſo many proofs of the 
Divine Indignation and Anger; hence alſo that 
dreadful and unavoidable neceſſity of dying, 
which when it pafles promiſcuouſly through 
21] ages and kindreds, which none of the moſt 
Holy Men could ever drive away from them- 
felves, verily that one thing proves us all ro 
be guilty of .unrighteouſnets, and that there is 

not any perfection of righteouſnels 

Tc $2: i our moſt righteous works ;, for 
« confideres if the Wages of Yin be Death, it 
wha: is doth. cannot be that there ſhould be any 
extinction 
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extinction of Life there, where no unrigh- 
teouſne(s is (en. Therefore, O Oſorivs ! if 'the 
Law cannot defend thee in this Life with 
2ll eby works from Death, will the ame (ave 
thee after Death, and reſtore thee to Life, 
when thou art Dead ? 


— OE a CO OR — 
OO —C—— — 


Concerning Evangelical Righteouſneſs. 


MN D hitherto theſe things have been 
explained by us concerning the Righte- 
oulneſs of the L2w, as it 1s conhidered out of 
Chriſt. Now let us again turn our eyes unto 
Chriſt, and conſider, what his Righteouſneſs 
without the Law worketh in us. And here 
firſt of all a wonderful and moſt 
manifeſt difterence berween the Tie difte. 
Law and Chriſt preſents it ſelf unto {ue _ 
us, For feeing the Law, as hath jaw aq 
been ſaid, can give no Life accord- Ctriſt. 
ing to the rigour of its Juſtice, but 
only to perfect Men: Therefore it comes to 
paſs, that becauſe it finds nothing perfect in us, 
it being hindered through the infirtr.ity of our 
fleſh, can give no help, nor work any thing in 
us but wrath : Therefore being repulſed by the 
Law, and deſtitute cf the help of 
Works, let us ſeek another Patron Criſt the 
of Saivation, whoſoever he be, who —— 
may help us: But there is none tives = i 
who doubts, that He is no other Law. 
but Chriſt the only Son of God ; 
whom we all alike profeſs through all 
Churches. 
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Churches. There is therefore no Controverſie 
remaining between us and our Adverſaries con- 
cernin2 the Author of Salvation. Nevercheleſs 
there remains here another ambiguity or que- 
{tion perhaps not yet cleared enough by all 
Divines. For whereas there is no man but con- 
ſeſſes that Righteoulnelſs is in Chriſt in its 
higheſt perfection : And we have already heard 
from the Law, that chere is no fel- 

A queſtion 'Jow!thip of Righteouſneſs with Un- 
by what iz" righteouſne(s; here ſome difficulty 
Chrit deliver COMES in, how it comes to pals, 
the unrighte» that the Lord Chriſt, all whoſe 
ous. Jadgments are moſt juit, can or 
ought againſt Righreouſneſs favour 

thoſe, who having forlaken their duty, have 
turned aſide ro Unrighreoutnels > For if the 
Law of God according to the nature of Richte- 
ouſne(s, cannor. avoid condemning of thoſe that 
are guilty of wickedneſs, tome perhaps 
may ask, What way Chriſt, who doth not any 
thing, but what is moſt righteous, can procure 
Salvation to thoſe without the violation of his 
Righteoulne(s, whom the Law of Righteouſ- 
nels juitly condemns ? Or it he do it, how, for 
what caule, and in what manner he does it, by 
& Faith, or by Works ? If by Faith, 
woo > whether by Faith only, or by the 
an. helpof Works joyned with its- if 
b-nef's of | upon the account of Works, whe- 
Chrit are ther before Works,or after Works, 
derived us or in the very Works ? But if by 
Faith only without Works, hence ariſeth a 
threetold queſtion; 7. What then do good 
Works 
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Works avail? 2. What Faith that is, and of 
what ſort it 15,which is ſaid fo juſtifie? 3+ Whom 
this Faith julſtifhes ? for they muſt 

be either {inners or righreous; if a threefold 
ſinners, they are either penirent or queſtion. _ 
ſtubborn 3 if you ſay both, you will 

ſpeak again(t Righteouſneſs, which cannot be 
well called Righteouſneſs, unleſs it reward ac- 
corcing to every mans deeds and merits. But if 
they are righteous and not iincers, whom Chriſt 
helps: What need have the Righteous of a 
Redeemer > What need have the whole of a 
Phyſician * Moreover, how will thac ſaying 
of Paul hold true ; whereby Chriſt being made 
Man. is faid to have come into the . 
World, not to lave the xiighteons 1 Tim, 1. 1. 
but Sinners. 

I beſeech you now, O ingenuous Man ! ac- 
cording to your Mcdeſty, that I may deal very 
modelitly with you: It any Man treat with you 
on this mauner, in diſputing about- the Do- 
&rine of Juiiihcation, what would you anfwer 
him, if he thou)d ask theſe things of you? It 
any ſuch Man thould come to you, who being 
aftrighted in his mind, and ajtonithed at the 
greatne(s of his (ins, and burdened with hor- 
rour of Conſcience, and almoſt dead with the 
fear of the Judgment of God, ſhould ask the 
help of counſel and comfort from you? of 
which ſort there are found not a few Examples 
in the Folds of the Lord's Flock ; what Re- 
medy would you reach forth unto him ? Per- 
haps you will ſend him to thoſe Books of yours 
concerning Righteouſneſs 3 and what will on 
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find there, whereby his aflited and caſt down 
Mind may be refreſhed and recover it (elf > 
what? will you fend him to the Law ? bur 
what will he draw from thence fit for healing 
his wounds ? eſpecially ſeeing that Law of 
Righteouſneſs can-only bring us in guilty, be- 
cauſe we have not kept the Law, and oblige 
us thereunto, as by bond ; art leaſt ic cannot 
by any means reſtore Righteouſneſs chat was 
once loſt, or fatisfie the Judge. It remains 
then, that you ſhould bring over the miſerable 
Soul of a Sinner from the Law, in which there 
appears no hope of defence, unto Chriit, (ceing 
it 15 He only by whoſe Wounds 
In a deſpe- nd Stripes we are healed; and 
rate conditl- : : 
on Chrift on- Who hath taken upon himſelf all 
ly can help. the Impieties of us all, that he might 
communicate unto as his own R igh+ 
teouſneſs. Thar is very true inceed, and upon 
that account I think you and yours are to be 
commended, who, though you ſeem nor to 
have a clear enough fight of the genuine Office 
of Chriſt, and his Divine Grezrnels in pro- 
curing our S21vation ; yer ve retule nor to pro- 
fels his Name, and a certain external reverence 
of Faith. But becauſe ar preſent you have to 
do with men that are trounled, and ro whom 
it is not {ufficient ro retain only the Name of 
2 Saviour, unleſs we have alſo a rigiit under- 
ſtanding of the Efficacy of his 
Te is not ſof- Death which he ſuffered for us, and 


ficient to re- DD 4 
———— of che Power that he hath to fave, 


of Chriſt enly, unleſs alſo we learn the Greatneſs of his Of- 
fice and his Power to fave. 
and 
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and the great benefits he hath beſtowed upon 
us, and his exceeding great Love and Good- 
will towards us, and the infinite Riches that 
are promiſed to us in him. 

Therefore you muſt proceed further,and help 
the afflicted Minds of the Godly, as much as 
may be, that they may know and believe not 
only that there is eternal and durable Life in 
Chriſt, but alſo that they may be taught the 
way, and means, and manner how that Life 
comes to us, and to whom it belongs, and 
what we mult obſerve ia attaining unto it. 


— 


What the power and efficacy of Faith 1s ; whom 
2 juſtifies, and how. 


N which matter there is great variety of 
Sentiments and Opinions amongſt Divines. 

For. whereas Pax! proclaims with a very audible 
Voice, That Man is juſtined by Faith 
without the Works of the Law : Rom. 3- 
Thole Men by the additions of their 
Comments, do not explain the moſt evident 
meaning of the Apoſtle, bur render it obſcure; 
they do not expound, but cavil.: So that ſome 
take the word Faith, not as Paul, for that Faith 
only which is in Chriſt Jeſus, but which is 
formed by Charity and Works. 
Others interpret that, which Paul Iu yarious 

k . . erpreta- 
faith of Faich without Works, to ;jon of the 
be underſtood concerning Ceremo- Papifts con- 
nial Works. Some interpret it of cervivg Juſtt- 
the Works of the Law in this ſenſe, 11198 Fath. 


that 
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that thoſe works are undertaken not by Faith, 
but by the command of the Law withour 
Grace. Others expound it otherwiſe ; with- 
out antecedent works only : Some think it 
ſhould be underſtood of the firſt Juſtification 
only, which they attribute to Faith 
alone, as in little Children that 
are Baptized, but the ſecond in 
men come to years, they 2t:ribute 
to Faith indeed. but not without Works. 

The ſcope of all which diſpute is, that Faith 
being adorned with Works,may do ſomething; 
and on the contrary, that, if Works are not 
joyned with it, it may ſeem a kind of rude 
matter, void of life and form, not only un- 
profitable to purchaſe Righteouſnels, bur a cer- 
tain dead and deſtructive thing. Which if it 
be true, I would know this of them, and 
chiefly I would ask of you, Oſorizs, in what 
Common-wealth, in what Church, in whoſe 
Kingdom, do you coyn this new piece of Divi- 
nity ? If it is the Church of Chriſt, chat is not 
yours, It is his Kingdom, in which you are 
only a ſervant. What? Shall nor Chritt have 
a free power permitted to him of adminiſtring 
his own affairs, as in his own lawful Common- 
wealth ? 

And whence is this your great boldneſs in 
anothers Dominion, in a Church that ye never 
founded, to alter and change as you liſt, the 
appointments and inftitutions ct your Prince, 
contrary to Law and Right ? Or by what au- 
thority do you oppoſe your ſelves, but that 
every man may a& in his own' poſſefſhon accord- 
eZ 


Roffen. contra 
lut. Articul, 
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ing to his own right, and freedom of com- 
mand > What if it ſeems good in the Eyes of 
Chriſt to communicate freely the glory of his 
Kingdom, to whom he will 2 Will ye forbid 
him ? What if the moſt Gracious Lord will 
pay a full reward to thoſe that come to work 
at the laſt hour of the day, and make all equal 
by making the like agreement with them all, 
_ your Eye therefore be evil becauſe he is 
good? 

But now the Lord himſelf, the Prince and 
Author of the Church profeſles in very evident 
words, that eternal life ſhall be given to them 
that believe in his name. What can be ſaid 
more evident in fignification, or more clear to 
be underſtood ? He that believerth in me, faith 
he, hath eternal life. And again repeating the 
ſame, in the ſame words: He 
that believeth in the Son hath ever- Jr G 
ſting life. And chap. 11. He 7, # 
that believeth in me, though he 
were dead yet he {hall live. And left he h-n'd 
ſeem to teſtifhe this of himſelf with- 
out the conſent of his Father, he Only Faith 
adds, This is, faith he, the will of 17 mm 1s 
him that ſent me, that every one : ofiſie byes 
that ſeech the Son and believerh ample, 
in him ſhould have life etcrnal. 

Who doth no leſs moſt evidencly confirm theſe 
things by performances, which he expref{=s in 
word, adding alſo miracles thereunto, For 
how great a multitude do ye meet with every 
where through all the Evangelifts, whom you 
fee laved and healed by no other thing but 

D faith 
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faith only, which relied on Chriſt. How of- 
ten do we hear from the mouth of the Lord 

in the Goſpel : thy Faith hath made 
_ It, thee whole, without hearing any 
Je, 55. "MY of wee? Fo _ 

: riſt performed to faith, w 

_—_ ** Oforius attribute !that to Works : 

Chriſt invites unto himſelf Con- 
ſciences that are afflicted and burdened with 
fin: 1/aiab calls all chat are athirſt ro come 
without price or any exchange to the 
Fountains of Chriſt, that they may be refreſh- 
ed. Oſorius will beſtow the Kingdom, which 
God hath promiſed, upon none but righteous 
men, and eminent good works. I beſeech 
you, Sir, according to your righteouſneſs, 
what excellent good work brought that ſinful 
Woman with her in the Goſpel, out of whom 
ſeven Devils were caſt > What righteouſneſs 
appeared in the Thief on the Right Hand of 
Chriſt except faith only, why he ſhould after 
the commiting ſo meny evil deeds enter in to- 
gether with Chriſt on the ſame day into Para- 
diſe? what other thing did the Woman of 
Canaan, that was a ſtranger, bring to Chriſt, 
bur an importunate cry of faith, ſo that ſhe 
carried home, not Crumbs, but whole Loaves 
of Divine Grace 2 Whar deſerved the miſerable 

Woman with the bloody Iflue, or 
Mat. 15, 7airws the Governour of the Syna- 
Mis. y. gogue, or Zacchews or Matthew, or 

other Publicans with them 2 why 
they being preferred before the Phariſees, 
who ſeemed fo much more righteous, _ 
obtain 
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obtain the benefit of free favour, being ſo ob- 
vious and-expoſed unto them? There is almoſt 
2n infinite number of others of the like condi- 
tion that may be diſcourfed of after the ſame 
manner, in whom you can find nothing worth 
of ſo great bounty of Divine Grace, but fait 
only : Blind Bartimews cried, the Lepers cried, 
Jeſus, Maſter, thou Son of David have*'mercy 
on us, and they were heard. For nothing cries 
louder than faith, nothing is more effectual to 
prevail. Let Oſorizs allo cry, and let us all cry 
with the like noiſe of Faith, and we ſhall be 
heard alike. I (peak of that faith, which is itt 
Chriſt Jeſus, bel1des which, there is not any 
paſſage into Heaven, nor acceſs unto God, nor 
way of prevailing with God. Therefore that 
we may be heard, let us come, and knock; 
but let us do it aright, to wit, by Faith and 
in the name of the only begotten. Otherways 
it iSin vain to cry to God, who hears not lin- 
ners, but drives them away, who 
regards not ſervants and guilty per- 79% Frayers 
ſons, unleſs they come to the Son; * 6,05; 
or in the name of the Son. Now whence is 1i- 
by what way we are heard, by the Þeriy, faiva- 
ſame we are Juſtified: * For the onandret 
Divine reward is always joyned ye ughr, 
with righteouſnels. 

Secing then all of us, mortal men, are by na- 
ture ſinners, and ſervants of fin, therefore we 
mult fee what that is, which makes us of ſer- 
vants free men, of guilty perſons ſons, of fin- 
hers righteous. For this is the whole ſubje& 
matter of the debate, this is the queſtion; on 

D z which 
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which the whole controverſie depends, which is 
not ſo difficult to be judged of, if the authority 
of Sacred Scripture.may prevail upon impartial 
judgements. For the te(timony of the Goſpel 
remains ſure and eternal, which no mortal man 

can weaken at any time, inſtructing 
Joh, 1. our faith thus. As many as receiv- 

ed him, to them he gave power to 
become the Sons of God, and that he may 
teach what it is to receive him, he preſently 
explains the ſame, to them, ſaith he, char be- 
lieve in his name, &'c. 

Whereby it appears evidently what it is, to 
which we are beholden for all that ſplendor 
and dignity, wealth and riches, yea and the 
poſſefiioh of Heaven and Lite. I know that in 
thoſe excellent offices of good works, which 
you ſo much cry up, in the exerciſe of charity, 

and obſervance of Righteouſneſs, 

Wherein there is great weight and alſo great 
coin Ps benefit; 2s I confels alſo that the 
of the Law Jaw it {elit hath great efficacy, if a 

man uſe it lawiulily. Now theule / 
of the law conſiſts in this, thar it ſhould bring 
us to Qhriit, and be fublervient to his glory. 
But when you have heaped all theſe things to- 
gether into one, Whatfoever were by God ei- 
ther preſcribed to us in his Law, or written 
within us, they are far from reſtoring perfeci- 
On to a mans deeds that are alcogetier imperfect, | it 
or to a mans perion that is wholly deſtroyed S 
and ruinzted. They are far from making us | 
of ſervants freemen, of Slaves of Satan, Sons 
of God, heirs of his Kingdom, co-heirs of | 
Chriſt, 
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Chriſt, fellow Citizens of che Saiars, and Do- 
meſticks of the higheſt Father. Verily that is 
not the Office of the Law, but of Chriſt: And 
it is not righteouſneſs, but grace that does this. 
This is not the efficacy of worls, 
bur of Faith: whichrelving not upon Cvrity is ju- 
works, but being ſtreagthned only _ I 
by the promiſe of God brings us 12m y 
from bondage to liberty, from Curry. 
death to life, adopts us being re- 
conciled unto God, makes us Sons'of the pro- 
miſe, which-is fo far from being joyned with 
Charity and Works,. that ic reconciles Charity 
i (elf, and all works of life unto God, and ju- 
ſtifies them, without which they could not have 
place in Heaven, . ia the preſence of the great 


God. 


{Upon what account, and how Faith jutifies 
Faflen Sinners. 


OW becanſe I have demonſtrated, what 

con peer of Faith is, and what it per- 
ormeth, I muſt of neceſſity explain upon what 
- *account, and for what cauſe Faith 
For ' what ©_procureth unto it (elf fo great effi- 
_ —_ cacy and power of Jaſtifyingz how 
itifying is ar- If 15 faid to Juſtifie alone without 
rriburedumto Works, and what Men the ſame 
Faith, Juſtiftes, whether the righteous or 
the wicked 2 If the righteous, what 
need .is there now of Juſtification or Faith, 
D 3 when 
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when the Law is ſufficient? If the wicked, 
whether thoſe that are penitent and converted, 
or the impenitent and rebellious > If the Faith 
of Chriſt juſtifies the penitent, frees them 
from guilt, and makes them righteous of un- 
righteous, which neither you your ſelf can de- . 
ny : Why then do you inveigh againſt Luther 
ſo unmodeſtly and undeſervedly ? 
An unjuſt Does Lurber either ſay or teach any 
conP27z, Other thing? Where does he at any 
gatolt Ly- . . 
os time let looſe the Reins to fin, or 
promiſe liberty to the wicked, or 
preach Juſtification otherways, than to thoſe, 
who being reformed by Repentance, breathe 
afrer Chriſt, and joyn themlelves to him by 
Faith * What? Will you ſhut out thoſe from 
all hope of pardon? I trow not : And what 
remedy then will you ſhew them 2 Will you 
ſend us ro the Faith of Chriſt, or to the Sen- 
rence of the Law to heal our wounds ? What if 
the Law gives no help here, and there is not 
 . any other thing in man, that can 
Ofor. de jaltit. help righteouſneſs once violated, 
* except Faith only placed in Chriſt, 
gainft Lacker, Which neither you your ſelf can 
deny : And if this very. Faith brings 
Salvation to none, but thoſe that deplore the 
fins they have committed, which together with 
you Luther affirms, to what purpoſe are thoſe 
out-cries againſt Luther ſo Tragical, and raiſed 
without any cauſe ? Wherefore then doſt thou de- 
ceive us, O Lutlier > For when thou d diF condemn 
pious tears, and didst caft reproaches upon wiſe ſor- 
rowſulneſs, and aidiF plead that all works werg 
| noe 
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not only unprofitable, but pernicious. And preſently 
going on in the ſame ſtile, and waxing more 
violent. - For when (ſay you) thou didſt put ſo 
much in faith, that thou ſaid/t, there was help 
enough in that only ,, the ſenſe of thy words ſeems 
ro be this: That Salvation 1s prepared for all 
without grief, without the leſſening of Riches by 
communicating to the Poor, without the deteſt ation 
of & fault committed, And afcer the interval of 
a few words. But if you think' that a Wicked 
Man, though be flyes not at all from his wickedneſs, 
obtains righteouſneſs by Faith only, who hath been 
more abſurd, who hath been more out of his wits 
than thaw ſince the Creation of Mankind? 
That I on the other fide, O/orivs 
= anſwer to theſe things, but in An Anſver 
a few words : If that were true, fr —_— 
which you falſly ſay of Luther, per- 5 Ori. 
haps you might gainſome praiſe both 
of a Lena Orator, and an Honeſt Accuſer. 
But now ſeeing he never ſo much as dreamed 
of theſe things, neither can you bring forth 
one word from ſo many of his Sayings and 
Deeds to maintain your unjuſt accuſation 5 
I Gay not in your words, Who hath been 
more abſurd, who hath been more out of his 
wits thay you fince the Creation of Man? But if 
I may be allowed to fay this, ſpeaking very 
modeſtly, that you are too much forgetful, not 
only of your duty, but alſo of the argument, 
in which you are exerciſed and : whilſt you are 
writing of Righteouſne(s, you do ſo far againſt 
all Righteouſneſs moſt baſely beſpatter and 
ſhamefully laſh a Godly Man, a Servant of 
Chriſt, that never deſerved ill at your hands, 
D 4 with 
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with feigned Lyes and Reproaches, and all 
kind of abuſes ; either through ignorance find- 
ing fault with the things you have not read, or 
wreſting thoſe things to a wrong Senſe, which 
you are not willing to underſtand in a right 
| Senſe. What if the Eternal poſ- 
cn _ ſeſſion of Salvation muſt not be 
ſvizs, xa Doped for from any thing elſe but 
U2drafins a» Works of Righteoutnels, as chiefly 
gainſt Lute, yOu Oſorins % teach, (that I may 
comprehend alſo Heſims, and your 
familiar Friend Andradins itn the ſame Category! 
What hope can you have of your own Salva- 
tion from theſe works of yours; to wit, your 
moſt fa!ſe Accuſations, and reproachful Libels, 
in which, againſt Law and Right, breaking the 
bonds of all Righteouſneſs, you vomir forth 
thoſe lying flanders againit your Neighbour, 
and that in the publick Theatre of the World, 
for no valuable caufe, nor for any true reaſon, 
nor upon-any other account, but becauſe per- 
haps you are ſtirred up with your own immo- 
derate pathon. 
Luther indeed did write of Faith, 
Adeicuce of ] know, and confeſs it, but what 
Cao. then > What fault I pray you did he 
commit in ſo doing 2 What hath he 
deſerved> Why might not he as well write of 
Faith, as you of Righteouſneſs ? but perhaps 
that difpleaſes you, not that he did write of 
Faith, buc becaule attributing too much there- 
unto, he refers the whole of our Righteouſneſs 
fo this Faircls Be it fo, and you on the con- 
trary refer all to the works of the Law, _ 
| 0 
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of you two is worthieſt to be accuſed > Which 
comes neareſt to Evangelical Doctrine > You 


who refer all to, and comprehend 


all in the 


obſervance and (tudy of the Law, or he that re- 


fers unto, and comprehends all ia 
the Faith of Chriſt > Let Pau! be 
called for a Witneſs and Uwpire 
between you, who thoogh he him- 
ſelf was very careful in obſerving 
the Law of God, in his Epiſtle to 
the Philippians, propohng a' rwo- 
fold manner of Righteouſneſs, the 
one of the Law, and the other of 
Faith, he judges the latter to be {0 


A twofold 
manner of 
Rigitceoul- 
neſs menrt- 
ond by Paul, 
the one re- 
ceived, the 
other re- 
j:Ged, 

Philip. 3+ 
Rightcouls 
nels cf the 


much better, and prefers it fo far 
before the other, that he eſteemed oulneſs of 

all choſe other things of his own, F39> 22 , 
though otherwiſe excellent _ OO 
praiſe-worthy things, being placed in the ſtudy 
of the Law of God, yet he efteemed them all 
as loſs, yea as dung, for the excellency of the 
knowledge of Jeſus Chriſt, that he might be 
fornd in him, having cn the Righteouſnefs, 
not which is of the Law, but which is of the 
Faith of Chriſt, which is the Righteouſneſs of 
God by Faith, &c. What then? thall you 
bring us away from this faith, ' which is placed 
in Chriſt, and call os back to that dung con- 
trary to the will of Chriſt, and the DoArine of 
Paul that by your teaching and guideance we 
may be found to poſſeſs a righteouſneG. nor 
that which is placed in Faith, but that which is 
only placed in the Law? And are you upon 
this account ſo outragiouſly invective again 
Luther, 


Law, Righte- 
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Luther, becauſe he choſe rather to follow Pauls 
opinion, than yours in this point of Salvation ? 
No, but there is ſome other thing in the wind, 
which puts you in ſuch a heat of contending, 
not becauſe Luther attributes Righteouſneſs to 
faich, to which you your (elf uſe ſometimes to 
attribute very much, but becauſe he ſo ſhuts 
up our Salvation in this faich alone, that he 
ſeems wholly to exclude and deſpiſe the excel- 
lent works of Charity and labours after Piety, 
in the point of Juſtification and Righteouſneſs 
before God. 
| In Academical exerciſes, where 
mens ve 2e- arguments are examined according 
rius drawn £0 the Rules of Logick, thoſe con- 
from 4ifun Cluſtons are juſtly found fault with, 
ſeerndum quid, that proceed from a thing ſaid in 
w difun % p2rcicalar, to prove a thing ſaid in 
pliciter, Ma- . . . 
king that co £1 general, which thing there is 
berruein the NO man, that is in any degree exer- 
general, ciſed in theſe matters, but he may 
—_— Sony eaſily perceive in your Sophiſtry. 
ooh But if Luther had ever been a 
| Man that had fimply condemaed the 
commendable diligence in good works, or ho- 
neſt actions of vertuesz I ſhould not ſave him 
from your laſhes, or from being accounted 
worthy of ſuch Ornaments as your modeſty 
puts upon him, that he might be 
Ofer. liv. 2.  jadged the plague of his Countrey, 4 
h_ turbulent Perſon, and diſturber of Re- 


ligion, 


Add 
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Add hereunto, if you pleaſe, the 

other flowers of your Satyrical E- The Re- 

loquence, - under which you expoſe _ 

him in ſuch an appearance or 'dif- ypon Luher. 

guiſe, As Ore of the moſt cruel, and 

dreadful Monſters, that ever was in the World. 


_— 


An Anſwer to the Accuſations of Olorius, in 
defence of Luther. 


B UT now paffing by your Re- | 
DI proaches, ler us confider the The deceit- 
matter ir ſelf, and the ſtrength and Wa 
finews of your Diſcourſe. For this opriu 
is your Opinion ; that, for the ob- 
taining-'of righteouſneſs the godly fruits of 
ood works ſhould by no means be removed 
om a Communion with faich, which other- 
wiſe cannot be lively and ſaving, being with- 
out charity. And becauſe Zuther does this, 
you conclude after this manner, that he con- 
demns all works of good men ;, that he is an enemy 
and adeſtrojer of all honeſt Diſcipline, an Au- 
thor of prophane impurity and licent1uſneſs, a plague 
of bus Countrey, a troubler and diſturber of all Re- 
ligion, yea, and a Monſter, and what not ? 

Bur I beſeech you, Sir, bethink your ſelf, 
and have a care what you belch forth againſt 
any man with an unbridled rath- 
neſs ;' the Law commands you ro Exod. 23. 
ſhun leaſing. And do you, who 
are ſo great anextoller of righteouſneſs, _ 
| | a 
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all righteouſnels tear honeſt and innocent men 
in pieces with falſe accuſations? for if a Man 
doth not attribute unto works the chiefet efhi- 
cacy and preemince in the point of Juſtificatign, 
is that ſuihcient cauſe to ſuppole that therefore. - 
he utterly condemns good works ? Verily it 
is unreaſonable fo to do, as if a man diſputing 
concerning Oſorius, thould thus conclude,that be- 


Luthey ſepa- Caule he hach no power of governing 


rates Charity 
from fai:h, 
and the Law 
from the 
Goſpe!, nar 
ſimply, bar 
1n ſuch a 
manner 23 
things ſhould 
be 'diſtin- 
guiſhed cach 
by theic owa 
bounds. 
Whcre atd 
how Faith 
worxs by lore 


in the Kings Chamber; therefore he 
hath nothing he can do at home a- 
mongit his own family: Or becauſe 

2 is not at all excellent in militaty 
vercue to gain a victory, that there- 
fore he hach no faculty or dexteri- 
ty in managing the affairs. of his- 
own bufines. _ Luther ſepirares 
charity from Faith; and the; Law 
from the Goſpel, and does it nor. 
without cauſe. But it muſt be can-. 


| Tidered where, in what place; 46d 


for what cauſe he does it: Not.to; 


CC 


caule the godly works of good men! 

to be ceſpiſed, nor to ciicourrge the exercile 
thereof, bur that the power of juſtifying (boulg. 
not be attributed to rhe performance of them., Not 
that faith (ſhould no: work by love before Men, 
bur that ict {ſhould nor work before God. : For ir 
is 02 thing to work betore Men, and another 
thin? to work before God. Therefore one 
and the ſatne faich aterl; both ways, but one 
way before God, and another way before:menz 
for before men it works by love, tliat it may 
perform ©b2dience to the will of God, and be 
ſcrviceavie for the benefit of our Neigbone » 
ue 
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but before God it works not by any 
love; but by Chriſt. only, that '3t What is the 
may obtain the pardon of {ins, and vnion of 
eternal lite. Chirky, « 
. . y, and 

By «which you ſee, what is the again wha is 
difference between faith and vertue, the differ- 
and wherein they both agree; and. ' <ce of both. 
how different the working of both 
is ; How faith is alone without works, and a- 
gain how the ſame is not alone; for in the mean 
while Godly works are not therefore con- 
demned, becauſe they are not admitted to the 
juſtification of life, but the truſting in works is 
only overturned : Here then a wiſe 
and ſuitable divifzon ſhould be uſed, - Truſt in 
that things may be diſtinguiſhed works is ex- 
each by their own places and bounds ©uded. 
leſt one thing ſhould raſhly ruth into 
the poſſeſſion of another, and diſturb the or- 
der of its ſtation. Therefore ler the praiſe- 
worthy merits of che greateſt vertues have their 
own honour and dignity, which no man with- 
holds from them : Nevertheleſs by their dig- 
nity they will never be ſo available in the pre- 
ſence of the Heavenly Judge, as to redeem us 
from our fins, to ſatisfe Juſtice, to deliver us 
from the wrath of God,' and everlaſting de- 
ftru&ion, to reſtore us that are ſo many ways 
ruinated, unto grace and life, to There i 
unite us as Sons and Heirs to God, tyhins can be 
2nd to overcome Death, and the oppoſed wo 
World. Theſe things coſt a far th« judge» 


dearer price, than that we ſhould — 


ever be able to pay ſo many and fo 1. 
great debts by any works or merits, 


Or 
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or means of 6ar own. For ſo great is the fe- 
verity' of Juſtice, that there can be no reconci- 
liation, nnle(s Juſtice be ſatisfied by ſuffering 
the whole punithment that was due. The 
wrath is ſo very great, that there is no hope of 
appealing the Farher. but by the price and 
death of the Son. And again, fo great is the 
mercy, that the Father grudged not to ſend his 
own Son, and beſtow him on the World, and 
ſo to beſtow him, that he gives Life Eternal 
to them that believe in him : Moreover, fo 
great is the loving kindneſs of the Son towards 
us, that he grucged not for our ſakes to bring 
upon himſelf this infinite load of wrath which 
otherways our frailty, however affiſted with all 
the help bf moral vertues, had never been able 
to ſuſtain, 


Whence Faith hath received its efficacy. 


Ecauſe Faith alone with fixed 
ED eyes looks upon this Son and 
aith without : : 
works per= Mediator, and cleaves unto him, 
form, and Who only could bring about this 
ſrom whence Archievement of our Redemption 
_ rc With the Father z therefore it is, 
cacy inact- Tat it alone hath this vertue and 
ing The form powerof juſtifying, not with works, 
of faith is vot nor for works, but only for the 
charity, but ſake of the Mediator, on whom it 
form of cha- TElies- Therefore that is falſe, and 
rity is faich. worthy to be rejected with difdain, 
VV Z 
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which ſome unhappy and wicked School-Di- 
vinies affirm in diſcourſing of Charity, to wir, 
that it is the form of Faich, and that it muſt nor 
by any means be ſeparated from faith, no more 
than the vital Soul can be ſeparated from the 
body, or the eſſential form from matter, which 
otherwiſe is a rude and unweildy Maſs. In an- 
ſwering of whom, I think there is no need of 
many words, ſeeing: the whole meaning and 
drift of Scripture, if rightly underſtood,” the 
very end of the Law ; ſeeing Chriſt, and the 
inſtruction of the Apoſtles, and the whole na- 
ture of the Goſpel! ſeem to be manifeſtly a- 
gainſt them, and wholly to overturn that moſt 
abſur'd Opinion by ſo many Oracles, ſo many 
Signs, Examples,. and Arguments to the con- 
trary. Now if that be form, which gives ſub- 
ſiſtence to a thing, how much more truly muſt 
it be ſaid, that faith is the form of charity, 
without which all the works of charity are 
baſe and contemptible ;z as again the form of 
faith is not charity, but Chriſt only, and the 
promiſe of the word. 

But what, ſay they, are not the 
pious works of Charity acceptable Objection. 
ro God, being ſo many ways pre- 
ſcribed unto us, and commanded by him > Are 
not theſe alſo remunerated with plentiful fruits 
of Righteouſneſs, and heaped up with manifold 
Rewards in the Goſpel ? I was hungry, fays he, 
and ye fed me, I thirſted and ye refreſhed me 
with drink; ſo that not ſo much as a cup of cold 
water ſhall want a reward, when it is given in 


the name of Chriſt, belides an infinite number 
of 


— 
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of other things of that kind, which being ta- 
ken out of the Scriptures are enlarged.upog to 
the praiſe of Charity. 
Indeed no man denys that pious 
Anſwer. and holy works of Charity are 
greatly approved of God, and it is 
an undoubted truth, that the love of God.and 
of our Neighbour, as it comprehends the Sum- 
mary of both Tables, and is the greateſt com- 
lement of the whole Law, fo it hath excel- 
ent promiſes annexed unto it. Neither is 
there any Controverhie between us about that. 
But when we affirm that Charity pleaſes God, 
we ask this, how it pleaſes, whether {f1mply of 
it (ſelf in reſped of the very work, or upon the 
account of faith, and the Mediatour ? and then 
whether the ſameCharity ſo pleaſes, that it juſti- 
fies us before God, and obtains the pardon of 
ſins, and overcomes the terrours of Gdeath and 
fin, that it may be oppoſed to the judgment and 
anger of God ? Moreover, whether it hath 
the promiſes of Eternal Life annexed unto it ? 
If without a Mediatour and the faith of him, 
there is nothing which can pleaſe God, and it 
is impoſſiole that works ſhould pleaſe tim, be- 
fore the perſona of him that worketh be recon- 
ciled; it follows that Charity depends on Faith, 
and not Faith on Charity : But that it rather 
goes before Love, and is ſo far from being 
joyned With it for juſtification, that it alſo ju- 
ſtifies Charity, and makes all the 
Confirma- works of Charity acceptable to God. 
tion by Ex- The matters: appear more evident 
—_ _ by Example. Suppoſe a Few or 
Turk 
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Turk does daily beſtow great gifts upon the 
poor with very great coſt, and damage to his 
eſtate : and again, that a Chriſtian gives only a 
cup of cold Water to a thirſty man in the name 
of- Chriſt : in the things themſelves, if merits 
only be valued ; there ſeems a very great dif- 
proportion. But there is much greater inequality 
in the diſtributing the reward. Though a Turk 
beſtows many thouſands of Talents upon the 
poor, he gains not any thing at all thereby with 
God. A Chriſtian by one Cup,nor of Wine,bur 
of cold Water loſes not his reward, yea he finds 
Life. What is the cauſe? What (hould you 
think, O Oſorius, but becauſe thoſe things are 
not valued by merits, but by faith : not by the 
condition of the work, bur of the worker; not 
by the price of the thing, but by the dignity 


_ of the perſon. 


——_— 
—— 


In Juſtification not ſo much the Gondition cf 
the Deeds as of the Perſons 15 regarded. 


—— 


EE, I beſeech you, of how great _ 
concernment it is, that a perſon 22* condit- 
ſhould firſt be reconciled to God, another of * 
which unleſs he be received into Servart;, 
his favour, it is not poſſible thar 
his works ſhould pleaſe him at any time. As 
in the civil and politick nature, it is of no 
{mall concernment, whether a Son or a Servant 
acteth upon the account of reward: in like 
manner in the Heavenly generation there is a 
E great 
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great difference between Sons and Servants. 
The Heirs of God and Mercenarics- For one 
thing is regarded in Servants, and another 
thing in Sons, and cheir condition appears to 
- be far different, Ir belongs to Ser+ 
fon of Som. Vants to be compelled by fear, but 
and Seryancs. they that are Sons are drawn by 
love, and they do ſo much the 
more in the performance of their duties. how 
much the more gladly they endeavour to pleaſe 
their Father. They that ſerve, go about their 
buline(s only for reward, and it is given unto 
them no otherways than according to their me- 
rics. Who when they have done all, they re- 
main nothing but Servants and unprofitable, 
they never do any thing worthy of an Inheri- 
tance. On the contrary, they who are Heirs 
and Sons, though they thew themſelves no leſs 
obedient, and obſerve the will of their Father, 
= they do not therefore obey, that they may 
made Heirs by Works, but becauſe they 
are Heirs, Therefore they work: 

Again, they that are in a fſervile condition, 
do not come, but when called by their Maſter, 
and perform his commands by the impulſe of 
the Law. Burt the caſe is contrariways in Sons, 
who have always acceſs with boldnels into the | 
preſence of their Father, and cry A#ba Father, , 
performing n-uch more of rheir own accord, 
than by the incicement of anothers preſcription. 
Servants, after they have done their task, have 
their wages paid them according to their me- 
rits, but they receive ao reward of Inheritance, 


But they chat are Sons and Heirsz an Ioheri- 
ance 
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Of Free Fuſtification by Chriſt, 5 
tance is made ſure to them, not according to 
their obedience. nor by their deeds, nor after 
their deeds, but by the faich of the promiſe, 
and a free donation before all obedjence, con- 
cerning which Faith, Pl ſaid : It 

is therefore of Faith, that accord- Rom. 4. 

ing to Grace the Promiſe ſhould be 

firm to a!l the Seed. Moreover in thoſe that 
are Sons, it is only the dignity of the perſon, 
and not the merits-of good life ; it 1s the birth, 
and not the works that are regarded : Butthe 
caſe is coatrariways in Servants; for it is not 
regarded what the perſon is, bur what the man- 
ner of life. In ſhort, the Servant (as Chriſt wit- 
.nefſerh) abides not in the houſe for ever. But 
the Son, ro whom the Houſe is delivered 
wholly and for ever, is never driven out of the 
"nd bere Chriſt only Son b 

And here Chriſt only is a Son by _. . 

ature, we only by the Grace of a => 
Adoption. He by Birth, we by we by Chrift 
Deliverance, of which he himſelf | 
teſtifies: if the Son. ſaith he, ſhall make you 
free, ye thall be free indeed, he being partaker 
of his Fathers Nature, is not made a Son by his 
life, bur is born a Son; we being Servants by 
Narure, are not born Sons, bur are born again, 
not by works. bur by faith : 

Bur by Chriſt our Deliverer we Clriftis born 
are changed from Servants into o_ oo 
Sons. Not that we ceaſe now to gait are bork 
be the ſame that we were, in this again Sons, 
fe finners, miſerable. weak, mor- not by works, 
tal, for this transformation from !2'Þ< 59n- 
E 2 ſervants 
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ſervants into ſons, is not ſo much per- 
formed in us, or in the change of our 
qualities, but chizfly in the love of God 
to us. For he hith ſo high an eſteem, and 
puts (© great a value on Chriſt his only begot- 
ten. that with a facherly love and affeRtion he 
embraceth all thoſe of mankind throughout the 
world, that believe in this Son of his 5 and 
looking . up3n them now as Sons, adopts them 
for his Sons out of their lervile 
The cauſe eſjate, yea and makes them co- 


= God a* heirs together with his Son. 

pts us for ps TX 

Gm Whence St. Pax! (aid;ye are not now 
| ſervants, but ſons: and if ſons, 

Gal-44 .., then allo heirs of God through 


Chriſt; for ve are all the Sons of 
God by Faich, which is in Chri!t Jeſus, 

Whoſloever of you are baptized 
Gal. 3- ye have put on Chriſt. Ye are all 
one in Chriſt Jeſus. But if ye are 
Chriſts, then are ye the ſeed of Abraham, and 
heirs according to the promiſe. Concerning 
which alſo 7obn ſpeaks to this pur- 
17.3." pole; ſee what Jove the Father 
| hath given us, that we ſhould bs 
called the Children of God. And again pre- 
ſently repeating the ſame, Dearly beloved, 
faich he; now weare the Sons of God, and it 

hath not yet appeared, what we (hall be, &c. 
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The Abſurdities that ariſe from the Oſoriin 
Righteouſneſs. 


W Hich things, ſeeing they are guarded with 
moſt ſure confirmations of Evangelical 
Scripture, hence it neceflarily follows, that all 
this Diſcourſe cf yours about righteouſnels falls 
down from the foundation. For it there is no 
unionwith Cod the etern?! f.:ther,but to ifoſe, who 
by «n ex itt obſervation of the law con- 
form and dire all their «tiiuns to the Ofarius. 
will of God, which s the Lit of equity The fervite 
and rue of Juſtice : you make us rarer 
not now to be Sons, nor Heirs 2C- ;y gotrine 
cord:n2 to the promiſe, but merce- ctthe Papiſts. 
naries Iccording t5 the condition 
of the law : Moreover by this means alſo it will 
come to pals. iÞir the promiſe 1s ſure to no 
man in his life time, which is directly oppo- 
fite not only to the mind of Pax!, but alfo 
to the genuine condition of Sons. For 
who in the time of this life lives ſo exactly 
according to the commands of God, that hi- 
therto he tarh never p2fled the limirs thereof, 
or knows whar he will do in the remainder of 
bis life? Whereby ic will come to paſs that 
the mind mu{t needs waver hither and thither, 
with a perpetail uncertainty. Moreover if 
that be accounted ſure by the word and promiſe 
of the Golpel, that they are heirs as many as 
are ingrafted into Chriſt, then the Kingdom 
of God muſt of _ be an — 
3 1 
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If an inheritance, then it is not a 
The King- recompence nor a reward, but a 
on he Patrimony, which is not due to 
tance. there. deeds, but to the ſpiritual birth- 
fore nota re. Tight. If to the birth-right, then 
. ward, it be- the beſtowing of the Inheritance 
mu, goes before all deeds. Afterwards 
to Servancs., Pow deeds follow, according to 
Auguſt. lib. ds the ſaying of Auguſtine, which is 
bevres. no leſs true than firm : Good works 
follow him, that is juſtified, but go 
not before him, that isto be juſtified. Where- 
fore if that moſt pure and eternal Nature ac- 
count us for Sons, as it was proved above, in 
which there ſticks not any ſtain of unrighreoub 
- The caute NElS, upon the like account it fol- 
which makes 10S, that the cauſe which joyns 
us rhe Sons of US to God as Sons, the ſame alſo 


God, the makes us juſt in the jighe of God. 
ſame alio | 
makes us Juſt ; but faith only rakes us Sons, therefore rhe 
fame allo makes ns [ut. The cauſe which juſtifies on God's 
part is his Predeſtinatiov, Ephrſ. 1. 


But that we may rightly examine, what that 
cauſe is, firſt the degrees of cauſes muſt be 
diſtinguiſhed, of which ſome are related un- 
to God, and others to men, On Gods part in 
the firſt place comes his infinite Mercy, Pre- 
deſtination, Eledion, the Grace of the Pro- 
miſe and Vocation, of which Paul ſpeaks in 
more places than one : Who hath Predeſti- 
nated us, faith he, unto the adoption of Sons 
by Jeſus Chriſt, whom he hath Predeſtinated, 
that they ſhould be conformed to the Imager 

| is 


a—C _—_ — Www" — IP 


UMI 


Of Free Juſtification by Chriſt. 
his Son, them he hath alſo called, whom he 
hath called, them he hath alſo juſtified, &c. 


In the next order follows the 


55 


Donation of his Dear Son, his O- — nab FR 
bedience, Death, Sufferings, Merits, Donation, of 
Redemption, Reſurrection, For- Chriſt, his 
givenels of Sin: As for thoſe things Obedience, 
which proceed from God, there m_ and 


is no great controverſie berween 
us. But our Opinions ciffer concerning thoſe 
things, which are called cauſes on Man's part 
to wit, whether there is one caule only or 
more ? Whether Faith only with- 
out Works, or Works joined to-  _ the 
: - _” juſti= 
gether with Faith? And this is fication is on 
the thing about which now we Man's part. 
cont=nd, O Oforius, for in theſe £% 2. dt juſt, 
Books you do diſpure about the 9" 
righteouſneſs of works at ſuch a rate, that you 
ſuppoſe Faith, only without theſe additions, fo 
Iniufhcient to perform any thing rowards the 
purchaling Salvation, that ic 1s your Opinion, 
That this Fa'th of Chriſt on'y, if it be ſeparated 
from the help of Works, deſerves not to be called 
the Faith of Chrit, but a htad-ſtrong raſhneſs, 
an in/olent confidence, an ingudent boldneſs, an 
outr agious madneſs, an execrable Wickeaneſs : 


Which ſort of Words, how little modeſty 
they ſavour of, it is needleſs here to inquire, 
Bue how far they diff-r from truth, and che 
inviolable authority of Sacred Scriptures, it 
wil! be requilice to take notice; becauſe at 
preſent this is the matter of debate between 


us, 
And 


E 4 
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And firſt, if you uncerſand it concerning 
this com mon Fellowſhip ct Men with one ano- 
ther z and Offces of mutual obedience between 
Man and Man, there is no man (o uirezſonable 
as to ſeparate Faith frem the operation of 

Charity in that ſenſe. For thus 
Faith, Hop*, Faith, Hope, and Charity have a 
ane C"ar ty, neceilary connexion, Burt if the 
in what I- To pr 
C:&theyare QuEt ION is applied, beyond the 
jo\red toge- Pubiick ſociety of Human Life. to 
ther. thoſe things that peculiarly belong 

to Salvation, «nd have a relation 
to Cod himleit; Thzt if now the cauſe ſhould 
be er quired for, vw hich gives us a right to the 
adcpticn of the Sons of Gol, and which pur- 
Chales us righteouſneſs before him : Herein 
Paul in Dilputing againſt you, doth fo far take 
away all righteculnels from works, and leaves 
Faith a.one, that he jucges him that mingleth 
ary thing belices for the obtaining Salvation, 
to be a Ceiiroyer of Faith, an Enemy of Grace, 


Row. 4« a1 coniequentiy an Enemy of 
Gal. 2 Aig- rhe Crois of C hriftt. For, if thoſe, 
{mee faith he, that are of the Law, are 
the Law, DES, Faith is made void, the pro- 


Ci-uft eyed mile is mace of none effect. And 
in v9ir.64:2. alfo elſewhere: If righteouſneſs 
OY j< comes by the Law, then Chriſt 
ine  CyEd In Vain. Thus you hear Paul 
righicou es Wanifei:ly aflerting, what it is, that 
1 vor by ih® makes us heirs of the Inheritance and 
ad ih -_ Szlvation, not the Law, bur Faith: 
teieer Fax And that thele rwo are ſo contrary 
ard O,crizs. in the Office of Juſtifying, that .. 

the 
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the Law be admitted, Faith is w holly over- 
turned, the Death of Chriſt is made void, 
the grace of the promiſe fails. * 

Now let us compare Oſforius diſputing of 
righteouſneſs with Paul, He affirms, that Man 
is juſtified by Faith withour Works. Your 
opinion on the contrary pleads that righteouſ- 
neſs doth ſo much conſiſt of Works without 
Faith, that Faith doth nothing elle but prepare 
for Holy Works. He zeflerting a ewofold 
righteouſneſs of Works and of Faith, of Grace, 
and of Merit, ſo diſtinguiſhes between both, 
that he ſers the one againſt the other, by a mu- 
tual oppoſition 3 as if they were things, that 
could by no means conſiſt rogerher, but the 
one deſtroys the other - And he makes that 
evident by the example of the //raciires, and 
the Gentiles ; of whom thoſe graſping at righte- 
oulne(s by Works, fell from true righteoulineſs: 
Theſe, becauſe they ſought after righteouſneſs 
by Faith, /o/ely and ſrply obtained it. 

You on tie ccntrary being neither deterred 
by their fearſul example, nor regarding the 
Avoltolical In{iruttion s and making no di- 
ſtin&tion between theſe ſo different kinds of 
righteouſneſs, you ſeem to comprehend all in 
that one rightecuſncts of the Law, as if the 
righteouſnets of Faith were none art all. The 
Words of Paul are very manifeſt : 

To him that worketh, the reward Roman. 4. 
is reckoned to be, nor of grace, but 

of debt. But to him that worketh not, bur 
believerh in him that juſtifieth the ungodly. his 
Faith is imputed unto him for righteouſneſs. 


What 
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What can any Man ay more expreſly > Aﬀrer- 
wards he'adds. freely, denying that it could be 
imouted freely if it were due for Works. Oa 
the contrary, 0/orius ſeems to be of ſuch an opi- 
nion, that he acknowledges no imputation of 
righteouſneſs 1t all, He who aſſerts 
Galat. z we are juitiizd by the Faith of 
Chriſt, and not by Works; What 
doth he elſe but remove Works utterly from 
the juſtification of Faith > Your aſſertion, which 
makes the Faith of Chriſt, if w rks are ſhut out, to 
be no Faith, but m:dneſs and execrable Wickedneſs : 
What elſe doth it in theſe words, but 
Lib, 2. pag, bring a Goſpel not from 'Heaven, 
46. but from ?orrugal, wholly diff-rin 
from that which we have econ 
from Pau', Which ſeeing we are command- 
ed by the Apoltle not to ſuffer, ſo much as 
in an Angel, wic:hout withing him accurſed, 
what may be an{wered to you 1a this cafe, I 
commir to your felf to con{ider. Pau! reaſons 
thus : If of Grace, then not of Works, other- 
ways Grace is not Grace : If of Merit. then 
not Freely : For in that which is free, there 
can be no merit or debt. 


The Arguments of Oſorius, whereby he attrs:- 
butes Righteouſneſs to Works, are an- 
ſwered, 


N OW it muſt be enquired, by what ar- 
guments Oſorius pleads for” his opiazen. 
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And firſt he brings that out of the 
Pſalms : The Lord, ſaith be, ts Righ- Ofor.+ lib, 2. 
teous, and lovveth Righreouſmeſs, his Þ+ 39 
countenance beholds the upright : And 
again, The Wicked, ſaih David, ſhall not dwell 
with thee, the Unriphrteous ſhall not remain before 
thy eyes : and thou hateſt all thoſe that work [nj- 
quity;, thow ſhalt deſtroy all them that ſpeak 
leaſing, &c. And now what is gathered from 
theſe teſtimonies? To wit, That the Wicked 
have no (ociety with the goodneſs of God. For ſee» 
ing Grd 1s himſelf the very Law of Equity and Rule 
of Righteouſneſs, according to which all our attions 
ſhould be direfted , therefore it 3s his opinion 
that it is not poſſible, that he who puts away the 
rule it ſe'f from him and bates it, ſhould be joined 
to the ſame. But what do you drivear in all 
theſe fAlorid expreſſions? it is this 3 He then that 
aſſerts it to be poſſible that God ſhould approve the 
wicked, and join them to himſelf, aſſerts it tobe 
foſſible for God not to be Ged. 

Theſe things need no prolix an» Anſwer, 
{wer : For though we grant this to 
be very true, which you mention from the 
Scriptures, that the rule of Divine Juſtice is 
perfect, and that eternal light cannot endure 
any thing that is wicked, or "not agreeable to 
equity : but you have not yet proved that thoſe 
ſhould be called wicked; who flying co Chriſt 
by Faith, receive from him the Pardon of 
their Sins, who having their Sins blotted out, 
and all Iniquity forgiven, are written by the 
{ame Plalmilt among the number of the _ 
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ſed; whom God himſelf purifying 
Rr by faith, and pouring his holy 
iniquities are Spirit upaIn them, of ungodly he 
forgiven, cc. hath made them godly, and gra- 
Pſal, ciouſly received them into his fa- 
vour, for the ſake of his dear Son. 
And ſuch we were all formerly, as your 
Oration deſcribes, wicked ſinners, and all void 
of the glory of God, before Chriſt 
I Cor, 5. walhed us with his blood: bat 
now after we are waſhed from our 
former filthine(s, ſancifed and juſtined in the 
name of our Lord Je{us Chriſt, and by the 
ſpirit of our God, Who ſhail lay 
Ron. 8. any thing ro the charge of God's 
Ele&t ? Thoſe whom God Juſtihes, 
who ſhall condemn ? Then you g9 on, and deny 
that it is roſſible, that Go ſhould be wilike himſelf, 
to favour wickedneſs, or make friendſhip wuth wicked 
men of an unclean life, Hind thrrefore you con:!nde 
we muſt needs be firſt righteous, be/ore we are re- 
ceivid into the favour of Gd, Right, but who 
are they, whom you call by the name of Juſt ? 
You mutt reach us that. 
If you judge they are ſuch, as are 
Whence this defiled with no pollution, or can 
righreoulceb (1, with Chriſt : Who amonglt 
of Oſor14s . - « 
(hall be you will prove me guilty of Sin ? 
found. Verily, I confels it ſeems not un- 
like to truth; what you prove con- 
cerning the conformity of the Righteous unto, 
God, and tiat we muſt needs be all of us ſuch, 
if we would. with acceptance have to do with 
that moſt pure Nature of the Divine Righ- 
tceoulnels, 
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reouſne(s, without a Mediator and Redeemer. 

But if you take thoſe for Righ- 
teous, who are Righteous by Faith Whoare cal- 
not by Life, that is, thoſe whom {<4 1ghreous 
daily forgiveneſs received by faith, wk. 
brings as righteous in the Preſence 
of God, in that ſenſe this debate of yours about 
Righteouſneſs does us no diskindne(s: For b 
this means it comes to pals, that whom fair 
dayly abſolves, you your ſelf cannot hold them 
guilty of. any crime : Therefore if they are not 
unrizhteous, nothing hinders them _ 
from being admitted with bold ac- - 12 Fon Jaſ 
cels into the preſence of the Divine Pa 39, 
Majsſty, through the benefit of _ 
their Redeemer, 

Bat you deny that it ts agreeable to the nature of 
God, toaccount any man worthy of his approbation, 
except bim, whom his countenance beholds to be 
righteous : Therefore it is neceſſary. 
that our righteouſneſs ſhould. go before O*,*bar fore 

15 the Oorian 
the favour of God. . But whence that righreouſaels 
righteouſneſs ſhould 'come to us, ; 
herein is all the contention between us. You 
ſeem to acknowledge no righteouſnel(s but that 
which the perfection of life procures. We 
placeall our righteouſneſs in Chriſt, not in our 
ſelves, in the faich of him only, not in our own 
works, What ? ſay you, can any man obtain favour 
from that higheſt goodneſs as long as hehates not wick- 
edneſs, as long as te puts not away Ini- 
quity from him, which hath a perpetual A falſe and 
War with Divine Equity? Who 1s igno- lying _ 
rant of,or den ies that? Fer how can je ©122 ®! 0jerk 
be, that that everlaſting Law ſhould not 
hate 
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hate fin and wickedneſs with the greateſt abhoy- 
rency ? Well, and what do theſe Mountains 
of Gilios bring forch unto us ? at length he 

concludes : That it 4s rherefore neceſſas 
Dr juſt. lib. 2. ry, tha! who/vever thinks to be receiv- 

ed into the friendſhip of God, muſt 
firſe hate wickedneſs. Verily there is no man 

that denies it. For though ve 
Repentance. (ould grant that a wiſe and whole- 
I ſom (or) ſound ſorrow, whereof 
Pe Gonee YOu ſpeak, makes the firſt part of 
bur rakes not Our converſion, and that the true 
away ſin, it righteouſneſs of faith, doth not fol- 
cauſeth not Jow, except ſome trouble of a pe- 
Pao nictent mind go before, it doth not 
ſtice, therefore come to paſs, thit the 

very cauſe of juſtification thould be 
attributed unto repentance z; for if repentance 
be nothing elſe, but a grief: of mind ar the 
remembrance of fin, it proves indeed that fm 
went before, but takes not away that which 
was committed. It declares perhaps ſome change 
of mind in bim that committed it, but takes 
not away the punithment, that is due to juſrice, 
Moreover repentance reſtifes that juſtice 1s loſt, 
but repairs not the loſs thereof : As pain com- 
ing of a wound inflicted makes not a medicine 
toit ſelf, bur receives it from ſome other ching. 
Inlike manner, repentance goes before the re- 
miſhon of fins, but doth nor cauſe ir, juſt as 
Seryphius did not cauſe the recovering of the 
City of Taremtam, who unlels he had firſt loſt 
it, Fabixs had not recovered it. How many 
may you ſce in a common-wealcth, who havin 
violate 
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violated the publick Laws, or been guilty of 
Treaſon againſt their Prince, being overwhelm» 
ed with grief and ſhame, with all their heart 
lament the wickedneſs of their crime, and they 
do not wickedly that they are athamed and re- 
pent- Bur yet they do not eſcape the due pu- 
nithment of che Law. Therefore the deret 
tion of their fin proves them guilcy, bur dot 
not free them from condemnation. But if 
there is (o great ſeverity of Laws and Fudgmenes 
in humane offences, which no deploring of ill 
life can wath away, what then ſhould be judg- 
ed of theſe that are committed againſt the high» 
eſt and infinite Majeſty > Which Angels offends 
ing in one thing were not unpuniſhed, having 
been thruſt out of Heaven, and whom no for- 
row could reſtore again, what ſhould be ſaid 
to us in this frail condition of finful nature, in 
which dwelleth no 'good thing, who offend by 
a daily, either negligence of cuties, or filthineſs 
of deeds? Is it (uficient to turn away the ven» 
geance of ſo great a God, to lay, I have erred, 
unleſs there be ſome other thing beſides the 
ſenſe of grief to help guilty and wounded nas 
ture, which may defend this weak part of our re- 
pentance with a ſtronger (afe-guard, 

and may be ſufficient to appeaſe The violation 
and reconcile offended juflice with of ſofintte 

2 proportionable price, and, (fo to wa pe mm 
ſpeak,) can contend with Divine eq bur by an 
Juſtice by oppoſing a righteouſneſs infivite price. 
equal therewnto > For as the wound 

is infinite, that is inflicted on our nature, (0 
it is juſt, that a remedy of the like any 

0 
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ſhould be applied, the ſtrength and greatneſs 
whereof being inf te, may by pI 

| greatneſs be ſuited to the Majeſty 
Lud onal ol off:nded 3 which verily conlilts not 
none but be. IN repentance, or charity, or any 
—_ and offices of ours : but is contained in 
the dies, 5 Chriſt only, who is the only .be- 
Faich* * * gotteri "Son of God. And becauſe 
4 our Faith only lays hold on him, 
and 'he _ cannot | profit any but Believers, 
therefore it comes to-paſs, that faith only with- 
our works, that' is, without any merits of 
ov cn compleats all our Righteouſneſs before 


Concerning the Praiſe of Repentanuce, the 
Dignity, and Benefit, and Peculiar Office 
thereof. 


T you will ſay, to what 
The benefit Ry whe mw hy » 
purpole then is it ro repent, 

and neccſliry ye 4 ; 
of Repent- and to amend evil deeds ? or what 
ance. ſhall be anſwered ro thele Scrip- 
tures, which promiſe in niore pla- 

ces than one the pardon of all f1ns to thole that 
lament their fins, and are converted unto a bet- 
ter life ? That I may anſwer thele, I would 
haveyou take notice of this in the 

The lying firſt place: When we attribute the 
calumry of yerrge of jafiifving to Faith, and in 


pokes this caſe place it alone, being helped 
Sitixs. by no addition of our works : Let 


no man ſo miſ-uaderltand, as if w_ 
1 


_ 
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did drive away and banith all Gving Repent- 
ance, and other holy Offices of Duty and Cha- 
ricy from every ation of life, as Andradius 
falſly gathers againſt Chemnitias. 

For, that we may op=aly confeſs the truth; 
what elſe is this whole lifz of Godiy Men, bar 2 
cotrinual repertance, and 2 perperual deteſta- 
tion and conde:naation of fin, whil(t we are 
forced by the Golpel with daily groans to breath 
forth this Petition ? Fargive us our (ins, as if 
we were confliting in a continual place” of 
wreſtling, in which ſomerimes we (ſtand by the 
Spirit, ſomerimes we fall chrough the infirmity 
of the Fleih, and ſometimes we again make 
new repentance. yet we always overcome and 
triamph by Faith, to wit, obtaining the pardon 
of our faults, and we obtain true righteouſneſs 
for ever. Therefore away with impudent 
flanders; let juſt judgment bz exerciſed, and 
let things be comprehended each in their own 
places and bounds. 

Pious tears, a ſerious deploring of former de- 
ſtruttion, and a juſt care of living a betrer life, 
wich all ocher pious exerciſes, are things, which 
we do not thruſt away, nor put vur of their 
place, only we fearch what is the place, what 
is the peculiar office of choſe things. And in 
the firſt place this is a thing that wha re. 
{hould not be doubted of by any penance 
Man, that Repentance, as it is an dothbyir 
excellent-gift of God, (o it brings © ge 
forth fruits not to be repented of, | ” 
according to its Office 3 4 Ofhce * 


or 


66 Of Free Juſtification by Chriſt. 
or duty. w hereof I reckon to be 

poi wr nc twofold. The firſt is, that which 
parts. duly dereſts che fins committed. 
The other, that which diligently 
endeavours the Reformation of the life, from 
which follows both great praiſe, and greater 
fruits, and alſo very great incitements to vercue. 
For he that being weary of his former wicked- 
neſs applys his mind wholly ro amend his ungod- 
ly Life by a fucure reformation 3 verily he 
hath made a great progreſs cowards Salvation, 
bur he is not therefore as yet put into a certain 
fleffion of Salvation, or becauſe of that, ta- 
en up with the Penitent Malefator into Pa- 
radiſe. For it is one thing to weep for the 
things that one hath done amiſs, and another 
thing to obtain the pardon of them. Verily 
he that (criouſly purpoſes with himſelf to a- 
mend his life, I judge that he ought juſtly to 
be praiſed x but yet that is not enough, as I 
ſuppoſe, to turn away the anger of an offended 
God, to put-away the heinous nature of Sin, 
to procure a clear tranquility of 
Lay -—q Conſcience, and to ſhake off the 
ventance @ Cyranny of death; for to obtain that 
reaches. Victory, we will need another 
Panoply, or compleat Armour than 
Repentance, or the forces of our vertues 3 for 
nothing that we can do is ſufficient to bring 
this to paſs, but only faith in the Son of God. 
And therefore Repentance wich Charity, and 
other Offices of that kind, have a neceſlary con-. 


nexion with faich z not chat they may give form 
| eo 
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to this as toa dead marter,but that ra- i . 
ther they may receive life and Spirit _ Faith m 
from it: not that Faith hath need fat uit 
of theſe for juſtification, but that tuc chariry 
they themſelves may be juſtified by doth nor ju- 
the value received by Faith in fiifte Faith. 
Chriſt, which unleſs they were re- = - 
commended upon the account of þ,p, eal.z;. 
that Faith. would all be abomina- 

ble in the ſight of God ; and though they may 
be call'd works, yet cannot be call'd good 
works in Gods account, unleſs they are ſu 
ported by Faith. Whence Auguſtin admonith- 
ing, not without cauſe, commands us to bes 
lieve in him that juſtifies the Wicked, that our 
very good works may be good works ; for 
thoſe deſerve not to be called good, as long as 
they proceed not from a good root, &c. But 
here you obje& approved Teſtimonies and Ex- 
amples, rehearſed out of the Sacred Oracles gf 
Divine Scripture, in which, without any men- 
tion of Faith, Salvation is afſuredly promiſed 
to them that Repent, as in Exzekie!, 

I deſire not the death of a Sinner, but Ezck. 18. 
that the wicked ſhould turn from his 

way and live:- There are ſet before us the Ex- 
amples of the Niminwites, of David, þ 
Manaſſ*ch and others; and left I FG = A. 
ſhould weary you with Rehearling + Kings 21. 
of every one. of them, which are 0for. lib. de 
infinice, I wil! make a ſhort Col- b 4D 
lection of the whole inatter. Tow = _— 
ſay that thus the Prophets proclaim, An Auſwer. 
and openly avouch this thing, what 

F 2 there 
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there is no hope of Salvation ſhewed unto any, but 
only thoſe, who are with thr whole heart brought 
back from an unclean and wicked life to the prattiſe 
of Holineſs, &c. And preſently concluding 
with this Opinion, you teach us that there is no 
other way at all either to avert deſtruftion, or pro- 
© Cure ſalvation, 

Leſt I (hould ſpeak many things in vain, 
there is one Anſwer abundantly ſufficient for 
all ſu-h Ovojections 3 that there is indeed ne- 
ceſſarily required a fincere reformation of heart 
and life, in theſe who are to obtain lifes as in 
an Heir, for whom there is appointed the 
poſſeſſion of an Inheritance to be enjoyed, there 
15s neceſſarily r<quired dutifulneſs towards his 
Father, which dutifulneſs, neverthele(s, when it 
is molt exactly performed, is not any cauſe of 
obtaining the inheritance. And in like man- 
ner there is nothing that can be more certain, 
than that Repentance and Renovation do much 
commend the life of Chriſtians ro God ; yet it 
makes them not Chriſtians, neither doth it (o 
much commend the perſon of the Penitent, as 
Jt is it feif commended by the dignity of the 
man: . who, if he is a Chriſtian, his Repent- 


ance is approved. Bur, if he be an Alien from 


the faith, the lamenting of fin doth not at all 
prof for the obtaining of Righreouſneſs, neither 
. doth it take away Sin. But as you 
OP ſay, Kepentance hath Divine Pro- 
miſes, and indeed I am not againſt 
your Opinion in that, for God doth 
not deſire the death of a Sinner, promiſing alſo 


life to him that repeats. That's right. But let 
us 
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us ſee how he promiſes it, and by pondering 


the Circumſtances of things, times, and per- 


ſons, let us conſfiJ/er what is promiſed, and to 
whom, and what is the tru2 caule of promiſing. 
Indeed the old Ly hath dark promiſes, the 
Goſpel alfo hath its own'promiles, as both Co- 
venants have likewiſe their own atonements, 
I do not deny it, but” this I ack. what manner 

of promiſes hath repentance in the O!d Law ? 
God promiſeth life ro them that return from 
their wickedneſs. What ? doth he {(1gniftie an 

eternal or a temporary peace and feliciry of this 

outward life ? If you anſwer an eternal, I would 

then know what difference there will be be- 

tween Legal and Evangelical Promiſes ? bur 

waen I do ſtedfaſtly contemplate upon the na- 

ture and kind of both times and teſtaments in 

the holy word of God, 2nd compare the vertue 

of one Kingdom with the other, this ſeems to 

me to be the difference beeween Aoſes and 

Chriſt 5 that I ſuppoſe 21] bis Bleſ- 

ſings and Rewards promiſed by God Legal Promi- 

to thoſe that lead their life accord- ** 

ing to the preſcript of the Law, go 

not beyond the bounds of a certain earthly 

bleſledneſs and recompence. In which, not- 

withſtanding we think there are contained no 

ſmall benefirs of God. For what could happen 

to any man in this mortal fate, to which we 

are all of neceſlity ſubject, got only more 


deſirable, but alſo of a larger extear by the 


wonderful power of God, than when you are 
by the fingular gift of God placed in ſuch a 


Commonwealth, which -by a wonderful fruit- 


fulnefs, and plenty of all good things, excells all 
F 3 other 
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other Nations whatſoever ; you ſhould then paſs 
your life in it, being compaſſed about with the 
Divine ProteRion, that you may not only your 
ſelf live long in the Land, which the Lord your 
God hath given you, but that it ſhould alſo be 
well with your Sons after you, through all Ge- 
nerations: that you may maintain your ſtate 
with dignity, and abundance of all the beſt 
things, that the adverfiry of common fortune 
may have no power over you, that no Enemy 
may annoy you, no tempeſt may cloud your 
tranquility, that no ſtorm of evil things may 
ſhake you: that at home and abroad, whether 
you are in the field, or in your houſe, going 
out or coming in, alt things may happen ſuc- 
ceſsfully to you. according to your hearts de- 
fire; and moreover, that God ſhould fo blels all 
your wealth and works of your hands, and 
that at no time the powerful providence of 
God ſhould forſake you unto the utmoſt bounds 
of the mot aged life ; unto theſe add the plen- 
reous fruitfulneſs of the Land, the incomes of 
__ Fruits and Corn, the continual in- 
ropoled in CrEales of wealth, rhe conſtant | 
mr fruitfulneſs of Cattle, beſides other 
very plentiful Promiſes and Bleſ(- 

ſings of the like kind, whereof there is a 
long Catalogue deſcrided in the Law, which 
are appointed for thoſe, who inviolably obey 
the moſt holy Precepts of God, and turn 
from their Sins to Righteouſneſs All which 
Promiſes being by the Prophets ſer before 
the Penitent, ſeem to me to be of ſuch a 
fort, that they either fignifle temporary «74 
| Wards 
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wards in this: World, and mirigate outward 

iſhmenes in this Life; or if chey þ 

referred to eternal Life, they do ant; 6 
ac leaſt imply the faich of a Media- [5 hg 
tour, by a certain ſilent condition. © the Gobo 
And therefore among Divines pl. 
there are learned and famous men, 
who do rightly and learnedly prove, that the 
Preaching of Repentance belongs peculiarly to 
the Goſpel and not to the Law. For the Law 
Preaches Damnation to Sinners. The Goſpel 
Preaches Salvation to the Penitent. There- 
fore when the Lord (ays, return and ye (hall 
be ſaved, Idefire nct the death of a finner, &c, 
Ic is not the Preaching of the Law, which pro- 
nounces the Sentence of Condemnation without 
mercy : bur it is the very voice of the Goſpel, 

And this ſeems to me to be the 
chief difference between Moſes and Moſes was 2 


Chriſt, that like as he being as it cerrvinearth- 


were a certain earthly Chriſt, rro- 
Cures an earthly liberty to the peo- 
ple, and (ets before them the duties 


ly Chnift, 
Chriſt is a 
cerrain hea. 
vey Miſts, 


that are incumbent upon them in 
leading their lives; fo all che doctrine and bene- 
fics of Chriſt are peculiarly and chiefly directed 
unto life eternal, and calls us thereunto eſpe- 
cially from this world. But if we (uppoſe that 
theſe legal promiſes ſhould notwichſtancing 
be referred to eternal Jite, yet when they tid 
not paſs the bounds of that people only, and 
reached not to other Nations, but to thoſe 
peculiarly, who waited for the Seed promiled 
to them, therefore tne promiſes of the Law 
F 4 included 
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included faich at leaſt by a certain filent 
condition. Wherefore as touching thoſe le- 
gal promiſes, -in which the holy Prophets held 
out unto them, -that repented and were con- 
yerted, pardon. and many other benefics, in 
theſe muſt be conſidered; not only what is 
promiſed, bttt alſo, to whom” the promiſe is 
made, as being ſuch, as belonged not to others, 
bit | thoſe only, who being deſcended from 
the Seed of 4brabim, were contained in the 
Covenant, and had a right to the Lamb ſlain 
from the beginning. Therefore according to 
the authoricy of Auguſtin, we ought always to 
look ro the root in ſuch promiſes, and the 
mind ſhould always be raiſed upto the Media- 
tor of the New Covenant, in whom alone 
#]| the Promiſes of God are yea atid Amen. 
Which ſeeing it 1s ſo, and ſeeing all the Pro- 
miles of Eternal Life are contained in this only 
Meciator Chriſt, as in the only Ark of the 
Covenant, neither is there any faculty given 
us by God, which atrains to the knowledge of 
Chriit and the underſtanding of his benefits, 
but faich only ; therefore ir is, that this illu- 
minated faith, which only leads us to the know- 
ledge of Chritt,claims to it (elf only 
The object of all power of Juſtifying without an 
Faith. other means, not ſo muck becauſe 
we are juſti- Of the digniry of irs a&, orupon 
fedin the ſome accquart of charity joined wich 
New Teita- it, . whereby it ſhould be formed, 


ment after 


the ſame manner, that the Hebrews were healed, when they 
were ſtung by the Serpears. 


bu 
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bat only upon the'account, and by the verrne 
of its objet, unto' which it is bent, from 
whence it receives all this power of healing, 
juſt as the /ſraelires of old, when they were en- 
venomed with deadly Poiſon, regained their 
health, not becauſe they had Eyes and a power 
of beholding, but becauſe they faſtned cheir 
Eyes at the command of God upon 


the Serpent, that-was ſer up before * 7ob. 3. That 


every one 


their Eyes. 1n like manner alſo it 
comes-to paſs to- us, that whereas 
it is Chriſt only, that beſtows ever- 
laſting Life and Righteouſneſs on 
them that behold him, and he be- 
comes not a Saviour, unleſs he be 
received by Faith, hence the inward 
{fghrof Faith being fixed upon him, 


that ſees the 
Son and Be- 
levech in him 
may have ©- 
rernal life, 

Joh. 8. Unleſs 
ye believe 

that 1 am he, 
ye ſhall dye 


brmgs Salvation. Whence by evi- 
dent demonſtration, an argument 
is framed from principles and cauſes, iſſuing 
into concluſions by neceſlary conſequence ac- 
cording to Scriptures. As this, 

Ma. The only beholding of the Serpent ſer 
up, without any other condition being added, 
healed the wounded. © 

Mi, Chriſt is the Serpent ſet up for us; 
Therefore, 

Concl The only beholding of (thar is,faith in) 
Chriſt ſer up for us, without any adCcitions what- 
{oever brings healing to our wounds, 

And 1 know the adverſaries twill The Papiſts 


*x" x '., aeny not 
not deny that Chriſt is the only Chriſt 60 be 
2 Saviour, but they do not well agree in che mnner how he 


Caves, The Council of Treat, Hoſins, Ardradina, Cniftes. 


Serpents 


1n your fins, 
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Serpent, who being made a Curſe for us, makes 
a Medicine for our Wounds... Burt if you ask;, 
how ? They will anſwer one thing, and the 
boly Scriptures another : they affirm that this 
15 performed on this account, becauſe Chriſt be- 
ng punitthed for us on the Croſs, hath by his 
Merits obtained for us the infuſion of Charity. 

hich becauſe it is the perfeRtion of the Law, 
therefore deing acquired by the Merit of Chriſt, 
| and received by our free-will, it 
A typical f5- brings forth righteoutne(s, not thar, 
milicude be- whereby we are accounted for juſt, 
— but whereby ue are both truly juſt, 
pent heating and deſerve life. But verily this 
wounds. Sophiſm neither agrees with the 
Hiſtory of the Iſraelites, nor fati(- 

Fob. 3. fies the argument propounded. 
Ife. 53; For if thoſe that were then wound- 
ed by the Serpents, by only behold- 

ing the Serpent without any other 
intermediate cauſe, received preſent health ; 
verily either this type bears not the filitude 
of Chriſt, or Chriſt heals us by faith in his name 
only without interpoſing the remedy ofCharity. 
Otherways the mutual proportion of fimilitude 
berween us and them, between Chriſt and che 
Serpent, will not rightly agree. They lifted up 
their outward eyes, we our inwarc, they to 
the ſerpent, we to Chriſt. Both by beholding 
obtain health through the. Promiſe of God ; 
they the healch of their Bodies, we of our Souls. 
They preſently in beholding art che firſt fight, 
were healed in the ſame moment, by no en- 
deayour of their own, but only upon the ac- 
COunt 
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| count of the Obje&, and by vertue of the 
| Promiſe. And what other thing doth this myſti- 
cal adumbration (gnifie, but Juſtification freely 
| prepared and promiſed to us, by the ſole con- 
templation of the Object, whereby weappre- 
| hend (Chriſt by Faith? Will you hear the 
Promiſe? That every one who ſeeth him may not 
periſh, but have eternal Life? And elſewhere. 
And this righteous ſervant of mine by his 
; knowledge ſhall Juſtifie many. But what is 
' it to ſee him, bur to believe in him 2 What 
| is the knowledge of chat righteous one, but the 
Faith of Chriit, which Juſtifies from (in? There- 
; 


fore what external aſpe&t was to them, that 

the light of Faith is to us. What Health was 

to them, Juſtification is ro,us, whereby we are 
. delivered from the Curſe of fin, and are ab- 
. ſolved without puniſhment. But if vou as, 
, what way? There is an anſwer in readi- 
k neſs to wit, according to the very fimili- 
rude of the Serpent, not by any labour of ours, 
but by contemplation of the Obje:t only, and 
by vertue of the Promiſe. I pray you what is 
more evident ? What more agreeable ? And 
what then ſhould be ſaid to thole ill-employed 
men, who by their new doctrine tranſlate 
Free Juſtihcation, which is due only to Faich 
by vertue of the Promiſe of God, unto works 
of Charity. 
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Of $11 and the healing thereof by Chriſt, 


OR Andradius, Heſics, Vega the Spaniard, 
and thoſe others of the ſame Faction con- 
federate with theſe, ſeem fo to contend about 
the Righteouſneſs of Charity, that having al- 
molt baniſhed Faith out of the City of Rome, 
they place all rhe parts of our Salvation, or at 
lealt the chiefeſt in Chariry and Sanctification. 
And now by what Scriptures will they demon- 
ſtrate* that > Whar, (ay they, doth not Chriſt 
heal vs juſt as the Brazen Serpent healed the 
Wounds of thoſe that were hurt? Were we 
not all healed by his ſtripes ? Is not 

J.53. . he the Lamb that takes away the 
on, eco? fins of the World ? Is not he the 
akes Life-giving Serpent, who gives cure 
for our wounds? And what are 

our Wounds, ſay they, but Sin ? What is the 
healing of Wounds bur the puting away of Sins? 
What then, thall the Serpent be more power- 
ful in fixing his ſting, than Chriſt in taking ic 
out ? (hall A/am be more powerful to infet 
Nature, than Chriſt to cleanſe it * But how is 
nature purged, if yet the contagion of f1n re- 
mains? As ina diſeaſed body, unleſs the hure- 
ful humours are purged off, health is not re- 
covered, and as the Air being ſurrounded on 
every {ide with black darkneſs, begins not to 
ſhine, before the brightneſs of the Sun being 
returned the darkneſs vaniſhes : In like man- 
ner 
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ner in the inward diſeaſes of minds, the cauſes 
of maladies muſt firſt be taken away, before 
health is reſtored. Bur the cauſes of evils are 
fins, which if they are taken away by Chriſt 
how can they remain in the Saints ? But if 
they abide not, by neceſſary conſequence then 
it follows, that the roots of all fins 

being cut away, they are righteous Inherene 
in the fight of God by that righ- Tghtcoulnes, 
teouſneſs, not which is imputed, 

but which properly inheres in them, which is 
free of al) ſpot of fin, which carefully obſerves 
the Law, which informs the mind with Cha- 
rity, and beautifiesit with Divine Ornaments, 
and makes us partakers of the Divine Nature. 
But let vs put all theſe rogether for brevities 
ſake into the exact form of an argument, 


Sin aboliſhed doth not remain, Argument, 

In the Baptized, and in thoſe that 
arecome to years, who are converted, ſin is 
aboliſhed. Therefore, 

Afrer Baptiſm and in thoſe that are come to 
years after true converſion, there remains no 
more {1a. 


This argument having a bad con- Anſwer, 

nexicn, doth evidently deſtroy it 

ſelf. Firſt, there is no man that denies that 
actual fin is not aboliſhed in Baptized Infants, 
in whom it is not committed. In thoſe come 
to years, if all fins are ſo extinguiſhed, chat no 
relicks remain, what need-is there of any con- 
verſicin ? 
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verſion > For what place is there for repen: 
tance, where nothing is committed contrary 
to duty > What if the Life of the Saints is no- 
thing elſe, but almoſt a daily converſion and 
mourning for fin, how can a daily frailty of 
finning be wanting there ? Burt let us look upon 

the parts of the Argument. Sin 
The Material aboliſhed, ſay they, doth not re- 
—_ main- Thar is true inceed if per- 
of Sin. fet and compleat aboliſhment of 

fin be underltood, both as to the 
Material of Sin, and as to the Formal, as the 
Schools ſpeak. Therefore as touching the 
Major, in ſo much I acknowledge, fin doth not 
remain, in how much it is aboliſhed in the 
Saints, Bur after what manner, and in what 
order it is abolithed in the Baptized and in the 


adulr, it follows next that this thould be en- 
quired into in the Minor, 

Therefore I anſwer to the Minor with a di- 

ſtinction, that fin is (aid to be aboliſhed in the 

-. Adult that are Regenerare, it is 

How fim in partly true and partly falſe, with 

this Life 15 2- 2 different reſpect had to divers 


boliſhed, and ©. g 
bu :- re. Circumſtancesz But how that is un- 


mains. derſ(tood it muſt be explained, firſt ; 

2s touching the death of the Me- 
diatour, which brings Salvation, there is no 
defe&t in that, but it hath abundantly recover- 
ed whatſoever perithed by Adam: yea it hath 
brought us much greater benefats, than the evils 
which Adam procured unto us- But if it be 
asked how, and in what order the _— Q 

ri 
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Chriſt effeRs this ? I 'anſwer, not (' 
by denying, but-by diſtinguiſhing. The gvile of 
For ſeeing two things are conlide- 
rable in every (m, the guilr oblig- The frailry of 
ing, or the puniſhment of damna- fioning, 
tion, which Lombard calls pafhve 
corruption : and then active corruption, or the 
very a& of fin, or the infirmicy of corrupted 
nature. Therefore there is again a twofold 
remedy prepared for this rwofold evil, guilt 
Obliging to eternal puniſhment, is not only 
taken away in the life ro come, bur alſo in 
this life, by the holy laver, and continual re- 
miſhon of fins for the ſake of a Mediator. But 
the infirmity of finning, which is con- 
cupiſcence in the fleth; and ignorance Hugo. 
in the mind, (that I may ſpeak with 
Hugo) it alſo is aboliſhed in the rregenerate, 
bur yet after its own order, and by its own 
degrees.For it is daily diminiſhed in this Life by 
the renewing of the Spirit, and it ſhail be abo- 
liſhed in the Life to come, by the Reſurrection 
of the Fleſh. In the interim the relicks of in- 
firmity ſtick yet in the Fleſh, as both Death 
and Temporal puniſhments ſtick yet in the 
Fleſh, to exercile the Saints unto Combat 3 
not to condemn them to deſtruction. Jult as 
che Land of Canaan was promiſed to the 
Hebrews 2 great while before,which 
yet they did not ſuddenly take A fimilitude. 

fleffion of : - Neither was the 

ame of this World made immediately in one 
moment, but the Works of God were per- 
fected in diſtin& intervals of Days: So = 
ther 
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ther is the whole Fleſh ſuddainly renewed, 
bur by degrees,and daily increafes, it is going on 
unto perfection. 

An example may be conveniently taken from 
him, whom being Wounded, the Samaritzx, 
cap. 10. Luc. doth nat ſuddainly cure, bur firſt 
pours Wine into his Wounds, wathes off the 
Blood, afterwards he ads Oy!, - that he may 
mitigate the grief, and the Wound may be- 
gin to cleave together: Afterwards the 
Wound being bound up, he puts the Sick-man 
upon the Beaſt, and afterwardscommands him 
to be cured in the Inn. Juit ſo Chriſt ſuffer- 
ing the puniſhment of our Sins in his Body, 
by remiſſion immediately rakes away the guile 
from us, pouring into our Wounds the gladning 
Oyl of the Golpel, jvuined rogerher wich the 
Wine of ſerious Repentance ; whereby what- 
ſoever is deadly in th? Wounds, is wathed 
away with a health reforing Pardon : But 
the Wounds are not yet alrogether healed: 
But healch will be compleat in Eternal Life. 
In the interim he will have Giſeales cured in 
the Church by Godly Exerciles, the Croſs, 
and conſtant Prayer. Briefly, if thoſe Men 

 defire to know what that is, which 
Argument. Chriſt hath aboliſhed in us by 
his Death, I will (ay it in a word. 

Whatſoever was laid upon Chriſt on the 
Croſs, to be carried away for our (akes, that 
is taken away from us in this Fleſh. 

Only the guilt and punithmenct of Sin, not 
the matter it ſelf of our actions was laid upon 


Chriſt to bear upon the Crols. 
The 
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'Thea& or ſubſtance of fin, is not wholly 
aboliſhed by the Death of Chriſt in this fleſh» 
but only -the ' guilt and puniſhment of fin. 

Or more briefly ler them take it thus: What- 


ſoever- Chriſt by dying did bear 
for us, that 'only he took away by 
his -death' in this Life. Chriſt 
by dying did bear only the punith- 
ment of our Sins, not the Sins 


. themſelves in his Body, whereof 


* he had none. 


Therefore Chriſt in 
this Life rook away only the 
puniſhment, not the matter it ſelf 
of fin by his Death. But after- 
wards by his power he ſhall alſo 
take away the whole matter of Sin 
in the Glory of the Reſureion 
to come. 


Chriſt by dy» 
ing upon the 
CG: did 
bear only the 
puniſhmenr 
of Sin, but 
not our Sins: 
and afrer- 
wards by 
raiſing us u 
again, he will 
c_y both 
the 
pen. the 
whole marter 
of Sin 1n due 
time. 


nn — — 


Concerning the neceſſity of the pratlice, and 
care of good - Works. 


Herefore in this place ſomething hath been 

ſaid of Faith, and all that manner of 
Righteouſneſs ; which the Divine Authority 
attributes to Faith only without Works. More 
things elſewhere have been explained by us in 
other Books: From which things juſt con- 
cluſfjons being drawn, it evidently appears, if I 
am not miſtaken, wherein all our righte- 
oulneſs conſiſts, not in Works without Faith, 
nor joined together my Faich, bur mos 

ait 
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Faith without Worksz that is, without the 
merits of Works, or any condition of meri- 
ting. For if Faich, which is nothing elſe but 
an internal and ij)Juminated contemplation, and 
receiving of Chriſt the Son of God, receives a 
free proiniſe of Life in him I do not well (ee 
what the good deeds of our Life, though ex- 
cellent, can perform in this part 
Works, tho* of juſtification. Yet it doth nor 
they do not follow from hence that the Holy 
juſtfie, yet practice of good Works for neceſſary - 
nied to be ne» es, that 1 may ſpeak with Paul, 
ceſſary. is not upon any account neceſſary. 
Neither is it a reaſon forcible e- 
nough, if any Man teaches that no truſt 
ſhould be put in Works, that therefore there 
is no need of any care to do good : For what 
Logick is this? Works ſhould not be traſted in 
__y__- when they are performed: There- 
nies of a. fore there is no need to endeavour 
Adveraries £O perform Good and Holy Works. 
agaioſt Pious We are no other ways juſtified but 
Dogors. upon the account of Faith which is 
in Chriſt Jeſus : Therefore Offices of Piety 
are not neceſlary in thoſe, who are juſtifed by 
Faith. Faich only, not upon the account of 
Love. bur of the Mediatour, pro- 
Luther 1s un- mores us to righteouſneſs ; There- 


juſtly reviled : 
 « defoiſer 107» It Profits nothing, to repent, 


of Good and to weep and mourn for fins 
Works. commirted : It is of no concern- 

ment after what manner every one 
leads his Life; for ſo you (ſeem to qu. 
and not you only, O Oforiw, but a 


lo as 
many 
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many as beidg like co you, bear 
an enmity to Luther, And hence the Goſpel to 
ſuch fierce out-cries of yours a- ſuffer vio. | 
gainſt him, ſuch odious and bitter lence,and un- 
ragings, reproaches, evil reports, der 
and outragious invectives, being 
filled not (fo much_ with Evil Speeches, as 
moſt filthy Lyes. But this is no new not 
ſtrange thing, either becauſe you 
are. of your old temper and dil- 
poſition, or becaule it is, and always 
was the condition of the Goſpel, Exſthius, See 
which hath already been accuſtom- the Hiftory 
ed enough to ſuch like Enemies *f 
and reproaches- So Saul perſecuted David a 
moſt moderate Prince, by wtiom he had never 
been hurt. So when Chriſt was born, Herod 
was troubled, and all Jeruſalem with him: 
By the like fary Chriſt himſelf, the Prince of 
the Church, was ſlain. So of Old, Srephen was 
Stoned : The ſame alſo did the Ancient Mar- 
tyrs of all Times, hear from their own People, 
which Lather now and other Miniſters of Gods 
Word are forced to hear, 4: 7%; 43%, take a+ 
way theſe Enemies of the god's; yea alſo that 
Divine Martyr, John H#'s, of latter memory, 
was brought forth to Death in a manner nor 
unlike that, whereby Lather is brought forth 
by you after his Death: For they Cloathed 
him with odious Pictures of Devils. and abo- 
minable Titles. Neither is Luther here handled 
much more handſomly by you z being Cloath'd 
with moſt vain Lyes, and fer forth by you in 
ſuch Colours, not as he really was, nor as his 

G 2 Writings 


Mat, 2. 
Mar. 26, 27, 
AR. 8: 
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Writings hid perſuaded you concerning hitn, 
which it ſeems you have not read, but as other 
accuſers, to whom'you ule to give too 
credit, have:deſcribed him : For what other 
thing declares this your narrative which is curi- 
ouſly fitted for'calaminy, whereby you 

him 'liker a Monſter, than a Man; 
T8 Hne- as if he brought in a certain new 
chesof Oorgp- Kind of Faith, that was not heard 
caſt upon of before, and was unknown in 
Luther. former times, as if he were an ex- 
Or 4. , ample-of Wickednefs, an encou- 
d: juſtice, . Fager of Slothfulneſs, a Turbulent 

Perſon, and diſturber of Religion, 
and trampled upon all Actions worthy of 
Praiſe, and exerciſes of Eminent Vertue ; 
»5 things of no worth, and condemned Pious 
Tears, and judged thoſe Men abominable and 
Wicked who wept and mourned for their Ini- 

ities 3 or upon any account lamented the Sins 

hey committed. | 


And as if be taught a certain new way of Sal- 
vation, mid ſuch a one, as nether requires works of 
2, ror any ſorrow, neither occaſions any trouble to 
ſimners, but traches that confidence alonegs ſufficient, 
ro wit, ſuch a confidence whereby every Wicked and 
- Ungod'y Man may be ſuppoſed acceptable to God, tho' 
be himjelf do 2.0t at all endeavour to reftrain his 
Wickedrfs, or pretend to any defire after Piety, 
but only fo ſuppoſeth in his own mind, that he 
Hear to God, That the favour of God u prepared 
for all, yta for the wrcleon and Wicked, though 

£ : 7 ; fon 
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fin rules and . reigns. with an univerſal dominion 
over them. Moreover that Luther 3 
ſbonld think it a great Wrckedneſs to Pag- 30. 
lament Mans firſt ruine, or fab, py, 43 
and to fear puniſhment, 8&c. Belides | 
other things alſo of the like ſort, no ef 
abſurd than falſe, which being wreſted by you 
to a wrong ſenſe, you uſe to lay to his charyg, 
not that they are really true of him, x 
but they are pupoſely feigned by a gefence 
you, that by any means poſhble ye of Luther, - -- 
may render him odious to the igno- 
rant People ! But theſe cunning attempts of 
yours avail nothing; for the Writings and Ser- 
mons of Luther are publickly known. There 
are alſo extant the publick Confefſions of the 
Saxon-Churches , - firſt preſented 
unto Carolus Ceſar, in the Aſſembly _ The Cone 
of Auguſta. Anno. 1530. And after- « gy" 
wards Anno. 1551. Shewed and CGhurches, 
offered to the Council of Trent, in preſented at 
which what they teach concerning Aveufta, 4zs. 
the true way of Juſtification, ac- 0790, 9s 
cording to the-Word of God, what wards Trid. 
they Judge and Preach of repen- con. 1551. 
ce, and the Holy Fruits of good | 
orks ; by all which they do fafficiently de- 
fend themſelves againſt your frivolous ca 
nies, and moſt vain accufacions, that there is 
no.need of any other defence beſides. 
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The oppoſite Afſertions of the Adverſaries, 
againſt the Free Imputation of R:ghteouſ- 
neſs produced and examined, 


VVEe7s things, ſeeing they are ſo, and 
ſufficient defence hath been made 


for thoſe of our Profeſſion, let us proceed to 
that which remains. 

We will then firſt declare the oppoſite afſer- 
tions and decrees of the Adverſaries, what they 
fay and judge concerning Righteouſneſs, Faith, 
Grace, Repentance, and Works; and next we 
will compare their Opinion with ours, and 
both together with the holy Goſpel of God, 
that it may be the more evident to the Reader, 
what ſhould be judged of both. And here firſt 
come forth unto us Oſorivs, none of the meaneſt 
Champions in this Cauſe, all whoſe contention 
againſt Luther drives at this, to deſtroy all im- | 
putation of Righteouſneſs, and to leaveno other 
way of Righteouſneſs but that which conſiſts in 
works, and obſervation of the-Law, and which 
might maintain ——_—_ ro the Decrees of 
Trent, that we are not only eſteemed righteous, 
bur alſo are really or inherently Righteous in 
the ſight of God even unto juſtification. In 
which way of juſtifying he doth not exclude 
Faith and Grace, but he ſo mingles theſe toge- 
ther, that the praile it ſelf of Righteouſne(s is 
founded on works, and all elſe fo ſubſervienr, 
that Faith firſt goes before, that it ined 

| _ oy 
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only prepare and make way for the obtaining 
of Grace- And Grace afterwards follows, 
which brings forth good works in us, and 
then works themſelves perfect. and compleat 
Righteouſneſs, For after this manner doth 
Oſorizs diſpute in his Third Book. 

And this is the ſum of what he os. lib. 3. 
ſays, therefore ſeeing the Law ether 5 Julb 
written on Tables, or received by Re- PM 79. 
welation, cannot take away the un- 

bridled luſt of the mind, and mhilſt luſt re- 
mains in its vigour, no man can by any means obey 
the precepts of the Law, mhich are given for our at- 
taining Righteouſneſs : Therefore is is that no man 
relying only on the help of the Lawcan be holy, 
unleſs he be furniſbed with the immediate be'p 
of the Holy Spirit againſt luſt; and 

farther, becaule ne obtain this Divine Why works 
help not by the Law, bat by Faith. nn > _ 
Therefore it is, that all attionsof Cha- 1a bur of 
rity are called works of Faith, not of Faith. 

the Law ; both by other Divine Wri- 

ters, and alſo by Paul; who frequently by the name 
of Faith underſftan.'s all Offices of Charity, &c, 
You have here a Specimen of the 

O/orian Righteouſneſs, fo deſcribed © 4c; ription* 
by him, that Righteouſneſs ſeems «of the 0,crian 
to conſiſt not at all in Faith with- Righteouſ: 
out Works. but in Works, which 


' are called Works of Faith. nor of 


the Law. Which Righreoulneis whoſo wants, 
he denies that it is poſſible for him to be re- 
ceived into the favour of God, telying chiefly 
upon this Argument » Becauſe that Divine Na- 
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ture being moſt holy, and moſt pare, ard whith can 
endure no futhineſs of Iniquity, #t beboveth him 
therefore that would enjoy the preſence thereof, to 
conform himſelf unto the ſame Image © for there 5s 
no Communion between light and dark- 
Ofor. 1.29431. neſs, there is no union between the ho- 
lineſs of righteouſneſs, and the wicked- 
neſs of wrighteonſneſs, Which ſeeing it 1s ſo, he 
therefore concludes that Luther,& they of Lather's 
Party do err,fir/t in this.that they dare 
Lib. 2. p. 34, «fſert that ſin in thoſe,whom that infinite 
purity hath united unto it ſelf, by 4 
moſt Holy Love, is not wholly removed, nor 
altorether aboliſhd and pluck'd up by the roots, nor 
all its f6-rs quite extirpated. And alſo that they 
affirm that a Law is laid upon us by God, which 
; cannot be kept. In the one of which 
Fas. 29. b. the Divine Clemency and Bowity js 
diftruſied: In the other, abomimnable 
reproach is caſt upon his Infinite Powter and God- 
head. 


— ——— 


Concerning {*ighteouſneſs, and its definition 
given by Olorius, and others, 


Hou haſt, ingenuons Reader, the whole 
Model of ©/orian Righteouſneſs deſcribed 

in a ſhort compend : in which,what is true and 
what is faulty, it remains that we ſhould exa- 
mine with like brevicy according to the Rules 
of Evangelical Doctrine, beginning firſt at the 
very 
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very definition of righteonſnefs, becauſe there- 
upon depends the fabſtance. of the whole Con- 
troverſiec. For fo Oforizs defines Righteouſneſs, 
that it is 4 tate. of Soul founded oh the Law of 
God," and that bears a clear reſemblance to the 
"{mmatability of the Divine Verrue. In like man- 
ner alſÞ Andradixs not much differ- 
ing from him. Kyohteoufneſs, ſaith Andrad. lib.6. 
be, is a» uwnmoveable equity, and go- G& jull.p.459 
vernmene of mind, which meaſures alf Anirad. bid. 
its ations and counſels by the Law of V*8< 451: 
God. And the ſame 2gain preſently : 
Righteonſneſs is a habit of mind faſhioned by the 
Dyvine Law to obey that Divine Law and Will, as 
is perſwades to perform the Offices of every vertue,&c. 
So thar I need not here gather together the de- 
finirions of others of rhe Party, of whom I 
find fo many to be of the ſame Opinion, that 
they think a Righteous Man ſhould be defined 
from works of Righteouſneſs, juſt as a wiſe 
Man from Wiſdom, a Muſician from Muſick ; 
and other Artificers are formally denominated 
from the internal Ski) they have in thoſe Arts, 
and wherewith they are endued, 2 
faith Tapperms 3 which would not Tep:wr. Artic. 
feem very blame-worthy to me, if #- de juſtir. 
they underſtood this of the Divine P48 1% 
Righreouſnels, whereby God is 
Righceous, or wherewith Angels are accom- 
plithed. But as rouching our Righteouſneſs, 
who are Men, and Sinners, this dehnition hath 
no place here at all. 


Therefore 
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Therefore that I may anſwer you; 
an Anſwer O/orize, and yours to theſe things; 
overeby the - firſt I think you are not a little de- 
Oſorius is con- CEived in examining the nature of 
fured, Righteouſneſs, not that any thin 
is put in the definition that I ca 
falſe, or that it doth not agree to the thing de- 
fined. For he that governs all his ations with 
ſuch conſtant reaſon and equity, that in no part 
of his life he ſtarts aide from truth and righte- 
ouſneſ(s, him I doeſteem to be truly Righteous, 
yea to be God rather, or next to God; ve- 
rily I find no mortal man ſuch. 
A two-fold Therefore herein is your errour 
forrofrighre- that whereas there is a two-fold 
ouſnels. and divers ſort of Righteouſneſs ſer 
before us in Scripture, the one 
which is of the Law, and peculiar to God z, the 
other which is of Faich, and peculiar to us 3 
you are only fo taken up in defining the one, 
that you do not at all touch upon the other, a- 
bout which the chiefe(t matter of Controverhe 
is here: And fo you proceed in ſetting forth 
the perfect excellenty of the Divine Righte- 
ouſneſs, and juſtly ſo indeed to be accounted 
of, that in the mean while you leave no Righte- 
ouſne(s ro Man at all. For what Righteoulneſs 
ſhall Man have, if Righteouſneſs be fo ſtrictly 
defined, that it cannot conſiſt, but of works of 
perfe& Righteouſneſs, nor be communicated 
but only to perfect men? For now ſeeing no 
mea are fo pertet in this World, but 
that this miſerable depravation of our Nature 
1 is 
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is far from this exaRne(s, and there is none 
(as Auguſtine witneſſeth) as long as 
he is in this life, who pretends _Azg. de 
himſelf ro be juſt in the fight of t<mpore 
God. By neceſſary Conſequence 3" 49- 
it follows, that either there is no 
Righreouſreſs of ours at all in this life, or it 
muſt be another than that which your defini- 
un thus circumſcribes to us for thus you de- 

ne it. 

That it is an excellent ſtate of mind 
conformed by the Divine Law, fouunded Ofor.lib. 5. 
upon Divine Preſcription, free from all P*8- 114.®b. 
wickedneſs, and coming near in its re- 
ſemblance to the Divine Nature, &c. And in- 
deed in that ſtare we were Created in the 
beginning. But we have loſt it long 
fince, neither are we yet perfeRly reſtored, bur 
we ſhall be reſtored at length by the Divine 
power and bounty of Chriſt, on the day that 
this our corruption ſhall pur on incorruption, 
and this mortal body ſhall riſe again 
to immortality. In which fate of Aug. de 
Reſurre&tion we believe with 4#- *mpore, 
guſtin, that we ſhall fulfill Righte- ***®* 49- 
ouſneſs, that is, we ſhall have com- 
_ Righteouſneſs. In Compariſon of that 

elurrection, ſaith he, the whole life, that we 
now live is but dung,&c.And where now is that 
excellent habit of mind, coming ſo near in its 
reſemblance to the Divine Nature > Where is 
that conſtant equity of reaſon, and moderation 
of mind free from all ſin > Or what do you _ 
0 
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of this life, which 1/aiah calls a 
Jaiah 1.64, menſtruous cloth, and Anguſtin 
calls dung, if it be compared with 
that which is true Righteouſneſs. 

Whereby you do evidently diſcern, as Fip- 
poſe, what comes of this your famous Theolo- 
gical Theory of Righteouſneſs ; for if there is 
no way of entring into the Kingdom of life but 
by Righteouſneſs, and no Righteouſneſs (ac- 
cording to your Opinion) can conlift but of a 
perfect obſervance of the Divine Law, and 
dignity of works, what follows then ? You 
mult either deny that we are ſinners in this life, 
and aſſert that we are righteous by works ; or 
if according to Scripture you confeſs us to be 
ſinners, you mult deſpoil us of all 4 Taye 
and ſhut us out of the Kingdom of God? An 
what will you ſay to Auguſtin, who eſteems all 

the Righteouſneſs of this life as 

Iz. 64 dCung ? What will you ſay to //aiah, 
Phil. 3} who fays,it i545 a menitruous cloth? 
What will you fay. to Paul, who 

accounted it as loſs > What will you ſay to 
Chriſt, who calls them that acquit themſelves 
molt righteouſly, not only Servants, 

Lil? 17. but alſo unprofitable Servants, if 


— = che Scripture evidently teſtifies that 
John 1. every man is a Lyar : If the belo- 
James 3. ved Evangeliſt condemns him for a 


Lyar, who would ſeem to himſelf 
to be free from fin: If (according to the Te- 
ftimony of Paw) we have come ſhort of the 
ory of God. If, as Fames teſtifies, in many 


thinzs we offend all; if moſt holy Men in 
Prayer 


_UMI 
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Prayer cry daily, forgive us our 

fins z if Auguſtine doth manifeſtly Aue. de 
deny that any man, afrer he hath perfect. ju- 
obtained the remiſſion of fins; hath fiz: 
lived ſo righteouſly in this fleſh, or 

that he doth live ſo righteouſly, that he hath 
no fin at all - If with one mouth the publick 
conſent of the moſt approved Fathers teſtifies 
the ſame; if moreover continual private con- 
feſons, if Conſcience it (elf, which is as a 
thouland Witneſſes, convince evea thy ſelf to 
be a perpetual finner, dareſt thou, who art a 
finful man, confured by thy own works, dream 
yet of the righteouſneſs of works, and 
promiſe Heaven to thy ſelf, and 

others by works ? And doth not Luke 18. 
the example of the Phariſee in the 

Goſpel affright you, who having been deceived 
by a falſe Opinion of his own Righteouſneſs, 
and who whilſt flattering himſelf, he thoughe 
he was not like other men, &c. He was yet 
ſo far from that which he perſwaded himſelf 
concerning himſelf, that he went away worſe 
than thoſe whom he moſt deſpiſed in Compa- 
riſon of himſelf. But how much more mo- 
deſtly would you behave your ſelf, if with a 
humble meekneſs reſtraining that inſolency of 
Spirit, you would either frame your ſelf ro 
the Example of David, who durſt not come 
forth into the preſence of God,or would put bn 
that moſt humble mind of Teriwllian, who 
comparing his Life with another Man, thou 
art a Sinner, faith he, like me, yea, . lels 
INRET 
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Sinner than I, for I acknowledge a 
Trtl. lib. de pre-eminence in my fins, &c, Ar 
pz:utentia Jeaſt yon might and ought to be 
admoniſhed by the ſharp rebuke of 
the Laodiceans, who when they had highly 
fattered themſelves with a falſe perſwafion of 
their owa righteouſneſs, which they took upon 
them by works ; They did not in 
Ape. 3, any other thing more diſpleaſe the 
Divine Jadgment z therefore 4u- 
guſtin (aid right, let no man flatter himſelf: 
Let Man take Sin, which is his own, and let 
him leave Righteouſneſs to God, &c. 
But what is that, ler him leave 
Auguſt. in Righteouſneſs ro God 3 but aban- 
Fom,Hom.48 doning all Righteouſneſs of works, 
to confeſs our ſelves to be that 
which we are, ſinners, and God only to be 
juſt? Which alſo Saint Za! doth more evi- 
dently confirm in theſe words 3 to declare his 
Righteouſneſs, that he may be juſt, 
Romens 3 and the juſtiter of him who 
Believe in Jeſus. In which a ewo- 
fold manner of Righteouſneſs preſents it ſelf 
unto us 3 of which the one is Divine, and is attri- 
bured to God only 3 the other is only referred 
to men. That therefore is peculiar to God, 
this is called our Righteouſneſs 3 but what dif- 
ference is between this and that, there is no 
great difficulty ro Ciſcern. For that which is 
the Righteouſneſs of God, appears evident in 
all his works, and the perfe& <xacnels of his 
holineſs. But that which is the Righteouſneſs 


of men, is received by Faith only; not that 
faith 


F 
/ 
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faith in aRing is wholly without works, bur 
becauſe in juſtifying, works do nothing before 
God, and that is it which the Apoſtle ſeems to 
to intend in theſe words : ſaying, for this pur- 
poſe that he may be juſt, and the 

juſtifier of him, that is of the faith Ron. 3. 

of Jeſus Chriſt, &c. For this 

rpoſe, faith he, that he may be juſtz how is 
he juſt by faith ? no, but by works; that 
thou mayeſt be juſtified in thy fay- 
ings, and mayeſt overcome when F//n 51. 
thou art judged. Bur now what 507 3 6. 
way are we juſtified ? by works ? ed one way, 
nor at all, but by Faich. Concern- and men are 
ing which the Apoſtle : A juſtifier ——_—_— _ 
of him who is of the faith of Jeſus torch 
Chriſt, &c. He ſaid not, him 
that behaved himſelf well by working, but him 
that is of the faith of Jeſus Chriſt Whence a 
Diſciple being witneſs, whoſoever ſhall believe 
in Chriſt with a direct and intent faith, ir 
follows by neceſſary conſequence that this Man 
is eſteemed Righteous, and is juſtified before 
God. For otherwiſe, to what purpoſe ſhould 
God be ſaid to juſtifie us by Faith, or what 
need would there be here of any mention of 
faith at all, if holy wotks of themſelves were. 
ſufficient tro make up a Righteouſneſs? 

By all which, things being thus deduced and 
confirmed, it is ealie to underſtand what ſhould 
be judged of this your definition. For if there 
is no other Righteouſne(s, bur that which by 
your definition is placed in holy works, and a 

perfeR 
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perfe&t obedience .to the Law: of 
Nothing tio» Gad ; it thence follows, chat eichet 
ow pA be we are not tainted with any (ins, at 
both Righte- all, or that we muſt neceſſarily 
ners in'a dit» COBfels that we are excluded from 
ferem ac-, all poſſeſſion of - Righteouſneſs. Both 
court, _ gf which zre falſe; for though San 
ie and Righteouſnels, in reſpect of 
Rightcous in ONE and the ſame thing, through- 2 
Chriſt, mutual ntjrheſis, whereby they 
are oppoſed one againſt another, 
cannot come together, yet nothing hinders, but 
we may be. both Sinners, and alſo Righteous 
upon a different account. You will lay, how 
can that be? If von know not, (my good 
Friend,) I will rei] you, and in a word, that 
you may underitend che more expeditiouſly. 
We are Sinners in our teives, weare Righreous 
inChriſt, Hereunto belongs the Mytiery of Chriſt 
the Son of God given to us by his Father, that 
he with all his works and benefits may become 
wholly ours, for our right, and for 
I 9  ouradvantage. So he is {aid by the 
Prophet to be born; 1o he is (aid to 
be given, nor to himſelf, but co us : So he was 
Righteous, ſo be fulfilled the Law, fo he died 
and role again, that his life might be ro -us 
Righteouſne(s, his death might be Redemprion, 
and his Reſurrection might be Life and Glory. 
Moreover, whatſoever is Chriſt's, yea, whatſo- 
ever (Chriſt. is, is not ſo much his 
Whale Chriſt own as yours 3 O Oſeri«s ! as mine, 


ours. '- and as It is all ours that by Faith 
are Jelus Chriſt's. Therefore our 
Salvation 


UMI 


Of Fite Fuſtification by Ghrift, gy 
Salvation confiſts of theRedemption purchas'd bY 
another, and not of our works. For herein {hines 
forth the more than ſtupendious mercy, and un* 
ſpeakable Grace of a moſt render heartsd God, 
that he even dedicated his only begotten Son 
wholly to our advantage. that ſo whatſoever was 
performed by him, was performed nor for his 
{ake,but for ours ; neither had it re{pect to him 
who had no private need, bur ir re- 
dounds as a publick goed to us all, Ctriſt bears 
becauſe he ſuſtains the publick per- 247 Pubvick 
ſon of All before his Father. Where {jc v:mer 
fore if you defire to know, what 
is our Righteouineſs ! Pal and Perer will ſhew 
it to you much better than it was defined by 
you. For our Righteouinels 1s Chri{t, our righ- 
reous Lord, through whote name, as 
many as believe in his name,receive Whar is our 
Remiſſion of fins. What more, I i8hcour , 
pray you, would you require unto og wo Fan p 
perfect” Righteouſneſs, than that 
{ins may never be imputed, and that the puniſh- 
ments due to your {1ns may never be inflicted 
on you' 


—  — _ — — —— 


Concerning Inberent and Imputed Righ- 
teouſneſs. 


B UT perhaps it is not enough to you, that 
the fins you commitred are not imputed 
to you, but that nothing may be committed, 
which may be juſtly imputed. And for that 

| cauſe 
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cauſe you-think no man ſhould be reckoned 
among the Juſt, but he, whoſe life being upon 
all accounts untainted, is conformable to the 
perfect rule of the Law, having aboliſhed the 
' foot-ſteps of all fins. And indeed 
Ofor. de 14. that ſhould be witked for, if wiſhes 
_ - 5. inthis caſe could do any good : But 
d 228. you Will ſay that it is not difficult ro 
the Infinite Power of the Almighty 
God, to give ſtrength to perform it to thoſe that ack, 
it of him: And again there 1s not any thing more 
'  wniſuitable to bus Infinite Equity,and leſs 
Oſor. de jul. honour able to his Infinite Goodneſs, 
my = 4 than that he ſhould command his Ser- 
4 ee 4 '* wants thoſe things, which he knows 
cannct be obſerved by them. 

But in anſiver, Firſt, If thoſe things cannot 
be kept by us, which are commanded by God, 
that comes not to pals through any default of 

his, but through our default : who 

God com. being at firſt created by him), 


mands not yery good, brought this diſability 
any things. ypon our ſelves, and threw our 
which carmmot 


be obſerved 1EIVES into that neceſſity of finning. 
by men, ac- And then what if it ſo ſeemed good 


cording to to his Omnipotent Wiſdom, to do 
terpinien. thus for a Declaration of his own 
or Comet B Righteouſneſs,as St. Paul teaches, for 


God, if he this purpoſe that he ſhould be Righ- 
» commard teous ?that is, that his Righteouſneſs 


choſe thing tight by this means become the 
which cannot 


be kept by us.. MOTE Evident through our unrigh- 
reoulrels, which could not other- 


Ron. z. Ways have becen,uplels he only had, 
| been 
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been declared to be Righteous, and we upon 
the fame account Unrighteous according to 
Works. Which if it had not been 
ſo, what need had there been, why There had 
he ſhould juſtifie us by Faith, whom Þ<cn noneed 
he had ſeen to be righteous and Tufliie us = 
Juilifie us by 
perfect by Works ? Faith, if we 
could be juſtified by works, de juſtit. lib, 4. pag. $0. 


Yea, you ſay there is very great need of 
faith, and you add a reaſon: Becauſe all the 
means of deſtroying and reſtraining Luſt conſiſt s in 
the Grace of God alone, which muſt be obtained by 
Faith: and theres noother way ſhewed 
to extinguiſh and deſtroy it, There- T48: 705. 
fore Faith, as you ſay, prepares the OR 
Mind for Righteouſneſs, and makes it quimer,* © 
fit, that the great authour of all gr0d 
things ſhould bring into it the ſeed (of righteouſ- 
neſs. 

What > And does Faith nothing but prepare 
us for Righteouſneſs > But now, what way does 
ir prepare? Becauſe, ſay you, the Grace of 
God is obtained by Faith and the merit of © 
Chriſt. But proceed ; what follows after? 
For it is God only, by whoſe Almighty Power and 
Bounty we break the force of Luſt, and reſtrain all 
its importuzity, and maintain the prrfet# Offices of 
Vertue, &c. Who ever denied, that it is God 
only that can do thoſe things > But what ſay you, 
O good friend ? Is our whole Salvation and 
Righteouſnets in the fight of God, contained 
in that only, in driving *out of the Mind thoſe 
little Heats of all evil Ln whereof you ſpeak, 
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in aboliſhing the roots of all vices, and in main- 
taining duely and conſtantly the office of perfect 
Vertue. 


Yr III 


How far the Works of Human I ife are from 
the perfettion of Righteouſneſs. 


UT now, do you your felf perform all 
theſe things, which you require in us for 

the perfetion of righteouſneſs? Hath the 
great Husbandman watered the happy ground 
of your mind, with fo great a vigor and ver- 
dure of his bounty, that no wild Vines nor 
Briars do any where appear in all your life? 
That no Luſt draws you afide from your duty ? 
No perturbation of affections throws you down 
from your ſtate of conftancy ? No concupiſence 
of the eyes defiles the purity of 


Mats. your mind? He that ſeeth a Wo- 
wn. wan, faith he, to luſt after her, 
las nit, jr huh already committed adultery 


faith tothoſe With her in his Heart. Whar if 
that are mm a man is accounted unchaſt before 
IT God, if ſo much as his Eyes are 
may be {ion Adulterous. if he1s next to a Mur- 
ped, ind all therer that is ſo much as raſhly an- 
the Worid ory ac his Brothers if he that 
9 £7 Calls his Brother Racha, or beſpat- 

R. 3, ters the name of his Neighbour 

with the ſmalleſt reproach,is in dan- 


ger 


_ I as. ,. WI 8 . XD 


— 


Of Free Juſtification by Chriſt. TY 


ger of the Council; whar ſhall be ſaid to him, 
who hath poured forth, not only volumes of 
reproaches, but Cart-loads of ſpiteful ſpeeches 
againſt his Brethren and fellow Servants, with 
ſo much virulency and gall of bicterneſ(s > So 
that I need not here go through all the Preceprs 
of the Divine Law, as concerning loving Gud 
above all, concerning the /#rifte/t love to our 
Neighbour, concerning ſhunning offences, pur- 
ing up injuries, praying for enemies, the abyi- 
cation of this World, the framing the Life to 4 
Dove-like ſimplicity, and other ſuch like chings. 
Which things,ſeeing they are (o various in kind, 
and ſo difficule in the oblervation ; I would 
know of you, not what ought to be done, bur 
what you your (elf do exprel(s in deeds : Nor 
what the Divine Grace is able to do in you, 
but what it does in effe&t : Whether he heaps 
you up with ſo many and {ſo great gitrs of his, 
that you are able co pertorm all things. thar 
are written in the royal Law. Which if you 
can avouch fo ro be, I willingly congratu- 
lace your happinels, and I am nor at all againſt 
your obtaining by way of merit, that avhich 
your works do meric, but chat you may g1 up 
to the Kingdom, and may take your le't Un- 
pinioned Wings, as 4rnb:us (ich. wherewth 
you may go happily to Heaven, an1 'miy fly 
to the Stars, where you may reign wi-h Chi, 
and you oaly, all orher f{inners b*133 i(hur our, 
may with God overcome, when you are jud2- 
ed. Bur in che interim here ir comes imo 
my mind to ask you a thing, How will this 
1 3 conliit 
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Rev. 15-4 confiit with that which the Church 
OP ſings in a holy Hymn, and fings fo 
lfdymn, 
thon cn;y are Aright : Thou only art holy > For 
holy. Hi-7m. how thall he only have the praiſe 
as Cre/1p of that thing, as faith Hierom, 
=o which he hath common to himſelf 
14l, 2+ . . . 
with many 2 What if you think 
there is no difference between his RighteouCl- 
nefs a1d ours, and you ſuppole there is no Righ- 
teouſaels but what proceeds chiefly from 
Works; either let your life (hew to us the 
ſame Works, which Chriſt wrought, or if you 
cannot, let him only have the hogour of this Ti- 
tle, that Chriſt only may be righteous, and O/o- 
»i:25 may confeſs himſelf to be unrighteous and 4 
finner, that now that faying may truely have 
place here, which juſt now I cited 
Az:.in7s9., out of Anguſtine. Let man take (in, 
£108.49. co himſelt, which is his own, and 
leave Righteouſneſs tv God. 

Bar. you will fay, what then, is there no 
Rigl1teouſneſs which belongs to men? I do not 
deny that there is, but ir is ſuch a righteouſneſs, 
25 mult be ſought elſewhere than- in. works. 
Burt you may ſay, where then? Notonly I, bur 
allo St. Paul will tell you, the Righteouſneſs 

of God, faith he, to all, and upon 
Ri% 3 all that believe. And again in the 
{ame Eviſtle : The Gentiles which 
followed not after Righteouſneſs, laid hold on 
Righteouſneſs, to wit, the Righ- 
Rom. 9, reouſneſs of Faith : On the contra- 
ry, !ſrae! which followed _ the 
aw 
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Law of Righteouſne(s,atrained not unto theLaw 
of Righteouſneſs. Why ſo? Becauſe they ſought 
it not by Faith, bur as by the Works of the 
Law. And writing to the Galatians, knowing, 
faith he,that a man is not juſtihed by 

the Works of the Law, but by the Gal 2. 
Faith of Jeſus Chriſt,we alſo believe 

in Jeſus Chriſt, that we may be juſtified by the 
Faith of Jeſus Chriſt, and not by the Works 
of the Law, becauſe no fle{h ſhall be juſtified 
by che Works of the Law, &c. who is to dim- 
fighted but he may clearly (ce what the mean- 
ing of the Apoſtle is 1n cheſe words > Where- 
fore I the more wonder wich my (elf, how great 
a ſtupidity darkens the minds of ſome of our 
own Country-men, and eſpecially thoſe Jeſuits, 
who in a thing ſo perſpicuous yield not unto A- 
poſtolick Authority, fa that they ſeem to have 
ſallied out of ſome Trophonian Den, for no 
other purpoſe, but that waging War with Sr. 
Panl, they may differ wholly from him in 
their opinion, For what things can | 
more fiercely encounter than ſuch |; cs. c. 

an oppoſition as this, Chriſt is Ron. 4 

our Righteouſneſs ? Faith is impy- £m. 11, 
red for Righteoulie(s : 1f of Work, #2: 

then Grace is not Grace. The Juſt 

lives by Faich. And after this manner doth 
the Apoſtle and Prophet inſtruct us. What, 
ſay they? We are Juſtiftied by 

Works, and yet Grace is no £94 

teſs Grace. The Juit doth nor _ 
live by Faith, but the Believer zpiyg. +, 
Liveth by the rizhceouſneſls of 

| H 4 Works 
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Works. And whereas Pau! doth 


Tit. 3+ {0 attribute our Righteouſneſs to 
PL Faith only, that he attributes no- 
Rem & thing to Works, ſo often repeat- 
Rom. 9. ing thete exclufive words, withoat 


works, apart from works, not ac- 
corcing to works, Itit is Grace, then it is not 
of Works : That I may be found in him, nor 
having my own Righteouſneſs, which is of the 
Law, bur that which is of the Faith of Jeſus 
Chriſt: To him that believerh in him that 
Juitifies the Ungodly, Faith is imputed unto 
Righteouſneſs : alſo placing Jews and Gentiles 
as in-a Scheme, that by experience it ſelf 
it may be evident how hazardous it is, to 
{ear the hope of Salvation any otherways than 
in the Faith of . Chriſt only. Oa the contrary, 
thole men overthrowing all theſe ſayings of 
Paul, endeavour this only by all the means they 
can, that they may meaſure the whole ſum of 
our Juſtification by the performance of Works, 
and not by Faith ; that they may take away all 
imputation of the Righteoulnels of another 
from us, that Faith may no more contribute 
any thing to Righteouſneſs, but that it may 
render us worthy and fit, on whom the Divine 

Grace (hould. confer freely for the 
Conci/. Tii= Merit of Chriſt, the firſt infuſjon 
gent. SY» 6 of inherent Righteouſneſs. By 

which new qualities being received 
for the Merit of Chriit, now man himſelf by 
that inherent Righreouſnels (as their words ex- 
preſs it) merits a greater and fuller righteouſ- 
nels, reconciliation and adoption, and at lengeh 
| ife 


Of Free Juſtification by Chriſt. 105 


Life Eternal. Moreover, they proceed (o far, 
that they aſſert, there is no Righteouſneſs ac 
all, bur that which is peculiar to every man, 
and they fo define it, that in all the nature of 
Righreouſneſs there is no place at 
all for faith, and there appears not 4 definition 
ſo much as any mention thereof. *f "8 breout- 
For thus they define it, the righ- jng to the Je- 
teouſneſs of God, which is reveal- fuits of Cot- 
ed in the Goſpel, is a vertue in . Cw. 
God which diſtributes ro every one ge 
according to their deſerving. A!- "philip 4. 734- 
phonſws adds, Evangelical righteoul- 

neſs is an equal proportion of merits to re- 
wards. 

I beſeech you, Pious Reader, thoſe that pro- 
fels ſuch vile and abſurd things, will any man 
ſuppoſe that they have been exerciſed with ſe- 
rious meditation at any time in the holy Scrip- 
tures, or that they have not rather beſtowed 
their whole age and wits in Heatheniſh and Ari- 
ftotelian trifles ? But now it will not bs amiſs 
to take notice with what props of reaſon they 
confirm theſe their opinions. 
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Againſt the Jeſuits and their Topick Hvgu- 
ments, whereby they confirm Inherent Righ- 
teouſneſs out of Ariltotle. 


WW HAT, ſay they, have you not 
Argum. tx at any time read that form of 
_— _— reaſoning in Ari/tetle > He is righ- 
2 C05. reous, therefore he is endued with 
Ron.4.3; Tigliteouſneſs; ſuch a man is learned, 

therefore he hath learning > We 
have read it,lay they, in the Topicks of Ari/torle. 
That is true indeed. But have ye not alſo at 
any time read in the Epiſtles of Pau/, theſe 
forms of ſpeaking, Chriſt is our Righteouſnels ? 
We are made the righrteouſnels of God by him? 

faith is imputed unto righteouſ- 
Mo eflibca nels ? the Juſt thall live by faith ? 
quizzes What then? Shall we believe Ari 

ſtotle more than Pau!? We believe 


Fiſhermen, ſaith Ambroſe, not Logicians. And * 


ſhould we tranſlate our Faith, which we owe 
to God with faithful Abrabam unto men that 
are Sophitters? But now, leſt thoſe Jeſuits 
ſhovid fay, that they are not an{wered, let us 
look more nearly into the force of their argn- 


ment, and pierce them through with their own 


Dare. Thoy deny that ever thy external attribu- 
tion was heard of ſince the World was ; that a thing 
ſhoutd rective a name extrinſicaly from qualities, 
that c«n be within, ſo that they ſhould be accounted 
righteous before God, not by annerent my 

4 Mt 
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but the righteouſne/s of another, to wit, Chriſts, 
which is applyed to us by Faith, &c. And in- 
deed this Reaſon taken out of wy ers might 
perhaps be of ſome force, if they had omitred 
theſe words (before God.) But now ſeeing 
there is a twofold and divers righteouſnels, the 
one which is called the righteuſneſs of che 
Law, the other which is called the righteou(G 
neſs of Faith; and ſeeing the judgments of 
God and the judgments of men do differ, they 
do fooliſhly and ridiculouſly argue from hu- 
mane things to divine, from the righteouſneſs 
of the Law, to the righteouſneſs of Faith ; for 
men are not juſtified in the fight of God upon 
the ſame account that they are eſteemed righ- 
teous before men. Yea, oft-times it happens 
otherways, that thoſe whom this World does 
moſt cry up, and judges juſt by their inherenc 
qualities, God condemns the ſame men chiefly 
of unrighteouſne(s out of thofe very ſame qua- 
lities : and fo on the contrary part, gen judge 
This may eafily appear evident by by qualities, 
the Example of the Fhariſee and the but God 
Publican, either of which if they Jucgerd 0- 
were to be valued according to the *vute- 
inherent merits of their life, what cauſe was 
there, I beſeech you, why the Paubiican ſhould 
£0 home more righreous than the Phariſce? 

Even as with a like diverſity the Scripture 
ſometimes names them dead, whom humane 
Philoſophy would judge to be alive, and in 
perfect health. Suffer ye, ſaith he, the dead 
to bury their dead, But pray how dead ? wh 

unie 
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unleſs they were alive,they could not bury their 
dead > What ſhall we chen ſay ? that the Scrip- 
ture lyes, in calling them dead, which were 
alive 2 Or does that Jeſuitical Rale rather lye, 
which judges thoſe alive by reaſon of their in- 
herent qualities, whom the Scripture calls dead ? 
How hall theſe things, fo contrary to one ano- 
ther, agre? together 2 Bur'that it is one thing 
to live. to be dead, and to be righteous be- 
fore God, and another thing before Men. The 
Books of Holy Scripture are full of ſuch Ex- 
amples, and they have been ofcen heard of and 
ſeen by Men; and yet after all thefe things,thoſe 
pleaſant Gymnolophiſts deny, that this external 
attribution was ever heard of ſince the World was, 
that a thing ſhould rec*tve a name extrin/ecally 
from qualities, whoſe nature is to be within. Is it 
ſo indeed that this was not heard of fince the 
beginning of the World > what do I hear? 
have ye not then, good men, read theſe words 
of the Apoſtle in the Holy Scriptures of God? 
By the diſobedience of one man many were 
made fianers 3 and again, by the obedience of 
one main many thall be made Righteous. I 
pray you, what is the meaning of theſe words, 
by the diſobedience of one many are ſinners 2? 
Again, by the obedience of one many are 
righteous ? Does this attribution ſeem internal 


"ro you, or rather external 2 was that rebellion 


ecultir to Adam, or was it ours? If it was 
ours, how was it ours, but by external impu- 
tation? What? when you hear theſe words of 


the Apoſtle : He made Chriſt to become - 
or 


pm 
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for us, that we might be mace the 
righteouſneſs of God through him, ' 2 Cor. 5. 
&c, Did either of us receive from 

qualities that can be faid to be within; he, that 
he was made fin, or we, that we are called and 
made righteouſneſs through him ? Moreover, 
what is that, when the Publican in the Goſpel 
is ſaid to have gone to his houſe juſtified rather 
than the Pharifſee ? what was the cauſe why the 
one went away juſtified, and the other went a- 
way unjuſtified? I think it came not fo to pais 
by a habic of inherent righteouſneſs, but upon 
this account rather, becauſe the Publican oon- 
felled his own unrighteouſneſs, therefore of 
wicked he is made righteous 3 the other, be- 
cauſe he ſeemed righteous to himſelf, through 
a falſe opinion of his own righteoul- 

neſs, was manifeſted to be unrigh- Proz. cap. 8. 
teous according to the teſtimony of 

Holy Scripture: The Righteous Man no ſooner 
ſpeaks than he accuſes himſelf; and in another 
place, confels thy fins, that thou maye(ſt be juſtt- 
fied; therefore that aying of Auguſtine ſeems wor- 
thy of Praiſe; this is the true way 

to perfection,if every man acknow- =Azg. ad 
ledge in truth, and confeſs in humi- ÞBoutface, 
licy his own imperfection. And > 3<P: 7: 
Bernard (pake no lels to the purpoſe, * 

who bics us confider the Pharilee-praying 3 he 
was no Robber, ſaid he. nor unjuſt, nor an 
Adulrerer, nor careleſs of Faſtings, nor un- 
mindful of the Poor, nor unthankful to God, 
what then was wanting ? 


This 
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This one thing was wanting, that 
Bernard *® he togk no care to know what was 
Dominic, wanting to him, but made the moſt 
Serm. 3: of his own merit, and therefore re- 

turned empty. On the contrary, 
the Publican, who emptied himſelf, and took 
care to bring an. empty veſlel, received the 
more plentiful grace. 

#9 By theſe things I ſuppoſe it is 
hy ſufficiently evident, what this Righ- 
neſs they are TEOuſnels 15,and of what ſort, which 
juſtified be- makes us righteous before God, 
fore God, by whether ic is Chriſts or ours ? If it 
nnd % 15 Chriſts, itis not ovrs? How then 

: of works of our righteouſneſs > If 
it is ours, it is not Chriſts : how is a man of 
wicked made righteous ? If of wicked he is 

made righteous, that Þ may ſpeak in 

Aug.in the wordsof Augu/tine, what are the 
Fral. 31. works of wicked men? Let the 
wicked man now boaki of his works , 

I give to the Poor, I cake nothing away from 
any man, &c. then thou zrtin this thy boaſt 
wicked, and thy works are none. Thele things 
faid he, therefore it is a falſe Opinion, which 
men plead for, to wit, that a mai cannot be cal- 
led righteous by an external! righteoutne(s, Nei- 
ther is it leſs Aſs-like which thoſe Balqamites do 
bray, who ſay, that it is the ſame thing for a man to 
be thus Righteous 5 as if a man ſhould ſay, an Aſs 
with the form of an Aſs is «a Min; for by Foith we 
are called faithful, and by righteouſneſs weare called 
righteous, &c. Be it fo indeed, that no Man 
ſhould rightly - be called righteous, but oo 
rae 
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the accouvt of Righteouſneſs ; whart then, ſee- 
ing | Chriſt is our righteouſneſs, js there not 
ſufficient cauſe upon that account why we ſhould 
be called righteous? ſhould any wan require 2 
better righteouſneſs than chat which is Chriſts? 
And what form of expreſſing, though external, 
can hinder, but that the righteouſneſs which is 
peculiar to Chriſt, may alſo be called ours, and 
may be common both to him and us, eſpecially 
ſeeing he is wholly ours with his merits, ver- 
tes, benefits, -and ail his goods? Eo 
which qualicies,though they are. pot Ct 5 
properly in our ſelves, yet being wich ”, his” 
received from him, they paſs like- good things. 
wiſe into our poileflion- As the 

Bodies of the Stars and Planets, though dark of 
themſelyes, yet they ſhine and are made bright, 
not with thejr own, but-anothers light, to wi 
being inlightned with the light of the Sun; ju 
ſo it comes to paſs to us, that we are made 
Righteous, Kings, Prieſts, Sons and Heirs of 
God, not by wy property of our nature or 
condition of works, but becauſe the Son and 
Heir himſelf is ſaid to be made Sin and a Curſe 
for us, not for any ſin inherent in him, buc im- 
puted to bim. 


Argument. But here again, and a- £ 
gain thoſe impure Sophiſters object, As Chriſt 


. - was madeſin, 
that this was never heard from Ari 


fotle, and that it is not agreeable to made righ- 


reaſon, that he ſhould be called tcous. 

Bur Chriſt 
was pot made fin by inherent fin, Therefore we alſo arenac 
made righteous by iwherent righteouſaehs, 


learned 
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learned, that hath no learning, or righteous, 
that is not endued with righteouſneſs. And 

haps that may ſeem true in moral vertue : 

ow ſeeing there is a twofold righteouſneſs, 
2s I have ſaid, one which they call Ethick, a- 
nother which is Theological, that conſiſts in 
manners, this in faith z we muſt judge far other- 
ak of this than of that. For the righteouſ- 
nels of which Ariſtotle treats, as it is a moral 
vercue diſtinguiſhed from prudence, courage, 
and temperance, - thus it is referred to the ha- 
bits of the mind and internal qualities, accord- 
ing to which men are denominated of what fort 
they are by Philoſophers. | 

And though we confeſs this to be true in 
ſome reſpe&, it doth not at all hure our cauſe 
nor diſcourage our enterprize in clearing this 

nr. 

For all this Controverſie undertaken by us 
drives at this, that we ſhould ſearch for a righ- 
teouſneſs, which is no moral humane verrue, 
bur which is a Spiritual Grace and gift of God, 
which is not ours, but which is proper. to 
Chriſt ; whence he only is called holy and juſt, 
and we are called juſtified in him, nor upon the 
account of works, but fairh, which God im- 

res for righteouſneſs unto them that believe 
in his name. And hence it is rightly called the 

righteouſneſs of faith, and there- 

bs + fore faith it ſelf is 'righteouſnels ; 
Faith. whereby we are accounted righ- 
teous before God, being endued 

not with that external righteouſneſs, ' about 
which thoſe men Philoſophize, bur being beat 
tifhe 
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tified and adorned with a peculiar and moſt in- 
ternal righteouſneſs, which being ſo, who ſees 
not that it is falſe and ſophiſtical which thoſe 
men take ont of Ariſtotle ; that we are juſtified 
by works, or ſhould upon no account be called 
juſt? why ſo? becauſe no man can be called juſt 
but upon the account of the righteouſneſs, which 
every man poſſeſſes for his own in himſelf, For 
thus do thoſe ſharp-witted Men argue, who 
cannot endure the free juſtification of Faith. 
To whom, that I may make anſwer, let us hear 
this firſt from them : Whether faith, whereby 
we believe in Chriſt, ſeems tothem 

2 vertue or not ? If they judge fo, _ and 
I ask whether it is a moral vertue, righteouſneſs 
or a theologica! ? And then whe- whereby we 
ther it is internal,and inherent,being **< joſtified 
inwardly placed, or whether it — -w 
ſhould be called external > If faith me 
15 an internal thing, and the ſame is our righte- 
ouſne(s in the fight of God; Why then ſhould 
not this ſeem an allowable form of arguing a- 
gainſtche Jeſuites, who deny that we are other- 
wiſe juſtitned than by internal and inhereng 
righteouſneſs ? 


Aroument, 


AY Our Faith is Righteouſneſs before 
0 


A. Our Faith is an internal and inberent 
vertue. 


Concl: 
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> Coxc/. Therefore we are made 
Faith 3s 2 righteous before God by an interna! 
_ "wy and inherent vertue. 
righteouinels, = But here again the Adverſaries 
object, that they do not at all deny, 
but chat Faith 1s an internal vertue ip us, which 
neverthelels makes us faithful, but makes us not 
juſt. Why fo ? becauſe ve re f2id to be faithful 
from faich, but we are {aid to be righreous only 
from righteouineſs ; O (weet and underſtanding 
men! as if thoſe who zre faittiful in Chriſt Jeſus, 
were nct alio juſt before our God, cr as if 
theſe things ſhould cnly be looked upon in their 
names, 'and needed not to be conſidered rather 
in their cauſes and effetts. And what will 
they then ſay to theſe words of Paul, being ju- 
ſtified by faith we have peace with God through 
our Lord Jelus Chriſt > What if the cauſe being 
granted,the effec alio muſt neceflarily be grant- 
ed, and faith is a juklifying caule (as the Apo» 
file wicnefieth) how can it be, that thoſe who 
receive the name ct iaichful from fairh,ſhould not 
allo uron the tame account receive the cauſe of 
righteoulſnels, whence they are not only called 
righteous. bur made fo alſo in reality. 
And theie things we have taid by the by, a- 
2ink rhe objections of the Jeſuits; who leeing 
= lo firictly examine the Divine Theorems 
of Qur Religion, according to the Logical forms 
of arguing, it isrea{ſcnable that ve allo ſhould 
keep them entangled, and expedite cur felves 
out of their nets, «as much as may be, Here 
therefore, fecivg they require of us Arguments 
conformed 
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conformed unto the modes of Ariforle, let 
them fo receive them. 


Argument, 


Ma. Men from Righteouſneſs are rightly 
and formally called Righteous. 

Mi. The Faith of Chriſt is Righteouſneſs 
imputed co us by God. 

Concl, Therefore from Faith men are rightly 
and formally called righteous before God, 


Again, 


Ma, They that do juſtly ſhould be called 
juſt before God. 
Mi. They that believe in the Son of God do 


moſt juſtly. ad 
| Concl. Therefore they that be- _— the 
lieve in the Son of God, are deſer- 89% *%,, 

, that ye 
vedly called juſt. ſhould be- 


For what can any man do more lieve in him 
juſtly, or more holily, than to be- whom be 
lieve in the only begotten Son of Jon _ 
God, and to embrace him with all ; 
his faith, as che Goſpel bears witneſs. This is 
the work of God, that ye ſhould believe in 
him, whom he hath ſent. And what Doctrine 
is more excellent, than to know Chriſt the 
Son of God aright, and the power of his Death, 
and Reſurrection * Which knowledge, how 
much it is valued by God above all other diſci- 
plines and arts, it may appear by this, which is 
foretold unto us of Soy by the Divine 4 

2 pact, 
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phet, and my Righteous Servant, ſaith he, by 
his knowledge ſhall juſtifie {many, What if 
our Juſtification is placed only in the know- 
ledge of the Son of God, and the Faith of che 
Son is nothing elſe but knowledge Divinely In- 
ſpired 3. what credit then ſhould be given to 
thoſe Jeſuitical Sophiſters, who neither admit 
of any external cauſe of juſtifying, nor acknow- 
ledge any other but this, which they themſelves 
place in Works. ; 

And now what will they an- 
Auguſtine, f{wer. to this Argument of Au: 

guſtin * 


| a Whence we are ſaved, thence we are 
JUutt. 

Mi. By Faith we are ſaved and reconciled 
to God, and become Conquerors ; according 
to that ſaying of the Goſpel: This is the 
Victory, which overcomes the World ; our 
Faith. 

Conclu. Therefore, by Faith the name of 
Righteouſneſs is rightly given to us, according 
to the Teſtimony of Auzuſtin. 

But choſe Praters wil! not yet hold theirPeace, 
neither do they endure any either Internal or Ex- 
ternal Righreouſneſ(s, but this only which cliey de- 
ſcribe in Works,and the obſervance of the Law: 
And they endeavour to prove it by this caption. 
Firſt then as rouching F3ich, though that is an 1n- 
ternal Vercue, yet they plcad that it doth not 0- 
therways juſtific, but upon the account of Cha- 
ricv, But thus they diſpute concerning the righte- 
Guineis of Chriit ; Becavie it is not our on 
ut 
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but is peculiar to Chrift. There is no cauſe why 
2 Man ſhould take upon him the Name of 
Righteous, from that Righteouſneſs, , 

which is anothers; to wit, accord» 23: 
ing to the Law of Ariſtotle. Which the world 
how frivolous it is, and contrary to that he gave 
the Faith of che Goſpel, ic will Ms ws 
not be difficult to demonſtrate 592, 2% 
by very clear words of Scrip- helieve in 
ture; for, to what purpoſe is him, &:, 
the Divine Love Preached in the x,y, 8. 
Goſpel, and in the Prophets, to 

have given Chriſt his only begotten Son unto 
the World : Unlets he had been willing to 
make us partakers together with him of all his 
Wealth, Vertues, Merits, and whatſoever 
good things belong to him? Whence Paul. 
He that ſpared not his own Son, but delivered 
him up for us all, how ſhall he not with him 
freely give us all things? What if Chriſt was 
given to us byhis Father, poured forth, expoſed, 
and is wholly made ours, with all his goods 
and gifrs, is there any thing in him, whether 
Wiſdom, or Juſtice,or Sanctifhcation,or Life, or 
Vicory,or Death,or any other thing 

befides, which we may not by a 7 
due right lay claim to as our 0Wn? Law, that 
If it is ours, upon what account which a Man 
then do thote Gymnolophiſts 4oth by ano- 


- » therhe ſeems 
Preach that it belonss nor to us:  — 


> which thing we may reaſon »y himfel, 
nus, 


i 3 
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Ma, Whatſoever Chriſt did for us, is e- 
ſteemed ours, juſt as if it had been done by 
our {tlves. 

Mi. Chriſt fulfilled all Righteouſneſs for 
us. 

Conclu, Therefore all the Righteouſneſs of 
Chriſt i5 ours by Faith, juſt as if it had been 
fulfilied by us. 


— 


It 1s confi med by the Example of Adam, 
that Chriſt's Righteouſneſs 1s ours. 
T3Erhaps the thing wil appear more evident 

by Example. Let us look upon Adam, 
and in him ler us behold the publick calamity 
of cur Nature: And alſo let us contemplate 
Salvation reſtored again by the ſecond Adam, 
from the ruine received by the firſt, 

For, if the DoGrine and Force of contra- 
ries be the lame, according to Philoſophers, 
it 111] be more eaſe by that means from the 
Evil of t!;e one, to judge of the advantages of 
ine other. Then let us compare both Adams 

- with one another, The firſt Earth- 

_- comp? ly of the Earth, with this ſecond 
2nd C ft, Heavenly from Heaven + Who. 
though in their whale Nature they 

are 1M, oft cifterent one from a another: Yet by 
the {ingular Wiſdom of God, it fo comes to 
paſs, that there is a wonderful reſemblance 
mt things that difter very much and 
the reaſon of our Salvation being reſtored, 
agrees 
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agrees moſt aptly with the reaſon of the ruine 
received. 

Firſt, 'in this, that both were Originally 
Princes 5 and Autizors Gf our Prc 2 = 
tion, one of the Earthly and the 
other of the Heavenly. And then The former 
afterwards tlere was added another bo 
thing in which he was a wonderful as 
Type and Imaze of Chriſt who »; 
ro come a long time after, How tha: yi me to pals 
we ſhall very well learn of Pau! hineit. = 
ſaith he, by t the Ditobedience of oae Ma: 
many were mad? Sinners: So by che Obedi- i= 
ence of one, many (h:!] be made RigiteO!:s 'S: 
and doubling the fame 2g4in and again in 
many Words: As, faith tie, by Ly Man 
Sin entred into the World, and by Sin Death 
came upon all Men, in that all fe S'nned, 
&c, And pretently: If therefore by the Sin 
of one Man, Deat 1. Came upon all Mcn 
to Condemnation ; in lik? manner by tie 
Juſtification of one \viin, good is ProP1Zareg 
unto all Men w the Juit 7 Me ion of Lite. What 
Is more Clear than thicie words of the Apottle ? 
The whole force and {umn of the Argue: 
drives at this , t2T the trus Nature of OUT 
Righteouſnels is not due to our Vertues, but 
we mult be beirziden for it to the mer if T of 
another. - Setting b<fore us iucl: 4 fenuic a5 this 
by Argument, 


[ + Argument, 
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Argument, 


Ma, In what manner * Unrighteouſneſs is 
propagated in the World, in the ſame manner 
alſo Righteouſneſs comes. 

Mi, Unrighteouſneſs is propa- 
As Evil was gared by the Sin of one Man 
pro 029” ed only. 
by the Sin of 
one, fo gocd 1+ propagated by the Juſtification of one; by 
the Diſokedicnce of one, many were made Sinners, 
Rom, 5. 


Conclu, Therefore, alſo Righteouſneſs by 


the merit of one only, is derived unto all that 
are allied to Chriſt by Faith. 


Otherways, 


Ma.. As the matter is between Adam and 
us, after the ſame manner is the matter be- 
tween us and Chriſt. 

Mi. The (in of one Adam is im- 
as my; pared to all his Poſterity, yea, all 
dved by the thoſe who tranſgreſſed not with 
Sin of one, him. 
ſo by the 
»*ace of once, many are juſtificd, Rom, 5. 


Conclu, Therefore: The Righteouſneſs of 
one Chriſt is imputed to all his Poſterity, 
to wit, that believe in him ; though they-did 
nor 


——_ 


not obey with him. Which things, 
ſeeing they are of themſelves clear 
and conſpicuous , the Point calls 
us to-return to you, O moſt ex- 
cellent Oforizxs, who ſeem either 
not to head carefully enough, or 
elſe perniciouſly to deny that which 
Paul Diſcourſes of Imputation, ſo 
copiouſly and weightily : Where- 
fore again, and again beleeching 
you, I appeal to this ſacred Righte- 
ouſnels, whereof you write, and 
alſo to the equity of your own 
humanity 3 that having ſomewhat 


Of Free Fuſtification by Chriſt. 121 


Airer what 
manner the 
fin of one, is 
imputed un- 
to all ; in hke 
manner alſo 
the Righre.- 
ouſneſs of one 
1s 1mputed ro 
all : Orher« 
ways there 
would he no 
reiemblance 
berween 
Chrift and 
Alam. 


cleared your Eyes, you may ſearch more ex- 
aQly into the meaning of the Apoſtles debate, 
and the force of his reaſons. And firſt, I 
would have you fee, into this, what it is the 
Divine Apoſtle chiefly treats of here, what he 
breaths after, what be drives at by this fimili- 
tude, whereby he compares 4dam together 
with Chriſt, and propoſes him as a Type and 
Figure of Chriſt. But where there is a Type, 
it is neceſlary there ſhould be 


ſomething, which by certain agree- 
ment , of {1militude may be an- 
ſwerable to the Type. 
where 
no Type: Where 
tion, there is no f{tmilitude 
Now whereas the former Adam, 


bears a type and reſemblance of 


him that was to follow; let us 
conſider in what this fimilitude 
conſiſts. What, in propagating (in ? 


Adama Type 
cf Crorift. 


: On the contrary , 
there 'is no agreement, there is 


there is no fignifica- 


diſcerned. 
Wherein the 
{mihrude of 
Adam and 
Chriſt con- 
liſts. 


Not 
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Not at all in the very Nature of the 
Perſons > What is more unlike? Where 
then is ſimilitude? To wir, not in the perſons, 
nor things themſelves, but only in the manner 
ef the thing. Bur ir muſt be explained what 
tha: manner is : For herein lyes all the contro- 
verſi2 berween us and the Papiſts. ' For other- 
ways 25 touching the: things themſelves, and 
the Perſons, weare well enough agreed in that, 
for there is no Man who is asked concerning 
Adam, and concerning Chriſt, but will anſwer 
concerning both, according-as the thing is in 
cruth, that he 1s OY nature earthly, and 10 his 
life a Sinacr, and that he brought upon us not 
only an Example, bar alſo a cauſe of (inning by 
2 certain venomous contagion of Nature. And 
on the contrary, that Chriſt is from Heaven 
Heavenly, and moſt pure from all! defilement 
of fin, and we he only is the Saviour of the 
World. Concerning which, if I am not miſ- 
taken, there is an agreement between us and 
our Adverſaries : But concerning the man- 
ner how thtle either good or evil things, come 
to us from theſe two Originally, herein con- 
{its all the marter of conrroverlie between us. 
For 55 there are many who think we are 
no ctlier way _Builry, but that by the ex- 
| ample of finnings we imitate Adam 
6 Ne 1B the fir Author of Sinning 3 So 
Adimgr nm You miy fee many, who think we 
att. d $10.40 are up0.1 no other account righteous 
MM FUeYY and acceptable to God ; but that 
«ul, is 4.97 being heloed by Grace, we attain 
or b» 15.2, unco Chritts moſt Holy Works, 
tiou waly, and lits. molt pure Innocency of 


ifs 
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Life, :or do very nearly reſemble the ſame. 
Who though they ſeem to ſay ſomething, yer 
is nor all contained in that: For though 
good Ecucation, and imitation 

wiſely uſed, hath no ſmall influence Imitation of 
for the becoming Vertuous, where- Ute. 

by it may come to paſs, that Jome 

perhaps may ſeem leſs wicked than others, and 
in ſome reſpe& to excel others in the praiſe of 
Piety : But imitation, or any inſtration af 
diſcipline will never perform this : In ſhort, 
nor any way beſides will be ſufhcient for this, 
that you may thake from oft your neck that 
which you drew from 44am, or that you ſhould 
attain that which is in Chriſt,that is, 

that you thould appear righteous in Chrift co be 
the fight of God; unlels Chrift feenin Alan. 
come 1n to your {uccour atiother 

way, than by any of your endeavours how 
great foevef. You will ſay, After what man- 
ner isall this > No Man can tell you that bet- 
ter than St. Paul: For after wh:t manner the 
former Adam ruin'd you, alter the fame manner 
the Second Adam Criſt rettores you- That 
firſt Author of your kind. whileſt chou was nor 
yet born, killed thee in the root by his, not 
by thy rebellion, and crew thee into miſery 
and deſtruction. In dam behold Chriſt, for 
in like manner, being born and having 
dyed for thee, by his own Inaocency, not by 
thine, hath reſtored thee again to true Inn 
cency and Paradice. As therefore the tran(- 
greſhon of Adam was imputed to thee, who 
didſt not Sin, after the (imilictude of his cran(- 
greflion : 
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preſſion: So the Righteouſneſs of Chriſt is 
imputed anto thee, who didſt not Work after 
the fimilitude of Chriſt. In the 
The icr"1- gone of whom behold the ſeverity 
ty of the . 
judgmene of Of Judgment, in the other the ex- 
God in 44a Cellency of Grace. What if this 
again the ex- perhaps ſeems hard and ſtrange to 
cellzncy 3! any Man in Adm, that I ſhould 
Ercv 10 M 
Chrit ſuffer the puniſhment of another 
Man's Sin, and tha: thoſe ſhould be 
puniſhed for the crime of another, who com- 
mitted nothing. (For it muſt needs be another 
Mans crime; fceing I am deprived of Righte- 
ouſnefs not for my own fault, but for the faule 
© iny Parent.) Let this ſame Man again, 
leaving Adam, caſt back his Eyes upon Chriſt; 
In whom the bounty of a moſt plentiful cle- 
mency makes amends, by a counterpoize for 
the ſeverity of the former Judgment : For 
from one Man Death paſled upon all, -on them 
alſo who finned not : And juſtly, Though I 
do not ſo much regard merit here, I only 
conſider the manner of the thing Come 
then, let us compare the Type with the Anti- 
rype ; from the diſobedience of one Man, as I 
faid, death paſſed upon ail Men, who finned 
not after his example; which is a thing that can- 
not be denied. After the ſame manner again, 
from the Righteoulneſs of one Man, Life is 
communicated unto all, who did not like him 
work Righteouſneſs, which is agreeable by the 
like reaſon; for otherways Chriſt could not 
agree 
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2 to his Type. Here now 

= Nag whoſoever thou art, The Type 
Chriſtian Reader , whether the C9Pared 
judgments of God in Adam ſhould archerype. 
be more dreaded by thee, in which 

the ſeverity of God imputed unto thee, 
being not yec born, that which thou hadſt 
not commirted , or mercy in Chriſt the Lord, 
ſhould be more loved, who,tothee,not working, 
but believing in him, that juſtifies the wicked, 
imputes the Righteouſneſs thou didſt not de- 
ſerve: ; 

By which you ſee, worthy Man, if Pau! the 
Apoſtle ſhould be credited, how unworthy of 
any credit your Doctrine is, whereby you - 
take away the Grace of all Imputation, and 
leave no Righteouſneſs befndes ro miſerable 
Sinners, bur what every Man purchaſes by his 
own good deeds; which how true it is, let us 
examine by that place of Pa«/,which convinces 
you of a Lye, and a ſhameful Error by this 
moſt evident Argument. 


Argument. 


Ma. Aﬀer what manner Chriſt was made 
fin for us, after the like manner we are made 
the Righteouſneſs of God by Chrift. 

13. Chriſt was made {in for us no other way, 
but by Impurtation only. 

Concl. Therefore we are made Righteons 
yy God no other way but by imputation 
only. | 


I 


TI 
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I beſeech you > by your Chatholick Chari- 
ty what will you ſay ? or what will you feign, 
O moſt dear Oſorivs, to this ſo clear evidence 
of manifeſt Scripture? Do you not ſee that 
you are tyed on every {ide with Bonds that are 
Apoſtolick and wholly of Adamant> Now 
what Turning, what Hvle to eſcape at can you 
find > Chriſt is made fa for us: Wherefore ? 
That we might be made the Righreouſnels of 
God by him, (ith the Apoſtle: Will you 'deny 
it? I ſuppoſe you will not : What way then 
was he made (in ? Will you ſay by cor2mitring 
it 2 No, By Impurtation then ? Certainly. it is 
ſo: Right indeed 5; What if he who knew no 
fin, is made a finner before Gnd, by the im- 
putarion of the {in of another? What, and 
ſhall not we who are by uacture unrigkreous, 
in like manner be made Righteous before God 
by the ſame diſpenſation of mercy and impura- 
tion > What can hinder but that as the rebel- 
lion of one was imputed to us all to deſtruction, 
afrer the ſame manner the obedience of one 
may be imputed to us all for S2Ivation? Ler 
your Wiſdom conſider what you ſhould anſiver 
in this caſe, not only ro me. but alſo to Paw, 
Bar noww.that this may be more clear, firſt, you 
fee this common and fatal neceffirv of Dying, 
whereunto all mortal men are liable: which 
with the ſame Foor beats ar rhe Gates of Kings 
Palaces, and at tne Doors of Poor mens Cot- 
tiges. Now I would know of you. whence 
this cauſe and necefſity of dying had irs firſt 
Original, and began ro make havock 2 Whe- 
ther through our fault, or the fault of mon 2? 

ou 
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You will ay, not through our fault. What 


if Death had ſnatched your ſelf away in your 
Infancy, you had then deſerved nothing your 
ſelf: And yet was you not then born on that 
condition that you could dye? Verily many 
Infants and Innocents are dayly ſnatched away, 


who deſerved nothing themſelves, 
yet they were born on thoſe very 
Terms that they were Mortal and 
lyable . to dye at ſome time. 
Why ſo I beſeech you? Ualeſs it 
be becauſe they proceed from him, 
the Tranſgreſſion of which one Man 
was impured to all, to ſufter the 
puniſhment of Death $s ſo that that 
1s cauſe ſufficient why you ſhould 
dye, becauſe you are propagated 
from him, who deſerved Death; 
you will ſay by a hard enough 

aw. I alſo would fay the ſame 
with you, unleſs the ſame Juſtice 


Death took 
1s beginning 
of making 
havock from 
the Sin of 
vne, not of 
many, 


The heavi- 
veſs of Juſtice 
was again 
made amends 
for, and o- 
ver-balanced 
by as great 
mercy, 


of the Eternal Deity had oppoſed 
an equal remedy to this great ca- * ©": 5: 
lamity, making arrends for. and 
alſo over-balancing juſt ſeverity with a like 
kind of mercy. You will (ay, what way ? That 
way which Sr. Paul mentions in this place, he 
that knew no Sin, faith he, was made Sin for us, 
that we might be made the Righteouſneſs of 
God through him. What is that, I pray you, to 
be made {1n for us, but to undergo what was 
due to our Sins? Which if the moſt merct- 
ful Father condeſcended ro Tranſlate unto his 
only begotten Son, not for any demerit of w 
r 
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but for our ſakes only. Verily it cannot be, 
neither is it agreeable to the Juſtice of God, 
nor to reaſon neither, that he ſhould puniſh 
both his own Son, and us alſo for our Sins ; 
ſo that one of thoſe rwo muſt needs follow , 
that if Chriſt hath made ſatisfaction for us, 
either Juſtice hath nothing now in us, that it 
may accuſe us of: Or if it have, it is falſe 
then, which is mentioned in this place by Paul: 
Chriſt was made Sin for us ; and that is falſe, 
which we hear in the Prophet. And he ſhall 
bear their iniquities, &c. For how 
Taiahs3, did he bear them, if they remain 
| yet tobe born by us * Whence the 
Apoſtle concluding very well, he reaſons to 
this purpoſe : That we might be made, faith 
he, the Righteouſneſs of God through him, 
as if he had ſaid; as Chrift did bear our Sins, 
ſoalſo we do bear his Righteouſneſs. He was 
=: puniſhed not for his own Sins, but ours; in like 
' manner we are endued with Righteouſneſs, 
which is not ours but his. 
In which thing the admirable Ar- 
The Blood of tjifice of our Redemption is ſeen : 
——_— Where Mercy encountering with 
g . : 
with Righre. Juſtice doth ſo contend that it over- 
ouſneſs, yer COMes alſo, and yet ſo overcomes, 
noc violanog that in the mean while there is nor 
gs —_ made any violation of Ju'tice, bur 
ivg it. a juſt recompence for fins. For as 
unjuſt as it 1s, that he, , who was 
free from fin, (hould ſuffer the puniſhment of 
fin for the guilty ; Ic is again as unjaſt, that onr 
fins already expiated in him for us, ſhould 2pain 
uc 
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be puniſhed in us by the judgment of condem- 
nation. And upon a different account how juſt 
it was, that the fin of one, who. ſuſtained the 
perſon of all nature, ſhould be propagated unto 
all that came of him, and ſhould be given to 
publick condemnation : Again,it is as agreeable 
ro Juſtice, that the obedience of one man, who 
undertook the cauſe and perſon of all men, 
ſhould be likewiſe communicated to all rege- 
— of him, to the imputation of righteouſ- 
neſs. 

But you on the contrary plead, that it ſeems 
not to be juſt at all, that any man ſhould ſeem 
juſt by another mans righteouſneſs, who is un- 
righteous himſelf, I anſwer to the 
contrary, and thus I plead ; neither An Anſwer, 
was it juſt that Chriſt being inno- 
cent ſhould be ſugk into the condemnation of 
Death, who wasfin himſelf free of all ſpots 3 
You obje& to me the definite nature of Juſtice : 
Which becauſe it is a vertue, giving to every 
man according to his deſert, therefore you 
argue that ic cannot be, but it muſt meaſure 
unto all men by equal right, whatſoever is due 
to their merits : Be it fo, and why then doth 
not this ſame jultice, my good friend, diſtri- 
bure co Chriſt the Son of God according to 
his deſerving ? Why is the innoceat veaten 
with ſtripes > Why is he torn unjuſtly with py- 
niihments> Wherefore contrary to his deſery- 
ing, contrary to Right and Juſtice is he drawn 
to the judgment of Death, and being innocenr, 
is ſtrerched forth upon the Croſs * Wharcan 


you anſwer ms ia this caſe 2 What fay vou ? 
K Whas 
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What have you, whereby you may defend 
this diſtributive Juſtice > What will Juſtice it 
felf bring for it (elf, which is the moſt exat 
and perfe& of. all things, ſo often proclaimed 
by you, and in fo many books ; Which it may 
probably make a pretence for the receiving of 
ſo great an injury ? Except that it may ſay this 
onh + That we, and the fins of us all, came 
oct puniſhment in this one moſt innocent 
body of his, and there were with deſerved 
poems moſt juſtly -recompenſed by 
od. 

| Which unleſs it were fo, Juſtice 
ny ons it ſelf had ſinned againſt him moſt 
oe Ecer. Onjuſtly. Now the fingular Provi- 
nal God -in denceof the Moſt High Artiſt hath 
governing * goyerned the matter with that mo- 
_— _— 's deration, that he did both wiſely 
demption. 100K to the glory of his own Son, 

and our Salvation, and alſo to his 
own juſtice, ſo that there is nothing wherein 
his Juſtice may be accuſed, neither is any 


thing found in us, in which the 


Row. 6, very Law of Juſtice may juſtly 

| condemn us: Whence it is rightly 
Gid by the Apoſtle, that there is no condemna- 
tion to them thar are in Chriſt Jeſus: 

For otherwiſe, ro what purpoſe did Chriſt 
dye, if he died not for fins and finners ? or how 
did he dye for (ins, if the puniſhmenc of fin re- 
mains to be {uffered again by us > How was he 
made fin and a curſe for us, if we yet fall under 
the Curſe? Or what fruit will redound to as 
from-chis moſt Holy Sacrifice, if Chriſt ghee 

rigat 
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which is due to our fins by the Lav «© 
of Juſtice ? But if he took itaway, Criſt Jufti- 
where is then the condemnation f* Sinners, 
due to Sinners ? I ſpeak of thoſe ;cn2 
Sinners,who being turned from their 

fins by ſerious Repentance, fly ro Chriſt by 
Faith. But methinksI do already hear what 
your Divinity in this caſe will mutter againſt us: 
you will not deny that Chriſt died for us, and 
that our righteouſneſs is placed in him, bat yet 
ſo, that theſe benefits of his, and rewards of juſtice, 
come n0t to 6 by Faith, n'r by imputation, but by the 
ſtudy of Works and Holine/s, which bejyg given to 
the Merits of Chriſt, we receive in this 

Life by the free gift of God. There- of, drjuſt, 
fore, that we who were of old, ſhut up lib. 7. 

in darkneſs, And even extin by the 

ſerength of death, now we do eſcape the tyranny of 
Death, that we dv now recover the 'gifts of divine 
righteouſneſs formerly loſt and ſ{zpt out of our hands : 
and that we obtain the reward of life propoſed to ver- 
tue, all that conſiſts in this, that we ſhould wholly 
abdicate and forſake whatſoever we bave from our 
firſe Father, and transfer our ſelves wholly to the 
fimilitude and imitation of our ſecond Father, and 
ſo it will come to paſs that we ſhall purcbaſe immor- 
tal and divine riches, and eternal glory and true 
righteouſneſs, with everlaſting praiſe, not by our 
merits, but only by the wertue of Chriſe, who 
works all theſe things in s. 


K 2 Therefore 
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right of Redemption -hath not taken away that | 


%. 
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The whote . Therefore according to this ſort 
ratorectour Of Divinity the merits of Chriſt 
Salvation CO nothing elſe in Heaven, bur 
confifis in that they obtain unto us Divine 
nothing gle Grace, whereby we may by way 
bur 1n the ES 
:mitation — Of 1MIcation more eaſily reſemble 
of Chriſt, avs the moſt holy footſteps, and fimi- 
expreſſing a litude of Chriſt our ſecond Father, 
reſemblance and lead our lives well in this 
- p: ic- World according to his Laws. 

g to : 

Oferius, But now what it we cannot exaGtly 

follow the footſteps of his holineſs? 
What if imitation falter ſometimes and ſtagger? 
What if the fervency of charity, and the care 
of our moſt holy Religion, and the obſervance 
of Juſtice becomes too remiſs? Yea, what if 
ſomewhere a defilement of fin creeps in, as in- 
firmity may occaſion? Or, what if,that-I may uſe 
the words of Hierom, he that rows a Boat againſt 
the ſtream, flacken his hands a little, doth he 
not preſently ſlide back, and. is carried by the 
ſtream whither he would not? and who is not 
remiſs ſometimes ? Seeing Pax! alſo confeſles 
that he is ſometimes drawn thither whither he 
would not: And then where is the righteoul- 
neſs which was hoped for by Works ? where is 
the immortality propoſed to vertue? Verily 
uniels the greater mercy of our molt gracious 
Faiher, had fo taken care for us, that our 
whole Salvation ſhouid be laid up in therigb- 
teouſnels of his Son, and 1f faich and imputa- 
tion did not heip us more than imitation of 
life, our concition had frood on a miſerable 
enough, and too broken foundation. But 
eternal 
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eternal thanks be to Almighty God the Father 
of all mercies, who, according to his unſpeak- 
able Wiſdom, which reaches from end roend 
ſrrongly, and diſpoſes all things ſweetly, hath 
not ſectled our eltate by any law of works, 
but by faith, that according to Grace the Pro- 
miſe may be ſure to a!l the Seed, that though 
we our ſelves are weak, and void of all righ- 
teouſneſs, yet it is (ufhcient, that there is one 
in our Nature which hath fulfilled all righteouſ- 
neſs, and that he only is righteous for all. 
How, fay you, for all ? Why not, as well as 
the unrighteouſnels of one Adam of old was 
ſufficient to bring ruine upon all? Therefore 
let us behold Chriſt in A44am, and compare the 
one with the other. Who, though they are 
very unlike to one another, yet agree in this, 
that both being Firſt Fathers of Propagation, 
by an equal fimilitude ſomething came from 
both as Progenitors, which hath ſpread abroad 
upon all Men. To wir, Death and Life; 
Sin, and juſtice. Therefore one RHP 
Man deſtroyed ali Men: And in like ſped e hy 
manner one Man faves a!l Men; nei- milirude of 
ther do you your ſelf deny this. But Chriſt and 
let us fee how the one deſtroys, 44" 28rccs. 
and how the other ſaves thoſe that Death and 
are deſtroyed: Through his fant, Sin trom 
ſay you, not our own, we contratted Adam. 
the pollution of Sin tw cur Birth, Ofor. dejuſt. 
theſe are your very words. Which, 0. 7- p. 179- 
as I entertain willingly, fo if they 997% 5 op 
are true, and if be 1g this reſpe&t P24 529 
was a Typ= of Chriſt, which is 

K 3 ſhewed 
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ſhewed out of Paul, what hinders but that we 
alſo in like manner in Regeneration may: obtain 
the reward of Righteouſneſs, not for oar own 
Obedience, but his * The one finned, and by 
his wickedneſs ruinated all Men; the other 
obeyed, and by his righteouſneſs ſaves all. 
Youlſay, it is true.if ſo be we lead cur Life well 
according to the Imitation and Exawple of 
him- And where then is the agreement of 
ſimilitude between Chriſt and Adam? if the 
one defiroyed us in our being Born, as you 
your felt confeſs, but Chriſt cannot fave us 
in our Regeneration, except Imitation be 
joyned. And where now is the Grace of Im- 
putaricn , and the Imputation of Faith unto 
Righteouſneſs, fo oft repeated in the Scrip- 
tures, taught by the Apoſtles, teſtifhed by the 
moſt Ancient Fathers, received and delivered 
by the Church? . Shall ir be (uffcien: cauſe 
ro inflict Death upon thy Body chat thou waſt 
propagated from Adar:, and hall it not have 
cauſe enough for the juſtification of chy Soul, 
that thou art born again in Chriſt> What 
ſay you? Do none dye, but they that Sin 
after the Example of 44am? Are none faved 
but thoſe that by a due imitation attain unto 

the moſt Holy Vertues of Chriſt ? 
On!y by be. And what then. doth Baptiſm, the 
ing propaga- Sacrament of Faith in Regenera- 
ted from tion, if Salvation is purchaſed by 
Ad, ve no cther thing bur by treading in 
ernm's ag og, Foorſteps of Chriſt ? 


why are we ; 
not as well ſaved by bcing born again from Chriſt ? 


Of Free Faſtificatiop by Chriſt, 135 


— — 


_ 


The Obje&ion of Oſorius #5 Anſwered, where 
the Imitation of Chrift 15 dzſcourſed of.at 
large. - ; 


— __ 


B UT you will ſay,what, is it not an excei- 
: lent thing ? is it not a Pious thing ? is it 
* not very neceſlary for every Man, who counts 
© his Life and Salvation dear to him, who looks 
* for Imwortal Glory 2 who ſeeks ſtable and e- 
* ternal pleaſures 3 that he ſeparate himſelf as 
* much as he can from thelmiration of the Earth- 
*ly Father, and frame himſelf wholly to tle 
* imitation of the Heavenly > Who denies or is 
Ignorant of that, O Oforins > Who 
is ſo void of all Religion and Obje&. 0%, 
Senſe, but is ready of his own ac- P#8 180. 
cord, and with his whole Heart to 
confeſs that very thing to you Anſiver, 
which that you may perluade 3 you 
do not only explain, but alſo draw forth ail 
the force and efficacy of Speech that you 
can upon it with ſo much earneſtne(s and 
vehemency ? Firſt, who is fo Ignorant, _ but 
knows what we received from both our 
Parents, of which you diſpute fo prolixly ? 
The thing it ſelf, and the experience of all 
things docs abundantly make it evident into 
what deceits and ftraics, into what a gulf of 
miſeries the former hath brought us into-:. So 
on the contrary, how many, and how great 
good things have proceeded from the other 
K 4 Father ; 
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Father ; I think it is unknown to no Man; 
Whoſe acts for us if we conſider, what is 
more excellent ? If the greatneſs of his bene- 
firs, what more Divine ? If his Life it ſelf 
every way perfe&t with all purity of the 
greateſt Vertues, what more admirable ? Unto 
whoſe example, as the moſt perfect rule for 
imitation, ſeeing you invite us ſo earneſtly ; 
I muſt needs both willingly approve of your 
Piety therein, and alſo give you thanks upon 
this account for your dil:gence. And ſo much 
the more, upon the account that the unhappy 
calamity of theſe times does ſo greatly need 
ſuch incitements, which I know not by what 
means, having obliterated the footfleps of the 
Heavenly Adam, feem to have degenerated 
again unto the Earthly Father, witch a perfe& 
conſpiracy. Wherefore, I could the rather 
with to theſe manners and times, that thoſe 
things which are very well diſcourſed of by 
you, concerning following the Example of 
Chriſt, concerning the reſembling of his 
Death, concerning imitating his Divine Life; 
may pierce not only the Ears of Men, but 
alſo the moſt inward parts of their minds. 
For what is mcre ſolid for Advice, or more 
ſeaſonable for the Time, than that which you 
ſo much enlarge upon, with a plentiful am- 
plificaticn of Words; that every Man ac- 
cording to his power ſhould propoſe unto 
himſelf Chriſt the chiefeſt Example of all 
Vertue, and Maſter of Life, for Imitation 
and Reſemblance : That having rooted out 
the filth and relicks of the Old Natee « 
e 


UMI 
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He may drive away very far from him with a 
reſolved and magnanimous Spirit all | 
Taints of impurity: And becauſe, The imitati- 
as you ſay, we cannot be in the middle my yy 
between the two, therefore it remains, onfiary for 
that having forſaken the party of the all. 
body, we ſhould ſo fight under the 
banner of Chriſt our Prince, we ſhonld ſo ſubdue 
the body it ſelf, by the -power of his ſaving Croſs 
all rebellion of the body ſhould ſo be overcome in us, 
that this unbridled luſt, which maintains ever- 
laſting enmity againſt God, may at length yield 
to his command ; and that we may not leſſen any 
endeavour, or labour howſotver great in this mo't 
holy obſervance of Fuſtice, and imitation of 
Chbrilt. | 
As theſe things are propoſed by you, moſt ex- 
cellent Oſorius,no leſs Holily than Elcquently ; fo 
I would that in like manner your Rhetorick 
might make a ſuitable Harmony concerning the 
Imitation of Chriſt, in the Ears of the Rowar 
Biſhops and Cardinals : That theſe Men, having 
abdicated the periſhing and tranfirory Wealth of 
this World, with which they overflow beyond 
all meaſure of their own profeſſion, and alſo 
above royal magnificence,. may at length think 
of the poverty of Chriſt, that they may di- 
miniſh their Poſleſſions, and large Inheritances 
heaped together, their Diadems, and their 
other regalities; I ſay, not according to the 
example of the Ancient Philoſophers, but ac- 
cording to the contentation of the moſt Holy 
Apoſtles; that ſeriouſly rejecting the luxury, 
and fuperfluity of this Life, their vain glory, 
cncir 
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their needleſs vanities and trifles may at length | 
ceaſe to be conform to the wicked faſhions 
of this World: And that laying aſide all 
haughtineſs and pride of Life, they may ſub- 
mit themſelves to the humility of Chriſt, 
and reſtrain and compoſe the exorbitancy of 
their Minds and Spirits - And laying down 
this Popiſh\ Cruelty and Tyranny, learn 
ro become meek of Chriſt, that moſt per- 

fe&t pattern. of meeknels, Learn, 

Marr. 11. faith he, of me, becauſe I am meek 

and lowly of Spirit. I do not re- 
quire that thoſe Roman Prie(ts ſhould wath the 
Feet of the Poor according to the example of 
Chriſt, but that they ſhould not embrue their 
cruel Hands in the Blood of their Brethrea 3 
neither do I require that they ſhould giveWater 
to refreſh the Diſciples of Chriſt, but that 
they ſhould not heap up Flames and Faggots 
to burn their Bodies, nor lay Snares for them, 
or deviſe ro entrap them privily, deſign their 
ruine and deſtruction , furniſh- Darts and 
Weapons to ſlay them, for whom Chritt was 
Sacrificed, and by whom they themſelves 
were never hurt. 

If Example ſhould be taken from Chriſt, I 
pray you, what doth the Divine Father and 
Creator commend more unto us ? what elle doth 
his whole lite breath but mutual Charity, both 
towards Friends, and alſo rowards Enemies ? 
Who not only doth not break the ſhaken and 

bruiſed Reed, but upon the Crols 


Kaur es prays for his very Crucifiers. 00 
ſeQion. Therefore we have an example 
Coloſ. 2. ſingularly excellent, which we may 


1Mitate- 
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imitate. We have alfo together with an ex- 
ample, a commendation by the mouth of che A- 
poltle, by whom Charity is called che bond of 
perfection. Moreover there is not wanting the 
Preaching of Divines, who in their Books. in 
their Exerciſes, in their Sermons, doattribute 
ſo much tro Charity, that they call ic the form, 
the perfection, and the very life of faith, with- 
out which there is no other verrue, that can be 
helpful to Salvation : And now I need not here 
in many words declare what agreemeat there is 
berween the Doctrine of thoſe great extollers 
of Charity, and the practice of their lives ; 
ſeeing there are {o many proots before our eyes, 
ſo many ten thouſands of men lain do witneſs 
it, and ſo great abundance of Chriſtian blood 
ſhed; there is {o great outrage of Perſecution 
every where ; there is nothing ſafe from (laugh- 
ter, fury, tumult, ſnares, contentions, dan- 
gers, articles of Inquiſition, bonds, 

and impriſonments. In ſome places How no fign 
the Turk makes havock with the - — 
Sword, and elſewhere with flames E" Komen 
and {moak- And the Fathers of the Tyranry. 
Roman Court exerciſe Cruelty. 

Firſt, they make Laws written with blood, 
which afterwards they commit to Political Mo» 
narchs to be promulgaced, and to the other Of- 
hcers to be executed by Law. On 

the ſudden, Citizens of good re- The Laws of 
pute, and Learned Miniſters are ee. at-— 
violently haled to examinations, þiced. " 
and afterwards to death, if any Man 

dare but open his mouth againſt the manifeſt 
abuſes 
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abuſes of errours, they ſpare neither Age, nor 
Sex, nor Condition» Thus (forſooth) thoſe 
perfet Roman Catholick Nobles imitate the 
Charity of Chriſt, ſo they follow his Divine 
Life, fothey reſemble his death, ſo they ſhew 
forth his meekneſs, ſo they bear the Image of 
the Divine Father, ſo they wholly and more 
thin wholly form and faſhion themſelves from 
the imitation of the earthly Father, to the ex- 
ample of the Heavenly. Who juſtly deſerve to 
hear from the Lord: ye are thoſe that juſtifie 
your ſelves before men, but God knoweth your 
hearts ; for that which is of high account be- 
fore Men, is abominable before God. What 
if the moſt Holy Popes, and purple Cardinals, 
thoſe Chiefeſt Dignitaries of the Church, with 
all this your Order of Biſhops, and the moſt 
ftrit Orders of Monks, who by Place, Dig- 
nity, and Profeſſton ſeem to approach neareſt 
unto Chriſt, and to ſupply his place uponearth, 
differ ſo much from him, what cauſe is there 
why we ſhould hope better of the whole body 
of the common people, or that any Man ſhould 
promiſe himſelf Salvation in following the 
foot{ieps of Chriſt > but (God willing) I ſhall 
elſewhere make enquiry into this juſt matter of 
complaint. 

Now let us return to you, Oſorizs, whoſe fo 
godly and eloquent exhorcations about putting 
on and imitating Chriſt, I am fo far from 
{lighting , that I defire they may remain moſt 
firmly fixed in the minds of men; for as nothing 
appears in the molt holy manners of Chriſt, 
which 1s not very worthy of imitations ſo no 
part 
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rt of duty ſeems more agreeable to every 
hriſtian, than that all of us ſhould endeavour 

with all our might to reſemble the image pro- 
poſed unto us ; eſpecially ſeeing Pau! fo gravely, 
and that in more places than one, calls us here- 
unto, who making a Compariſon of both Fa- 
thers, 4dam, and Chrift, declares 

what we received of both. By Man, 1 Cor. 15. 

faith he, came death, and by Man 

came the Reſurre&tion from the dead. And 

prelent]y after, proceeding on that matter, the 

firſt Man was of the earth earthly, the ſecond 

Man is the Lord from Heaven. And after- 

wards concluding with words to the ſame pur- 

(=, and exhorting us to imitate the example 
of his obedience, he ſubjoynsz as we have 
born, ſaith he, the image of the earthly, let us 
bear alſo rhe image of the heavenly. And the 
Apoſtle Peter, not differing much from Paul, 
propoſes Chriſt for an Example of 
all long ſuffering; for, faith he, 1 Pet. 2. 
Chriſt alſo ſuftered for us, giving 
us an Example, that ye ſhould follow his foot- 
ſteps, who did no fin, who when he was revi- 
led, reviled not again, when he ſuffered, he 
threatned not, but commicted all judgment to 
his Father, &c. 

Therefore,that you contend ſo earneſtly with 
the Blefled Apoſtles for following the foot- 
ſteps of Chriſt, herein we do very willingly 
both hear you, and afſent unto you. But that 
you place all the dignity of our Salvation in 
this, that you refer all the promiſes of God to 
this one head, as if there were no cauſe of Sal- 

Varion, 
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vation, but that which is placed only in pre- 
cepts and inſtructions of Life, herein your dif- 
courſe ſeems to paſs far beyond the bounds 
of ſound and Apoſtolick Dodarine. | 
For though it is a thing of very great con- 
cernment, that we ſhould frame all the en- 
 deayours and Offices of Life to 
The promi- the imitation of himz yet Salva- 
DEI tion is not therefore promiſed, 
arc ov. 7 becauſe our actions agree to this 
to the imira 
tionofChrift, rule of Righteouſneſs, neither is 
but co Faith. the title 'of Righteouſneſs given 
us, becauſe we live vertuouſly, but 
becauſe he was made Righteouſneſs for vs: 
For we do not become juſt before God by 
imitation, but by Regeneration. As of Old, 
not through our fault, but Adams, not by Imi- 
tation, but by Birth and Propa- 
A compari- gation, the pollution of his Sin 
ſon of the yas imputed to us unto Condem- 
_ —_— nation. So by vertue of the Se- 
cond 44a. cond Adam, not by any power of 
our own, by being born again, nor 
by imitating, is Righteouſneſs imputed to us 
unto the Juſtification of Life : Neither doth 
it therefore follow, that the examples of 
Chriſt are not propoſed to us for Imita- 


tion. 
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It is one thing to reaſon from cauſes to 
effects, another thing to reaſon from effects to 
cauſes. What if the cauſe is enquired into, 
that makes us righteous before God ? Pau! 
will anſwer, That Chriſt is the <q te 
external cauſe, who was made Sin exterral 
for us, that we might be made cauſeof juſti- 
the Righteouſneſs of God through Pcation, Faith 
him : But the Internal is our Faith 1,1, 
in Chriſt z which is imputed to My 
them that believe,forRighteouſnels. F*5,cautes. 
But if you ask, what are the the effects of 
this cauſe? Who knows not that they are the 
Fruits of Pious Works, and this very imita- 
tion of Chriſt, which you ſo greatly ( yea 
and fo deſervedly cry up and) extol> For who 
can rightly call himſelf a Chriſtian, as you 
fay very well, who doth not apply his mind 
as much-as he can. to ſeparate himſelf from 
all ſociety of the Earthly Father, and frame 
and conform himſelf wholly to the example 
of the Heavenly : I grant this, to- be very 
true, as indeed it is. For, I do not diſallow 
of that which you do rightly afſume, bur I 
confute that, which you would falfly gather 
from hence. For thus you con- 
clude; To wit, that the whole Ma- 
gatine of our Satvation us placed in 
this, that by our Pious Labour and 
Induſtry, we ſhould purchaſe the King- 
dom of God for our ſelves: That they, who af- 
firm Faith only is ſufficient for Salvation, are mad, 
and ſingularly ſerviceable to the Ola Serpent 5 
and that every attion we undertake, is wholly 


#vuprofitable, 


De j6ſ8. lib. 7. 
4g. 186. 
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unprofitable, if Faith only i ſufficient, This is 
the un of the Epilogue of this whole de- 
bate of yours. In which, what do you elle, 
but by an unskilful huddle of things,and without 
order in diſputing, turn cauſes into effects, 
and again effects into cauſes? What? when 
the Apoſtle Admoniſhes that 
Anarzumenr Wives ſhould be ſubject to their 
from like Husbands, and acknowledge their 


; things. Authority, as the Church is ſubje&t 


to Chriſt her Husband, ſhall ſhe 
therefore, that is by a Lawful Covenant Mar- 
ried to her Husband, not bea Wife before 
there is added a teſtimony of due obedi- 
ence * 

So Children, born of Creditable Parents, 
uſe to reſemble them not only in the Linea- 
ments of their Bodies, bur alſo in the likeneſs 
of their Manners, of whom they are begotren - 

What, if in ſome part their re- 

Lak. 18. ſemblance fails? What if their 

manners are diflolute > What if 

they have ſuch a Son as the parable of the 

Goſpel repreſents to us: Who leaving his 

Father, doth no part of his duty, ſhall he 

therefore ceaſe ro be a Son ? Or, ſhall any 

Man by the merits of his Life attain to be 
a Son, who is by nature a Servant ? 

You may ſay, to what purpoſe are theſe 
things 2 That by theſe txamples you may un- 
deritand, thit effects depend on cauſes, and 
cauſes are not governed by effets. An honeſt 
Matron, carries with that ſubjeRion to her 
Husband that becomes her, and he on the oo 
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fide performs his duty in cheriſhing his Wife. 
Theſe things follow the Conjugal bond, but 
they do not make it ; juſt ſo it is in the Spiri- 
tual deſcent, which, like another nature, rege- 
nerates us to Chriſt, and transforms us as new 
Creatures into the Sons of God. Of which 
thing, if the cauſe be enquired. not Works, 
not Hope. nct Charity , but only Faith in 
Chriſt: Not any Imitation, but 
Baptiſm being the Sacrament of PaptiimaS$a- 
Faith performs it. Concerning (747<n* of 
which, let us hear Pau! teſtifying 511; 4. 
in very evident Words. All of : 
you, faith he, are the Sons of God . 
through Faich in Chriſt Jeſus. Whoſoever of 
you are Baptized in Chriſt, have put on 
Chriſt. He that walks being Cloathed with 
Chriſt, Whar can be wanting to him, unto 
all Glory and Beauty of Righteouſneſs ? 
What can any Man defire more for the ſe- 
curity of Eternal Life > What is more bound- 
lels than Sublimity > What is more Sublime 
than Nobility of Birth2 What is more ex- 
cellent than the dignity of high degree ? Than 
to be received not oaly for Ser- 
vants, or Dependents of the a 
Mighty God, who comprenends he +— 28 
all things by his Power ; but alfo acrfhems _ 
as Sons. yea, and Heirs * Bur if cording to 
you deſign to be taught how theſe Pa. 
ſo many, and fo great good things 9#* 5 
come to us, Pal makes Anſwer : 
By Faith, faith he, ye are all Sons : If Sons, 
then Heirs according to promiſe. And if 
L you 
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you ask when that comes to paſs, whether after 

the merits of Works, or before Works ; the 

ſame Pax! will teach you - As ſoon as you are 
Baptized, faith he, you have put on Chriſt. 

To which allo Chry/efom ſub- 

Chryſoſton. fcribing, faith, as ſoon as a Man 

Believes, he is preſently alſo Juſti- 

fied. Which if ic be crue, then it is falſe, 

which you affert. For you affirm that the ob- 

tainins of Salvation conſiſts wholly 

Ofe. at juſt, #1 this, that we ſhould transform our 


lib. 9. ſelves entirely into the ſimilitude of 
adejuſt.l, g. Chriſf, ind again you ſay, there 
Ge inf 5 is no other way of Salvation eſtab- 


p. 148 liſhed for us, but that which u« con* 
" rained in the Law of God. And the 

ſame you afhrmed elſewhere, ha- 
ving openly aſſerted: Uhat aſcent into Hea- 
wen is given to the merits of the greateſt Ver- 
tues, and that the Manſions of the Eternal 
Kingdom, are given juſtly and deſerved'y to Holy 
and Pure Men. For ſo, ſay you, it comes to 
paſs that the Immortal Kingdom is due by the 
beſt right to Juſt Men; nit only as @ recompence 
and reward, but alſo a5 a Lawful Inheritance, 
being founded upon the Wiſdom and Bounty of the 
Father. 

All which things, as being repreſented 
ploriouſly by you, ſeem at a diſtance to have 
ſome tbew of Truth, if they be referred to 
that Platonick Righteouſneſs of yours, or to 
the ſtate of our Firſt Ynnocency. But now 
in this wounded and deſtroyed Nature, they 
have no place at all, but that they may wholly 
preclude 
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prelude from us all paſſages into the Eternal 
Manſions of- the Kingdom. I know indeed 
thac the Everlaſting reward of Righteouſceſs 
is due by beſt right tro Pure and Holy Men, 
2S. you ſay, and thoſe: that obſerve the Law 
unblameably. 

Bur, I know likewiſe that the Eternal Pun- 
iſhments of Hell are due to thoſe, that do not 
perform the Royal Law accord- 
10g to the Scriptures. What would James. 2. 
you do in this caſe, good Friend ? 

What good can your Plaronick Philoſophy 
do here? I am not Ignorant, what the Lord 
ſaid co the Rich Phariſee : 

you will enter into Life, keep Mar. 12. 
the commands : That indeed is 

true. Do you then perform what he was 
commanded to do ; Sell all that you have, and 
give to the Poor, and follow Chriſt Naked : 
Bur if you do it not, what elſe can you look 
for, but to periſh rogether with him Bur 
now the goodnels of God hath found out 
another way to conſult our Infirmity, who 
hath nor only put upon us the beauty of Righ- 
teouſneſs, but whole Chriſt, ſo chat you may 
not only, being Naked,follow Chriſt, but that 
whole Chriſt may live in your felf, and 
Cloath you, and alſo may make you a Son 
of God by Faith. | $ID 

What then, may ſome Man fay, 1s not the 
Holy Spirit given to them that truſt in 
Chriſt, ro Illuminate their minds with new 
light,. to renew their Hearts, to enrich them 
plentifully with the Riches, Gifts, and En- 
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dowments of good Works, and to 
What there- adorn them exceedingly with all 
the uty Kind of Vertues? What, do 
Ghoſt makes theſe good Works nothing with 
in us, God, which are performed by 
the influence of the moſt Holy 
Os ce juſt. Spirit? Do they «contribute no- 
*9:Þ- 233 thing towards Righteouſneſs ? have 
they no uſe nor place upon, the 
account of reward? For this ſeems to be 
the Foundation of all your arguing : Where 
De juft you write theſe words; If we be- 
lib. 9. p. 234. eve the promiſes of God, we pre- 
ſently obtain the help of God, that 
me may very eaſily do all things that are com- 
manded us, and ſo may be ſaved: And preſently 
after the Interpoſition of a few words; Tou 
ſay, Faith cauſes w to have the Law of God 
Written in cur mind, and ſo to mike an everlaſt- 
ing Covenant of Salvation with the Lord, 
Therc/ore when we have the Law of God ' put 
into the moſt inward parts of our mind ; it comes 
to paſs, that Luſt being ſubdued, Evil concupi- 
fſerce extinguiſhed, the pravity of a ſtubborn 
mind taken away, the mind becomes on a ſudden , 
a Temple of the Holy Ghoſt, and « ſtirred up 
with all its might, to the ſtudy of the Law of 
God: And that I may expreſs it in one word, ſuch 
a ian contains the Magnificence, and Glory of 
Divine Righteouſneſs comprehended in his mind, 
Hnd a little after you ſay; Therefore it u of Faith, 
ſaith Paul, that according to Grace, the pro- 
aniſe may be firm. What manner of promiſe u 
that? That they who come to the Lord gr 
: 


lh. nt. awd a cc. oo. 


pa M6 


UMI 


V7 6 T H, TR 


2] 


Of Free Juſtification by Chriſt. 149 
the Faith of Chriſt, may both be freed from 
their Wickedneſs, and delivered from the Curſe, 
whereunto they were lyable, and may have the 
Law of God Written in their Hearts, and have 
the wery Divinity of the Hily Spirit comprehend- 
ed in their mind, and not defil: their Life with 
any wicked derd: But may govern it by the 
Law of God, or as it is in Ezekiel, They may 
walk in the commands of God; and perform Holy 
and excellent works; and a'jo that they may be 
Righteous : For hereunto all the promiſes of God 
are referred, &c. 


Anſwer, 


What do I hear ? Are then all the pro- 
miſes of God referred to this > That there 
is no hope of Righteouſneſs, no 
way of Salvation, no reconciliation _ $. 
for us, nor remiſſion of Sins, un- Ep zo 
leſs the Law be kept > And where + 
then is that peace with God, which De juſt. lib.g. 
the Apoſtle Preaches : Being juſti- ?4- 234- 
fied by Faith, we have peace with 
God, through our Lord Jeſus Chriſt > Where 
is that acceſs to che Throne with boldneſs ? 
Where is the hope of Glory, Happineſs, the 
Bleſſing, the Inheritance of Eternal Life, ac- 
cording to promiſe ; if theſe good things come 
no otherways, as you ſuppoſe, but by a Co» 
venant of Life, which no ſpot of Sin defiles ? 
What, hath your profeſſion of God received 
this Goſpel from the teachings of the Apa- 
ſtles, -or from the opinion of Plaro? Ir is 
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therefore of Faith. ſaith Pau!, that the promiſe 
may be firm according to Grace. Burt what 
way 15 1t firm, if it is of Works upon any . ac- 
count ? Or how is it of Faith, if you confine all 
the Promiles of God ro the Law of Righteouſ- 
nefs, which may confirm the minds of all men, 
with a ſure hope of Righteouſneſs. as you tay ? 
Or what will that aflurance of Righteouſneſs 
be, it you with che Tridentine and Jeſuitical 
Jebuſites deraining u« in a doubtful wavering of 
hope, take away all encouragement of good 


hope ? 


Goncerning the Promiſes of God, what, to 
whom, and how God hath promiſed. 


UT now, becauſe here there is a conveni- 

entoccaſion of ſpeaking concerning the Pro- 
miſes of God, it remains that we ſhould hear 
from you, who treat of theſe things fo ſharply, 
what that is, which God hath promiſed, ' to 
whom he hath promiſed, how, and for what 
cauſe he doth it. Now there are both many 
and great Gifts of God and Ornaments partly 
beitowed upon us, and part!» promiſed chrough 
the ſingular bounty of his Grace ; yea, ſeeing 
there is nothing in this Workmanſhip of Ns- 
ture, nor in the meaneſt things, but what we 
ought to acknowledge to be his free Gift, if we 
would be thankful : And alſo amongſt all theſe 
things, which being ſo many and. fo great he 
hath cogterted upon us with {6 lier a nun 
| To elteem 


you the Kingdom. Which Paul 
alſo makes mention of, writing 
both elſewhere, and alſo to the Co- 
loſſians : Who hath delivered us 
from the power of darkneſs, and 
tranſlated us unto the Kingdom of 
his dear Son, &c. Of which alfo 
Daniel, a moſt famous Prophet, hath 
given an ample Teſtimony ; The 
Kingdom, faith he, and rhe Domi- 
nion, and the largenels of the 
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I5i 
I eſteem that nothing is more glorious nor 
more admirable, than this large honour of his 
Kingdom, which the Lord himſelf promiles 
us in the Goſpel. Fear nor, faith he, little Flock, 
for it is the good will of your Farher to give 


We arc he. 
hoiden to the 
grace oi God 
for all bene- 
fi's and what 
that is which 
his ſingular 
favour to» 
wards us 15 
ehicfly ſeen, 
Lube 12, 
Dart! 7, 


Kingdoms ander the whole Heaven ſhail be gi- 
ven to the People of the Saints of the moſt 


High, &c. 


In which one benefit, ſeeing the whole Sum 
of our Felicity is comprehended; to wit, re- 
conciliation with God, imputation of Righte- 
ouſnels, remiſſion of Sins, Peace with God, 


acceſs with boldneſs, hope, the glo- 
ry of God, eternal blefſedneſs and 
ſalvation, the Inheritance of Erer- 
nal Life, freedom from the accula- 
tion and condemnation of the Law: 
What can any Man either by de- 
fires with for, or by Faith conceive 
more glorious ? For he that is pro- 
moted unto the poſleſſion of a King- 
dom, what more can be added to 
him, unto the higheſt ſplendour 


L 4 


Romans $. 
Romans 4. 
Titus 3+ 
Romans 8. 


On what 
foundarion 
doth the free 
Promiſe of 
God chiefly 
fiand, 


of 
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of Glory, and the degree of the moſt honour- 
able Dignity ? 

Therefore we have, as you ſee, O O/orizs, the 
hereditary Manſions of the Erernal Kingdom 
promiſed to us, and that not of Works, but of 
Faith; not according to Bargain,but according to 
Grice,and therefore according to Grace, that the 
Promiſe may be firm and (ure to all the Seed. 

It is a very weighty Cauſe, and Auchority not 
to be contemned : For what is more firm for 
2]l manner of ſecurity, than that which relies 
on the certain fairhfulneſs of God, and a free 
promiſe? On the contrary, what is more un- 
ſtable than that which depends on the moſt un- 
certain condition of our Works, which are ei- 
ther for the mott part evil, or always uncer- 
tain > Why then wile thou caſt us again out of 
the moſt firm ſafeguard of moſt ſure confidence 
propuſed ro us, which reits moſt ſafely in the 
free bounty of God promiſing. as if thou dro- 

veſt us our of a Haven of Tranquil- 

Theafſurarce ]jry procured for us, to be tofled in 
ny nr the tempeſtuous Waters and Straits 
——_ mite Of Diffidence and Deſperation ? 
free promiſe And do you make thoſe things 
of God. Coubtiul and uncertain, which 
through the bounty of God, we do 

25 it were bold in our hands with a moſt afſu- 
red Faith, ſo that now there is not any thing 
certain which a man may ſatisfie his own Soul 
about touching Salvation? for, I pray you, 
what can be certain, if ſo be the Grace of the 
Promiſe being taken away, if Imputation of 
Righteouſneſs being neglected, which is placed 
1n 
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in Chriſt for us, the who'e matter is brovghe 
to the account of our actions? and you plead 
that we are not otherways righceous before 


God, than by performing the Offices of the 
Divine Law ? 


. Objection. Bur (you will ſay) 
What, hath not God promi(ed in Jere- Ofor. atjuft, 
remiah and Ezekiel, to thiſe that |. 9-Pag-234- 
come to God by Faith, that they ſhall 
have bis Law written in their mind, that they 
ſhall have the very preſence of the Holy Ghoſt with- 
in thew mind, and defile 1heir life with no fin , but 
govern it by the Law of God, and na'k in the Pre- 
cepts of God, and perform excellent «nd holy works, 
and moreover that they ſhall be righteous 8c. 


Anſ. 1. As touching the promiſe of the Spirit 
of God, it is very true, what you cite out of 
Feremiah : For God in his bounty hath promi- 
ſed, that he will write his Laiv not only in 
Tables of Stone, as before, bur in the inward 
Tables of their minds, and indeed accordingly 
he hath performed, and doth perform daily 
what be hath promiſed. And what 
doth your Loyical reaſoning gather nid. p.233- 
thence? 

Therefore, (ay you, ſering we have 
the Law of God put into our inward Lib. 9-p.232- 
parts, it comes to paſs, that giving cre- 
dit to the promiſes of God, we do pre- Two Para- 
ſently obtain the help of God, that doxcs of Ofe- 

rius, both of 
we may very eaſily do all things that yich are 
are commanded us,and [c be ſaved,;&c. falle. 
There- 
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Therefore by theſe many things, which have 
been hitherto menrioned by you concerning 
the Law and its Office, I perceive you have 
two Opinions, both of which are falſe. Firſt, 
That you affirm that we being ſupported by the 
Grace of God, and guarded by his help, can 
very eahily perform all things, whatſoever are 
commanded by the Law of God. Secondly, Be- 
cauſe you plead that all the nature of our Righ- 
teouſneſs and Salvation conſiſts in performing 
God's Commands ; and that there is no other 
way to Heaven but that which is contained in 
the Law of God; Both which Reaſons of 
yours, how abſurd they are, how contrary to 
the Grace of God and the Goſpel, and how 
much diſallowed and confuted, not only br all 
Authority of Divine Scripture, bur alſo long 
fince contradicted by the fayings of the moſt 
Antient Fathers, and how void of all ſupport 
of reaſon and experience, there is no Man that 
hath (o liccle Reaſon or Religion, but evidently 
perceives it, and clearly takes notice of it. For, 
though we do not deny that by the help of the 
grace of the Divine Spirit there are wonderfal, 
various, and manifold effe&ts produced, and 
great gifts are (hed abroad in the minds of the 
Regenerate, for governing all parts of Life 
piouſly and holily ; bur whence, I pray you, 
will you teach thar fo great ſtrength, and fo 
great power to Obſerve Righteouſneſs is given 
by God, and committed unto martal Man, 
which may be ſufficient for performing all 
things chat are preſcribed in the moſt holy 
Law of God ? 


Concerning 
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Concerning the Perfection of *1gh- Jo. 31- 
teouſneſs, and compleat Obedi- 7, 
ence of the Law. 


OU proceed to preſs again and again that 
Antient Song out of the Prophet ; 1 will 

pur, (aith he, my Law in their inward parts, and 
write it in their hearts: And alſo out of the other 
Prophety And I will give them a heart of fleſh, 
that they may walk in my Precep's, and keep my 
Fudgments, and aiſo may do the;e things, which are 


Juſt, &C. 


I hear the Oracles of the Prophetical Promiſe, 
uttered with great evidence, from whence cer- 
tainly works of New Obedience do proceed, 
which neceſſarily follow Faichz ſo that if any 
Man do now enquire for the cauſe of good 
works, preſently he learns hence, that ic ſhould 
not be attributed to the ſtrength of Man's 
Will, but the Gifc of the holy Spiritz but now 
whence does this Gift proceed, bur from the 
Merits of Chrif? 2 or to whom is it given, but 
to them that believe in Chriit > For the holy 
Spirit is received by Faith, according to that 
of Paut; That we may receive the promiſe of 
the Spirit by Faith. Wherefore 
ſeeing Faithis the only thing, which No man de- 


procures unto us the holy Spirit, <,"a: whe 
Obedience proceed from the fountain cf Divine Grace, and 
the Merits of Chriſt, 


therefore 
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therefore it cannot otherways be, but that 
having received the Divine Spirit of Sanifica- 
tion, a new Life, and ſpiritual motions do fol- 
low in the hearts of the Regenerate. For 
a mind rightly qualified with che Faith of Chriſt, 
and being now reconciled to God, as it cannot 
be deſticute of the favour of God, ſo being 
ſtirred up by his holy breathings, begins now 
to be a Law to it (elf, whereby it fears God, 
and according to its power honours him with 
due Reverence, cleaves unto him with all its 
might, refers its actions and counſels to him, 
calls on him by prayers, adheres to him in ad- 
verſity, celebrates his benefits with a thankful 
remembrance, lays its hope and confidence, and 
its whole (elf upon him, and alſo for his fake 
loves and cherithes all the Brethren. 

( And as there is no Man that de- 
Every fa"- nies, theſe Offices of neceſſary Obe- 

| man rar . 
is truly born dience,performed by the help of the 
again in Spirit of God, are frnits of a well- 
Chriſt, s 2 jnſtructed Faith : So there is no con- 
Lay wo Wn- troverfie between us and You in 
lelt, or ought _; I . . 

"agent why that matter, eſpecially ſeeihg you 
your ſelf alſo rogerher with us con- 

Works of fels, That theſe are not works of the 

-— , 4. Law, but of Faith, and that they 

or, de Full, 

lib. 3. p. 71. ſhould not be referred fo much to the 
Law, as to the holy Spirir, and Faith 

relying upon his belp, as you ſay. 

Burt the greate{t difference that is between 
us conliſts in this; that whereas we aflert, That 
the Obedience of Man born again by the Di- 
vine Power, is but begun and imperfe& in this 
mortal 
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mortal infirm ſtate : You on the contrary 
dream of I know not what perfection of obe- 
dience in works, the Spirit of God ſo working 
in us, that whoſoever is qualified therewith, 
needs nothing that belongs to compleat per- 
feRion of righteouſneſs; for all your debate a- 
bout this matter, ſeems to drive at this, as being 
concluded with this one Syllogiſm, 


Argument, 


Ma. Whoſoever walk in the 
Precepts of the Lord, and perform 7»: 2. 
them,- ſhould be called perfect, Ext 11, 
who can eafily live without (in. 


Mt. All the Faithful according to the pro- 
miſe of God, walk in his precepts, and per- 
form them, becauſe God promiles nothing, -but 
what he can and will perform. 


Conc!, Therefore, according to the promiſe 
of God nothing hinders, but Believers may be 
perfe&t here, who are capacitated to live with- 
out fin. 

Thar I may anſwer the Argument, it is a 
Sophiſtical Argument from ſecundum quid, to 
ſimpliciter, becauſe in the Major thoſe are called 
perfe&t, who walk in the Preceprs of the Lord, 
and frame their life according to them: it is 
true in them who fimply and perfectly perform 
all thoſe things, which are commanded in the 
Law, according to that perfection which is re- 
quifite. According to which Rule, if the 
major 
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major be underſtood, that which is 

How far the aſſumed in the minor mut beupon 
on < re- hs m—_— deny'e 4 C304 
at 2d hath promiſed to his Saints, 
—_— that the Aſſiſting grace of his Spi- 
reaches. rit thall not be wanting, which may 
help forward pious attempts in his 

EleR, and ſtir up their endeavours after more 
holy obedience; but where hath he at any 
time promiſed, or on whom hath he beſtowed 
that happineſs in walking, which turns no where 
to the right hand, nor to the left? which ſtum- 
bles aot through the whole life 2 which in all 
Kind of vertues, by a conſtant perſeverance fo 
conforms the courſe of life ro complear inno- 
cency, that it never fails in any thing ? The 
Adverſaries uſe for the defetice of their own 
cauſe, tocatch at the words, that were juſt now 
"I cited out of Jerem. chap. 3. and 
Exeb. 26. Exck. chap. 26, I will cauſe you 
Det. 309, to walk in my Precepts, and keep 
my Judgments, &c. And then 

out of Deur. chap. 30. I will Circumcile, fſaich 
the Lord, the fore-«kin of your heart that ye 
may love the Lord with all your heart, and 
with all your ſoul. I know indeed, that in 
theſe words there is a glorious promife coti- 
tained of the gift of the Holy Ghoſt, and the 
re{toring of new obedience ; bur 

A | ray becauſe there is a twofold per- 
A rwofold fection, and a twofold righteoul- 


perfe&tio:, nels according to Hierom, one, 

or a twofnld 

righteouſneſs according to Hitrone. Auguſt. cont. duas Eyifto< 

las, Pela. t, 3. cap. 8. [0 
| which 
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which is ſuired to ittie vertues of God, ano- 
ther which is agreeable to our frailty. And a- 
gain, ſeeing, according to the Authority of 
Auguſtine, there is a twofold kind 

of Obedience ; one that is ſeen in A twofold 
this Life, being bur begun and im- {rr of O- 
perfect. Another that is perfe&, cording io 
which is compleated- in the life ro Auguſtine. 
come. It is not difficult to dif- 

cern in what (ſenſe the perfetion of Reno- 
vation ſhould be underſtood in the Scrip- 
tures: To wit, not ſimply and abſolutely, 
but according to the' meaſure and capacity of 
this Life. Therefore Augufine 

ſays well, that a Man is ſome- Aug.de peceat, 
times called perfeft, becauſe he ”# & 
hath profited in a great degree. 4 . ig 
And the ſame again. Burt, where- 

as Men are called Saints, ſome- ,_,_, 
times, and perfe& in the Scriptures, 9 
I fay to this, that it is a certain 4. x. cap, 7. 
manner of perfection, whereby 

oly Men acknowledge their own ,,, 14 Bui. 
imperfection. They are alſo called fac. lib. 3. 
perfect, who in any reſpe& imi- cp. 7+ 
tate che perfection of the Hea- 
venly Father, who rains on the Juſt and 
Unjuſt, &c. 

And again the ſame Angufine writing to 
Boniface: The Vertue, faith he, which is 
now in a Righteous Man, is called perfe& 
upon this account, becauſe it belongs to his 
perfection, both to acknowledge in Truth , 
and confels in Humility his own Imper- 
fecion- 
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fetion. 'Moreover, Hierom not much differing 
from him an(wered witrily : To whom, when 
that place of Sr. Pau! was objected : Who- 
ſoever of us are perfet, we underſtand this: 

To this Hw«rom, ſays: What then 
ow A4- do we under{tand,. yea, what ought 
4 *' weto underſtand, that we who 

are perfect, ſhould acknowledge 
our ſelves to be unperfet, and that they 
have not yet comprehended, nor yer attained 
unto perfeftion. This is, faith he, the Wil- 
dom of Man, to know himſelf ro be imper- 
fet; and that I may (o ſpeak, the perfection 
of all Righteous Men in the Fleſh, is im- 
perfet, &c. And afterwards again in the 
ſame Book. 

Es Therefore, we are Righteous 
Hiern. iid. then, when we confels our (elves 
Prove. 1%. to be Sinners For our Righte- 
314erom., a  Oulnels conſiſts not of our own 
Cteſphontem, merit, but of the mercy of God, 

as the Scripture ſays: The Righ- 
teous Man is an acculer of himſelf in the be- 
ginning of his Speech : And again ro Creſiphony 
This 15 Mens only perfection, faith he, if chey 
know themſelves to be imperfect, &c. More- 
over the Adverſaries ſet upon us with ano- 
ther Argument, alſo, which they produce 

out of the words of Deut, 30. 
Dewt.20. 1 To defend the perfection of their 


will Circum- own Righteouſnels after this man- 
ciſc rhe Fore - ner 
zkio of thy T 
Heart, that thou mayſt loye me with all *by Heart, and 
with all thy Soul. 

Ma, 


Sf. & ee 
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Ma. In theſe two commands, thou ſhale 
love thy God with all chy Soul, and chy * 
Neighbour as thy ſelf, is contained the fumm 
of all perfeRtion. | 


Mi. They that are regenerate can love God 
with all cheir Heart, and all their Soul, and 
their Neighbours as themſelves, according to 
the promite of God, Der. 30. 


Concl. Hence then it follows, that the Re- 
generate, by the help of che Spirir of God, 
n pm all Righteouſneſs by the Works of 
the Law. 


This reaſoning, as it differs not 
much from che former, ſo there Puagigriſn. 
is implied in it a certain kind of 
fallacy not unlike it: Which, of what fort 
it is, if I may with your allowance, Oforiz, 
I will declare. For there lurks under the 
words of Scripture, not rightly underſtood, a 
fallacy or venom wholly Pelagian. 

But Augniine will Ingeniouſly Confute 
this Fallacy for us, in his Bookz The Title 
whereof. is concerning the PerfeRion of Righ- 
teouſneſs. Where he ſpeaks after this man- 
ner : That the ſtate of this Controveriie a- 
bout the perfection of Love, is exerciſed a- 
bout two Queſtions, To wit, By whom ? 
And when ? 


M Firſt, 
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F Firſt, as if the Queſtion be, by 
one tby br whom a Man may attain unto ſuch 
Robreowne Perfection, that he may be with- 
nels. © out Sin; He anſwers, that comes 
By whom not to pals by the ſtrength of Free 
Righrcoul.. Will, but by the Grace of God : 
ad " And fo far there is no debate be- 

tweeen us, and the oppoſite party - 
But if there be enquiry made a- 

bout the time, when ſuch a perfeRion is at- 
tained : AwuguFine, [peaks expreſly, that this 
comes not to paſs in this Life, 


but in that which is to come... 


nt onny v6 f And this ſame Augiiine, no lels 
raincd, oppoſitely, in another Book diſ- 
pels the miſts of this Argument 
ay of the with very evident Words. This 
ppc and | precept of Righteouſneſs, ſaith he, 
concerning loving the Lord with 
all the Heart, and with all the 
Soul. And alſo; that of loving our Neigh- 
bour, we 1hall fulfil in that Life, where we 
ſhall ſee Face to Face : But here (ome will 
objec, wherefore is it commanded, if it is 
not. fulfilled here? Augzitine Anſwers: To 
wit, That. we may be In{tructed, what we 
ought tro ask by Faith, and whither to ſend 
Hope © before; and unto what things, that are 
before us, we {ſhould preſs forward, not being 
ſatisfied with any thing that is behind. 
Therefore, according to my opinion, faith 
he, that Man hath made a great progreſs in 
this Life, in thar Righreouſneſs, which is to 
-be perfected, who by profiting knows oy 
ar 
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far *he' is: from the perfection of Righteouſs 
nets, OF. a 

'What is that > Which wri-" 
ting 'to Boxifacius, he thus reaſons | Hug ad. 
2bout Divine Grace : The Grace Þonijac. lib-3+ 
of. God, faith he, gives in-this © 7: 
Life, an endeavour to keep the Begun Obe- 
commands , (And here you have dience. 
the Obedience begun, as we call 
it) 'and the ſame, if any thing 1s not fully 
obſerved in the precepts, Pardons, &c, 

And fo all commands of God 
are* reckoned as performed, be- Imputation 
cauſe wharſoever - is not perform: dy um 
ed is pardoned. By which, as I joy & 
fuppoſe, you fee, that our Righ- Augyftine. 
teouſneſs in this: Life is of ſuch a | 
fort, that it conlifts rather of the remiflion 
of Sins, than the perfection of Vertues, which 
perfection muſt be looked for by us inthe 
Life to come. 

Moreover there is another thing, that muſt 
not be paſled by- in this place, that the ſame 
Auguſtine writing to Hierom (in 
the 29th Epittle,) ſaith, Charity Auzufine ro 
is 2 Vertue, whereby that which Hin. 
ſhould be beloved , is beloved. Epit» 25. 
This in (ome is greater, in others . 
leſſer, in others none at all. But the fulleſt 
that cannot be increaſed, as long as Man 
lives here, is-in no Man. But as long as 
it can _ be increaſed, verily” that which 
5 leſs, than it ought ro be, is faulty ; by req- 
fon of which defaulc,- there is not a juſt Man 

M 2 upon 
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upon the Earth, that doth good, and finneth 
not: Becaoſe of which default no Man 
living ſhall be juſtified in the ſight of God. By 
reaſon of which viciouſneſs, if we fay that we 
have not fin. we ceceive our ſelves, and the 
Truth is not in us, becauſe of 
Cpprian cited which, how much ſoever we have 
by Auguſtine. profited, it is neceſſary for us to 
lay, Forgive us our debts. 

The Books of the Antient Orthodox Di- 
vines are full of very Authentick Teſtimonies 
confirming this Opinion. It is an excellene and 
grave ſaying of Cyprian, ſpeaking of the Rege- 
nerate; Let no man, faith he, flatter himſelf up- 
on the account of a pure and unſpotted heart 
that truſting to his own Innocency, he ſhould 
ſuppoſe that his wounds need no medicine; ſee- 
ing it 15 written, Who ſhall plory that he hath 
a chaſt heart? or who ſhall glory that he is 
clean from fins? Burt if no Man can be with- 
out fins, whoſoever ſhall call himſelf unblame- 
able, is either a proud man, or a fool &c. For 

this, ſaith Hierom, ſhall every one 

Hier, ad- that is godly pray unto thee 3 if he 

wiſus Pulagi. is godly, how doth he pray for 

pardon of iniquity? if he hath ini 
quity, how is he called holy ? | 

There is not fo great a Harmony found in 

any one man, (ſaith Ambroſe, that the 

Ambroſ.lib.ro. Law, which is in the Members 
Epiſi.#84 goth not oppoſe the Law of the 
| mind. Therefore that which the 

Tek 4 10 Apoſtle Jobn ſaid, is true of all 
"P Saiats in the general, If we ly 
that 
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that we have no (in, we deceive Bono fur 
our ſelves, and the truth is not in IE "_- 
us. I may alſo add that of Ber- 
nard, which is very agreeable to this matter. 
Who dare arrogate to himſelf, faith he, that 
which Pas himſelf confeſſes he had not attain- 
ed unto? Indeed he that gave the command 
was not ignorant, that the weight thereof ex- 
ceeded the ſtrength of men 3 bur he judged it 
uſeful, thac by this very thing they ſhould be 
convinced of their own —_— and that 
they ſhould know what end 0 ad 
Righteouſneſs they ſhould endea- 9 
vour with all their might to atrain things impo#- 
unto. Therefore by commanding fible. 
things impoſſible, he did not make 
men tranſgrefſors, but humble, that every 
mouth might be ſtopped, and all the World 
might lie under the Judgment of God. 
| Ican bring innumerable Teſtimonies of the 
like ſort out of well approved Authors. © But 
why do I rake up my time in rehearling the 
Names of Men, or reckoning their approba- 
tions? when, chat I may Born it in one 
word, all the Antiquity of former Ages, the 
publick conſent of the former Church, and the 
choiceſt Writers out of all Eldeſt Time, as ma- 
ny as ever rejected the Antient Pelagianiſm 3 
all thoſe wich one mouth agree in this matter 
againſt you, That there is no inte- © ... 
grity of Righteouſneſs in this Life, ze 
which is not imperfect, which needs cyriea. 
not forgiveneſs ; That there is not gyjp. hon. 21, 
lo great an _— which on Joſbue, - 
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Cyprian at © '5s without any wound, which'needs 
Chviſt. * 'ho Medicine $ and that none of all 
Auſt, Jt ut- the Saints have. fo ved, that # 


14 ſalſa ja! #rexv deal was not wanting to him 


"nirentia.  ''' YO OmMPpleat "Righteouſne(s ,' and 
Ofor: ae Fat ho needed not daily to pray for 
L. 5.0. 128, oY oo wh 
the pardon of his iniquity : As Aw 

guſtine teſtifies 3 Becauſe, faith he, there is Jtily 
"offending, therefore there muſt be alſo 'dily 
Temiſſion. - Which things being confirmed by 
moſt evident ' Teſtimonies of 'very Learned 
Witneſles: WH here rh:n © that 'Saluntion, which, 
according to y9#r eſcrip'in u placed in Righteouſ- 
meſs, Homeſs,'' Religion, and the ex- 

Lib 2. p47.44, -cellent Merits of all Vertues ? Where 
Lib.6. þ.148: 4s that Righteouſneſs of Works which 
17 reconcies us to God, and makts- ws 

the God ? * Where is that Way, which # paved'to 
Heaven for ms with the excellent Merits''ef 
Works ? * Where' is that Aicent into the | Heavenly 
Kingdom, Which ts opened by the Merits of ' the 
"greateſt Verwnves? Where are the Manſions of the 
. * Everlaſting Kingdom, which you af- 

Thidim, Tert are juſtly and deſervedly given th 
holy and pure men? Where us alſothat 

Tnmortal Kingdom, which you conclude 1s due 'by 
bejt rizht, n0t only as a Recompence and Reward, 
tat alfo as a Legal Pa'rimony founded by the wiſ- 
"om and bounty of the Father ? What if accord- 
ing to your Difcipline, there is no other way 
laid open to Salvation, but by keeping the 
Commandments ; and if according tothe Jndg- 
ment of Bernard, the Law is of ſuch a weight, 
that it wholly exceeds humane ftrength, (which 
; was 
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was juſt now ſhewed) what hope of Salyation 
does there now remain for us ? 


Verily, ſay you, if any man conſi- ; 
der oils ſtrength, in ſo OA. 4 | "_ 
frailty of humane ſtrength, it will he 132+ 
moſt difficult to attain unto a divine ; 
ſtate,of righteauſneſs but if you conſider in your 
mind the divine riches, which, if you will, will al- 
ways be preſent with you, nothing ts more eaſe. 
Hence, a: Moles ſays, this Commandment, which 
I command thee this day, ts not abvve thee, nor far 
off, nor plaged in Heaven, that thou ſhouldeſt (ay, 
who of us can aſcend into Heaven ? Neither us it 
placed beyond the Sea, that thou ſhouldeſt ſay, who 
will paſs puer the Sea. Newber do you bear it 
wow engraver on ſtones, but engraven upon the 
heart by Faith. For if we believe the Promiſes 
of God, we preſently obtain the help of God, that 
we may very eaſily perform all things that are com- 
manded us, and ſo be ſaved, 

Muſt we be thus faved, ,O Oſorive, in keep- 
ing God's Commands? is this your harangue, 
and think you this ſo eaſte to be performed? 
Why not, ſay you, when the Spirit of Gad belps? 
How little does this Saying differ from that An» 
tient one of the Pe/agians, which Auguſtine re- 
hearſes in a certain place, writing againſt Fuliar 
the Pelagian, for thus they ſaid. By an ealie 
endeavour after holineſs, which 
God belps. a Man may be withour Aug. cor. 
fins. But let us hear Auguſtine an- _ Pelagia 
(werigg, both them and you ; We © +< 3: 
deny not, faith be, that the help 
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of God is fo powerful, if he will, that at this 
day we might have no evil concupiſences, a- 
gainſt which we ſhould fight. though with the 
greateſt certainty of Conqueſt. And yet you 
your ſelf deny not, that it doth not ſo come to 
pals, bat why it comes not to paſs, who hath 
known the mind of the Lord ? YetI know not 
a little, when I know, whatſoever that cauſe 
| is, that it is not the iniquity of a 

A hidden juſt God, nor the infufficiency of an 
counſelot = Almighty God. Therefore there 
manding is ſomerhing in his deep and hidden 
choſe chings Counſel, why as long as we live in 
which cannot this mortal fleſh, there is ſomething 
” done by in us, againſt which our mind 
; ſhould fight : There is alſo ſome- 
thing why we ſhould ſay, forgive 

us onr (ins; and a little after,that Man underſtands 
t'1eſe chings-wha being hunger-birten, returns to, 
himſe!f,and ſays, I will ariſe and go ro my Father, 
and preſently he ſabjoyns, therefore it comes to 
paſs in this place of inhrmiry, that we ſhould not 
live proudlv, and that we ſhould live under the 
daily remiffion of fins: But whether that be the 
cauſe, or another; which I am much more ig- 
norant of, yet that which I cannot doubt is, 
how much ſoever we get forward under this 
burthen of a corruptible body, if we ſay that 
we have no fin, we deceive our ſelves, &c. 
This he (aid, but why ſhould I urge you with 
humane Authority, ſeeing the matter it ſelf 
carries againſt you with a very ſtrong voice, 
and the whole Scripture gives this honour only 
to Chriſt, and the Univerſal experience and 
| example 
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example of Men, and the practice of life, be- 
fides your very own retired Senſe, the Dome- 
ſtick Witneſſes of your Conſcience, do pub- 
liſh a manifeſt Teſtimony againſt you ? Tow ſay, 
we preſently obtain the help of God, TY 
whereby we may moſt eaſily perform ail wel - ; "y Y 
things, that are commanded us, &&c. 
Is it ſo? all things > what then if I ask you of 
that firſt Command of Love,which you oweto 
the Lard your God with ail your heart; and 
all the endeavour of your mind ? or of that, 
whereby you are commanded nor to covet at 
all? do you perform it? I know what a di- 
ſtinRion the talkative Schools of the Sophiſters 
uſe here, according to the ſubſtance of 'the 
aR, and according to the intention of the Law- 
ou | = = not ug _ Fables of 
ubtleties. e know'this by the —_ 
writings of Paulthat the Law is Spi- - \;pPhiticat 
ritual,we are Carnal and (old under 
fin. I ask if thou thy ſelf being compaſſed about 
now with this frailty of the flelh, doſt fulfill 
this Spiritual Law of God, with that fincerity 
of Spirit that thou oughteſt > An- 
{wer ingenuouſly, are you filent? Row. 7. 
Whare I my ſelf do by my own 
ſtrength, ſay you, I do not diſpute here, yet I 
can by the help of the grace of God. O can- 
ning device: After all your debate ic comes to 
this, that you plead the commands of God are 
ealie, and you would have nothing appointed 
by him, which cannot be obſerved by us. Now 
after a moſt heavy dream (that I may ſpeak 
with Hierom) to deceive ignorant Souls, you 
of "8 in 
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in vain endeavour to add, (not without grace.) 
But T enquire not what ' the Almighty Grace of 
God can do of it felf, but what it does in you, 
or in any. other mortal. Man? You make the 
Precepts of Righteouſneſs ealie, which-when 
the Divine Grace aſſifts, do not exceed our 
beſt endeavout; and ' yet you cannot praduce 
oneMan that hath fulfilled them all. 
Fc is not -wws Now what anArgament is that, that 
nates 2a thing cin be which hath nat been? 
Pot what it £88t that can be done, which you 
doth. bear witneſs none hath done 3 and 
- '- to Attribute that to I know nor 
whom, which you cannot prove to have 'been 
in the Patriarchs, Prophets, and Apoſtles. 
Paul the Apoſtle himſelf complains of the re- 
fracory rebellion of his Members, who was not 
able to do the good which he defired, crying 
out that he was both carnal and miſerable, and 
captive. Auguſtine teſtifies that fins may be de- 
miniſhed -in this life, bur rhat they ceaſe not 
until death. And the ſame Axgu/tine writing 
to Petrws concerning holy and righteous Men, 
bids him hold that moſt firmly; ' that righteous 
and holy men- themſelves, except 
Hirromeo Infants that are Baptized, none of 
Ctefphom. them all do live without fin in this 
World. And do you think that 
all the roots of Unrighteouſnels are ſo plucked 
up in the Saints, that you can ſay, it is moſt eafie 
by the help of God, which is never wanting to 
them that defire to paſs the life without fin, 
and (o obtain Salvation ? 


But 
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But 'Hievow'is of a far different > ha 

Opinion; * for 1 judge, © ſaith he, 41% Pug 
thns: Thatno Creature can be per- Dial. 1. * 


Me, dcodicing fo true and com- 


pleat righteouſneſs: That one differs from a- 
Twther, and that there are diverstighteoulſneſles 
in Man, n»Man doubts ; and thatone 1s greater 
or lefler than another 5 aridi'that- according 'to 
their ſtate or meaſure they-mey be called juſt, 
who. in -comparifon of others are 

mnor-juſt. Briefly, that there is'none x Cor. 13+ 
of the Satnts, nor Prophets,” nor 

Apoſtles,: 'that poſſeſs'd all Vertues ; for now 
we Propheſie in part, and we know in part: 
for all thitigs cannot be in any -one'Man. And 
to Creſiphon. This ſhould be attri- 

buted to him only, concerning _ Hivr. ad 
whom it 1s written as peculiar ro Creppoas, 
him, who did no fin, neither was | 
guile found m'his- Mouth. Wherefore that I 
may beſpeak you with Hierom, and in the ſame 
words. Hierom, if you would have' his com- 
mon to you with "Chriſt, that you can be 
without fin, what do you leave him, that is 
peculiar to him ? Bur if not,what remains then, 
but that thoſe high Mountains of righteouſne(s 
with which you are fo puffed up, . ſhould not 
only fall. bur alfo vanith into ſmoke? 

" \TYou proceed yer. ſeeking as it were a knot 
in a ruſh, whith yer- is broke through with no 
dificule wedge. You ak, to what 

purpoſe the Law was preſcribed by Ofor. de juſt. 
God with (o great care, or for what © 3% page 
end did he require the Law ſhould al- wa 

| * W4ys 
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ways remain in the minds of them, whom he in- 
frufted in the Law, if none of thoſe things which 
be eſtabliſhed by Lew waz to be in the Power of Meri? 

What then, (ay yoo, did God make 4 
Page 168. jeſt of the Law ? did he mock, Man- 

kind, commanding them to do thoſe 
things, which they could by no means perform ? 
and chen concluding the matter with a merry 
Sarcaſm, you cry, O what a jeſting God, if to mock, 
Mankind be hath beſtowed ſo much pains in preſer- 
ving and inſtrutting that Generation, which you ſay 
& juſt as if a Man ſhould bid one that is a Cripple, 
run 4 Race, or one that 1s blind, view things 
exatly, that are done afar off. All whic 
things are comprehended in the Sum of this 
Argument. | 


Argument, 


Argument of Ma, That is in vain command- 
Oſorius. ed which cannot be performed. 


OY 
AG. God commands nothing 1n vain- 


Conclu, Therefore the Precepts of God are 
not impoſſible. 


Ma. A juſt and prudent Lawgiver, never 
preſcribes thoſe Laws, which exc 
{irengch and nature of the Subjects. 


Mi. God is the moſt Juſt, and moſt Wiſe 
Lawgiver of all. 


Cncl. 
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Concl. Therefore, the things which are pre- 
ſcribed in the Law of God are not above the 
ſtrength and nature of the Creature. 


Anſwer. 


To the major, I Anſwer two ways: Firſt, 
That it holds-indeed in theſe Laws, which 
are given only for this end, that they may 
be exactly fulfilled by the Subjects, that Sal- 
vation might be obtained by the ſame a& of 
Obedience. : 

But now, though God willed this very 
much, that his Laws ſhould be performed 
moſt exactly by all, yet beſides this end, 
there are other, both many and weighty cauſes, 
why the Law, which is a rule of perfe& Righ- 
reouſneſs, though it could not be kept by us 
in reſpet of perfe&t Obedience, yet it was 
neceſſary that it ſhould be promulgated, et- 
ther that there might be a publick Teſtimony 
of the Judgment, and Anger of God againſt 
Sin, or that we our ſelves might be brought 
more eaſily to the knowledge of 
our Sins and Frailty. Concern- The end and 
ing which Pas! ſaid, when the Law Scope of the 
came, Sin revived : Or that taking —_— 
notice of the frailty of corrupted 99, 
and ruinated Nature, being more gon. 9. 
ſtrongly driven by this neceſlity ; 
we might be preſſed forward, as by the Ferula 
of a Pedagogue ro Chriſt, who is the end of 
the Law, as alſo the Law is called a Peda- 


gOgUue 
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gogue to Chriſt : Or that we may be taught, 
as it were by this ſame - Pedagogy, whither 
we muſt ga: That if we cannot attain unto 
a full obedience of the Law, :yet we may. 
profit in the Inchoation of obedience as muc 
aS we Can. 

Wherefore ſeeing there are ſo many and 
ſo great cauſes of making a Law, it appears 
evident enough from hence, that there is no 
cauſe why the Law ſhould ſeem to be im- 
poſed upon us by God-in vain.: And yet it 
doth not therefore follow, becauſe the Law 
of God, after the fall, is impoſſible to Human 
Nature, - as to the compleat obedience there- 
of, that therefore it is unproficable, ſeeing 
the ſame hath other advantages fo remarkable. 

Therefore the major. of the Ar- 
, oy gument implies a fallacy: Which 
wWhichis noe Dy the Lopgicians is called Argu- 
a cauſe, asif 10g form that which is not a 
ir were a © Cauſe, as if it were a Cauſe. But 
cauſe, let us proceed to the other rea- 

ſons in your arguments , - which 
are not realons, but deceits and fallacies ; 
For ſo you argue againſt Luth*ry, whom you 
bring forch moſt unjuſtly, as a certain moſt 
bitrer Acverſary of Ecrernal Righteoufnels. 

What 1s more contrary to Juſtice and Equity, 
ſay you, than that one ſhould be puniſhed upon 
that account, becauſe he hath not performed thoſe 
things which ' he could by no means (0 much as 

', . , begin? [I hear you and whar fol- 
ae /e Jows? . Tow procted alſo to reprelent 

P'S” he matter as # were before the Eves 


of 
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bf a Min, by the framing of a ſimili- | 
tude, "tis if ſome Haughty and It 2 Hypo» 
natured Lord, going from home, ſhould Fiaicn of 
command one of hu Servants, who # . Oſwius, 

fo tyed up in bonds, that he can- 

mot move out of the place, where be 1s; to pro- 
vide bim xz Dinner , 'to dreſs bis Meat curi- 
ouſly, to clean the Houſe , to cover the Table, 
and to (pread the Hangings ;, I ſay, be that woutd 
ſeriouſly require ſuch things of a Man tyed ups 
Who # there , but would judge him to be mad, 
and out of hi wits ? 

Then if the ſame Lord afterwards returning, 
ſhould whip and torture the ſame Servant, who 
could by no means free himſelf from the bonds, 
becanſe he had not performed bis command ; 
fbculd we ſuppoſe that Man, who is fo erutl to. 
his Servant, to be a Man, or rather a cruel 
Beaſt, bid under the ſhape of a Man, &c ? 

You have, Pious Reader, an Example of . 
very Tragical Cruelty: Now receive the 
Cataſtrophe of the Tragedy : What ? And 
ſhall there be any Man ſo Wicked, that he date 
fo Impudently impute fo great Furiouſneſs, and 
ſuch a kind of Abominable Wichgdneſs, than 
which none ſeems more onutragious , to that moft 
High, moft Excellent, and moſt Wiſe Lord, Crea- 
. tour, and Governor of all things ? 

No bbdy, for ottght that I know, 
good Friend. I your felf knows An Anſwer 
any , I pray you point at him pats 
with your Finger 'to' us : Though © Pure 
I am nor Tgnorant what Men-you- * 
aim at here. But paſſing by Names,”-Jet-as 
arc 
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ſearch the force of your Argument, and anſwer 
to each of its parts, being digelted in order. 


Anſwer. 


Anargument 4a, It is contrary to Juſtice,that 

an_ any man ſhould ſuffer puniſhment 

Ofrius. for thoſe things, which he could by 
no means perform. 


A. God doth all things with perfe&t Righ- 
teouſneſs and Equity. 


Conel. Therefore God exadts not puniſhment 
for thoſe things, which cannot be performed. 
A Fallacy of the Accident is 
A fallacy of committed. For this want of 
the Accident. ſtrength and impotency ſhould have 
2 juſt excule, it Nature had been 
. properly and {imply ſo created. But when this 
weakneſs was not at firſt created with Nature 
it ſelf, but crept in ſome other way againſt Na- 
ture by Sin, we muſt therefore ſee not only 
what this corrupted Nature now cando ,or cannot 
do, but alſo what it ought fimply 
An Anſver _todo: Therefore anſwer to theMa- 
ro the Maj0r. jor, and freely own that puniſhment 
; 115 not unjuſtly inflicted for thoſe 
things, which there is no cauſe but they might 
have been obſerved.either in regard of the Law- 
giver himſelf, or in the nature of che things 
themſelves, but only by reaſon of the impo- 
tency of the Subjects themſelves, an imporency 
"contracted through their own default 3 a if a 
| | ince 
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Prince ſend forth an Ambaſſador any whither 
very ſound and whole, to whom afterwards he 
had commanded ſome things which he could 
eaſily have performed, unleſs he had made bim- 
ſelf Cripple & lame thro' his own default. Now 
if in performing the Commands the Ambaf- 
fador wants ability, is' there cauſe why this 
impotency ſhould be imparted to the Prince, 
and not rather ro the Ambaſſador, who depri- 
ved himſelf of his own ſoundneſs? And t 
is it which -ngn/tine {1gnifies, /5b. de ls a 
Faſtic. perfet?. Yea therefore, faith 7,30. 2 
he, it is man's fault, becauſe it fitie, © 
came to paſs by the will of Man 
only ; that he is come to that neceſſity, which 
the will of Man only cannot ſhake off. There- 
fore that repreſentation which is brought in by 
you of a Servant in Bonds, is nothing to the 
purpoſe, unleſs you likewiſe prove this, that 
this impediment was caſt upon him, not thre 
any fault or cauſe in himſelf ; which ſeeing it 
cannot be denied by you, what cruelty ſhould 
there be reckoned to be in it, if a Lord, re- 
quire juſt puniſhment to be inflicted on a Ser- 
vant that is corrupt and flagitious ? Yea, be- 
hold rather fingular Clemency in the Lord, 
who is ſo far from inflicting upon the Servant 
the puniſhment which he deſerved, that he re- 
ceives him into favour without any merit ; yea 
moreover, expoſes his dearly beloved Sen to 
undergo puniſhment for the Sexvant ? Go now, 
Oſorizs, and when you have futhciently conſt- 
dered with your ſelf about this matrey then 
tell, who thoſe are, that are enraged with fo 
N great 
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great fury, that ſo impudently caſt ſuch-a filthy 
blot of Injuſltice and Cruelty upon Eternal 
Goodneſs? What if you judge ſo of Luther 
and Caivin, of whom you ſpeak fo bitterly 
what other thing do they bur proclaim, ac- 
cording to the Goſpel, the free pardoning grace 
of God to all that by Faith embrace Chriſt, 
who was flain for us? They are fo far from 
being guilty of this Calumny, which you moſt 
unjuſtly calt upon them, that you can no where 
find any, who with greater earneſtneſs do de- 
clare the infinite Riches of Divine Grace to 
Mortal Mea. 


i. um —— 
—_— A 


How Chriſt takes away Sins : With an An- 
ſwer to the ObjeEtons of Oſorius. 


B* T this goodly Antagoniſt 
Oſor, ae Tull. ruſhes upon us again with ano- 


lib. 2. þ. 34, : ribs 
IS ther caption, which at the fir 


of Oforivs, fight may ſomewhat puzzle the 
; mind of the Reader. For he asks 
Ividim. of thole rhat deny Sin to be utterly 


extirpated by the Grace of Chriſt 

in this Life; Whether they aiitru/t his Tower or 
his Clemency? For if Chriſt doth not aboliſh all Sins 
in them, whom he receives into favour, that comes 
to paſs either becauſe he cannot, or becauſe he will 
not. If you ſay he cannot, you take away his 
Power. If you plead that he us not willing, you rob 
bim nag only of the praiſe of bis Clemency, but alſo of 
bis Faithfulneſs, Therefore whatſoever way you 
| defend 
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defend your Opinion, you trample upon the Son of 
God, and ca#t great reproach upon him, Well aids 
moſt excel!ent Man. And now by 

what confirmation do you prove Thidem. 

this ? For ſeeing h1s Infinite Power can- 

not be bindered by any difficulties from performing 
ſuddenly the things which he willeth : And ſeeing 
bis Love # ſo great, that of old be hath engaged 
bis Faithfulne/s, tha! through Chriſt he would abo- 
liſh Sins, and would deliver Mankind from all 
wickedneſs ; what boldne's then is this of moſt im= 
pwre nien, who deny that Sin 1s utterly deftroyed in 
thoſe, whom he hath joyned to himſelf with a holy 
Love ? and a(ſert that Sin 1s not wholly 

cut off ? nor plucked up by the roots ? = I 
that all the remainders thereof are not argument.) 
extirpated? Theſe things faid he. 


A roument, 


Ma. Nature can ſhut ont all Sin, = _— to 
being helped by the Grace of God. *'* 97: 


Ms. The Grace of God helps thoſe who are 
born again in Chriſt, 


Concl, Therefore, all neceſſity of finning is 
Excluded in thoſe that are born again. 

If you underſtand it of the perfe&t help of 
of Grace, which is hindered by no difficulties, 
but that the infirmity of Nature may be taken 
away z ſo the Major is true, but the Minor 
faiſe. For though I confeſs that the Riches of 
Divine Grace are _ and.that the Gifts are 


2 excellent, 
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excellent,which God beſtows upon his own,yet 
this grace of God doth not ſo perfe&t any manin 
this Life, but that oft in ſmall things we offend 
all, and pray daily, that our debts 

_—_ may be forgiven us. Yea, what is 
Pelag. Dial.3, 211 the diſcourſe of the Saints to 
but a continual praying and 

deprecating- as Hierom witneſſes, whereby it 
extorts the Clemency of the Creatour, that we 
who cannot be ſaved by our own ftrength, 
may be faved by his Mercy. Con- 

Pralm 32. cerning which there is alſo heard 
a Myſtical Song of che Pſalm. For 

this, ſaith he, ſhall every Saint pray unto thee 
in 2 time when thou mayeſt be found. Whence 
Hierom infers not without reaſon. If he is a 
Sint, faith he,, how doth he pray for the par- 
don of fin? If he hath iniquity, upon what 
2Cconnt is he called holy? to wit, after that 
* manner whereby it is elſewhere 
mrorer's 24 ſaid, A juſt man falleth ſeven times 
My firength 2 day, and riſeth up again, And 
is perfected again, A juſt man is an accuſer of 
io weakneſs. hjmfelf in the beginning of his 
2 £2r- 12: Þ ſpeech, &c. Therefore the Grace 
"of God helps our infirmities, that 

they may be diminiſhed : Bur we deny that he 
{o helps them, that they are wholly taken away. 
It helps indeed infrmites, as hath been ſaid, 
but yer it leaves us infirm, that it may always 
help us. No man is ignorant how great power 
of Chriſt appeared in the holy Apoſtles, which 
yet did not fully compleat their ſtrength, bur 
it was rather perfected by their infirmicy. We 
ow 
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know, faith he, in part, and we propheſie ia 
part: But when that which is perfe& is come, 
then that which is in part ſhall be done away. 
We now ſee darkly through a Glaſs, but then 
face to face. Now I know in part, but then I 
thall know as I am known. 

Therefore that I may anſwer in a word : If 
you ſuppoſe there is that help of Divine Grace, 
which makes Obedience in this Life to be 
wholly unblameable and perfet 3 Angniine 
will preſently deny that. Who diſcourting of 
the firſt Precept of Righteouſneſs, whereby we 
are commanded to love God, with all our 
heart, and our Neighbour as our ſelves: We 
ſhall fulfil that, faich he, in that T 
Life, where we ſhall ſee face ro £5, (+ 
face; and preſently; And there- ,,,..;.* 
fore that man hath profited much | 
in this Life in that Righteouſneſs, which is to 
be perfe&ted, who by profiting knows how far 
he is from the perfection of Righteouſneſs. 

Moreover, that which 1s argued from the 
power of Divine Grace, 1s not ſufficient to 
exclude the neceſſity of fm. They ſay indeed, 
that by the perfect Grace of God ic is poſlible 
that a m3n may not (1n at all in this life : Be 
itſo; Yet all things are not made which can 
be made by the fingular power of 
God. So by the power of God = Le dy 
helping us we could flie, yet we do {pac te 2. 
not flie: For Gad willeth not all 1th, bur be 
things, which his power is able ro wills not all 
do; But, you ſay, he willeth and "Mags chaths 
commandeth with great Authority, 

N 3 that 
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that we ſhould obſerve his Precepts, which he would 
not command unleſs he knew them to be poſſible, Tr 
is true indeed, if rhey be underſtood accordin 
to that Nature, which he firſt creared in us, f 
that in him there is no cauſe but chat the Pre- 
cepts, 2s they thould be judged right, fo alſo 
they ſhould be judged poſſible.” But hearken 
to Zierom an{wering you, and aptly untying this 
Knot. God hath commanded things poſſible, 
{faith he, this no man doubts of. - But becauſe 
men did not poſhble things, therefore all the 
World is become lubject ro God, and needs 
his Mercy, &c. 


Ogg I know that there is not any 
Fore” thing fo difficult in humane things 
the Come. but infivite Omniporency can do 
mander, but it by a word of his. Powerz to 
te frailty of whom it would not be difficult to 
me Hoarer, reſtore this frailty of Fallen Na- 
world ſhould Ture tO its Antient State of Inno- 
become ſub- cency, if he would. And there is 
jecr roGod. ng doubt. but he would do it, if 
Hier, Plate 2 he had decreed to do as much by 
his ſecret Counſel, 2s he could Go by his Inhi- 
nite Majeſty. Now therefore either prove, 
that all infirmity of the fleth is raken away 
in the Regenerate, and that they are reſtored 
to their former Innocency, which is without 
all fin, and alſo freed from a neceſſity of dying, 
or ceaſe to dream of that Perfection of Righte- 
ouſneſs in this Life, which hitherco hath nor 
been found in any-of the Saints, whether 
Apoſtles ( that I may ſpeak in the "o_ 

| 0 


Of Free Juſtification by Chriſt. 183 


of Hierom) or Patriarchs or Pro- ,.. _ .. 
Hierom. Dial. 
phets. Bur that we may paſs by , 
this debate about the Power of 
God, from which we detract no0- as Avſ.er 
thing, what ſhall we fay in tlig tothe aninor, 
mean while of - Grace, and his 
moſt Gracious loving kindneſs o7r. 4: 542. 
and good will > What thall we #z. 2. 
anſwer to God promiſing to us ? 
For, Whar, ſaith he. hath not God Of. lis go, 
of old engaged hu faithfulneſs, by a Paz. 8g. 
moſt ſure Covenant, that be would 
abloliſh all our Sins through Chriſt ? Is not this 
Grace promiſed to be obvious and prepated 
for all that are willing to obtain i*, which frees 
Mankind from all Wickedneſs, which immediately 
imprints the form of Uivine Righteouſneſs upon 
the minds inio which it enters, and furniſhes them 
with moſt invincible ſtrength, whereby it ts p*ſſi= 
ble to deſtroy Lnſt \, to drive away all the pollurions 
of the Mind , and extirpate all re- 
mainders of fi thine's and impurity : De jul. 5, 
So that mow Luſt being ſubdued, evil 
concupiſcence extinguiſhed, the pravity of a ſtab» 
born mind being taken away, the mind being 
ſtrengthened by the Divine ſupport, it is ſtirred 
up with all its aefire to the Study of the Divine 
Law, and moſt eaſily keeps tive Law of God, and 
obtains Salvation. 

What ther, when the Majeſ/y of the moſt high 
God hath all things in his Power, and under his 
Command, and his goodneſs us no leſs Infinite than 
hu Power : Do we ſuproſe he will at any time 
be wanting to bulp the Creature,. or ſhall we dif 
IN 4 w truſt 
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truſt the Clemency of the moſt. bountiful Crea- 
rour * 


An An{wer. 


God forbid. Burt pray tel! me. where hath 
God fo engaged his faithfulneſs, whereof 
you ſpeak. tha! the remainders of all Sin, be- 
10g cut off, and all Infirmity of ſigning being 
taken away, he would (0 heal Mankind, ha- 
ving ſo thoropghly purged them from all 
Sin, that evil concupiſcence being (ubdued, 
and all matter of the Antient Contagion 
being blotted out, no relicks of Sin ſhould 
remain in this Life, but that it may be moſt 
ealie to obey the commands of God, and fo 
obtain Salyation ? 

By what Author, by what Witneſs, by 
what Doctor, by wha: Teſtimony, or Ex- 
ample, do you prove this ro be true, which 
you Preach ? 

Firſt, You fay, is not thus cer- 

a confirma- tain, that Sin is hateful to God, 
orien aler- Which necellarily through its vio- 
tion. lence and outragiouſne(s divides us 
from Union with God > And 

how can it be that the Lord, who is by Na- 
ture juſt, and a Lover of Righteouſneſs , 
ſhould not take away all Sins out of the 
minds of them, whom he deſigns to unite 
unto himſelf by Love >? Moreover he. that 
fpared not his own Son, but delivered him 
up for us allz How, faith Pau!, will he not 
with him give us all things > If then the 
| > Teſtimony 
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Teſtimany of Paul be true, it is thence evi- 
dent, that thoſe are delivered from all Wick- 
edneſs, whom that infinite purity joins unto 
it ſelf by moſt pure Love. 

For , Utherways if God did not 
take away Cin, be would be ſo far _ | 
from giving us ' all things, that he — Jeſt. 
would - ſuffer us in the chiefeſt re- 3, © "y 
ſpeits ts be miſerabl:, unhappy, and 
wretched. And ſo it wonld come 
to paſs, that God would ſeem to Have conferred 
rvhon us no great benefit by Chriſt, if he left us 
in the bondage of Sin, if he did not throw off 
the fervile Toke from our Necks, as he had pro- 
miſed of Old. Moreover the Blood of Chriſt 
poured forth on the Groſs, had yit brought us no 
advantage : For yet we are in great miſery, we 
cannot but be miſerable whileſ# we are beld in 
the bonds of our Sins: There are alſo very evi- 
dent Teſtimonies of the Holy Scriptures confirm- 


ing ths Aſſertion: To wit, that by the Divine 


Pozwer of Chriſt, Sin is extirpated , Luſt « de- 
ſtrozed, Evil Concupiſcence 1s reſtrained, and the 
minds cf Men being freed from Sin, put on a Di- 
vine form, 

For fo it is recorded to us by 
Holy David. As far as Eaſt & from Of. lib. 2» 
the Weit, ſo far hath he removed (35 
our Tranſgreſſions from us. And thou pſ. 19g. 
ſhalt ſprinkle me, O Lord, with Hyſop, 
and I ſhall be cleanſed, th'u ſhalt waſh + 5t- 
me, and 1 ſhall be made whiter than Toa. 6x. 
S20w. 


And 
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And Taiah foretold that it ſhould come to paſs, 
that all that live in the Church by Faith, ſhould 
be called Holy: And he hath blotted out ' as a 
Clona thy Iniquities, and thy Sins as a thick 

Cloud. Likewiſe Jeremiah : At that 

Jrem. 5% time, ſaith the Lord, the Iniquity of 

Exh. 35. Iſrael ſhall be ſought, and it ſhall not 

be, and the Sin of Judah, and it 

ſhall not be found. And in Ezekiel, he ſaith , 

1 will pour clean Water upon you, and ye ſhall 

' be cleanſed from all * your defilements. 

Micah. 7. Allo Micah : He wil! caſt all our 
Sins into the depths of the Sea. 

Moreover, Lechariah declares that Everlaſt- 
ing Fountain, which was to be opened, to waſh 
away the filth of all, And bow glorious #s that 

Teftimony of John r5e Bapriſt. Be- 


Toh. 1. hold the Lamb of God that taketh 


away the Sins of the World ? 

Which Teſtimonies being ſo many, and to- 
gether with theſe infinite others; what do 
they all crive at, but that we may under- 
ſtand that by Chriſt, all the pojlutions of our 
{iinful Nature are done away, @c. For this 
is the. lum of thoſe things which 

Aug#lin, you cice and heap together, with 
a long Circumlocution of Words. 

Unro which being fo many, there is one 
Anſwer, avd a well fitted one out of Auguſtin ; 
Diſtinguiſh the times, faith he, and you 
will reconcile Scriptures. Our Sins are done 
away by Chrit ; no Man doubts of that. But 
we mult ſee how they are done away : He 
does them away in this Life, he will wo do 
nem 
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them awe in the Life to come 3 but 
not after one and the ſame manner : «js are done 
For Iniquity is taken away. and away by 
Sin receives an end, 2s is evident ©bnlt, atter 
by the Prophecy of Daniel, Bur ww mans 
if you 'ask how ' in this Fleſh? 
Auguſtin will anſwer you : None, >= x 
ſaith he, -rakes away Sin, but A 
Chriſt, who is the Lamb of God 
that takes away the Sins of the World : And- 
he takes them away, both by removing the 
Sins that were done, and by helping, that 
they may not be done,and by bring- , _,.. 
: - ugn(t lib. de 
ing to the Future Life where they fa. jp. 
cannot be done at all. j 
Therefore in this Life, there is 
cnly a race to Righteouſneſs, and ##. 3 
in the other Life will be the 
prize. This then is our Righteouſneſs now 
whereby- we run Hungering and Thirſting to 
the perfection, and fulnets of that Righteouſneſs, 
wherewith we tha!l afrerward be 1atisfied in 
the other Life. Hence the ApofBle faith : 
Not that I have already attained, or am al- 
ready perfect. Brethren, 1 do nor think that 
I have apprehended, bur one thing I do, for- 
getting the things that are behind, and being 
ſtretched forth to thole thines rhat are before, 
I prels forward ro the mark of the high call- 
ing of God in Chriſt Jelus, &c- 
Therefore according to Auguſtin 
here is the Race, here is the Pro- Aug. de $1i- 
gre(s, there will be the Perteyon. 74s © litera, 
Here as running in a Race, we 
| proceed 
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proceed from Vertue to Vertae. There we 


are perfected. 

Ry w we A a the —_ 
 & Of Vertues begun, then in 
Mee ®  fulneks of Charity, when that ſhall 
Jaſtitie. be perfected in us, which now is 

_  imperfe&, that precept (hall be 
fulklied, Thou ſhalt love the Lord thy God 
with all thy Heart, and with all thy 
Soul. For whileſt there is yet any Car- 
nal concupiſcence, which may be reſtrain- 
ed by continency; God is not in all re- 
ſpecs loved wich all che Soul, for the Fleſh 

oth not Luſt without the Soul, though the 
Fleſh is faid to Luſt, becaule the Soul Luſt 
eth Carnally, &c. 


Therefore as long as the Saints are bur- 


thened with this Fleſh , which they cannot 
ſhake off, verily Sin dwelling in the Fleſh 
cannot be abſenr. 


Objetion, 


But how, ſay you, is Sin taken out of the 
World, if the Corruption of Sina yet does 
reign in the Saints ? 


Anſwer, 


I will tell you briefly, ro wit, afrer the 
very {ame manner chat the death of Chriſt 
hath driven-deggh from our necks, and yer we 
dye. The ſame comes to pals in the Ealiroging 

0 
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of (in, that being freed from Sin by Chriſt, 
yet we are not without fin, for theſe two things 
come always together, being tied to one ano- 
ther by a very near connexion. That where fin 
is, there by neceſſary conſequence Therefore fry 


death follows; wherefore if the alf after the 


fleſh is yet held in bonds by the ſame manner 
cruelty of death, by the ſame rea- =" Yg 
ſon it is proved, that the relicks of 7 
{in remain alſo in the fleſh. But now where is 
then that righteouſneſs which Chriſt hath pur- 
chafed for us? Would you know, O Oforius? 
where our life is, there is alſo our righteouſ- 
neſs. Not in this fleſh which we put off, but 
in that body which we ſhall in due time put on 
uncorrupted. For ſuch are all the benefics of 
Chriſt purchaſed for us, that the promiſe of 
them being ſhewed afar off, as of old the Holy 
Land to the Hebrews, it is apprehended b 
Faith, and the Spirit in this life, but the fu 
poſſeſſion belongs only peculiarly and in the 
whole to the other life. 
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Ghrift begins his Benefits in this Life, 
perfetts them in the Life to come. 


OW theſe great Benefits of the Son of 
God conſiſt chiefly in this, that fin being 
totally aboliſhed, death being deſtroyed, he re- 
ſtores us, being plucked aut of the Kingdom of 
the Devil, unto the poſſeſſion of eternal Life, 
in which God communicates himſelf wholly to 
us, and 15 wholly all in all. | And this moſt 
glorious work of his, moſt full of the higheſt 
dignity, he begins in this. miſerable life, and 
will compleat it in the other life, when that 
ſhall come to paſs, which is written Death « 
ſwallowed up in Viftory : O Death 

Hoſea 13. There us thy Vittory ? O Death where 
x Cer. 15. * # thy Sting * Howbeit thele things 
are not ſaid upon this account, as 

if there were nothing in the interim, or but 
little in this life, which the help of the grace 
of Chriſt does for us. As of old the help of 
the Eternal God was never wanting to the 1 
raclites in the waſte Widernels, whom he was 
to bring into the habitations of promiſe ; ſo 
verily neither are Chriſts benefits towards 
us lictle, and the _ riches of his bounty are not 
{mall, which the preſent Grace of Chriſt pours 
aily 
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IST 


daily upon us with a full hand, when in this 
finful Nature be often helps our infirmities, 
forgives our fins, inſtructs us with his word, 
refreſhes us with hope, ſupports us by Faith, 


feeds and ſ{irengthens us by the Sg- 
craments,and refrethes us by hisown 
Spirit, adorns us with his gifts, 
renews our hearts. and ſtirs them 
up to ſpiritual moticns of betrer 
lite and obedience, reſtrains vitious 
affetions, by whole guidance there 
increaſe in us the beginnings 
of eternal life, the knowledge of 
God, invocation, fear, faith, true 
repentance, a new law, and 
the image of him, who Created 
us, Ec. 


The Land of 
Promiſe the 
figure of our 
inherirance, 
What and 
how great 
benefics the 
grace of 
Chriſt con- 
fers upon us 
1 the pre- 
ſcnr life. 


And ſeeing Chriſt works theſe things in us 
with continual care, daily more and more, 
promoting and bringing unto maturity that 
which he hath begun in us ; there is therefore no 
cauſe why the Graces of Chriſt here ſhould 


{eem needleſs ro any Man. 


But theſe beginnings of Divine 
Grace mult be diſtinguilhed from 
that perfect and compleat reno- 
vation of Nature, which ſhall be 
ſeen in the glorified after this life. 
For though it ſhould not be doubted 


The grace of 
Chriſt 1s ne- 
ver idle in 
his own. 


but great advantages are communicated to Be- 
levers by the Divine help of the Holy Spirit, 
both to thun thoſe things that are grievouſly 
offenfive, and alſo to exerciſe the Offices of 


Piety 3 
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cn b who are led, ſaith he by the Spirit of 


the Saints in - God;' are the Sons of God, Yet there 
chis World is js not given to the regenerate in 
—o_ _— this life a compleat conformity to 
Aeſh as of tht Lav of God, but it is teferved 
faith; its for the other life z for the life of 
nor ſo much the Saints in this World ſhould not 
dicernedin be called a life of the fleſh but 
;uftificarion, Of Faith rather,not a life of perfeR, 

ut of begun love and mortifica- 
tion ; as being not ſo much diſcerned in juſtice 
as in juſtification, not in perfect holineſs, bur 


in ſanctification ; not is perfect -purity, but in 


— not in perfection, bur in going 
orward. 
Bat this good Friend ours thinks this 
ſhould by no means be ſuffered: Who fo 
fights againſt us, as if all the Na- 
Oforines ture of Salvation conſiſted not in 


b ' ON 
EIT. TJaſtification ( the name whereof he 


word juſtifi- doth not account worthy of any 
carion. mention) bur in Juſtice it ſelf, nor 

in the growth, but in rhe per- 
feftion of Vertues : And as if it were not 
allowable, otherways to aſpire to thoſe juſt 
rewards of Felicity, but by performing theſe 
yy of Lite, which are contained in the 

aw, 

O miſerable condition of Mortal Men, if 
thoſe things are true, which vou Evangelize 
to us. But by whac Authoriry of the Goſpel 
do you confirm thole things, which you Une? 

Ou 


Piety ; of which Pan! Rom. 8. They 
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You ſay, There i no reaſon that any 
Man ſhould be joyned to God, unleſs Ofor. dt juſt. 
be be a Friend to him. I hear you. © 4 pag- 
What then? Bat no Man can be : 
bs friend unleſs be be like him, That 
iS harder: Let the induction proceed. Bue 
the Divine ſimilitude conſiſts wholly of the ſindy 
and exerciſe of true Vertue. From all thus there- 
fore it "us concluded. That there is no other -way, 
that joyns ws to God, but what conſiſts in the 
performance of Vertue, and in worthy Offices, 
And now what will become of 
thoſe, who being Juſt Men fall Proverbs 24. 
ſeven times a Day, and yet riſe , Tames 3; 
up. again? Whac alſo will be- 
come of all thoſe, concerning whom Fames 
ſpeaking, ſaith, in many things we offend all ? 
Moreover, what will become of thoſe, whom 
Chriſt bids Pray, Lord forgive us - our 
debts. 
Moreover whereas you ſay, that' no'Man 
is joyned to God, or pry into *faYour, 
bur he that is his Friend :"* Tf chat be fo, 
How then doth God agree to his own Law, 
which commands not only to love 
Friends, but to pray for Enemies 7ob. 3. 
I beſeech you, when God fo loved 
the World that he gave his only begotten 
Son, what elſe was this World then, but an 
Enemy to God, which yet he had fo great 
a favour to? Yea, Paul expreſly teſtifies, 
that we were reconciled to God, not when 
we were Friends, but Enemies ; and therefore 
he Gays the love of Chriſt is commended in 
0 this, 
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this, that he dyed for. Enemies. 
Rom. 5. And again, if, whilſt we were 
Enemies, we were recanciled unto 
God, by the Death of his Son, much more 
being recoiciied, we ſhall be ſaved by his 

C. 

See, I beſcech you, how great a difference 
is between Paws Aftertion and yours, O/oriue. 
He, affirms we were reconciled ro God when 
we were Enemies, you admit, no Man unto 
favour, but him that is a Friend to him, 
and conform to.him: in the whole fimilitude 
of his Life. And how then- will that com- 
mand of Chriſt confilt , concerning. loving 
Enemies, and that by the example of his 
Father's bounty, who. beſtows the benefit both 
of Sun and Rain, not only on Friends,' but 
alſo' on Enemies ; \if ſo be the Grace of Di- 
vine Favour is acceſſible to none but Friends. 
and thoſe that are like himſelf. 

Ang that I may by the by touch ſome- 
thingIhcre of the Myſteries of Prophetical 
Scriptures, tef| me-whar elſe is pointed at unto 
us by the reception of Facoh, and his Sons 

into the Land of Egypt. Ger: 

Gin, 47- chap. 47, Whom that very loving 
King being brought unto him, to 

whom they had not been ſo much as known 
befure, received for Inhabitants of Foreigners, 
and for dear Subjects. of Men unknown 
not only into the Common Wealth, but into 
Friencſhip, not at all for their own ſakes, who * 
brought nothing with them bur hunger and 
poverty : But only for the ſake of Faleh, 
whom 
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whom the King had a very dear love for. 
What elſe doth Joſeph repreſent to us, but 
the ſublime Son of God, dearly beloved of 
him > What elſe ſhould you underſtand in 
the Brethren, Father, and the whole Kindred, 
but us miſerable Sinners, whom being 
in Sins,, Chriſt hath quickned, and of Ene- 
mies reconciled us in Friendſhip to his Fa- 
ther, not for any merit of our Works or 
Conformity, bur only by that favour, where- 
by he is powerful with the Father. 


But now let us briefly bring , 
the O/orian Argumeut into a re- hs pln 
gular form, that we may the bet- tid, & an. nel 
ter view each part thereof. pry 2s 


Argument, 


Ma. Thoſe only are joyned in friendſhip 
with God, who are like uato him. 


Mi. They who are infeted with the pol- 
lutioa of Sins, are not like God. 


Conc!, Therefore, none of thoſe, to whom 
pollu:ion of Sin cleaves, have any Union 
with God. 


And thence on the contrary ſenſe it is ga- 
thered, that ic muſt be concluded by necefia- 
ry conſequence, that all ſpots of Sins being 
aboliſhed z That man who deſires Union with 
God, ſhould agree with him by @ certain eminent 
reſemblance, O 2 : 


196 
I Anſwer, Firſt, ro the major which is not 
always true. Though the fimilicude of man- 
ners hath oftimes no ſmall ſtrength 
to procure Friendſhip in the com- 
mon "uſe of Life, as Cicero fays 
yet all things that are any way un- 


There 1s n»- 
thing thar fo 
much allurcs 
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unto Friend- 

ſhip as ſimili like are not ſo oppoled, that rhey 
race, where- cannot confiſt rogether without 
= rok hs Hbghting one againſt another. As 
good Men there are many differences in 
love good things, yet every difterence doth 
Men. Cicero, not 'unty the bond of love. As 
w Zim -92in neither do all Men every 
0 PA where cleave ro one another by 
naw deces © firm bond of Friendſhip, who- 
to the like, fſoever do ſome way agree in en- 


Plat. of Love. 


dowments and Ingeny. Verily in 
the Divine Love, this agreement 


of Conformity hath no place; That they 


ſhould” be received into favour, who came 
neareſt to his Image. For fo it would come to 
paſs that all- other Creatures being excluded, 
Almighty God, would embrace only Angeli- 
cal Vertues, with his Divine Favour. 

Though neither here, if you look to Angels 
themſelves, doth any proportion of fimilitude 
unite into one with the Divine Holyneſs, ac- 

cording to the Teſtimony of Rof- 

Refſenſ,cont, fenſis: Who faysthat the Righte- 
Lutber. ouſneſs of Men is another than that 
Arricul. 38 f Angels; and again, that their 
| Righteouſneſs is another than that 
of God. As therefore this Righteouſneſs of 
Angels, if you compare it with the Rignzoon 
nels 
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neſs of God, will ſeem imperfeR, and beyond 
all compariſon coming ſhort of that higheſt 
Righteouſneſs, and which yet perhaps is with- 
out Sin: So if you compare Human PerfeRi- 
on with Angelical, it will have ſome Imper- 
fectionz yet fo, that all irs works -re not 
ſubjet to Sin. Hitherto fpake X»fenfes. 
Auguſtin alſo. comes to this Point, 
who comparing our Righteouſnels 1, 4; tn. 
which now is wich that which is pore ; Sermon; 
to come, . hath theſe words con- 459: 
cerning its diffimilitnde ; when that 
Righteouſneſs, ſaith he, according to which 
they live, thail be, and where no evil con- 
cupiſcence ſhall be, lec every Man meaſure 
himſelf what he is now and what he thall 
be then, and he will find in compariſon of that 

ighteouſneſs, that all his works now are 
lols and dung, &c. 

And preſently after : In the Reſurre&ion 
we believe we thall fultil Righteouſneſs, that 
is, that we {hall have full Rizhteouſne(s. In 
compariſon of that ail the Lite -we hve now 
is dung, &c. And ro, Oforize, what Agree- 
ment of fimilicade will you find between 
this Life of dung, and that higheſt Author, 
and Prince of all tHolinels, 
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The Aſſertion of Oſorius, whereby he proves that 
there can be no Reconciliation to God, unleſs 
all the Relicks of Sin be utterly cut off. 


Another Ca- UT perhaps ſome Oforiar will 
_—_— -+ B here again obje&t; Though 
Lathe” diſhmilitude doth not divide the 

connexion of friendſhip; but yet 
things that are fo different, that they are op- 
poſed to one another by a mutual repugnancy, 
it cannot by any means be, that thoſe things 
ſhould be joyned together ; of which fort are 
Virtue and Vice, Righreouſneſs and Sin, Love 
and Hatred. Therefore ſeeing God s altoge- 
ther ſo juſt in his own Nature, that he cannot 
but hate Sin ; and on the contrary, Man is fo 
wholly drowned in fin, that in every good 
work, according to the Opinion of Luther, the 
Saints themſelves alſo do fin, in this ſo great 
diffimilitude of things that are oppoſite ro one 
another ; how can it be that Infinite Holineſs can 
be joyned by any Communion with Man, if be 
i [uch a one as Luther deſcribes him ? For fo Ofc- 
ris, from things well ſaid by Luther, but badly 
underſtood by him, and worſe wreſted for the 
occaſion of cavilling, doth very ill argue, not 
becauſe it is true, but becauſe it ſeems ſo to 
him- But let us firſt oppoſe the frivolous Ob- 
jection 3 and then let us take Luther's part, as 
well as we can, againſt the cruel Incurſions of 


his Adverſariess And firſt indeed it comme 
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be denied that Juſtice and Sin are repugnant 
to one another by the moſt con- 

trery oppolition. Likewiſe we Anas 1, 
muſt confeſs that it is no lels true, : 
thar all impurity of fin is hateful and abomi- 
nable tro God : For the Anyger of God is re- 
vealed from Heaven againit all ungodlineſs 
and unrighteouinels of men, who detain the 
Truth in unrighteouſnels ; 2s the Apoſtle {peaks 
very evidently. Which being fo, what remains 
then, but rhat the Life of the Godly (ſhould 
either be free of all fin in this World, as ©0/6- 
rizs Contends 3 or if that cannot be, as Lr:her 
affirms, all muſt be liable ro the  _ 
Wrath of God. I an{wer with the 3-0-4: 
Apoſtle Pas/; That indeed would cawy. 
follow, unlels there comes a Me- 

diatour, who may interpoſe himſelf All Judg- 
againſt the Anger of God in the 5-0 eh 
fmners behalf ; who may fatisfie $a, 76, 3. 
for ſin, who may obtain pardon, 

who may mollifhe the rigour of Luke 10. 
Juſtice z yea, who may tranſpoſe all 

the Judgment given againſt the guilty upon 
himſelf, and that now he himſelf may be Jadge 
of the Cauſe, who is the forgiver of the 
Crime. For lo we hear in the Goſpel ; My 
Father judgeth no man, but hath given all Judg- 
ment to the Son. And again ; All things are 
delivered unto me by my Father. All which 
benefits, ſeeing we receive from Chriſt. the 
moſt bountiful Medciatour, in ſuch plenty as 
exceeds all belief, there is no canſe, O O/orizs , 
why in ſuch great abuadance of grace, you 
O 4 thould 
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ſhould preſs us with ſuch ftri& weights of Ju- 
ſtice, as if we were now under the Law, and 
not under Grace * But how much more agree- 
able would ir be both to your Dnty,and Salva- 
tion, that you ſhould by a ſubmiſhon common 
to you and us, give place to the Grace of God, 
and acknowledge the benefits of the Mediatour, 
and apply your (elf with all gratitude of mind 
to his everlaſting praiſes, that are worthy to be 
celebrated through all Generations. 
Therefore that we may expedite a watter 
not very diſhcult in a few words : Whereas you 
TE ſay ſin is hateful ro God, , nothing is 
vn 15 Me more true. Bur it is one thing to 
thing, ard a —_ . 
mar, cha; is > ſpeak of (in, and another thing to 
ſineer isano- {peak of Man that is a finner ; he 
ther thin;i9 jnceed hates (in, and the Phyſician 
—_ ot  alfo hates the diſeaſe, but yer not 
a ſo, that he ſhould deſtroy the diC- 
eaſed perſon, but that he ſhould heal him. 
Concerning which thing, if you do not truſt 
me, bear Auguſtin; he 1s nota God 
AuzTafl.zr. that condemns ome fins, and juſti- 
in Jovanim. fies and praiſes other fins: He 
pru:ics none, but hates all, as a Phy- 
ſician hates the diſeaſe, and by curing endea- 
vours to drive away the diſeaſe: So God by 
 . .._ _ his Grace procures that fin is con- 
Sin s Mm'- {med in us. But how is it con- 
niſhcd 1 this , wr" . 
life, bue nor fumed? It is diminiſhed in the 
takenaway. life of them that are going on to 
Perfection : it ſhall be conſumed 
in the life Of the perfect, &c. 


The 
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The Aſſertion of Luther againſt Oſorius con- 
cerning the Sins of the Samts, 1s defended. 


Come now to Luther, whom you reproach 

after ſuch an unworthy manner, and with 
ſuch ſhameful flanders, yea and lyes fo tragical- 
ly. Why ſo? to wit, becaule he dur{t accule 
the Saints themſelves of {in ; which 
ſeems to you fo execrable a wick- 4»zuft. of 
ednels, as if no greater reproach 7% and faiſe 
could be caſt, not only on boly men Why de 
themſelves, but alſo on the Author Lord waſh 


and Prince of all Holineſs. the feet of 

Piter, but be- 
cauſe there was 2 daily finning, it behoved that there ſhould 
be a daily remiſhon, £xc. 

Cyprian. Bur 1t no man can ve without ſin, whoſoever faith 
that he is unblameable, 1s excher proud or a fool, 

Hier. contra Pelag. Dial, t. Bur tobe perpetually withour 
fin is only 1n the power of God : Theretcre either pive an 
example of cne that was always wirhour fin; or if you can- 
not confeſs your weakveis, ard do not (et your mcuth againſt 
Heaven to deceive the Ears of fools, by that which really is, 
and that which can be. 


You may upon the ſame account caſt re- 
proaches in like manner upon Hierom, Auguſtin, 
and Bernard, and other moſt approved Writers 
of the Primitive Times: Whom you muſt ei- 
ther by neceſſary conſequence abſolve wich 
Luther, or not condemn Luther without them : 
Seeing there is none of all theſe, rhat rhought 
this Title of Honour ſhould be attribuced to any 
man, but Chriſt only, that he ſhould be wholly 
| withour 
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Ofer, dt ul. without all ſtain of fin. No, but 
bib, 2.9.3 5,36 Luther, ſay you, pleads that all mor- 
tal men, though confirmed m Faith, 

are yet in 4 ſtate of ſinning, and that ſin is lively 
alſo in the Saints. even |» long as they live by Faiths 
and alſo he profeſſes that the ſame do ſin 1n-every 
go:d work. And what hath any man faid or 
done (0 rightly, but it may be depraved by re- 
lating it wrong, eſpecially when calumny makes 
the : Interpretation. That which Luther aflerts 
concerning the fins of the Saints, if the words 
be ſuitably weighed with the ſtare of the Que- 
tion, there is no cfferice in it» As if it be 
asked, whether the works of the Regenerate 
ſhould be called good in this Life, or fins : Lu- 
ther denies not that the picus deeds of the Re- 
generate are good ; bur affirms this very thing, 
That they are good in the fight of God, and 
 pleaking to him, which comes not 

— © to pais upon the account of the 
Regenerate WOrk it ſe!f, but upon the account 
arc good au! Of Faith and a Mediatour,for whoſe 
how they are fake the pious endeavours of his 


on - >, OWB Are pleaſing to God, and their 
cine, begun obcdience,though it is other- 
Pal. 31. waysSof its own nature imperfect. 


Belicve in Therefore this is not theControver- 
mum war Ja fie, whether the Regenerate by the 
vneodiy,taac NEIp of the Grace of God can do 
your ecod Any thing in this Life piouſly and 
works my Ccommentably. Neither is this the 


be gout, 107 Controverfie, whether the abſolute 
I (-wld not 


call them good as long as they come not from a good Root, 
wherein conſiſts the ſtate of the Controverſic. 
Grace 


Wa — ws —— = 


a © as i a ÞmIOOR, 


— 
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Grace of God in the Regenerate is able to 


form this, that their works 


4 be free 


of a!l fin; Rur wherher the Grace of God in this 


fleith, furniſhes any of rhe Regene- 
rate with fo great a power of per- 
fefting Righteouſnnſs, that any 
work of his is ſo compleat and per- 
fe&, if it be examined according to 
the Rule of the Divine Law, that ir 
needs no Pardon nor Mediatour. 
Bur if it needs Mercy, then it isne- 
ceſlarily joyned with pollution and 
fin, fo that now the Praife belongs 
to the Mediatour, and not to Man ; 
to. Imputation, not to Action ; to 
Grace, not to Merit; to Faith, not 
to Works that God accepts of the 
Works of the Regenerate and moſt 
holy men. Neither is the rectitude 
of our good things any thing elſe 
but the forgiveneſs of God, and 
the remifſion of his juſt ſeverity. 
Whence the Apoſtle rightly con- 
cludes, thar thoſe who are of the 
Works ct the Law {not ſpeaking of 
evil works, but the moſt perfe&t 
Works) are under the Curie, and 
upon this 2Ccount it 1s true, which 
Luther {ays, that 2 righteous man 


Auge FC Ctvi- 
att, lib. 19. 
cap. 17- Our 
r!2hteoufnels 
ir (dt is 
preac 10 this 
hte, chart 1t 
conhiits more 
in the remiſe 
fron of fins, 
than 12 the 
perte&ion of 
Vercues. 
Hitmon. in 
Ex%. lib. 14- 
cap. 45. 

It 1s*evident 
tar every 
man, though 
he had come 
to p=rfeftion, 
needs rhe 
Nercy of 
God, &c. 
Aug. Epiſtola 
31, 44 Hit. 
Chzrity 
wicreby we 
love that 
which ought 
to be loved. 
Tris 1s mcre 


In {eme, 2nd leis ja crhers, and in others none 2t a!l ; bur the 
fullet! tat cannot row be increaſed as long as a man lives 
here is in ny may 3 but as l95ng as It can be increaſed, thar 
which 1s Jes tihau ir ought to be is faulty, ec. 1dem in 
Pſal. 142. No man lath ac any time done a good work with 


u much Charicy as he could aud ought, 


(ins 


— 
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fins in every good Work. Not that the 
Work it (elf being appointed by the Law of 
God is a fin ; but becauſe, according tothe ſay- 
ing of Auguſtin, whatſoever is lels than it 
ought to be, is faulty: From whence it ap- 
pears evidently, that in this Life there is no 
Work fo perfe&t, bur ſomething is wanting 
in it, that is, there is Sin in it, if it be judged 
according to the ſtrict rigour of the Law. 


Concerning the Grace of God, how it us de- 
fined by Oſorius, with a confutation of his 
Definution. 


Rquments increaſe, becauſe here menti- 

on falls in of the Grace of the regene- 

rate. It is ſhewed, though againſt the Rules of 
Logick, that the Grace of God is nothing elſe 
bur Juſtice and Vertue, upon this account: 
becauſe it being that chiefly, which makes us ac- 
ceptavle to God, and nothing can be acceptable to 
God, which is nat like unto him, be thinks he pre- 
vails ſufficiently by this concluſion ; 

Ofor. de Juſt. That, becauſe nothing mak:s us like 
(1b. $.N4.127, God but Rightecuſneſs and Vertue, 
13%, Tierefore Grace ss mothirg, if i 
H '8, If 3 

is not Vertue and Fuſtice, Why 

do I uſe many words on this matter > It that 
Grace bz underſtood by Oforivs, which St. Paal 
ſo ofren commends to us in all his Epiltles, 
both are falſe, which here the Biihop af{lumes 


agaialt the Apoſtle. For Grace is not rightly 
defined 


ma (Þ 


Sus wW 3 OO 1 


— cs. co 
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defined after this manner, that ir is nothing 
elſe but Vertue and Juſtice, and firſt, that it 
is a Vertue Thomas did flatly deny in bis ſum 
of Theology : Parr. 12. Queſt. 110. Artic. 3. 
where diſputing of the Grace of God, though 


UMI 


he denies not that it may be re- 
duced to the firſt ſpecies of quali- 
ty, yet he wholly denies,and con- 
fures its being a Vertue, conclude- 
ing at length after this manner, 
that it is a certain habitude pre- 
ſuppoſed to infuſed Vertues, as 


A definition 
of Grace ac- 
cording to 
Oſorius. 

Tho. I 3» gaeſt. 


I1IO, 


the Principle and Root of them, &c. 


Moreover in Senrenr, lib. 2. diſt. 


26. Art. 4, 


proving concerning the ſame thing that Grace 


and Vertue are not the ſame: If 


Vertue, faith he, ſhould hold from 
the ſame, both that it was a Ver- 
te, and that it rendred a Man 
acceptable to God,. it would fol- 
low that all Vertue would do the 
like. And {ſo ſeeing ſome Vertues 
Ire acquired by acts and not by 


Grace is rot 
the ſame 
thing with 
Vertue bat 
only a Prin- 
ctiple of Ver- 
twe, 


infuſton, it would follow according to the 
Pelagian hereſie 3 that a Man ſhould be made 


acceptable to God by his free will. 


it holds from another, and nor 
from the ſame, from cone that ir 
is a Vertue, and another that it 
renders acceptable to God, it muſt 
needs be, that Grace and Vertue 
are not the ſame in reality. For 
ſo divers principles neceflarily are 
ſuitable to divers effects, that are 
found in diviſion from another. 


Bur if 


Oſarius Con- 
tured by 
Thomas Aqui. 


That Grace 
and Juſtice 
are not the 

lame, 


Now 
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Now if fo be Grace is denied to be a 
Vertue, verily upon the ſame account alſo, 
it cannot be called Juſtice, ſeeing Juſtice is 
neceſlarily comprehended under the general 
name of Vertue: and what wonder 1s it, in 
the interim that this Antagoniſt of ours is fo 
ill agreed with the Zatherans; who is not 
well enough agreed with the Angelical Doctors, 
and Leaders of his own Se& in ſuch evident 
Heads of Divinicy > But now let us conſider 
his Reaſonings, and the Confirmations of his 
Arguments, of what fort they are. 


Argument, 


Ma. That reconciles us, and makes us ac- 
_—_ to God, which makes us like unto 
im. 


245. It is only Righteouſneſs, which makes 
us like unto God. 


_ Con. Therefore, Righteouſneſs only recon- 
Ciles us, and makes us acceptable. 


There follows alſo another conſequence of 
theſe things being fir(t pre-luppoſed, built up- 
on the (ame foundation. 


Argument. 


Ma. Grace makes acceptable to God, and 
unites unto ham. 


M,., 


UMI 
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Mi. Righteouſneſs makes us acceptable to 
God, and unites us to him. 


- Con. Therefore, Juſtice is either Grace and 
a Vertae, or it is nothing. 


Firſt, Both theſe Arguments are equally ly- 
able to the ſame reprehenfion : Becauſe con- 
trary to the Lawful Rules of Reaſoning they 
conclude Affirmarively in the ſecond figure, 
as they are placed by Oforizs, 7b, 5. bur let 
us help the defe&t of the worthy Mans Lo- 


gick. For, if I am not miſtaken, he would 


rather gather thus from the definition of 
Grace. 


Argument. 


Ma. To 'whatſoever the definition agrees, 
the thing defined well agrees unto the ſame. 


Mi. The definition of Grace doth very well 
2gree to Righteouſneſs. 


Con, Therefore, the thing defined agrees to 
Righteouſneſs. 


I anſwer to the minor by de- 
nying; for that which is the pro- An Anfwer 
per definition of Grace, doth not paomomwa 
agree to Righteouſneſs, ſeeing the G 
things themſelves do very much differ from 
one another, both as to their EffeRs, and oy 
ir 
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their Cauſes. For, if we believe Thomas , 
Grace 1s the Principle, and Cauſe of Juſtice, 
and of all Vertues. Juſtice is not the cauſe 
of Grace, bur rather a effect y non va 

, — Alzerius Ratiſponenſis Coes not muc 
ON differ from the opinion of Thomas ; 
lib. 2. who cotnmenting upon the ſame 
Dif. 16. Ar. ſentence, in the ſame Dift. Ar. 4, 
4 ſaith thus. 

Grace is a habit of Life univerſally well 
ordered, not according to the degrees of things 
ordered, but as it is called a Relation of the 
whole Life to the obtaining of the End. Bat 
Juſtice doth not this, nor Vertue ; for Juſtice * 
doth not neceſſrily make worthy of Eternal 
Life, upon the account rhat ic is Juſtice, or 
Vertue, &c. Whar it the-proper and true cauſe 
which reconciles us to the love of God, and 
makes us wortity of Eternal Life, thould be 
ſearched for. We ſhall find, that it lyes not 
in the Works of Ja{tice, bur that ic proceeds 
from another caule. 

And what that cauſe is, Chriſt himſelf the 
beſt Maſter will reach you in the Goſpel. 
Whom [ requelit, and beſeech you not only 
to hearken unto, bur to believe. For theſe are 

lis words in the Goſpel: For the 

Joh. 16. Father himſelf loveth you, becauſe 

ye have loved me, and have be- 

lieved that I came from the Father. By which 

you fee that it comes to paſs not for the ſake 

of our Juſtice or Vertue, but for the ſake of 

his own dearly beloved Son, that God the Fa- 
ther cares for us, and loyes us. 

What 
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What then, ſay you, doth not Juſtice make 

Men that live holily and juſtly in this World 

acceptable to God? Which if it is {o, an 

it cannot be judged to be any. other ,... df Os 


thing but Grace. For whatſoever ren- 
ders us acceptable to God,is juſtly e* 
ſteemed to be Grace. Juſtice makes 
us acceptable to God, therefore it is 


ris, whereby 
Jufiice 18- 
proved to be 
pothing bur 
Grace, 


Grace.As touching the minor,l deny 

not that Juſtice,as it is very acceptable to God, fo 

it renders acceptable to God,if it is perfect and a- 
greeable to the Divine perfection 3 which not be- 
ing given to us in this Life, another altar muſt be: 
ſought, there is tieed of other helps. Therefore if 
we would find any favour in the fight of God,we 

muſt betake our ſelves to Chriſt, and embrace 

him by Faith. Though I am not Ignorant 

what this good* Diſputant drives at, and what 


Maſters he follows, and on what 
he builds. For he builds upon that 
old and ſtale diſtinction of the 
Schoolmen, as much uſed, as it is 
light and frivolous, and vain : They 
according to their ſubtilty divide 
the manifold efficacy of grace, 
moſt of them into two parts, and 
ſome of them into three or more. 
To wit, into- grace freely given, 
and that which makes acceptable. 
And again they ſubdivide this lat- 
ter, aS it were by an Anatomical 
Diſſe&tion into more Veins. into 
Operative grace, which again they 


foundation 


A various di- 
ſtinion of 
Grace - a- 
mongſt the 
School-men, 
Lomoardus, 
Sentent. lib, 2. 
diſt. 16., 
Gratia ope- 
ras, prevents 
#5, mncapiens 
liberens, 
Gratis co-ofte 
rans, ſubſt- 
quens,proficiens, 
4djuuans 


divide into three Rivulets, Preventing, Be- 


ginning, 
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ginning, delivering, and afterwards into co- 
operating, which likewiſe- is threefold : Fol- 
lowing, promoting, aſſiſting. 

Oholy Chrit ! with what ſtudy, with what 
labour, what Cobwebs do theſe Praters here 
weave. that they may darken the wholeſome 

Doctrine of Grace with Smoke and 

What the - Soot of their idle Talk; for if we 
Fenifies in Peak. of that Grace, unto which 
the wrirings Our whole Salvation is referred, 
of the Evan- who is there but underſtands - by 
wo and the Writings of the Evangeliſts 
_— and Apoſtles, that it is thus deſcri- 
bed ? to wit, that it is the only thing, which 
being placed in the free Indulgence of God 
towards miſerable finners, doth with dear Love 
in Chriſt the Son of , God, embrace al! that 
believe in him, and forgive their fins, and for 
the fake of his own Son beſtows his Spirit 
and Eternal Life and Feliciry opon them, tho' 
otherways they are unworthy : And tho' the 
Operation of this Grace is not one, and the 
Effects are divers, and the Gifts various ac- 
cording to the diverſity of donations ; yet the 
Divine Grace it (elf is only one, which is both * 
freely given to us for Salvation, and makey 
thoſe acceptable to God, whom it ſaves, and 
IS One and the fame Cauſe both of Salvation 

and Renovation : Wherefore their 
Againſt Lo#- djjtintion is juſtly found fault 
bard, Thomas, girth, who by grace making men 


$cotus, and 

their follow. grateful or acceptable underſtand 

&rs, habirs, and gifts communicated by 
God; aud chey do molt frivolouſly 


conclude, 
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conclude, that men are made acceptable to 
God by theſe ; whereas it is only Mercy in 
Chriſt the Mediatour, which doth nor on- 
ly account us dear to ir felf, but allo choſe 
us, before we were adorned with any Orna- 
ments of gifts. Moreover, it the matter be fo 
2s thoſe men define, that not only Faith in 
Chriſt, bur gifts and habits of verrues ,infuſed 
by God make us acceptable to God : What 
' then ſhall be faid of thoſe, who allo our of 
Chriſt have poſſefled many ſuch excellenc 
gifts as well as we, in which many of them are 
not only equal to u*, but ſome of them alſo ex- 
cel us ſuch as are variery of Tongues, gifts of 
Healing, Prophecy, excellent Powers, ſharpneſs 
of Wir, (trength of Body, Ornaments of Mind ? 
The Jews have a ſtrong hope in God. The 
Turks maintain Love towards one another. 
But what, (hall we atfhirm that thoſe men alfo 
are by theſe things made acceptable to God? 
which is abſurd and unreaſonable. Therefore 
that we may conclude, we confeſs that ſuch 
vifts are things which adorn this Life, beautifie 
Nature, and declare the liberal Bounty of 
God, but which nevertheleſs neither regene- 
rate nor juſtifie us in the {ight of God : For 
that is due to Chriſt only by Faith ; neither 
is it convenient to attribute it to any other 
Creatures whatſoever : According to that of 
St. Paul; Being juſtified therefore by Faith, we 
have peace with God, throagh our 

Lord Jeſus Chrift. Though mn the Romans 5. 

mean while I am not 1gnoranr, 

what they an{wer a_ s that they treat = 

2 Q 
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of thoſe Works, which the Heathen perform 
by the ſtrength of Nature 3 nor thoſe Works, 
which are done by the Jews without Faith by 
the guidance of the Law only, but thoſe Works 
which are of the Faith of Chriſt. What then, 
ſay they, are not ſuch excellent performances 
of Works | pr to God ? Is nor that very 
pleaſing and acceptable to God, whatſoever is 
right, whatſoever is joyned with vertue and 
' honeſty, whatſoever being under- 
_— —_ taken with Faith is rightly perform- 
ad is pl ed according to Duty and Piety ? 
Works. That I may anſwer this, three 
things by the by muſt be obſerved, 
Firſt, What manner of Works theſe are,which 
are diſcourſed of, whether perfe&t or not ? 
And then, how they pleaſe, of themſelves, or 
upon the account of Faith > Thirdly, How 
much they pleaſe, whether ſo much as to de- 
ſerve Eternal Life, and obtain the pardon of 
violated Righteouſneſs ; and being (er againſt 
the wrath of God, to turn away all vengeance, 
and be effectual ro fatisfhe Juſtice without any 
remiſſion of (ins ? For all theſe muſt be re- 
garded with neceflary attention. Firſt, Becauſe 
God the great Creatour of the World, is per- 
fectly holy in his own Nature, and the Perfe- 
&ion of all Goodneſs 3 it is evident that no- 
thing is of ir (elf acceptable ro him, and well- 
pleaſing, which being defiled with 
Oſo, lib. 5. any (pot of imperfe&tion, doth not 
pag. 119. agree in all reſpects to the moſt 
x exact Purity. 


But 


of 4 i =— 5 i - — 2 "F cc ww 
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But now ſeeing it is moſt true, 448-4: Cui. 
which neither0/orizs himſelf denies, P19 427- 
That there is no man hath led bis life ſo 
exatly,that in the whole courſe of his life he hath noe 
been puilty of - any groſs «offence : And that there 
is not any. ſtace of Mind fo framed by Divine 
Grace, although it abounds with Divine Bene- 
fits, in which nothing was ever violated by 
perfidiouſne(s, or offenſive through errour of 
mind, or omitted through negligence; - or 
which doth not more conſiſt of the remiſſion of 
fins, than the perfeftion of vertues : What re- 
mains then, but that ir ſhould either be falſe, 
which this O/orius of ours cracks of an hu» 
mane perfection, or at leait it behoveth that 
ſomething ſhould be ſearched for, beſides the 
vertues themſelves, which may commend theſe 
firſt beginnings of our imperfections to the 
Divine Perfection, and reconcile them to his 
favour. 


And now then this remains to be ſearch- 
ed into; Whar it is that reconciles ſinners 
to God, and reſtores them to his 
favour ? and becauſe this Recon- Al! Juſtifica- 
ciliation cannot be .perfeted by —_ = 
the Righteouſneſs of our vertues ; tin the Grace 
therefore we muſt confeſs that all of God only. 
the Office of reconciling conliſts in 
the Grace of God only, which the Papiſts 
themſelves will not deny unto us, - who agree 
with our Party in this, That Man is juſtified 
by Grace ; for ſo we box it teſtified expreſly 

3 
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Ofor. de Full. by Oforius himſelf in theſe words : 
a4 Paputly Therefore, ſaith he, They that give 
would ſeem {Heaven to the Merits of holy men, 
to refer all do not weaken the Grace of God, as 
things wo the [gre jgn97 ant men ſay, but they cele- 
Bo - brite the wonderful effett of bis Grace 
God, though Tith due praiſes 3 for we are ſuch as 
they do no+ judge. al the Merits - of ' the Saints 
thing leſs 8 ſhow/d be referred -r0 the- Brtnty and 
remuty. Grate of Gods fo that: it ſhould 'al- 
ways be ſaid; Not wito us, Lord, not unto us, 
but tnto thy Name give plory, &c. I hear- in- 
deed very £00d words ; if you had not already 
impoſed upon us ſuthciently with words, O Ofo- 
rizze ! But he that will with judicious attention 
conſider the matters themlelves, and the Ar- 
guTments,and the whole tenour of your diſcourſe, 
will find it ro be far otherways, that you do 
wor at all intend what your words pretend,' 
and that you drive 2t nothicg more 1n all your 
endeavours, than to hice under the plaufible* 
title of trace ſo hidden an adverſary of grace, 
(that I may ſpeak with Agu/ in) together with 
the other Cor panions of your Society 3 who 
being all inftructed in the fame School, ſeem 
to make a Conſpiracy about tiiis one thing, as 
it were giving notice by a watch-word, viz, 
ro overthrow all the efficacy of Evangelical 
Grace, to deſtroy the aſlurance of Faith, to 
ovetura all : For what place is there for 
Grace. I beſcech you, if Heaven is given not . 
by the free giit of the beſtower, but to the 
Merits of huly men, as you ſay? And what 
Till you anſwer Paw the Apoſtle, who ages 
enac 
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_that grace is any more grace, if men deal with 
God by Works 2 whence that may 
be brought not without juſt cauſe Aug. /ib.depe. 
againſt you and yours, which Au- fimtitcip.20, 
guſtine of old brought in his con- 
rending with the Antient "el-gizns of his time. 
For thus you plead 3 That Heaven # juſtly and 
deſervedly given to the Merits of holy men. On 
the contrary, Auguftine being taught by Apo- 
ſtolick Authori:y, If it is given, {ith he, to any 
Merits ; it is not then given freely, but is ren- 
. der'd as due; and by this means it 1s not by a, 
true name called grace, where the reward, as 
the Apoſtle ſpeaks, is not imputed 
according to grace, but according to Romans 4. 
debt. Bur that it may be true £2 nite» 
prace, that is, free, it finds nothing Grace and 
in Man to whom it ſhould be duez Merit, 
otherways, according to the mind ; 
of the Apoſtle, grace would not 42+ 4! pati- 
be grace, &c. And now with what 4 22: 
fair colours caſt on them, will thoſe things, be- 
ing contrary to. one another, be made to agree 2? 
Auguſtine with St. Paul afhrms, that grace fiads 
nothing in Man, to which it (hould be due 
That it may be free. On the contrary, - the 
Papiſts contend that Heavea is given as a due 
debt to the Merits of the Saints. What is 
more-contrary 2 Grace, faith he. doth not og- 
ly help the righteous man, but alſo juſtifies the 
ungocly : in which there appears a twofold 
effet and fruit of Divine Grace, both in help- 
ing the righteous. and juſtifying the ungodly : 
With the one of which you being contented, 
4 ye 
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ye either unworthily paſs by the other, or 
which ' is more abominable, ye oppoſe it 
wickedly, whilit ve admit no grace of juſtify«/ 
ing, but that which ſeems to be joyned with 
Vertue, and the Juſtice of Merits. 

And yer after all theſe things, whereas 
nothing more contrary to grace can be ſpoken, 


this ſweet Oratour would perſwade us with his - 


flouriſhed ſpeeches, that they are no ſuch men 
as overturn the Grace of God, as 
ſome ignorant men ſay ; bur that 
they celebrate with due praiſe the 
wonderful effect of grace, and teach thart all the 
Merits of the Saints ſhould be referred- to the 
Grace of God. : IB 
. Now we acknowledge this to be moſt cer- 
tain, that there is not any thing, but what 
ſhould be referred ro the Grace of God; 
whence Hjerom accounts it for Sacrilege, if 
any .man thigks he can abſtain from finning 
without grace, Burt here there is need to ex- 
plain what the word grace fignifies according to 
re caution of the Goſpel, For grace in the 
holy Scriptures is not only underſtood concern- 
ing rhe help of the Holy Spirit, but ic compre-« 
A—_—_—_ 'hends both free Impuration, which 
Grace is dj. 15 by Chriſt (which the Papilts can- 
ſtivguiſhed. not endure ) and the help of the 
Holy Spirit in performing the 

Offices | of Vertues. 


Oſor. lib. 6. 


How 


UM 
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. Whatrhe Pa- 
How the Papiſts and Proteſtants pifts, & what 


: : '  theProreftants 
agree and differ in underſtand. PEroenat 


zng the word Grace. by the word 
Fe Grace. 


OW whereas both Papiſts and Proteſtants 
ſeem to attribute Man's* Juſtification to 
grace, herein they both agree. But they ſay this 
after their manner of (peaking, & we after ours. 
For this is the difference between theſe and 
the Proteſtants, that the Papifts by the name 
of grace underſtand only gifts, that are conferr'd 
upon thoſe that are juſtified, to wit, habits, 
which they call infuſed, and excellent Endow- 
ments of lovely Vertcues, and other things of 
that kind, wherewith the Elect are adorned 
by the free gifr of God. Burt the contrary 
party being otherways taught by the Scriptures, 
and confirmed by the ſayings of the Fathers, 
perceiving theſe very gifrs of the Spirit of 
God, as long as they live in this fle(h, are im- 
perfect, through our default 3 they deny that 
men can be juitifled by theſe, becauſe Divine 
Juſtice cannot at all be ſatisfied by 
theſe. And therefore it is, that After what 
they attribute Juſtification only ro A 
the grace and mercy of God z Pon en 
which conſiſts not of any remune* God juftifics 
ration of Vertues, but rather impu- us. 
ration of Righteouſneſs, and for- 
giveneſs of (1ns- For we do not find fault with 
this in them, that they do rightly affirm, that 


all 
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all our good works ſhould be referred to the 
grace of God ; which neither the Jews them- 
'_ ſelves northe Turks will deny. Bute 
wr on —_— wejuſtly diſapprove.chat they do not 
cording ro Cefine this grace according to Scrip- 
the School- ture. For whereas grace 1s ſo de- 
men. fined by this (rt of men, that ir is 
nothing elſe but a habi: infuſed by God, like 
his own goodnets and love, whereby he that 
hath it is rendered acceptable to God ; and it 
makes Works acceptable to him and merito- 
rious : Ir is eaſily demonſtrated both by Scrip- 
tures and Reaſon, how faulty this dennition 
is, becauſe the thing defined is of a larger ex- 
tent than the definition : For the grace where- 
by God loved Farsb, and hated 
An infufed Eſau, before they did eicher good 
Hor. or evil, was grace; which ye. a< 
F1cob, Eſt. . : 
The refira- Not any Habit, either begorren 10 
uon of tie them by the power of Narure, or 
definirion, infuſed by grace, whereby Jacob, 
The Ex2n- that had it, that I may uſe their 
et Pubti. Words, Was render'd acceptable to 
can, the Le. God. Aﬀeer the like manner the 
per, &e. grace which in the midit of his 
perſecution of Saints changed Pau! 
into 2n Inftrument-in the hand of EleRing 
grace, was not an infuſed Hzbit, but went be- 
fore an infuſed Habit, and firit made him a man 
acceptable ro Chriſt, before the Habit mak- 
ing acceptable was infuled. The ſame ſhould 
be (aid of the Thief, the Publican, the Leper, 
and many others in the Hiſtory of the Goſpel, 
who were not ſaved by 'ati infuſed Habit, <> 
only 


| 
| 
| 
[ 
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only by an infuſed Faith ; for otherways what 
did that word fo often repeated in the Golpel 
fignifie 3 Thy Faith hath ſaved thie? Which 
word, if it be true, then either Faith is Righ- 
teouſne(s, or elſe Righteouſnels can by ra 
means fave us. And the {ame reaſon is to be 
given of the Converfion of the Gentiles 5 
whom of old the grace of God brought from 
impure Paganiſm to the Communion of the 
Goſpel 3 not for any Inherent Righteouſneſs, 
but for his great Love wherewich he loved 
the unworthy and the wretched {inners. 

- Moreover, what ſhall be f2id of the Apoſtles 
themſelves, whom Chritt verily choſe not 
being juſt, as Ang ine fpeiks, but to be juſti- 
fied, when he ſaid; I choſe you out of the 
World? Whar if Chrift choſe them out of 
the World ; that th-y might be juſt; then 
they were firſt unjuti in the World, whom 
he choſe our of the World, that they might 
bejuſt- If they were tirſt juſt, and not {in- 
ners of the Wor!d, whom Chriſt choſe out of 
the World ; then they firſt choſe Chriſt, thar 
they being juſt, might be choſen by him. Bur 
it was not ſo; for he himſeif ſays to them 
Ye have not choſen me, but I have choſen 
you, &c. 


The'e things faid Ar2uſtine; by which it 
evicently appears how our EleRion and Juſti- 
fication purchaſed by Chriſt is perfected not 
by any Righteouinets of Works, but only by 
the free gift of Gracez whence it is called by 
Paul the Election of Grace, not of Righte- 


oulnefs, 
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onſneſs, to wit, by this Argument : What if 
it is by Grace, ſaith he, it is not now by 
Works, or elſe grace is not grace 3 but if it 
Romans x; 15 Of works, then 1t is not grace; 
There wasza Or elſe work would not be work, 
remnant ac Oc, Which things being {o, it 
cording tothe neceſſarily follows, that the Righ- 
Elezjon of  reouſnels, which: is wholly exerciſed 
race, @*c, * ' . 

07. ki. ;, inthe Obſervance of Works, is not 
p.127, 128. Tightly called Grace by Oſorias, 


Therefore take the Argument of Auguſtine. 


A rgument, 


Ma, It is grace which both elects and ja- 
ſiifies the ungodly. 


ug. Eviftols 45 Inherent Righteouſneſs doth 
ro, ad Alpin. not juſtifie the unrighteous 3 for if 
Ir is grace he be ungodly, how is he juſt ? If 


whereby the he js juſt, how ſhall he be called 
unjuſt are ju- 


- 1 ? 
ſiified, of unjuſt . 
winch 1t 15 uciawtul for us to doubr. 


Concl. Therefore righteouſneſs is not grace ; 
otherways according to St. Paul; If righteouf- 
ne(s is of works, then grace is not grace. 


Tere par- Moreover the grace of God, 


Gon 1s Iree 1 Hich is his free Indulgence, be- 
wRCre VER» 


cance might Cauſe it hath no place properly, but 
bo jaff, ' where vengeance would be juſt ; 
neither 15 there any juſt vengeance, 

where perfed& righteouſneſs flouriſhes 3 Tay 
ore 
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fore it muſt be falſe, which Oforis afſames 3 
That it « either righteouſneſs which 
makes us acceptable to God, and that Ofir- lib. 5. 
it ts grace, 0r it is nothing, But now 
that we may grant this to O/orizs for the ſake of 
diſputing; that it is perhaps poſſible, that this 
obſervance of righteouſneſs and glorious furni- 
niture of moſt holy Vertues, wherewith the di- 
vine grace adorns us, receives this name, being 
given to it by ſome Writers,ſo that in ſome re- 
ſpe it is called grace : But what then ? what 
relation hath this ro our Controverſie ? ſeeing 
that it is not the grace, which juſtifies us before 
God, but there wil! be need of another grace 
whereby that ſame grace may be juſtified : For 
it is not a doubtful caſe in this place, whether 
all that we have thould be referred to the grace 
and bounty of God : For who is ſo ignorant as 
to doubt thereof? neither is it a matter of 
doubt, whether the pious works of Chriſtians 
are pleaſing to God ? but whether Chriſtians 
do ſo pleaſe God upon the acconnt of their 
pious works, that they are there- 
fore juſtified 3 that they eſcape Th* Papiiis 
. . err from the 
wrath, that being dead they revive; cope of the 
that they put on Immortality, that Queſtion. 
they are received into heavenly 
glory. This your whole diſcourſe 0/r. 1ih. 
contends for, as if there were no other #- ©5259 
Way, or manner of turning away the Ofvr. lik. 4. 
wrath of God, and purchaſing eternal nw. 103, 104+ 
life, but by the continual exerciſe of 
Charity, and pious and holy attions. And becauſe 
all inſeru@ion of living well, proceeds not only from 
the 
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the ſtrength of our nature, but from: the grace of God, 
which is purch led by faith; Therefore whatſo- 
ever you any where in reading the holy Scrip- 
rures of God net with of the words grace and 
faich, preſently you wreſt that as a moſt ſure 
Teſtiinony to confirm -the Rizhreauſne(s of 
good Works. and alſq, to the defence of 
Grace and Faith. Which, that the Reader 
may perceive the nivre evidently, and alſo 
admire the (harp it of this (veer Inter- 
preterz I thought good, ro bring forth cone 
out of many and almo(t innumerable, for an 
Example, As where Paul (ſays theſe Words : 
; Not by Works which we have 
Tre. 3. done, Þut according to his own 
Hoſius, mercy he {ved us, & c. Oſorims ha- 
ving foiiowed his own Hoſe, in- 
terprets this place, as if theſe 
Ns, 104+ words of the Apoſtle {nouid not 
be otherways under{lood, than of 
Works, not thoſe which are pecuitarly os, but 
tbo'e which are performed by faith bing in wvi- 
gour and ſtirrea up. &c. We have heard 
Oſcrins : Receive allo H»ſius, who 
Ex Hoſo cox- Makes a noiſe out of the ſame 
fut. ub. 5, Tridentins Oracle. The Wo ks, 
FR&&+ 451- ſaith he, which they do, are good in 
thu reſpect, as they ae Chrif?'s 
Works, not theirs, For 12 as much as they are theirs, 
though they ſeem to be good Works, they conduce 
nothing at all to Eternal Life: But in as much 
# they are God's, and the Works of his hands, 
fo through tu bounty they ave eſteemed worthy both 
of the tile of Righteonjneſs, and the reward -4 
the 


Ofor. lis. 4. 
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the Heavenly Kingdom, &c. Whencde all their 
reaſoning and diſcourſe of good works is of 
this Kind.: God doth not ſee and 
Crown our Works in us, but his Hof ibid. 
own. And moreover the ſame H' ſus 
adds, pleading after his own manner, that the re- 
ward of the Heavenly Kingd'm will be given to 
the Works, which indeed are ours, but not for 
their dignity as they proceed from 1:4, but for 
Chriſt's [ake, whoſe handy-works they are, as Aug, 
ſays : For he that lives and dwel's in us works them, 
And for that cauſe (which is more ridicu- 
lous) this Phormio goes on to rail at the Lu 
therans as Enemies of Grace; Who, for/ooth, 
as be ſays, do much more grievouſly 
detratt from the Glory of Chriſt, xx Bop lik. 
than they. and make void bus Croſs, 5. Nu. 452. 
and diminiſh the price of + his blood. 
For _ when they detratt from the Works of the 
regenerate, they do not derogate from thew merits, 
but from . Chriſt, whence all their dignity de- 
rives, NC. 

Theſe things ſaid Hoſixs, to whom 
Andradins agrees in a Speech not y14-a. th, 6. 
much differing , writing theſe ps. idi. 0rthed. 
words: When we ſay that Righ- Epic. 
teouſneſs is inherent in us, we do 
not at all derogate Power and Avthority 
from the Righteouſneſs and Merits of Chriſt, 
to whom we are beholden for all the Orna- 
ments of the mind, But we rather augment 
and amplifte them: When we fay he hath 
merited for us not a feigned and imputa- 
tive Righteouſneſs, whereby thoſe who are 
really 
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really wicked; are eſteemed juſt, but are not 
{ ; but a Righteouſneſs that is true, ſolid, ex- 
pre(s,and engraven wonderfully upon the mind, 
&c, And a little lower, he (aid: Yea, in- 
deed ye Lutherans are injurious to the Son 
of God, the Saviour of Mankind , ye, I fay, 
Endeavour to leflen and depreſs his very 
gracious benefits: Who fay that thoſe Sins 
remain, which, he hath walhed away in the 
laver of his own Blood; ye judge thoſe to 
be defiled with pollutions, whom he hath 
cleanſed by his infinite Vertue, and you en- 
deavour to take away from us that Righte- 
ouſneſs, which he hath merited for Mankind 
with many labours and Blood. Hitherto ſpake 
Andraains. 


I need not here warn you, 

An Anſwer Pious Reader, what ſhould be judg- 
to the aq. Ed of the defigns and diſcour- 
verſaries. {ings of thoſe Men, and what you 
your feif muſt beware of : with 

what deceit they prevent the ſimplicity of 
the Apoſtolick Do&rine, with what dark- 
neſs they cover their own deceits, what 
Man is fo void of underſtanding, or hath 
been ſo little exerciſed in the 

The Rome: Reading of Sacred things , but 
—— Soy may with his Eyes ſhut diſcern, 
lick. how theſe things are not at all 
agreeable to the mind of the 

Apoſtle > By which there is an ecafie oppor- 
tunity given to judge, what ſhould be judged 
of this whole Generatioa of Men and their 
Church, 
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Church, which they by a falſe Name boaſt 
to be Cartholick, which broaches agmongſt the 
common  Pegple, theſe ſo, great monſters of 
errours,. and; tares of Opinions, defends them 
in Schools, Preaches them in Churches, which 
ſends forth inco the midſt of us BS” X 
ſuch Dogmatiſts, and Artificers of ———__ of 
deceits, who not only corrupt the 3h 224 
ſmall! Veins and Rivulers of fin- the vizara 
cere Dodctrrine, but alſo proceed of Religion. 
to. the-Fountains themſelves, and 

Invalidate the Foundations of Apoſtolick Inſti- 
tution , and cut and tear the very (inews of 
the ſimple verity. For what greater injury 
can be-done to the Scriptures of God? Whar 
more cruel againſt the Grace of Chriſt, whar 
more Hoſtile againſt the mind of Paw, and 
more groſs againſt the ſoundneſs of the 
Chriſtian Faith can be ſaid or deviſed, than 
what thoſe. Roman Potters: haye | 
by their commentitious deceits, to the plague 
and ruine of the Chriſtian Common-wealth ? 
For, what may'we judge ſhould be hoped for 
concerning the: common Religion, the Sins of + 
every one, and the ſtate of the Chriſtian Com- 
mon-wealth, if the matter come to this, thac 
this largeneſs of Evangelical mercy bei 
taken away or contrated, we muſt be call 
back again to the account of good Works. 


Q Concerning 
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Concerning the Vertne 2nd Hh 
. vine Grace, a more —_y '4i Kg a- 
gainft the Adverſaries ; Þiecrng their 
Objections. 


Bur Thoſe Men will deny 
Ofor. lib; 6 that they detra&t any thing 
89h from the Grace of God, yea, they 
Þ fay that this is the .common Sin of 
the: Lacherans, not theirs, becauſe all that 
| drive ar; is -£0- maintain rhe 'mercy of 
"and to celebrate ir with'due praiſes : 
Why ſoI pray? for what, ſay -they ? Do not 
the. Pious- Works: of 'the- Saints pleaſe God? 
Well,tand what\next? Should La che ſame 
Works hwving” 'procecded from-God himſelf 
_,” iy Lc py ro bis bounty and 
meney'? > Wh 
= © Now 5 hah Catholitk Reader, re- 
deb th; - ceive's egy Rbmian 'C atholick 
6, 45 *  eflongh}- as ſuppoſe. ' Therefore 
- he thtar' derracts frofn good works 
widughe by ChfR, derofates from the Grace 
2nd Mercy 7of God{:/ 'Well ald, bur pray who 
detracts from thoſe ?: . Who deties good 
Works, which .Chrilt living and divelling in us 
Works, to be good Works 2 Does any*Man 
take away due praiſe and dignity from thoſe? 
Now Hoſius talks,Oſorius pleads, Andradins Crys 
out, that the Lutherans do it eagerly. Why 
ſoz {- befeech you > Becauſe they do not Nw 
tribute 
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tribute unto the performance of good Works, 
the Salvation that is due to them, but tran- 
{late it to Faith only. 

What then, ſuch as do not attribute Sal- 
vation to good Works, ſhould they be there- 
fore ſappoled to attribute nothing to Works, 
ot to caſt reproach upon the grace of God ? 
Ot che contrary, they that detract the pro- 
miſe of Eternal Life from the Chriſtian Faith, 
Shall chey be accounted Friends to Grace ? 

the ſame reaſon we may turn Light in- 
to Darkneſs, and Darkneſs into Light : Let 
Chriſt ftemain in his Sepulcher, let Moſes 
rife again tobe Judge of the Living and the 
Dead. - But now what Arguments do they 


| rely npon in diſpating thus? Becauſe, fay 


they, Works of Righteoufneſs flow from 
the Fonntain, of Divine Grace. But what ? 
Is not” Faith in Chriſt the Mediatour as fingu- 
lar a gift of God ; and does it not pro- 
ceed from the EleQtion of Divine Grace ? 
Bur now let us hear an Argument more than 
Catholick; 


Argument, 
Ma, We are juſtified by the Apſcudo- 
Gtace of God only. ſyllogi@m. 


M;. Odt good Works have their riſe from 
the Grace of God only. 


Q 2 Con, 


es ee I On en teas ea as ct ee age 
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An Anſwer Con. Therefore all our Juſtifi- 
to the argv» cation conſiſts in good Works. 
The deceit of this Paralogiſm muſt be 
drawn forth: And again the word Grace 
: muſt be explained: Which is 
——_ taken one way in the major and 
Graceaf Re. another way in the minors for 
miſſion. there ir is taken for mercy, and 
the free good will of God, where- 
by he hath redeemed us freely, whereby he 
loves us in Chriſt Jeſus, and forgives us our 
Sins, and whereby alſo he imparts his Spiric 
and Life Eternal to us- And this is peculiarly 
called Grace of forgiveneſs, of which the * 
writings .of the Apoſtles ſpeak aloud in 
| many places. It is not of 
Rom. 5. 6,4 that willeth, nor of him that run- 
Rom. 3, Neth, but of God that ſheweth 
mercy : And again: Sin ſhall not 
have dominion over you, for ye are not under 
the Law but under Grace. And what 
the ſame Apoſtle cites out of a Pſalm : 
Bleſſed are they whoſe Iniquities are for- 
given, and whoſe Sins are covered, &c, 


And alſo that which elſewhere he teſtified 
very evidently : They are juſtified freely by 
his Grace ; moreover that none ſhould be un- 
certain, what is underſtood by the word 
Grace,. preſently ſubjoining, and as it were ex- 
plaining himſelf, he inters next: By the Re- 
demption which is in Chriſt Jeſus. But - 
other 
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other thing does this adding of 
Redemption fignife, but the Re- Renewing 
miſſion of all Sins ? That this may ©#4<<- 

be the Argument: We are juſti- 

fied by that Grace, whereby we are redeemed. 
But Grace by renewing us doth not redeem 
us. Therefore we are not juſtified by Grace 
renewing us. 

I come now to the minor, in which the 
word grace is taken otherways than in the 
major. For there it is put for remiſſion or re- 
demption, here for renovation : 

That is, for the effeftual energy Grace is 4i- 
of the Divine Inſpiration; in com- vided into 

municating Gifts and Endowments, T9 pare. 

wherewith he afterwards adorns 

thoſe whom firſt he hath juſtifted : Whence 
ariſes a twofold manner of diſtinguiſhin 

Grace, according to the twofold divertity 0 
effets on this fade, and on that fide, of which 
one conſiſts in the remiſſion of evil Works, 
the other in the operation of good Works. And 
that is called pardoning Grace , and this is 
called renewing Grace : From the one where- 
of proceeds the Salvation and the Juſtification 
of the Ungodly, and from the other come 
the good Works of the Godly; and yet 
thoſe are not full, nor perfeR. | 

Therefore, I anſwer the Argu- 
ment propoſed, which hath more _ Syllo- 
errours than one. Moreover it is {09a awh 
made up of mere particulars : Alſo foar Termini. 
in the minor contrary to the man- 
ner of Diſputants, the caſe 15 changed, where- 
Q3 as 
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2s the ſame caſe ſhould be kept that goes be- 
fore in the major, and the niinor ſhould fol- 
low thus: But our good Works are by the 
grace of God only; or at leaſt, in the major 
the ſame caſe of the minor ſhould have been 
kept, after this manner: Our Juſtification 
ariſes twice from the grace of God. There- 
fore all our Juſtification flows from good 
Works. So that the true nature of this Pſeu- 
dolyllogiſm, belongs not ro the firſt, but the 
ſecond figure ſimply concluding 
AP:ralogim both affirmatively and alſo moſt 
rhe lecond 2vſurgly, juſt as if 4 Man ſhould 
cluding affic- argue thus : Our corporeal Na- 
matively, ture was made of the lime 
of the Earth : Earthen-Pots 

are made of the ſlime of the Earth, there- 
fore our corporeal Nature was made of Ear- 
then-Pots, What need is there of words ? 
Whatloever way theſe Men form their Ar- 
gunent, or reform it, they thall never be able 
10 prove, that the works of the Law, whe- 
ther ſuch as we our {ſelves have wrought, 
or ſuch as the Divine Grace works in us, 
d0 contain in themſelves any cauſe of Salyation. 
For what manner of conſequence is this ? 
Becauſe habitual influences of Works, which 
make us acceptable ro God, proceed no 0- 
therways but from co-operating Grace : There- 
fore Faith without inherent Righteouſneſs 
doth_not juſtifie, neither doth Sal- 

4 rwofold yation confiſt of any other thin 
_ but . good Works. But becauſe 
-. * there is a twofold fort of Works, 
one 
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one of thoſe which go before Faith , ; anor 
ther: of thoſe. which follow Faith, I would 
know of which of thoſe two parts they un- 
derſtand ic. If of the precedent they will 
not deny choſe to be Sins: For that which 
is not of Faith is of :Sin : But if they ander- 
ſtand it of Works ſubſequent to Faith, they 
will Gy that thoſe are either perfect: or im- 
perfet. If perfe&t, and of ſuch a ſort, that 
they anſwer the things commanded in the 
Law, . not only according to the ſubſtance, 
but alſo according to the manner of doing. 
To what purpoſe then is that daily ſaying of 
the Church made mention of : Forgive us 
one _—_ Or _ wi ny anſwer to 
uguftine, who evidently confutes 
what they maintain ? __ 


Grace. The repararion of the Grace of Chriſt, rhough iti 
begun 1n reſpeR of the mind, 1t is nor yer perfeRted in re- 
ſpe& of the Fleſh: Which (hall be in che Countrey where 
Man ſhall not only be able ro perſevere, bur ſhall got be 
able to Sin. 


On the contrary, if they are Imperfet 
Languid,. and Lame, upon what account will 
they make us. acceptable to God the Judge, 
which are of themſelves defe&ive, and be- 
fprinkled with faults, and ſpots, and need 
another Grace, by the commenda- 
tion whereof they may be plea- An Argu- 
fing to God > Whar if that infi- jw. P® 
nice and Eternal purity , for the uric. 
moſt part in the Levitica! Sacri- 
fices did not endure whatever ſeemed any 
defeRive, or deformed, or defiled with 

Q 4 leaſt 
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leaſt pollu on, and which was not exquiſitely 

entire and blameleſs in all reſpe&s ; 
Levit. 22, If ſo great integrity of all parts was 
Deur. 15 required in the Levites.and Prieſts, 

that it was not lawful to ſuffer 
any one to enter into the holy place of the 
Sanctuary, who was wounded in any member 
of his body, or defermed in any part, or had 
a Wen: Do you think that you can endure 
the preſence of the moſt holy God with that 
balf-rorn and ragged Imperfe&tion > Where- 
fore ſeeing it mwſt needs be perfect and vn- 
blameable upon all accounts, which by Juſti- 
fication indemnifies and frees us from all fin 
before the dreadful Tribunal of moſt perfe& 
Righteouſnels ; ſurely no man can believe that 
it conſiſts in our works, but only in the works 
of the Son of God; not thoſe which his ha- 
bitaal grace works in us, but thoſe which he 
himſelf hath both graciouſly undertaken to do 
for us, and alſo, having undertaken them, 
hath performed them to the full. 


DD —_— 


What Kenefits come to us from Ghrift, and 
what ſhould be chiefly regarded in theſe 
* Benefits. 


N 


OW this is it in which chiefly the un- 
(peakable amplitude of Divine Grace to- 


wards us doth evidently ſhine forth, that God 
the Almighty Governour and Creatour of the 


World, according to his fiogular Mercy, 


Ww 


given his 


what hinders now, but that may 
be ours,which was done for us ? or 
ro what gaapor ſhould he do that 
for us, which he knew was nece(- 
ſary to be done by our ſelves for 
our Salvation ? But what if accord- 
ing to the ſaying of Thomas, What- 
ſoever things we can do by Friends, 
we eur ſelves are faid to be able 
to do it in ſome reſpet: How 


much better then may we our ſelves be ſup- 
poſed both to be able to do, and alſo tro have 
done thoſe things which a Friend is not only 
able to do for us, but hath alſo done for us ? 
and this is that pom chiefly, which every where 

Writings ſound forth unto us ; 
unto which all our both conſolation & ſalvation 
ſhould be referred 5 which Pas! the Apoſtle. 
having received from Chriſt, did propagate ir 
with ſo continued labour among the Gentiles 
and taught it with ſo great fervour of ſpirit.and 
made it evident with ſo many Signs and Mi- 
racles, and alſo confirmed it with ſo many 
Scriptures and moſt ſure Teſtimonies. Where- 
fore thoſe Papiſts are the more worthy to be 
abborred as being Enemies to Antiquity, and 
Enemies to Pau/; who ſeem to be buſted about 
nothing elſe, but ro aboliſh the Goſpel of 
Chriſt, and to oyerturg the Foundations 0 


the Evangelica 
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wherewith he hath loved the World, having 
Son, ſent him to us, and ſo ſent him, 
that he for us hath fulfilled all Righteouſneſs ; 


for there was no need that he ſhould fulfil ic 
for himſelf, and if he hath fulfilled it for us, 


Chriſt ſulfil- 
led all the 
Law, not for 
himſelt, bur 
for us ; if for 
then we 
alſo fulfil ir 


us, 


by him. 


Tho, 12. 109. 


Pag- 259+ 
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the Doctrine of the Apoſtles, that have been 
long ſince very well laid by our- firſt Fathers, 
The Roman 29 © ſow another Goſpel in .the 
Catholicks Minds of Chriſtians : For what elſe 
falſly ſo cal- doth all theirDodrine drive at,who 
led, obtrude diſputing about Grace, Faith and 
another Gol- Righteouſneſs, do ſo handle the 
Þctvpon us matter by their Philoſophical Prin- 
ciples, that he who obſerves their Collections, 
Diſtinctions, Corollaries and Opinions, will 
perceive that they do not teach as Chriſtians 
our of the Gofpel, out of Chriſt, oat of Paul, 
but that the Antient Philoſophers of the old 
Academy, or the Thalmudiſts of the Law of 
Moſes are again riſen up and alive 3 except that 
this only difference is between them, and the 
Antient Philoſophers, that theſe do palliate 
with the name of Grace, and Faith in words, 
at leaſt in ſome manner, but in reality, as 
touching the {ignification of the word Grace, 
or the force of the word Faith, they ſeem to 
be fo very blind,as if they had read Pa lictle, 
or at leaſt had not at all underſtood him. I do 
not rail at the men themſelves, 

The ſum of whom | rather account worthy of 
tion and Ree PILY, but It is not at all convenient 
ligion s —to endure the Errours of men,” be- 
chiefly difl- caule they caſt no {mall blot upon 
cernen. !T Religion, and. are injurious to 
Faith azz Chriſt, and do violence to Paul, . 
Renovation Overthrow the fimplicity of. the 
by Grace, Chriſtian Faith; moreover they 
Grace, Adulterate_ all the fincerity of E- 
Faich —vangelical Dodtrine with their Ni- 
CETNES, 
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ceties, and. after a certain manner ſubdue it 
unto humane Philoſophy. Which that it may 
appear the more evidently to the Minds and 

yes of beholders, 'let it not be redious to you 
to hearkena while, firſt what Divine Truth, 
and then what Humane Opinions teach us. 

But becauſe there are cwo things chiefly in 
which the whole ſum both of our Salvation 
and Religion is chained, Grace, and Faith, of - 
which the one belongs to God towards men, 
the other agrees to men towards God : It ve- 
ry much concerns Chriſtians, that their Minds 
be very well inſtructed in both. And Grace 
indeed is diſcerned in thoſe good things that are 
given fo us, and promiſed by God.” Faith is 
exerciſed in thoſe Offices, which are chi:fly 
due from us to God, and are greatly requiſite. 
Therefore that we may rightly apprehend the 
nature of Grace, we muſt ſee what and how 
great thoſe gifts are, which the bounty of 
God hath partly beſtowed upon us, and partly 
promiſed: Concerning which thing it remains 
that we ſhould examine what the Scriblers of 
Popiſh Divinity do hold. Now what they 
teach about this matter, is for the moſt part 
to this purpoſe. They place the end of humane 
Life in blefſednefſs, and .the School-Divines 
diſpute about this very bleſſedneſs Whine 
juſt afrer ſuch a manner as the Phi- ;cjude con 
loſophers of old did of their chief- fiſts accord. 
eſt good ; unto which every man, ing to the 
muſt endeavour according to his ———ggy 
power, to attain by induſtry and pj;ines arc 

puring about the chief good. 
fs diligent 
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diligent labours, and the merits of the great- 
eſt Vertues. And when the former - 
| gians affirmed. that we could do 
Pelagiam that by the ſtrength of Nature, 
Adverjani® there Were not wanting others at 
" the ſame time, who valiantly op- 
Auguſtine a poſing the help of the Grace of 
nes A God to Free-will, (ſucceſsfully re- 
the Pelagi- J-<ted and exploded this wicked 
_ Opinion by the Scriptures. After 
this came another kind of Divines, 

who having followed Auguſtine, 
m—_— diſputed thus againſt the Pelagians, 
To pes” that we cannot ſo much as will 
good by Free-will without Grace, 

or merit Eternal Life by any means without 
Grace. And that is true indeed. But that 
thoſe ſame men joyning Grace again, deny 
not that we can merit kife by Works, and 
that ex condigno according to their worth ; 
I do not ſee what difference is between theſe 
and the Pelagians in that z except that in the 
manner of working they ſomewhat differ ; for 
thoſe work without grace, theſe no otherways 
. but by grace 3 but both do equal- 
ge _e ly err from the ſcope of true 
with the Pe. Juſtification : For as untrue as 
lagiars. that is, that it is in our power to 
perform any thing aright without 

the Grace of God : It is again as falſe, 
that this grace of working was not given 
by God for any other purpoſe, but to pro- 
duce meritorious works, whereby we may 
be juſtified. Though I deny not that by any 
means 
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but-it doth nor therefore follow by ſaffici 
wot pr of Reaſon, that the owned of Fine. 
nal Salvation is due to the merits of theſe 
Vertues, as the generality of Sophiſters charter 
with a great noiſe in Schools: For thus Tho- 
mas the Prince of this FaQion, and the others 
that are partakers of his Diſcipline diſcourſe 
of grace, and in their Summularies do define 
this grace, as if it were nothing- elſe, bur 2 
certain habitual infaſton of the heavenly gife 
in the eſſence of the Soul, becauſe, (as they 
ſuppoſe) ir is a pracies of meri- 
rorious works 3; for- ſo Thomes de- 72 4:08 
fines it. And Guilermus not much on Ae 
differing from him, calls this grace b< prepared 
a form freely: given co us by God 2 york vell, 
without merits, which makes him on pA = 
that hath ir acceptable, and makes combed 
his work good, and meritorious. habitual gift 
Of theſe then is a vulgar definition *f,.Sr*<<, 
made up, and it thus defines grace _ ou 
unto us, that it is, a gift- of good 4p amen cnt Yor 
will freely given, making its poſ-. work. 
ſeſſor acceptable, and rendring ©*#*, i 
ow work good. And Ln ſhews = ——_ 
manner how it makes a man a common 
good ; in as much as by infuſed definirion 
Verrues, as he ſays, it perfects the *=ong the 
will of man for a, &c. Mlbert, in ſes- 
tent. lib. 2. diſt. 26. Art. 2. - 
By 
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Grace isaha- _By theſe things, |luppoſeit: ap- 
_ _ -» pears evident enough what 
Soul, which hitherto hath been: uſual am ana 
according to thoſe men in the Popiſh School. 
infuſed Ver- which neither their Divines 
ſelves are well F0OUP! yn wich 
ed athar's my me pl ace this 
abitual gift of influencing grace 
inthe eflence ofa Soul ſubje- 
nay Boe I, may (peak in their 
uſual .defini- own Diale&t )-- anonglt whom. is 


ay of , Thomas and Bonaventure. thers 
1rd ins noſe rather to refer it ” 7 os my 
: eſſence, but the powers 0 f the So 
- as its proper luhje, 


of whom - 
Seoru,and the Allies of that Order. 


A- 
nother in the niaoner of Grare. Poa, Botaventura, S£00h2. 


for. Agaid , There: are thoſe who 
; 26; grace is- nothing elſe bat 
Grace & a Vertue; which is the thing 
be# Vertue? that Oforins ſtrongly defends in his 
_ _— , _ on wn confurtes this 
: Vous Herehe with much greater 
nota Veatue? nd - bears it down with: ſuitable 
Thomas a- Reaſons. But the fumm of all their 
gatfſt Oſorizs, ſamms drives at . this, that Faith 
only may be excluded from Juſti- 
fication, and that they may not ackvowledge 
any other Juſtification, but what” conſiſts m 
exercifing of Works : Neither do they chink 
this grace to be given to us upon any other 
account, bur for this end, to fulfil (as they 
ſay) 
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6) the' Commatids of God, ac- Fairhexclud- 

tothe due Ttianner, with- - Gun ten 
_ w ch the fulfilling of them , EISY 


caqnot'orfierways be meritorious.  ' Thom. 412. 
**4- 109, Ants. 


——__ 


The Errour of the Tridentines i defining 


Graxe 7 is examined. 


[| Have explained the ſayings of ſome Di- 
vines, which differ ſeveral ways froiri one 
another, 'yer they are all wonderfully agreed 
in this A thing, 'as it were by a-com 
Conſpiracy, thar they may rake away 
ons bf that play Leach _ cally uti 
= t ns joyn a1lo unto thele, 17 yo ate, 
SooiRe's of later times, and ef] recall ly the 
rag of Trent, and the Hereticks of that 
CULNrR _ & Writings, Opimons, atid D8- 
ate read, what do they de- 
care? Evil ay il a word, and rruly, 
thing that is ſound,” nothing that ' is bee fo 
of Ertonr, nothing that Hoo not dil - &. 
the getivine verity 'of 'the Word. what 
thar Ertout is, wo ſhotild ſeem”to "a ſe 
ther 'withour cau Xt us" explain” it a 
words, but true ; to wit, ſeeing there is a co 
fold Teſtimony of- the Grace of the Father to- 
wards us in the Scriptures; the one þ erp 
in a free gift he beftowed his upon us 
the other, whereby ke ' beſtowed his Ipitie : : 
The Son to die for us, the Spirit to (anRifie 
our Lite; there is not any man, but ſhould - 
fe 
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eſs that they are both great gifts. . He gave 
his Son, than whom nothing was dearer to him ; 
he beſtows his Spirit, than which ante of 
higher in Heaven. But for what purpoſe 

he beſtow both ? how does he give them for 
our advantage ? for what end ? with what 
fruit? what did he deſign in ſo, doing ? by 
what Reaſon was he perſuaded 2 by what ne- 
ceflity > by what mercy was the moſt gracious 
Father and maker of the World moved? I 
would very willingly ask this firſt, either of 
Thomas Aquinas, or rather of thoſe Tridentine 
fellow-Prieſts ; for if Free-will being, he! 

by the Urace of the Spirit of God, as they ſay, 
could do ſo much by meriting through: the 
infuſed Vertues, even as much as was ſufh- 
cient for obtaining Salvation, what cauſe then 
was there why ali this charge ſhould be-pur 
upon Chriſt the Son of God > What need. 
was there of his blood? Why did not the 
moſt cues Father ſpare his Life ? But 
if (o be that all other helps of grace could 
afford no help to expedite. the buſineſs of 
our Redemption; Then it remains to 
be asked" of thoſe men, what they affirm of 
Chriſt, whether they acknowledge bim the 
only Saviour or not? . And indeed I know 
that they will not deny that Chriſt is the on- 
ly Saviour. Burt in the mean while it re: 
mains that they ſhould anſwer me this, af- 
ter what manner this only Saviour faves 
his own, whether only by his nccEny and 
Death, or by adding other helps beſides ? 
Now if they judge that other ſecurities are 
neceſlarily- 


neceſſarily - required, it- .muſt be 
known ., what fort of - Securities 
theſe are. Aquinas with his Aſlo- 
ciates anſwers, - that rhoſe are gifts 
promnen by the Holy Spirit, and 

bitual Infuſions of Charity, and 
the like faculties of exerciſing 
Righteouſneſs, which helps unleſs 
they are added,the Death of Chriſt, 
according ro his Opinion 1s not 
of ſuch efficacy that it ſhould be 
able enough of it ſelf alone to 
merit Salvation. And now, what 
then if- thoſe are added? doth then 
at- length full and perfe&t Righte- 
ouſne(s ariſe from theſe together, 
partly. from the blood of Chriſt, 
and partly from: renovation by 
new qualities, which may reconcile 
us being juſtified unto God. For 
thus Aadradinus with his fellow- 
Tridentines divides -Juſtification,, 
which Paul. attributes {1mply to 
Faith, into two parts, of which 
he affirms that the one conſiſts in 
the remiſſion of (ins, and the other 
in the obedience of the Law. O 
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24k 
Why the ho+ 
ly Spiric 1s 
given. 

Thom. 12 qu, 
I14. Att. 4+ 
The motion 
of humane 
mind ro the 
fruition of 
divine good, 
1s a proper 
a& of Chari- 
ty, by which 
all a& of 
ocherVertues 
are appoint=, 
ed hee" this 
end, accord- 
ing to which 
other Ver- 
rues are COM- 
manded by 
Chariry, and 
therefore the 
merit- of E- 
rernal Life 
belongs chief- 
ly to- Chari- 
ry. &c. 
Cenſura Golo- 
lomenſ.fol. 148, 
149. Chriſt 
by his Death 
hatch merited 
this, that Be- 


lievers are endued wich Charity and other Vertues, which qua- 
liries, being now received by the Merit of Chriſt, man him- 


ſelf by. Inherent Righteouſneſs merits a 


reater Righreouſ- 


neſs, Reconciliation, ' and at length Life Eternal, &c. 
And fol. 170, Faith 1s only the preparatory Cauſe and 

Way to Juſtification, that afrerwards we may by another 

thing be righteous before God, not'by Faith apprehending 


Chriſt, &;, Juſtification is divided into rwo- parts. 


242 
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the Peſt of 
rable deceits / 


yy erp Divinity, and intole- 
er by rhis diſtinRion ue will come 


to pals, that Chriſt is not the only Saviour, 
nor a compleat one, bur the Spirit that be- 
ſtows theſe qualities ; for if the only formal 
cauſe of our Juſtification confiſts in nothing 


Jatob. Pava, 
Orthod. E xp. 6. 
p. 490. 
Then the 
Spirit is com- 
muncared, 
when, at the 
coming of 
— 
we arc 
made righte- 
ous ; when all 
our fins be- 
ing extin- 
guifhed, we 
are renewed 
by Charity 
— Avon 
abroad in our 
hearrs &y the 
Spirit; which 
-harny, bc- 
cauſe it in- 
forms the 
mind with 
the Love of 
the Divine 
Law,ts called 
Righreouſe 
neſs, 


Of how large 
at exrent the 


but only the renovation of the 
inner man, by a willing receivi 

of grace and gifts; what ſha 

now remain that may be attribated 
to Chriſt the Saviour and his 
blood, but that he ſhould only 
give 4 Dye to our merits, which 
being ſo Dyed, may bring us di- 
my into Heaven. But if it be 
ſo, that the Death of Chriſt alone 
doth not fully compleat our Re- 
demptionz to what purpoſe, or 
what way did he ſay it was finiſh- 
ed, when his Pafſion was finiſhed ? 
Or how are all things in Heaven 
and in Earth reconciled by the 
blood of his Croſs, as Paxl wit- 
nefleth > Moreover, the fame 
Paul in many places, and in all his 
Epiſtles, places the price of Re- 
demption in no other thing, but 
only in the Blood and Croſs of 
the Son of God: In whom, faith 
he, we have Redemption through 
his blood : But how ſhall we ſay 
that all things are reconciled by 
blood, if Charity and the other 


fruic of the Lord's Paſſion is, 


gifts 


UMI 


UMI 
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gifts of Renovation , and Merits are the things 
which make us acceptable ro God , 
and claim unto themſelves , the Eph. 
greateſt part of our Reconciliati- ; 
on? Whar is this elſe , but to thruſt Chriſt 
down not only from his Office, but WISE 
alſo from the Throne of his glory by = Perio- 


with a gigantick fury ? nal Office is 
a Saviour, and the Holy Spirit by his Office 15a Helper and 
Comforter of them that are ſayed. 


a. __— 


Goncerning the Reward and Merits of good 
Works. 


V Hat then? Are there no Merits then, 

{ay they, of che Righteous ? Is there 
no reward by way of Meric left in Heaven , 
which Chriſt prumiſes to be fo plentiful in che 
Scriptures ? What, will all chat proviſion of 
inherent Righteouſneſs avail us nothing towards 
Life ? Will io many labours and ſtore of moſt 
Holy Works profit nothing, wherewith we be- 
ing Cloathed by the Holy Spirit, are advanced 
daily more and more towards the AnG 
fulneſs of Righteouſneſs ? Auguſtin Ane.Epit.65 
will anſwer to theſe chings, and firſt 
of Merits. If you ask, faith he , whether 
there are no Merits of the Righteous ? 

There are indeeq, becauſe they ;.preour. 
are Righteous 3 but there were no = receives 
Merits, that they might be Righte- notir vertue 
ous. For they were mw Righte- from Meric, 


2 ous 
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butMerits re> * us when they were juſtified, &«. 
ecive ve Therefore they were not made 
from the Ju- ny , 
fiified. Righteous by Merits, if we believe 
The Digniry Augaitin, but Merits proceed from 
of Deeds 1s the Juſt : By which you may under- 
valuedby:lie 2nd, that a Perſon is not  valu- 
Perſon of the 3 — - 
believer, nor £d by the Dignity of his Works or 
the Perſon by his Grace 3 but that the Dignity of 
the Deeds, Merits receives its value from the 
Juſtified Perſon. Wherefore ſee- 
ing Men are not made Righteous by. Merits, as 
Anguſtin witneſſeth, but Merits receive their 
Virtne and Dignity from the Juſtified, it eaſily 
appears from hence, what ſhould be judged of 
reward by way of Merit. For if after the like 
manner it be asked, whether there is no reward 
of the Saints in Heaven : that -which Auguſtin 
anſwers concerning the Merits of the Righte- 
ous, the ſame dol alſo acknowledge concern- 
ing the reward of the Saints, that the Saints 
How the Re. WANT NOT 2 reward, and that a large 
ow the Re- . 
ward of the ONE in the Heavens. For they who 
Saints is ap- are Holy. a Reward ſhall be ap- 
pointed m pointed for them, not for the 
the Sctip- Works themſelves, becauſe they 
rures. 
are Holy , but becauſe rhey that 
work are Holy. ; ; 
For not Heaven, but a reward in Heaven is 
Neavenicnor RiVen notto Holy Works, but to 
a reward to. the Workers, But if any proceed 
the Sain's, toask, whence they are Holy: I 
_— n:< return to 4igu/tin, That they are 
' Holy from thence, whence they are 
alſo made Juſt, not by Works, but by the ro 
| 's 


Of Free Faſtification by Chriſt, 245 
of the Workers. As for Example, if any 
Heathen or Phariſee, who is a ſtranger to the 
Faith of Chriſt, ſhould do this ſame thing, that 
a Chriſtian does, though he ſhould do aifo 
greater things, yet the Works would not pleaſe 
God. And why ſhould his Works diſfpleaſe ? 
Or why ſhould the Works of a Chriſtian pleaſe, 
unleſs it were for Faith ? And that is it which 
Prophetical verity in old time foretold ſhould 
come to pals, that the Juſt ſhould live by Faith; 
he ſays, not that the Faichſul ſhould live by 
Righteouſneſs : By which you ſee, that this 
Life whereby we live by the Faith of the Son 
of God, is not rendered unto the Merits of 
Works, but confxlis of Faith and Grace ; 
for grace and the gift of God,is Etrenal Life : If 
grace,where is reward? [f a gift, where then is 
Merit * But what ſhall be faid in the mean 
while unto Teltimonies, that are &,, «. 
frequent in the Scriptures , which an 0%;-9jQn 
ofr-times propoſe great Rewards to ccn-crairg 
Pious Works? Firſt, ic is to be tie rewards 
conlidered by the very Name of Propoled. 
Obedience, Debr and Duty are A 
implyed : Now the Obcdience we owe,can pro- 
perly deſerve no grace: What Man at any 
time commanding a hired Servant to do his 
Duty , beſtows grace or praile upon him for 
that which he owed. upon the account of O- 
bedience, or therefore doth aflizn unto him a- 
ny portion of his Inheritance ? — _. 
What does the Lord himſelf an- 79 winch 
ſwer to ſuch Servants in the Goſpel? {1o  aoroune 
Say ye,we are unprofitable Servants, ct Obedience 
R 3 we 
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FA we have done that which was our 
——_ mn Cguty to do, &c. Now then where- 
Lu. 17, fore are thoſe things called by the 
Name of reward, which God ren- 
ders unto our good Deeds? I will tell you : 
God propoſes rewards : verily ſo he does : but 
he (ame God propoſes Dangers and Combats. 
he moſt excellent Maſter of the AVreſtlings 
ſees what and how great ſtorms of Temptations 
muſt be undergone, how many labours muſt be 
endured,how many difficulties lye before them : 
He ſees through how many Caſualties and Dan- 
gers, the trait way to the Kingdom muit be 
undertaken by them,whoare planted in Chriſt : 
And therefore that they may not faint in their 
minds, but proceed with the greater courage in 
their undertaken Warfare, rewards are the wed 
to them as certain prizes, and recompenſes of 
Victory, to ſtir up their minds; whereby the 
moſt Gracious Father may mitigate the croſles 
of his own Servants, and comforc them in their 
Safferings, with propoſing hope of Rewards. 
And hence is that frequent mention of Re- 
" ward and Recompenſes in the 
Ro. 8. Scriptures. Not that thoſe things 
| which the Saints ſuffer in this life, 

are worthy of rewards. 

For the ſufferings of this time are not wor- 
thy of the glory that ſhall be revealed in us : 
But becauſe it fo ſeemed good ro the Clemency 
of God, to eſteem thoſe Merits of ours 
which are none, as if they were Merits indeed, 
and to Crown them, as if they were very great , 
which deſerve go grace at all. For who hath 

thanked 
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thanked a Seryant, as the Goſpel Witneſſes for 
the Service, which he owed to his Maſter af- 
ter he did his Commands > And would not ra- 
ther have puniſhed him,if he tiad not done them? 
But if he find any praiſe or reward beyond his 
Meric, he hath caule to give thanks 

to his Maſter, but not to boaſt of 1.446. wefe- 
his own Merits. Therefore Auguſtin tioz in Pſg 
admonithes rightly and uaderitand> 31- 

ingly: If you would be a ſtranger 

to grace, faith he, boaſt of your Merit. And 
verily Bernard was not wholy without (ight , 
though he ſaw not all things, when he faid it 
was {ufhcient for Merit, to know that Merits 
are not ſufficient. 

Briefly, that we may expreſs the thing in a 
word, whatſoever it is, which is called a re- 
ward in Myſtical writings, is nothing elſe 
bue Grace propoſed in the place and name of 
reward; Whar if this preſent Life, which we 
enjoy in the Fleſh, if the conyeniency of 
Life, and other Ornaments, though tranſito- 
ry, and temporary, are very rightly accounted, 
not to be, our Merits, but the Gifts 
of God, how much more rightly ſhall that 
Heavenly and everlaſting reward of Life, 
wherewith the- moſt gracious Father crowns 
us, ſeem to proceed, not from the dignity of 
our Works, but from his (ſingular Mercy and 
Grace. Which though ſometimes it takes the 
name of reward, yer if we rightly conlidet 
the matter, we thall find nothing in all this 
whole Fabrick of our Redemption, but the 
only and ſingular Grace of God. 


R 4 Firſt, 
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; Firſt, becauſe he endued thee with 
Grace ® Faith, and the knowledge of his 
ofren fign1- Son « 
fed in the SON: ' And becauſe afterwards he 
Scripture,un- Waſhes thee in the faving laver 
der thename of Faith, and becauſe having waſh- 
of rewar®. eq thee, he calls thee forth to be 
Whatſoever : 
we are or A Ppartaker of the Inhericance of 
ſhall be, ws the Saints, - tranſlating thee into 
are in debr the Kingdom of his Son, whom 
= _ he freely gives unto thee ; 
_ and Adopts thee for his Son to- 

gether with him, and appoints 

thee for his Heir : Promiſes the Heredetary 
Kinzdom, and adorns, changes, refreſhes and 
comforts thee with his Spirit ; beantifies thee 
with Vertves, juſtihes thee by Faich, over- 
looks very many of thy Sins, efteems thy 
good deeds which are very ſmall, as if they 
were the greateſt, and rewards them as if 
they were eminent. 

He brings thee forth to the Combat, looks 
upon thee Fighting, - adds Strength to thee, 
guards thee with Patience, reftores thee 
when fallen, gives tnee a way of eſcape in 
Temptations, and raiſes rhe up, when thou 
'art Dead, and exalis thee to the Manſions 
of never periſhing Glory. 

What do you contemplate, I beſeech you, 
in theſe, but the boundlefs and altogether In- 
Inite greatneſs of Grace? And to compre- 
zend all that hath been faid of it, whatſo- 
Wer It. is, that we are, or ſhall be, that we 
rove, that we live, and are to live; What is 
£ but the grace of God, that (hews ay 4 

, or 
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Not of Man that willeth or runneth ? Ex- 
amine and ſearch your felf, and all things 
thatare yours: Firſt conſider your Vocation, 
who calls thee to this Grace ; it regards thoſe 
only, whom Divine Grace fers apart for ir 
ſelf, not thoſe that are puffed up with Human 
Learning, not thoſe that are of the nobleſt 
extraction, and dignified with the high Titles 
of their Anceſtors, but God hath chiefly choſen 
the baſe and unpoliſhed things of this World, 
which ſeemed contemptible and of ſmall value, 
according to the vulgar opinion. And that I 
may expreſs it in a word, thoſe things that were 
nothing he exalts unto the high- 
eſt Sublimity. Why ſo 2 But that A wonderful 
he may have all the glory to his av fecrer o- 
own free Crace, and no place P4199% of 
, & tlic Grace of 
for glorying lefr for Human en- G4 js hew- 
deavours, and merits ? Of which «&d by Ex- 
thing if any Man require more «mp!c. 
ſure examples, ler him call ro mind 
the calling of Ferer. with the reſt of the Fiſh- 
ermen, that were his fellow Apouiiles, and 
chiefly let him a dmire the {tupendous Hiitory 
of Pau!'s Converlion : In whom if we look 
at his very Original, as Augu{tiz (peaks, and 
ſeek for his Merits, we hal! find that they be- 
longed to Damnation, not to Salvation: 


_—_— ye 
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The calling of God and hs Grace, are 
Free and Gratuitous, beyond all Merits 
of our Works. 


_ SY Us come down nearer to our ſeves, 
and now take Example from thy (elf, 
Chriſtian Brother, whoſoever thou art : con- 
ſider with your ſelf both what you now are, 
and what formerly you have been; You 
ſtand in Faith, Who gave it you > You con- 
tinue in the Faith, Who upholds you ? You are 
aſſaulted by Temptations, but do not ſuccumb, 
Who helps you? You. are perpetually in 
danger amongſt ſo great a Multitude that 
periſh; Who ſupports you > You Sin daily, 
Who forgives you ? Dangers, Terrours, Mi- 
ſeries, wearineſs beſiege you on every fide, 
Who gives you help? Moreover, whither- 
ſoever you turn your (elf, what do you fee 
elſe, but all Arguments of Favour and Grace, 


- which take away from Men a!l confidence 


in Works, and glorying in Merits? And 
where then is that thrice accurſed curſe of 
_ the Tridentines, whereby all and 
py every one are devoted to the 
17 © dreadful deſtruction of Damnation, 
who ſetting alide the helps, the 
Coadjutor-ſhip of Merits, aflerts that the Grace 
of God. whereby we are juſtified, conſiſts only 
in the favour of God: And whoever dare ſay 
that a Man is juſtified by the Imputation of 
Chriſt's Righteouſneſs only, or by the remiſhi- 
On 


UMI 
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on of Sins only, whileft Charity doth not 
together with it communicate its influence in 
the Hearts of the Godly, and that rhe grace 
of working well is not joined rhereunto, &c. 
Which if it be true, what ſhould be judged 
of the Prophets, what ſhould be judged of 
Chriſt himſelf, who are of a contrary judg- 
ment? We muſt either acknowledge that 
thoſe were deſtitute of the Spirit of Goo, or 
'elfe that thoſe Tridenrine Sanctions are con- 
trary to Divine Grace. The Prophet cries 
with a loud Voice, the Apoſtle alſo cries, 
that it is not of him that runneth or willeth, 
bur of God that ſheweth mercy. 

And, will the Tridentine Councellours re- 
monſtrate againſt this; that Man's Salvation 
conſiſts only in the Favour of God > Where- 
in then? Running, ſay they, muſt be added, 
and the choice of Free-will muſt be added 
thereto. Who denies it? We run all of us, 
each ome for his own Portion, being placed 
in our Stage by God : For the © hritiian Life 
iS a race, not a play, an exerciſe, not a vacuity 
from buſines, a warfare, not flochfulnels. 
Be it {o indeed, yer in this ſame race how un- 
happily do we oftimes run? How often do 
we ſtumble? How many ways 
do we fall, how blind and traver- Free Will, 
fed a way do we often go? And fo 
ſometimes we run head-long, eicher wandering 
every one his own way as the Prophet ſpeaks , 
or with the Sheep of the Goſpel 
wander ſometimes our of the Folds? If. 53 
Burt we return preſcatly , fay- you, : 
into 
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into the Way. well : But who, I beſeech you, 
calls you back * Your own will, or the grace 
of him, that hath mercy? I ſee that you re- 
turn, and [ praiſe it, but to whom 1s this praiſe 
due? To the ſtrength of your will, or to free 
mercy? And now I would have you teach 
me what this running of yours deſerves. You 
only look at how much you proceed in running, 
but you do not alto take heed how much you 
fail in your race. And after all theſe things do 
you yet boaſt of your merits, as if the reward of 
the Everlaſting tate were due to your Labours? 
In which aflertions I do not drive at this, to 
diſlolve the Pious endeavours of making Pro- 
grels, or to cilhearten them by deſperation. 

For the Admonition of the Apo- 

1 Cor. o file is not in vain; fo run that ye 
2 Tim. 2» | may obtatn. And again - no Man 
is Crowned, except he ſtrive Law- 

fully. Let us therefore ſo ſtrive, that we may 
be Crowned, let us fo run that we may obtain. 
But we donot therefore obtain,becauſe vre run 
but we do therefore run, becauſe the promile is 
made to them that run,not to them that ſlumber: 
... So that the running is not the cauſe 

The proſe f TH if 
is no: there. Of the promile, but the promiſe 
fore maic, ſtirs up to runnin?, and adds ala- 
becauſe we Crity to the runners. Therefore 
a : B3*© the Apoſtle that he may make 
26 them the more valiant in (triving, 


run bhcocavte A 4 

the promile adds this promiſe, your labour ſhall 
is made. not be in vain in the Lord. And 
1 707 15+ | ſpeaking of himſelf, I have fought, 
RS aith be, the good fight, and a 


Crown 
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Crown of Righteouſneſs is laid up for me, 
&c, What then, do you not ſee that labours 
well performed, have their own reward due 
to them? ; 

Be it fo indeed: But we treat not here 
of the labours of Men, but of the merits of 
Labours, we do not ask, with what rewards 
the goodneſs of God dignifies us, _. 
but what we our ſelves deſerve omar 

. . V ifr 

to receive. For there is no ſmall $nq Meir, 
difference between Gift and Merit. 
If Merit is called that, to which a recompenſe 
of reward is due by reaſon of its equality, it 
is certain there is no equality between thoſe 
things which we do here on Earth, and thoſe 
things which being promiſed we expe in 
Heaven. The Inheritance of the Everlaſting 
Kingdom is promiſed, not that which upon the 
account of hire is due to our Works, but 
which is promiſed to our Faith by the free 
gift of God. 

Whence Paul, when he faid the wages of 
Sin his Death, he doth not add next there- 
unto, the reward of them that live Godly 1s 
Life Erernal : Burt the grace, faith he, or the 
gift of God is Eternal Life. 

And why doth he not as well ſay, the re- 
ward of Righteouſneſs is Eternal Life? But 
that the difference between gift and reward, 
berween grace and recompence 
might be evident. For if it is of Rem. 6. 
grace, than it is not of works: Epheſ. 2. 
It of works, than it is not of grace. | 
But now that he might manifeſt the Infinite 

Riches 
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Riches of Divine Grace towards us through 
Chriſt Jeſus: He Proclaims openly that we 
are faved through Grace by Faith. And that 
not- of our ſelves, it is the gift of God, not 
of Works, leſt any Man ſhould boaſt. Which 
alſo elſewhere inculcating more clearly, He 
fays, not by works of Righteouſneſs which 
we have done: How then? But according 
to his mercy hath he ſaved us. 


And now what is that mercy, but the fa- 
vour and loving kindneſs of God, which re- 
mitting the rigour of Juſtice, ſpares thoſe that 
are unworthy, pardons the penitent, receives 
them that are undone into favour, which fa- 
vour or mercy alſo glories againſt Judgment ? 
All which being fo, what ſhould be ſaid of the 

Hypocritical Fathers of Trent, who 
—— of by the publick decree of theit 
_ o 5. Senate, pronounce thoſe accurſed, 

'  wholoever dare fay, that the grace 
of God, whereby we are juſtified is only the 
favour of God. 
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| — 


The Abſurd Paradox of the Tridentines , 
whereby they deny that we are juſtified 
by the favour of God only. 


BY Now by what other thing ; 
then will they fay that we The Tride- 
are juſtified, if we obtain it not 53" 9, 
by the favour of God only? By juſtified by 
the Law ? But that works Wrath? favour only. 
By the works of the Law? But Glſſeordine- 
the Apoſtle expreſly excludes thoſe: 774 in cop. 6. 
Not of works, leſt any Man ſhould ©* *9* 
boaſt. But here I call to mind the Je ridicu-! 
ordinary Gloſſe, which doth reſolve of the Gb 
no difhculty, but makes one, by of the$chool- 
it's ſubcile comment, partly affirm- men. 

ing that we are juſtited by works, 

and partly denying it. For thus it ſays, our 
works, as they are ours, have no power to 
juſtifie, yet conſider them as they are not from 
us, but are wrought by God in us through 
Grace, they merit Juſtification. And for that 
cauſe the Apoſtle would nor ſay, the wages 
of Righteouſneſs is Eternal Life: Bur choſe 
rather to ſay, the grace of God is Eternal 
Life. Why ſo? Becauſe, faith this device, 
thoſe merits, to which Eternal Life is render- 
ed, are not from us, but they come from 
grace, whence they receive the vertue of 
meriting : O wiſe, yea rather wild talk to 


vilize grace? What if che Spirit of Chriſt 
influencing 
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influencing the Wearts of his own, ſtirs up the 
Holy Offices of Charity, and excellent moti- 
ons to-Piety? What doch not the ſame Spi- 
rit alſo vouchſafe all other gifts to his Church, 
beſtowing on ſome gifts of Prophelie, on 
others divers kinds of Tongues, on others -ad- 
mirable Vertues of Curing and Healing ; and 
on others of Teaching, for the Edification'of 
the Saints. Whar ſhall 'we therefore place 

our whole Juſtification'tn thoſe gifts received 
from Chriſt ? 

I know that there are both many and emi- 
nent vertues, wherewith the Spirit of Chriſt 
always adorns his Church; but it is. one thing 
toadorn, another thing to juſtite the Church, 
The gifr of Sanctification is one thing,the cauſe 
of juſtifying is another : both whereof, though 
Chriſt perform by his grace, yet - he-San&ifes 
one way, and Juſtiftes another, for he-Sancti- 
fies by his Spirit ; bur he Saves and Juſtifies on- 
ly by his Death and Blood : Bat you will ſay, 
if Salvation is nor placed in Grace, why then 
is the grace of God called by ' Paul Eternal 
Life? Verily it is certain, and muſt be: confe(- 
ſed, which Paz! teaches, that our Life mulc be 
attributed wholly unto grace. to which alfo it 
behoves us to attribute all other things. Bur 
we mult look what way this grace faves and 
juſtifies; for it is that on which che whole con- 
rroverly depends : In which the generality of 
the adverlarics are greatly deceived. 


Againſt 
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Againſt the Tridentines. 


It is Demonſtrated by the Scriptures,that the graceof+ + 
God whereby we are Tuſtified, conſiſts only in the 
free favour of God,and Remiſſion of ſins,n0t in the 
Merits of Works, or Infuſion of Charity. 


Homas Aquinas,and they that follow him , 
according to the gloſs which they 

call ordinary, do riot deny that 74,, aqui, 
which the Apoſtle affirms, That we 1i6.z. ſent.dift. 
are ſaved by the Grace of God: 2545 
But if you ask after what manner : they anſwer, 
that 1t comes to paſs upon the ac- 
count of good Works. For theſe "xo 
are the words of the Gloſs : Grace, 
ſays it,is called Eternal Life, becauſe 
it is rendered to thoſe Merits, which . 
grace hath conferred. And to the 0rbelius lib.2, 
{ame Senſe are the Comments of $*4#. 2. 
Orbelins, Bonaventare, Halenſis, and pony Halmſs. 
others, becauſe, ſay they, withour 
grace no Man can obſerve the Commands of 
God. And Thomas adds elſewhere, that to ful- 
fill the Commands of the Law accordiog to the 
due manner, Grace is neceflarily requifite, ro 
wit, to fulfi!l them with that Charity chat ought 
to bs, by which the fulfilling of chem becomes 
Meritorious. Which Comment of theirs, we 
having formerly explained how falfe and frivo- 
lous it is, there is noneed = of any new Ar- 


guments, 
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guments. Verily the Chriſtian Doctrine feach- 
Es us far otherways ;z for though we confeſs 
that which is reaſonable : That the Divine 
Grace is never icle,but always ſtirs up the minds 
of the Regenerate to the belt things ; yet theſe 
Works are never of to great value , asto pro- 
more them unto Eternal Life, which is freely 
romiled by God , not to them that Work , 
ut to them that Believe; or if Salvation is pre- 
miſed to them that Work, it is not therefore 
promiſed becauſe they Work : But they that 
_ . truly believe, do therefore Work, 
— becauſe Salvation is promiſed. 
Hom haz Therefore Juſtification firſt pro- 
Work, not ceeds in the moſt dire&t Order, as 
for the ſake rhe cauſe of good Fruits, but that 
CR is not effected by theſe : But it con- 
n * fiſts only of the free favour of him 
that confers it upon them, not upon 
the account of them that Merit, bur upon an- 
other account; to wit, That where- 
Rom. 111 hy the moſt bountiful Father of his 
| own Will, hath given to us, Meri- 
ting nothing , his only begotten Son, who hath 
fulhiled the Law for us, and hath fatisfied the 
Juſtice of God for our Unjutice. For herein 
conſiſts all our Salvation, and the Efficacy of 
In what thing Divine Grace, and the praiſe there. 
chictly thz of appears very evidently, Not that 
—_ of wein the mean while being idle, 
pine" ri ſhould donothing 3, but that doing 
pri” . all things, we ſhould Attribute no- 
thing to our ſelyes, unputiog all ro che Mercy 


of God. 
Which 
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* Which things that they may be confirmed 
. with thegreater evidence and certainty, let us 
compare them with the moſt ſure 
Oracles of Sacred Scripture. And — of 
Firſt , beginning at che very firſt ene 
. Head of chat Book, ler us confider our of the 
Adam,chatMilerable Progenitor,and Scriptures. 
Overturner of our Nature. Who , damGen.3; 
when he had both privately and 
publickly deſtroyed both himſelf and us all, b 
an abominable Wickedneſs, received at leng 
the moſt Blefſed Tidings of the promiſed Seed. 
What ond the bounty of = | ve promiſed 
more firmly, or given more largely to any bow, 
though he had beea moſt Holy 2 And what di 
ar firſt and chiefeR Gnner deſerve 
to receive ? Abraham was comman- A4brahon. 
ded to leave his Native Country , Gen. 12. 
and to go out whither God called 
him, thereunto was added a very glorious pro- 
miſe of giving him an Inhericance, and he 0- 
beyed him that called hin. The promiſer did 
not fail, he was increaſed and enriched above 
meaſure; but if I ask, by what Merit of his 
own , what can the Admirers of Works 
anſwer me here > Afterwards 
rv was born to him, when his Tc. 
ather and Mother were ſo Oj}d, Gen. 27. 
that there was no hope remainivg 
of their begetting Children. Why fo? But 
that God might make it manifeſt , that in the 
es of Gad , there is nor left any thing 
for Human ide, whereig it Way - 7h. 
Ylory.? Foſepb very kindly _ Gen, 65. 
2 is 
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his Brethren , who were . in danger to Pe- 


riſh for Hunger, though they bad very 


inhamanly Confpired his Deſtruction , nei- 
ther did he only furniſh them wich plenty of 


Corn, but alſo promoted them to - Ho-' 


nours. And now what Merits did they bring 
with them, rhat they ſhould be ſo Honourably 
Entertained > The ſame may be 
The Jjazites asked concerning the 1/raelites, who 
_— Ml having ſlain a Lamb without blem- 
dape of Phe. Ih, were delivered from moſt grie- 
ya0h, vous Bondage: for what Vertues of 
.Exod, 12. their own ? Whether for keeping 
| the Law ? Burt the Law was not pet 
made.at leaſt it wasnot yet written. Was it be- 
cauſe they obliged the Prophet Mo- 
The Law #/& with kindneſſes, whom rather 
wy Pot they endeavoured to betray,by moſt 
gared byGod, , > 
Ser the de. unjuſt ways and complaints ? After 
liverance of they had endured {o many laborious 
the People, Travels and Journeys, they came at 
| length to the promiſed Land of 
their Inheritance, in which, Firſt, the Town of 
Fericho is Beſieged, the Walls fall down,not by 
ſtrength, bur by ſounds. Afterwards having 
ſlain and ſubdued ſo many Kings in one day, the 
People is placed in their Habitations. _ It was 
verily 2 great Miracle of Victory, but whence 
happened this Victory ? What ſhall we ſay? 
Becauſe rhe Iſraelites were more in number : 
I ſuppoſe it was not fo : was it becauſe they 
were {tronger? Neither was that the cauſe : 
Whar,: did they then excel! all the other Nati- 
ons in Vertues? Yea, what Nation was ever 
\* more 
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more perverſe ?- But you will ſay, they oblig2d 
God to befriend them by obſervance of l1is 
Worſhip. Yea, how often and how grievouſly 
did _ exaſperate God with their {ins ? How 
wickedly did they murmur” againſt therr Lead- 


ers, and ſo provoked the'anger of God againſt 


themſelves? How often was the Clemency of 
God by their Perfidious Rebellion , Wicked 
Contrivances, Untractable Stubbornnefs, Mur- 
muring Concupiſcence and Perverteneſs, not on- 
ly provoked, but alſo almoſt overcome, (o that 
he would haye utterly deſtroyed the Kebellious 
People with all their Poſterity, unleſs Moſes , 
the meekeſr of Men, by Humble Prayer wich 


hands lifred up , had turned the provoked An- 


=w God into Mercy? Bur it is 

tter to take notice, what the The Land of 
Lord himſelf ſpeaks againſt this ——_—— 
People with his own Mouth : Say te perpiecf 
not, ſaith he, in thy Heart, when 76:4. 

the Lord thy God ſhall deſtroy Deur. 9. 
thoſe Nations before thee 3 For ; 

my Righteouſneſs the Lord brought me 1n, to 
poſſeſs this Land, whereas thoſe Nations were 
deſtroyed for their own Abominations : For 
thong ſhalt not enter in ro poſſeſs rheir Lands, 
for thy own Righteouſneſs, nor for the upright- 
neſs of thy Hearc, but becauſe they cid wick- 
edly , they were deſtroyed at thy entring in: 
And that the Lord might fulfill the Word 
which he promiſed by Oath to thy Fathers, 4- 
braham, Iſaac and Jacob. Know therefore, that 
the Lord thy God hath not given thee this Land 
for thy Righteouſneſs, for thou arc a ſtiff-neck- 
ed People, &c. S 2 Ye 
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Ye have heard the naked and ſimple Hiſto- 
ry, but yet true, of the thing that came to pals, 
and not only true, but alſo mnch 
more Myſtical. If all things hap- 
The _ of pened to them, as the Apoſtle wit- 
Type of the PEſleth» under 2 figure, what elſe 
promiſed fhould we judge concerning this 
Kingdom. Hiſtory, but that ander the Hiſtory, 

lies hid a more hidden Myſtery: For 
it cannot be doubted, that this Land of Career, 
that was promiſed to the 1ſfaelites, Repreſents 
thoſe Celeſtial and Immortal Manſions of the in- 
heritance above, which if it be true, let us com- 
pare the trath with this figure and ſhadow, the 
Antitype with the Type: Juſt as they,not being 
helped by any Merits,of their we 
to all their Merits,neither for any peculiar cauſe 
in them,but through the ſingular favour of God 
promiſing, and for the ſake of the Fathers, to 
whom it was promiſed by Oath, received by 
gift the poſſeſſion of the Country that flowed 
with Milk and Honey : So alſo we ſhould Judge 
of the Heavenly Country of Immortality : That 
it is not due to any Vertues or Works of ours 
but that it comes to us by the free promiſe of 
God,for the {ake of his Son,into whoſe hands all 
things are given,that are in Heaven and in Earth: 

What will the Angelical Dogmatiſt anſwer 

| here with his gloſs ? But that either 
Thomas 4- thoſe things did not happen to them 
quna, ina figure, and that they bel 
the ordinary 
Gloſs. not at all rous; or he muſt n 
acknowledge that our Inteveſts are 
hereby Repreſented anſwerable to theirs. That 


x Cor. 7. 
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we may proceed in the Sacred Myſte- 
ries of Scripture, what thall I naw: Gay of 
thoſe , who being bitcen by Serpents, had no 
other way of Recovery, but by the Serpent fec 
up upon a pole > Again what ihall I ſay of choſe 
in the Prophet Fovab ; who being in dreadful 
danger, as ſoon as they had thrown 
out Joneb, and had committed him The Htbreows 
to the mercy of the Waters , the {£09 their 

- y 
Tempeſt being prelently quieted , jgking on 
eſcaped (afe with the Ship ? What the Serpenc. 
elſe do all theſe Arguments teach , 7-149 a Type 
but chat caſting away confidence in 2-"", fa- 

- : , :g the lives 
all other things, and diſtruſting our « his own 
ſelves, we may acceunt that all the by his Death, 
help for our obtaining Salvation, is 
placed in no other thing or verrue, but in his 
death only, who by his Blood , hath Recon- 
ciled all things both in Heaven and in Earth. 
How often in the Pſalms, in the Prophets, ia 
the Goſpe), doth the Scripture, ſhutting up all 
under (ja. take away from !1an not only Me» 
rits, bur oft-ticnes drives the Holieft unto chis 
by an acknowledgment of his own unrighte- 
ouſne(s, that he acknowledges !:is Saivarion to 
be placed, not in thoſe things that are given, ' 
bur thoſe that are forzivento him by God. For 
as touching the a2me of Merit or Reward, if 
it be found any wherg, ( for it is tound fome- 
times ) let no Man trom hence flatter himſelf, 
as if God owed i: ro any Man : Bar let him 
know rather, upoa what account he is faid to 
do that; not beczule tizz Deeds,which of them- 


ſelvesare imperiet, delerve lite ( yea, which 
S 4 rather 
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rather ſtand in need of Pardon :) But becauſe 
the bounty of God imputes theſe Works, ſuch 
as they are for Merits to them who Work : 
Why ſo ? To wit, becauſe they are the Works 
The Pioos Of the Faithful ; who, if they were 
Works of not Believers , their Merits would 
Beijeyers are have no room atall, nor be of a- 
mpured for ny yalue in the fight of God. As 
or ng) if a Father ſay toa Son, if ſo be 
RighreouſQ. thou loveſt Learning, thou ſhalt ob- 
refs, barac- tain any thing of me, and be my 
cording to. (early beloved Son : By this Speech 
Genre the Father doth not ſo oblige him- 
ſelf ro the Son, as if for no 0:her cauſe, but for 
performing Obedience, he would receive him 
to himſelf for a Son, yea, becaule he is a Son; 
therefore the Father commands what he will , 
and the Son performs what he ought. God 
uſer!) ſometimes thus to propoſe a Recompenſe 
and Rewards to the Regenerate, whereby we 
may be ſtirred up to do well: And there is no 
doubt bur the Rewards promiſed, wil! follow 
the office performed. 
" Bur in the mean while let us ſee to whom 
this promile was made, and for what cauſe it 
was made ; of which thing let us underſtand 
what is the Opinion of Oſorizs : God 
Ofor. ar Juſt, bath promiſed, laith he, to all that live 
lio.6. p. 150. righteonſly, great wealth, exceeding 
great” pleaſures, and an immortal 
Kingdom, very great dignity, everlaſting glory,&c. 
There are many faults in theſe vicious Argu- 
mentations, and oat 1s none of the leaſt, 
which is committed by making a diviſion no 
| ſuthcient : 


LIMI 
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ſafficient : In which kind Oforis offends here : 
For whereas there are two kinds Fs 
of promiſes very much differing 2a! promt- 
from one another 3 the one beiong- xyangelical 
ing to the Law, being annexed un- promiſes. 
to certain conditions 3 the other 
belonging to the Goſpe!, being free, without 
all condition of Law. The whole diſcourſe 
of Oſoriua is fo taken up in that Legal kind, 
that he doth not ſo much as make mention 
of the other. God hath promiſed, ſays he, to 
all that live righteouſly, &@ c. That 
is true indeed, if we look to thoſe Romans 2. 
things that belong to the Law : 

For the Law, as it hath its threatnings, fo alſo 
it hath its promiſes propoſed to them that 
live unblameably z in which we are command- 
ed to do this and live. Concerning which 
Paul alſo ſaith, Peace and life to every one 
that doth good, &c. So then the Law promif- 
eth, and the Goſpel alſo promiſeth, but upon 
a different account 3 for they difter in this ; 
The promiſes of the Law regard the Deſert of 
Life : Bur the Grace of the Goſpel doth not ſo 
much regard the manner of Life, as the Faith 
of the Perſon, and mealures his dignity, not by 
the merits of Works, but meaſures the merits 
of Works themſelves, by the Faith of the Be- 
liever, and the dignity of the Obje&t only on 
whom he believes Wherefore as touching 
Rewards propoſed in the Goſpel, it 1s not 
enough to look cnly on the things themtelves, 
which are propoſed, but the conſideration muſt 
be referred to the Faith and Perſon - Be- 

ievers 
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lieves, of what ſort they are, whether plant- 
ed in Chriſt by Faich, or out of Chritt, to 
whom the promiſe is 'made ? If ont of Chriſt 
- - they are ſervants and unbelievers, no promiſe 
or expectation of reward belongs to them. 
But if in Chriſt they are Sons and regenerate 
by Faith; then all is due to Faith, not to 
Works: Ir is of Grace, and not of Merit, 
whatfoever the Father either promiſes his Sons 
for Love's ſake, or imputes unto them in the 
place of a reward. And indeed this Im- 
putation, in which all the confidence of our 
Salvation is contained, proceeds from the grace 
and favour of God only ; and alſo 

Imputation it muſt be conſidered, that there 
rwotold, is 2 twofold kind of Imputation 
; with God; the one, whereby the 
Righteouſneſs of Chriſt is aſcribed to us, and 
when for his ſake, our petty duties are impu- 
red for great, and recompenſed with the 
higheſt rewards ; the other, when he doth not 
puniſh, bur pardon great crimes in his own 
that are regenerate: Concerning 

| which the Apoſtle ſaid, God was 
Paimz: in Chriſt reconciling the Word 
to himſelf, not imputing their 

treſpaſſes unto them. Bur the Sons of the 
Papacy do in no ways endure this Imputa- 
tion. Why (0? Andradius together with Mon- 
bemius ani the Cologniſts think it an unworthy 
thing, that = _ {hould be _ "yg 
, . by agother man's Righteouſneſs , 

Ones Expt which is not inherent in himſelf, 
92g.417+454. Dletanns cries that it is more than 
abſurd, 
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abfard; and that it hath not been 7ilwens is. 4- 
heard of in the World, that that fone: ne, 
can be the true form of any thing, Eo 
which not in it. As if a man ſhould call 
Cicero Couragious with the Courage which is 
not in himſelf, but in the mind of Arhiles. 
To whom that I may anſwer, this cavilliog 
would take place, if our affair were carried 
on by Nature, and not by Grace ; if by Law, 
and not by Redemption. 

I know that our Debt is infinite, the pay- 
ment whereof the Law doth neceſſarily re- 
quire of us. Neither do I deny that we are not 
able to pay, nor will ever be able to pay thac 
debt, if our ability be conſidered, But what if 
ſome rich King intervene, who paying the debe 
that was owing, gets himſelf a right to the in- 
cebted Citizens, and having freed them from 
all obligation, makes them ſubje& ro his own 
command z what will thoſe furious and impor- 
runate pleaders for Works (ay here? May we 
not enjoy the bounty of another, becauſe we 
have no ability of our own ? what, 
will they ſay that no payment is By the Law 
juſt but what is paid with a man's CO 
own money. Thar which is done ging, who 
by a Friend for the fike cf a does it by 
Friend, is it not juſt as if it had another. 
been done by himſelf? If thar 
which was due from us, be paid by the price 
of Chriſt,is chere any Law fo cruel as to exa&t 
the ſame debt of us again ? and what will the 
Adverlſaries require more here? that he (hould 
be condemned for unjuſt, whoſoever hath no 


Righ- 


\ 
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Righteouſneſs of his own : And indeed I ac- 
knowledge this to be true in Judicatories, if 
no Redemption intervene, which may fatisfie 
in the room of another. Bur now ſeeing our 
Affairs are in ſuch a condition, that the con- 
demnation of the Law, hath nothing that it 
can demand of us; I think that is a ſufficient 
Plea for us, which was done by him,who made 
fatiſfaction for us. But theſe men do again cry 
out againſt us, ſaying that it cannot be by 
Nature, and that it is no leſs contrary to all 
natural Reaſon, that any thing ſhould take its 
being from that form, - which is not its own, 
but another's. 

I anſwer, That it is true indeed formally, as 
to the eſſence of a ching,but not judicially : For 
tho' the Righteouſneſs of another, which is 
not inherent in us, cannot render us eſſentially 
juit, who are by Nature unjuſt : But nothing 
hinders but the Righteouſneſs of another 
may help our Righteouſneſs, according to Ju- 
dicial Imputation 3 juſt as nothing hinders, but 
the Riches of another may be caſt upon ano- 
thers Poverty, by a certain Communion or Im- 
puration of good things; ſo that he who in 
himſelf is poor, yet may be eſteemed rich in 
another: And not unlike unto this is our 
Communion of mutual Imputation with Chrit?; 
for as our {ins being imputed to Chriſt, were 
hurtful co him, even unto-the damage of pu- 
niſhment; fo by the like Myſtery of Ciſpenſa- 
tion, the Righteouſneſs of Chriſt being ad- 
judged and impured to us, though it doth not 


inhere in us eſſentially, yet in refpe& of pol- 
: leſſon 
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ſeflion and diſpenſation of Judgment it is pro- 
fitable to us for a reward of Lite, juſt as if 
it had been our own Righteouſneſs 3 for 
otherways to what purpoſe is Chriſt ſaid to 
have done and ſuffered all theſe things for 
us, if what he did and ſuffered, ſerve not for 
our advantage > Bur if they ſerve for our 
advantage, why cannot thoſe things be jaſtly 
accounted :for ours, which were undertaken 
in our name, and for our ſake? If the name 
of Imputation doth ſo greatly offend them, 
which they think doth not well agree with 
Chriſtian Piety, wherefore then doth Pau! ſo 
often ſeem in his Writings not only to uſe 
this word Imputation, but to delight in it ? 
Bur afterwards, Chriſt willing, KIUED CO 
we ſhall diſcourſe of this matter cre men- 
more largely in its own place. ion of Im- 

: putation in 
Pars Wri- 
rings. 
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THE 


Second Book: 


CONCERNING 
Faith and the Promile. 


E have heard then of Grace and Merits, 

of free Impartation and Remifſion of fins , 

on which depends all our Juſtification and Sal- 
vation : But now ſeeing this Remiſhon, where- 
of I ſpeak, muſt be received by Faith only, 
it remains that we ſhould in this place treat 
ſomewhat of Faith, eſpecially for this cauſe, 
either that we may confute the Calumnies of 
Adverſaries, or that it it be poſſible, we may 
help the Errors of thoſe, that are fo great Ene- 
mies to this manner of Juſtifying, which we 
afhrm toconſilt of Faith only, without Works. 
Upon which kind of Doctrine, if we only, 
or firſt of all Men ſhould ſtand, I ſhould lefs 
wonder at fo great Tumults of theſe Men. 
But ſeeing Chriſt himſelf, and Pau! and the 
Prophets and Apoſtles profeſs themſelves to be 
not only Witnefles, but alſo the > ns 
ers 
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Leaders in this Opinion, whereby we are taughe, 
that we are juſtitted only by Faich in che Son 
when every one of the moſt Learned Writers 
and Interpreters, who were of che Primitive 
Antiquity, atteſt the ſame with unanimous con- 
ſent, from whole Inſtructions we our ſelves 
alſo have learned the ſame , what is come to 
thoſe Popiſh Wits, why they ſhould p44 with. 
oppofe themſelves fo unreaſonably ou: works , 
and fo fiercely? And now let us imputed for 
conſider what that is which ſo R'ghccouſ- 
much offends them. ' Luther diſ- © 
pures thar Faith is imputed unto Righteouſneſs 
without Works. Pau! the Apoſtle taught the 
ſame before Luther: What will Oforizs ſay to 
me here ? what will the Pope of Rome himſelf 
ſay ? what will the Senatours of Trent ſay > To 
wit, that good Works muſt be joyned with it. 
What, muſt all good Works be joyned with it, 
or not; if they (hall ſayal}, where will they 
find choſe that have compleated this exaRt cy- 
clopedy of Vertnes in this Life, except the 
Son of God only ? But if they underſtand it of 
moſt, or ſome good Werks at leaſt, yer that will 
not be ({ufhicient. For unleſs every one of the 
Verrues joyned together as it were in a mutual 
Bond, areunited for Righteonſneſ(s, they can- 
not prof at all being ſeparate : Whoever lov- 
ed his Neighbour as himſelf , according to the 
Preſcript of the Law? Burt ſuppoſe 

there were ſome ſuch Man : What ne ve 
if fuch a Man rages with Concu- | eee 


pilcence of the Fleſh or Eyes,though {unigcarion. 


tie igvars migd doth pg conſent ? 
what 
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what if the mind (wells with fſelf-love, or over- 
flows with the pride of Life ? whar if it is en- 
flaved unto Covetouſneſs, or ſome where fails 
in its duty ? what advantage will it be to be 
obſervant of Charity ? Briefly, what if it be 
{o, that thou aboundeſt with all other vertues , 
bur only faileſt in one command, doth not the 
Sentence of the Scripture condemn thee for the 

Violation of the Law ? Moreover 
The. Aquin, We may ſpeak inthe words of Tho- 


| 4.109. mas himſelf: Thatif the mind is in- 


wardly guiltle(s as to any conſent an- 
tothe fin,yet ſuch is the condition of our Nature 
faith he,that though through grace, it is heale 
in reſpe& of the mind, -yet inreſpe& of the 
fle(b,by reaſon of which it ſerves the Law of ſin, 

corruption and infetion remain in 


Ro. 7. it. Ron, 7. The obſcurity of igno- 
rance remains alſo in the intellect, 
Ro. 8. concerning which , Rom. 8. we 


7 know not what to pray for as we 
Wild. 9. ought, &c. and Wi/d. chep. 9. The 
thoughts of Mortals are frightful, and uncertain 
of our being provided for , &c. Hitherto hath 
Thomas (poken. From all which it remains, ,that 
Juſtification confiſts either in Faith only, as in 
the next cauſe ; Or that the Acceſſion of our 
Vertues, which are neicher perfe& nor intire , 
do not at all avail ro Righteouſneſs before God , 
but rather to accuſation: For Curſed is every 
one that abides not in all things , 
that are commanded in the Book 
of the Law to do them, &c. 
What is the ptoper Nature and ——_ of 

altns 


Deur. 27. 
Galt. Zo 
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Faith, ——_— are juſtified before God, is 
enquired-intofrom ſure and true Foundations 
of: Scripture. th ; 

.- By the 'many things which we have hitherto 
diſcourſed of grace, andits gifts, I think there 
is a ſufficient defence made againſt the aſſaults of 
Sophiſters , for the guarding of this prin- 
{ ciple,, which aſſigns all the power of ju- 
| flifying to Faith only, through the free mercy 
of God : But becauſe I ſee it is not clear e- 
| nough amongſt Divines, what that Faith is 
; whereof ' we ſpeak, I thought it requiſite to 
ſpeak ſomething of it in this place: Fo wit, 
bo having: ſurveyed the Opinions of others , 
and rightly'explained thoſe things which ſeem 
to need diſtinction about the manifold homony- 
my of this Word, we may at length be led as it 
were by-the foottepsof the word of God,to that 
true Faith, which truly and G1mply juſtifies us. 

But becauſe the word Faith is uſed in vari- 

ous Senſes, and there are many 
things that are believed by us, (for The mani- 
whatſoever things we find to be w_ guiſe 
true and ſure, we preſently give cre- p44. 
dit to them) but yer any (orc of per- 
{waſion ferled in the mind, though it be true; 
or any fort of truth about things conceived, 
doth not therefore upon that account juſtifie 
before God. 

Therefore in this ſo great diverſity of thin 
to be believed, we mutt ſee what that Fai 
is, whereof all our Salvation and Righteouſ- 
neſs before God confiſts, and what is the pro- 
per and {unple definition ——_ whence it re- 
| CELVES 


— 
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ceives its power to'juſtifie , to: whom ie! bet 
longs, and in what:Notions it differsfrbm' that 
Faith which our Adverſaries hold. . Which ſtate 
of Faith, if it had been rightly and deflaitive- 
ly ſeen into by our Divines , I: am eicher de- 
ceived, or elſe thole:- boaſting ad- 
Errour and qyjrers of Works woule: »wholly 
difur22yc* change that Opinion, or-at ſeaſt:mo= 
among, Di  gerate themſelves 'more in this 
vines pro- —_ 4 
ceeds chief- matter of diſputation: ' But now: F 
ly fromthe know not how ic.comes to paſs; thas 
wrong deft heres no kind of Doftrine either 
ning and miſ- a ” yr hen 
underfiire. Ore adrirable for. dignity;or more 
ing of Faith. excellent for uſe,”or' more: happy 
for the Salvation of -Men:hath this 
ned forth, or tht moreover appears more'per: 
ſpicuouſly to ' the. Eyes of all : Men - by mas 
nife(t Te(!imonies of Evangelical *Seripture”; 
yet there is no opinion that hath "more nume- 
rous , or more bitter Adverſaries :: Which 
whence it comes to paſs, I can- not be ſatisfied 
in wondering, unleſs that whereof 1 ſpake, be 
the cauſe thereof, becauſe they ſeem-not to 
have ciſcerned aright by the Goſpel; what that 
Faith is to which free Juſtification is propoſed : 
Which may appear evidently by many Argu+ 
ments. and ſ{uch as*are not at al} obſcure unto 
him that reads their Writings ,- Collections, 
Articles , Councils , and Diſputes : + Anid' in 
this very Rank Oſoriw 'comes firſt, 
Oforius. and next Horus, one of his near- 
Hoſus:' * eſt Allies ; who oppoſing the Faith 
-.. _ - of 'Lather,' doth nor ſo much con- 
fire char; as betray 'his own ignorance. Lb. 
en"44 what 
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what ignorance is this * What kind of intem- 
perance? that drawing your. pen againſt. your 
Adverſary, whom you cannotrun down by. true 
Reaſons, you carp at things not underſtood, and 
you wound the Innocent with falſe 
Accuſations 2 where I beſeech you, Lther is 
did Zather either Teach or Dream _ readue 
of this Faith, which you feign he 95:.;.4.0e. 
holds: To wit, that every one obrains 32. 
Righteouſneſs , or is juſtifted upon 

that account only , becauſe he determines him, 
ſelf acceprable ro God ;, for theſe are your words, 
and not yours only: For Hoſis alſo harps ng-leſs 
upon the ſame ſtring, together with you, - and 
the whole hundreds of almoſt all che Divines 
of that Claſs. = 

I know that Zxther hath diſcourſed many 
things gravely and excellently of: Faith, a 
freely ſaving Righteouſneſs of Faith, . But he un- 
derſtands this Faith which juſtites us, much 
otherways than your accuſation pretends. Who 
was ever fo mad, as that he judged Faith to 
be confined within theſe limics, and that ir 
is no other thing, but that every Man ſhould 
have a very good opinion of his own Salva- 
tion, and thould be tirongly perſuaded thereof 
in his own mind. 

Though in the mean while, I deny not 
that there is always joined with Faith a cons 
fidence of good hope, yet if we will righely 
examin the proper Natures and Cauſes ' of 
things, we will find that there is no ſmall 
difference berween Hope and - Faich. For 
every Man doth not obtain Righteouſne(s, 

Ss upon 
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upon the account that he is very couragious in 
hoping well. - For otherways , what Turk or 
Few is there, who doth nor in his own mind 
catch at a gooaly perſuaſion abour 
his own Salvation, and the graci- 
ous favour of God ? - We may alſo 
add unto theſe the Pope of Kome, 
who by a certain Magnifi-al, but 
moſt vain, hope flattering himſelf 
doubts not of his being the only Succeflour 
of Peter. So alſo the Papiſts, doubt not bur 
2s ſoon as they have whiſpered their Sins in- 
to the Ears of a Prieſt by a filent Confeſſh- 
en, that immediately they go away Pardoned 
after the performance of this Work ; and 
when they put the Innocent Servants of Chriſt 
to Dearth or the Faith , they do not ar all 
diſtruſt that they do God Service, whereas the 

matter 1s far otherways. 
Therefore it is requiſite to fee, not what 
every Man hopes, but how rightly he hopes: 
nor how great his hope is, bur 


There is al- 
ways joined 
with 'Fauh a 
confidence of 
good hope. 


Confidevce how true. The ſame alſo muſt 
Linh be done in Faith: Bur that ic 
oftifring AY APPEar tre, it ſhould not be 
Fairh, but meaſured by Human Opinion, bur 
doth notic according ro the right Rule of 
felt juſtifie. Scripture. Neither is it only requiſre 
Iris requiſite £0 look, what any one promuſeth, 
wo ſee, not but to whom and for what it is pro- 
2 guns miſed. There are wonderful and 
Sb ins infinite things, which the bounty of 

God promiles in the way of free 


how truce» 


t: 


gifc, For Salvation and Life Ereroal 
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is promiſed. Yet theſe g6od-' things - are; 
not therefore promiſed, becauſe they are 
hoped by usz bur we therefore hope becauſe 
they are promiſed. So then Hope doth, nat 
go before the promiſe, as a caule, and make 
ic, but follows it as an effect, and it depends 
upon the promiſe, and not che promiſe upon 
it. By which you tee that it is not Hope, 
no not, when it is moſt right, that juſtihes us, 
and renders us capable of tne pro- 

miſe of God: Buc ſome other The gcifer- 


thing. What is that, I beleech ence be. 


you, but Faith, to which properly 
the promiſe is wade? For the 
Covenant of Ecernal Life is made 
properly with us believing, and nor 
only hoping, that is not for the 
fake of thac which is hoped, bat 
for the ſake of that, on which 
Faith relies. 


tw2cn con- 
h{-nce hoe 
ping, and 
Faith juftt- 
ty ig. 


Confidence, 
or Hope - -- 
looks pro 
perly ar the 


promnic , 
Faith looks a: the Perſon of the Redeemer, 


| Not every Faith Tuſti- Not every 
fies. Faich Juifes, 


UT What I jirt now faid of Low/ar'd. 3. 

Hope, the ſame allo again $995 «- 
muſt be 1aid of Faith, that it muſt #3 
be true and right, and not only SONS 
that ic muſt be great» For &, 51am 
every Faith doth not ava for in God. 
Juſtification , becaule there - are 

I 3 many 


UMI 


propale unto us. 


358 Of Free Fuſtification-by Chriſt. 
many and civers kinds of believing: Firſt there 
is 2 Faith, whereby we both know that God isg 
and fear him: and the Devils themfelves are 
wot. without this Faith. There isanother Faith 
whereby we helieve Gcd-and give certain credit 
to his promiſes. The Schoolmen add' unto theſe 
{4 third kind of bcelievug, whereby we are ſaid 
to believe in God. AnG this Faith they divide 
variouſly into a formed and formleſs Faith : into 
an habitual and: aual faith. - There. is alſo a 
faith,that is often taken for hope, and 
Hebr. 11. fo defined: As in the Epiſtle to the 
| Hebrews : Where Faith is called the 
ſubſtance of things not ſeen, bur hoped for,and 
the evidence of things not appearing, but 
future. 

Morcover there are thoſe that divide the 
ule of this Word into many forms. Andreas 
| Vega, reckons in the general Nine 
Andreas Vigea Sigmifications of the word: of Faith. 
Hiſp. De Juſt. Far becauſe in thele which I have 
4 7- Sin. Pitherto reckoned, there is no men- 
Kearione of 100 Made of that perſon, from 
Faih nm whom all the Vertue of Juſtify- 
Vega. ing proceeds, therefore I fee not 

how it can be, that Juſtification 
ſhould rightly agree to the fame. VVhere- 
fore this ſeems leſs ſfirange to me 1n Oſorize, 
Hoſins, and others of that School ; if their 
Opinion is not ſo right about theJuſtification of 
Faith, for they ſeem not to have clearly enough 
diſcerned, or at leaſt not to have fitly defined 
that Faith, which- the Evangelical V Vritings 


Buc 
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| "Bud if this Faith; thaz, we pro» © (2197 
fels;| cqntained no- then: thingiin ity, -It isno wor- 
but [that 'vþich'they pretend: 'go; in, der it Farh 
their Rooks, -1-would: be of the Fr bids 
ſame Qyiniaty, which they Preach : Popiſls dow” 
| To wit, That ic-avails little to: the not Juſtifie, 
procuring bf-:Righteouſnels. That | 
is,1nay;;be the more eyident,-I would haye; 
tons. Readers liſten to. whatthoſe: Men- teach 
coneernigy;' Faith, . and. how + they define-;it,; 
And+ id, they/dehine it ,; that-either through. 
blindnels: they; know nor,; cr iby- diffimulation, 
| they make as if they knew not; what is che 
| true Faith; propoled 'to. us-ia- the Goſpel for 
| Righteoulneſs.. And that we -may+ begin firſt 
| at-the Tridgitines, they {o. define lt, That «&-ﬆ 
4 firm aſſent nnz0 thoſe things, that are revealed, 
and made... manifeſt by Gad. And wes 
Oforics following theſe Men Col- The detinie, 
lets the Univeriai Nature.of Faith —_ —_ 
after a manger .not much differing Nuns. 46.” 
from- them ,/ ;T hat it #s « firm and ; 
conſtant aſſent of. ithe- mind, ſtirred up by the Au- 
thority of - the Speaker, | T: 
But what. this -Faiti1 as, which Oſorizs Ces 
ſcribes after- this wanner,: let him look to 
that. Verily any; Man may think it is' got 
this Faith, which Paul (peaks of, 
in diſputing of Righteouſneſs, .or $77"t- 15. 3, 
to which--we-from the Autharicy 2% #3: 
of Paul afftrm-that Rightequinels 
ſhould be atribuced properly., Though in the 
mean while we deny not, that this Faith is 
true, which is aſſerted by Oſoriws and others, 
T 4 whereby 
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whereby , for the Authority of the Church 
teaching, we believe whatſoever things belong 
to Religions which though they: 
Whar Faith are not ſeen, as Lombard ſays, yet: 
Of a they are believed-' whether they: 
the Papiſis, Are paſt, or expected to- come. 
As he that gives credit to [the 
things contained in the Articles of the Creed, 
2nd that are expreſly mentioned in the Scrip- 
tures : He that believes and profeſles, that 
the World was made by the Word of God, 


things of nothing. | 
Moreover that he believes and pro- 
Ofer, lib. 1. feſſeth that be is powerful, and very good; 
page 7+ (That I may proceed in the very 
| words of Oſorius ) endued with boundleſs 
| @nd infinite virtue,and bounty watching over all parts 
| of the World. and paſſing through them, beholding and 
taking notice of all things, and looking well to every 
thingaccording as the dignity and condition of each 
thing requires; and whatloever elle: belonging 
. to the profeſſion of Faith, is taught in the 
Writings of the Prophets, Verily that Man 
is not at all miſtaken in believing. For the 
things that are ſeen by an Internal light of 
Faith are very true, though they are very re- 
mote from the Senſes. 
But yet this is not the Faith, 
Nor every though ir be true, that juſtifies us, 
nes oo who are miſerably defiled and 
things jaſli- Wretched Sinners , before God. 
fies, For what Circumciſed Few, or 
hateful Twrk is there, but oet_vnd 


and that God is, and that he” Created all 
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all theſe things, which Oforiws, with a long 
multiplication of words, Preaches of God , 
and his. Power, and Juſtice, and Immenſity ? 
For they together with us confeſs one God, 
and rely on his promiſes with great hope, 
call upon his Name, obſerve his commands 
2s 'well as we, and alſo flatrer themſelves 
wich the Ticle of the true Church s Yea, 


-alſo- they. are not Ignorant that the Dead 


ſhalt: be reſtored ro Life, and promiſe E- 
ternal Life to themſelves : Moreover many 
things, which they ſee not with their Eyes, 
they. retain. by Faith , and purſue by hope. 
Briefly, , they do no leſs believe God them- 
ſelves, 2nd confeſs God. Bur if the Chriſtian 
Faith, according to the Magiſterial paſitica 
of : Lombard, ſhould be placed in nothing elf, 
bur-a ſolid apprehenſion of things to be kooed 
for, and a ſure expectation of thoie things , 
which do not appear, what hincers, bur that 
both Jews znd Saracens may be reckoned fiith- 
ful upon this account. 

Whar then, you will ſay, Doth 
not Paul writing to the Hebrews Whar man- 
expreſly comprehend Faith in thar 77.0 des 
ſame defioi:ion, To wit, That it is ;; gegueg. 
the ſubſtance of things hoped for, Heber. 15. 
&c, Verily, I neicher rej:& Paul 
the Author of this Epiitle, nor Ciſapprove 
the definition, neither do I exzmin thar, nor 
do ſo much as enquire for ic, which is en- 
goon for in Lombard: Whether this de- 
cription be more agreeable to * Faith than 
Hope? Bur this I anſwer: That we may 


confels 
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confeſs this Faith to be true, which is here 
defin'd. . But ſurely that is not the Faith which 
properly juſtifies the wicked in the fight of 
the Lord. | = oy? 
Why ſ»? 'Becauſe there is: wanting to the 
definition, the Genw, Property, and difference, 
which diſtinguiſhes Faith from Hops. ' Alſa, 
there is wanting the true and proper object of 
Faith, which ſhould by :no» means. have been 
omitted To wit, The perſon of ' him; 
in whom only all the promiſes of God,: and 
the whole . caufe. of - our - Juſtifica- 
Faith looks tion is Contained: Who- : unlels 
—_—_— he comes in, -in vain other things 
= not upon. are Either . believed or hoped- for 
this only, but by us, neither will all chat ſub- 
rather an>- ſtance of things hoped for, avail 
_ us any whit unto Salvation. What 
ceives Juſti- ten, you will ſay, Hath not the 
fication, moſt gracious. Father promiſed us 
his mercy ? - Hath he not engaged 
himſelf by an inviolable Covenant that he 
would pardon our. Sins? Muſt we. /nor 
give credit to thoſe things; which are pro» 
miſed by God > He hath-promiſed indeed, 
1 confeſs, bur how? Oaly 1n Chriſt his Son, 
/To whom 2 Only to them that believe. in 
the Son. I know and acknowledge that the 
promiſes of God are moſt ſure, 
in which he promiſes as Oſorizs 


Oſor. lib. 6. l 
Nu. 150: rehearles; Infinite Riches, excellent 
Lib. 5, Num. Pleaſure, an immortal Kingdom , 
21s great Dignity, everlaſting Glory, But 
yet theſe good wings are _ 
0 
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ſo promiſed or given by God , that in the 
mean while he exacts nothing of us for the 
obtaining of theſe good things which he pro- 
miſes. Therefore this is not the ſtate of the 
queſtion, ,whether we ſhould believe God pro- 
miſing, which is common to us with the Jews 
themielves and Turks. 

Neither do I ask that, what the Lord hath 
promiſed : For Salvation is promiied, Pardon 
of Sins is promiſed: But this is it which pro- 
perly comes in queſtion here: Upon what 
account, and for what cauſe, this Salvation and 
Pardon of Sins is promiſed , whether there 
is no condition interpoſed 2 Or whether 
there is ſome condition > But I think there 
is none, Can ſay, there is no condition. There- 
fore it remains thizt we confeſs there is ne- 
ceſlarily ſome condition. Which of whac 
manner it 13, let us ex2min by the Scriptures. 

But 1n the mean while perhaps ſome Man 
will objet: If the promiſe of God be con- 
fined to certain conditions, how 
then ſhall we with 2x! make the be em 

; ' VV Ne proe 
mercy of God free, whereby he miw is free 
freely juſtifies the Wicked ? Yea it it iscon- 
verily, I both judge and hold that fined ty a 
the Mercy of God is moſt free: (oinen. 
Free, I fay, in Chrict. Otherways % 
withour Chriſt there can be no hope of 
Mercy, nor promiſe of Salvation, nor remi(- 
ſton of Sins. And the Sons of the Papacy will 
not deny this that all the riches of the Di- 
vine promiſe and of our Salvation ſtand in 
Chriſt. And indeed in ſo much they are a 

the 
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the right. For hereby I under- 
The Media® fland the Mediatour, by whom 
"__ God diſpenſes his Heavenly gifts ro 
us: That|is Chriſt. Bur I do not yet per- 
ceive well enough, how he diſpenſes by this 
Mediatour. For tho I acknowledge him to be 
_ Mediatour, to whoſe merit only 
The Promiſ? ye are bcholden for all our Sal- 
nin 3 Con- vation, yer becauſe- this Salvation 
: by the Merit of Chriſt,' is not 
Communicated unto all, neither is it derived 
to us but upon a certain Condition, I would 
gladly learn of thoſe Men, what 1s that Con- 
dition preſcribed unto us by God to obtain 
S1lvation or bow this meritorious Efficiency of 
the Mediarour Works in us : And 
here preſently Anſwers Lombard, 
and others thit favour the Lom- 
bardick Diſcipline, that ir comes to paſs this 
way; To wit. by Charicy infuſed through 
the Merits of Chriſt. which being received by 
our voluntary taking it in, we are incontinently 
not only named ju-t, bur are really (o. 
O Divines ! As if Chriſt had been given to 
us, and had come from the Father for no other 
purpoſe 3 but that he might pro- 
For wha” Cure unto us the Divine Infuſion of 
«ni Chriſt Charicy, as they call it. And why 
Ee Could he nor by Prayers, obtain 
e Fa- —_ b - , 
this ſame infulton from his mot 


Lombard. 


ther accor- 
ding tothe bountiful Father, when he was pre- 
Papitis, {ent here ? what, was the Father ſo 


hard, and ſo inexorable , that he 
could not be mitigated by any Prayers , to com- 
municate 
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municate the benefit of grace to any Man,with- 
out the deach and Blood of his own dearly be- 
loved Son? But what hindered ? Becauſe he was 
not willing.who by nature isCharity ir (ſelf Or 
becauſe he was not able,who is in Majeſty Om- 
nipotent ? But now beirg encued with the gift 
of Charity, what will you obtain by that? 
You ſay, Salvation and Righteoul- ,.., —_ 
neſs. Upon what account will you 5p 5.7 ,. 
obtain that ? Becauſe Charity be- 
ing the fulfilling of the Law , thereby ir 
comes to paſs , that Charity being ſpread 
abroad in our Hearts by rhe Hoy Ghoſt, and 
inflaming us to the Obedience of the Law, it 
ealily performs all thoſe things, which are the 
duties of life ; ſo that we are now not only ac- 
counted, bur in reality are called, and are in- 
deed Righteous. That is right indeed : There- 
fore if ]l am not miſtaken, this is it , which I 
ſee thole Mea drive at; that all our hope of 
Salvation is placed in the performance of the 
Law: And that the Summary of the Divine 
promiſe, is contained in that condition, if we 
perform the things that pertain to the Law : 
Which becauſe they cannot be performed 
without Supernatural Infuſion of 
Charity, therefore Charity inform- orgs BY 
ing the mind with the love of the Pies 471, 
Divine Law, is called by them | 
Righreouſneſs. 

ngenuous Reader, you have the Summary 
of this Sophiſtical Divinity briefly deſcribed. i 
— Concerning which that you may judge more 
rightly » look now at chis wonderful Order 

Caul 
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Concerning the Threefold cauſe of TJuſtifica- 


tion, 1. Conditional, 2. Formal, 3. Meri- 
t0Y10us. 


ol they place the end of all Righteouſ- 
neſs and the Salvation promiſed to us in 
Theorderof the obſervance of the Law, upon 
cauſes accor- this condition , that if the Law 
ding ro the be performed, we may live, bur if 
Papifisin the noe, there ſhould remain no other 
manner of f b LY Lifi 
uſtifying Way Of Obtaining Life. 
2, But becauſe this perfe& performance of 
the Law, pecorchag ' wy due — doing, 
as they ſpeak, is not in the power 
The nexrer” of Nature, nor in the Law it ſelf 
Juftification, Without a ſpecial Supplement of 
1s the perfe- prace, as they call it, therefore they 
Eon of the neceſſarily require Charity ſpread 
_ abroad in our Hearts, which they 
define the formal cauſe of Juſtification, 


3.But now by what ways and means this infu- 
fion of Grace and Charity is obtained, they 
aſſign two cauſes chiefly , of which 

The cauſe of the one is placed in the Death of 
procuring Chriſt, .as the Meritorious cauſe: 


prace is th® The other they place in the volun- 


ye | | 
—-4y and fary acceptance of. our Will, which 
the valuntary becauſe 1t could rejet this grace 


acceptance which 1t 2CCepts 3ccording tO 1ts li- 
of free Wl, berry, therefore they Attribute un> 
eo 
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to it the Merits of Meriting at 
leaſt | de congruo or Agreeableneſs; ] Mritde can- 
and; in the mean while, Faith a- 
monegſt thoſe Men is nothing valued 

or accounted of. And it is no wonder, for they 
do not underſtand by the Goſpel, what Gofſ- 
pel Faith is , neither do they ſeem to have had 
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any experimental knowledge, what the power 


and efficacy thereof is. 


"Bat that I may anſwer the Sophiſtical talks 
of 'theſe Men :- Firſt, as touching the next and 


laſt ' cauſe of Juſtification, which 
they ſay conſiſts in the perfe&tion of 
the Law;' how falfe it is, and con- 
trary ta the Goſpel, who is ſo void 
of the -kiiowledge of the Goſpel , 
but clearly perceives it ? For tho' 
the ' voice of the Law confines us 
by a-moſt rigid neceſſity, to the per- 
fe&t condition of naar p- all 
Righteouſneſs, yet the meek voice 
of the Evangelical promiſe ſounds 
farotherways : Which requires no 
other condition to obtain Salvation, 
bat Faith only,whereby we believe 
it rhe'Son of God. 


A Refutation 
of the Popiſh 
Diviſion as 
touching the 
order of cau- 
ſes. 


The conditi- 
on of Juſtift- 
cation, de- 
pends not ot 
the perfeRi- 
on of the 
Law, as the 
next and ul. 
timate cad, 


"But what ſhould you ſay to thoſe Men, who 
know ſeatcely any more difference between 
the' Law and Goſpel, than Night-Owls that are 


ditn{ghted at Noon-day. 
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Concerning the Formal cauſe of Tuſtife- 
cation, | PS bs: bs 
ND that is no leſs falſe, which they moſt 
2. A. vainly dream concerning a formal cauſe z 
which is eafily confuted after this manner. Firſt, 
 _ _ that we may grant this, that - Cha- 
come; omg, rity ſhould be reckoned amongſt 
Pr ofren the Chiefeſt gifts of God, which 
reach, being ſo often praiſed by the Apo- 


ſtle, cannot be praiſed enough by- 


any Man, yet never was there given to any Man 
in this life fo great an excellency therein, that 
he ſhould fulfill all che Righreouſne(s of the 
Law. Whence becauſe charity of life, as. they 
call it, is imperfeR, ( for we love in part- ac- 
D——_— cording to theMagiſterialSentence,) 
aft. 31, that can neither be called Righte- 
; ouſne(s, nor be the form of Faith. 
—_—— Unro this there is added another 
Fai, mr Treaſon, becauſe when it is given 
follows afrer moſt largely, yet Charity is never 
it, nevher oijyen for this end, that it may juſti- 
ar qtng + fie us in the ſight of God, nor that 
is informed If May inform faith, butrather that 
by Faith, it ſelf may be informed by faith, 
| and may be ſubſervient to faith, for 
Works of Charity are fruits of faith, nor the 
cauſe of faith, they follow, but do not go be- 
fore faich. 
For Magdalen did not therefore believe in 


iſt 
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Chriſt, : becauſe the loved Chriſt, but becauſe 
ſhe believed in Chriſt ; tlierefore ſhe loved 
much. Now if that be called the formal 
cauſe by Philoſophers , which furniſhes mar- 
ter with Life and Soul, and if Divines account 
this the life, whereby we live ro God, whac 
then will chey ſay to the Propherical Scripture; 
whereby the Juſt is ſaid to live not by Charity, 
but by faich > What alfo will they anſwer ro 
the Words of Chriſt, in which he teaches thar 
life Erernal conſiſts in this , that we ſhould 
know the Father the true God, and Jeſus 
Chriſt, whom he hath ſent ? 

And again, where in very evident Speech , 
he Attributes life ro fzich only, and not to 
Charity. He that believeth in the Son, ſaith 
he, hath Eternal Life. 


Concerning the Meritorzous cauſe of Juſti- 
fication. 


UT ia the mean while, bec2ule theſe things 

have been already largely diſcourſed of, 
there follows after this, that which is next in 
this Series of cauſes, that we ſhould 
now examine with the like briet- - H_ = 
ne(s the Meritorious cauſe of Juſti- Fi © 
fication, which thoſe Men by the cauie of Ju- 
Authority of Trent comprehend on- fiification 
ly, and wholly in Chriſt. And P2ui* >= 
now what then will thoſe Scribes Trig. 


and Diſputers of this World an(wer 
u here ? 
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here > What do the Works of the Juſt Merit 
nothing. in the {1ght of God? Do they help 
nothing towards the obtaining of Righteou(- 
hs neſs ? And where then is that Me- 
congruvand TIC de congruo and condigna? Where 
condieno Vie- are the Works of Supererogati- 
rics of Super- on that are above due ? Where is 


rogarion that that grace, which the Sacraments | 


are ubdue ix 


oprre opy ato. confer upon us, ex opere operato ? By 


what Argument now- will Andrew 
Vega defend this Axiom of his ? Faith, ſays 
he, and other good Works, whereby we are 
diſpoſed unto grace that makes us acceptable , 
and whereby we are formally juſtified , and 
mace acceptable to God, are Meritorious by 
the way of agreeableneſs of ſuch grace, and of 
our Jultihcation, &c. Whence it 18 evident , 
that either © hriſt is not the only Meritorious 
cauſe of ſuch grace, or that all the other helps 
of Merits are of no value. Though in the 
mein while, I do not deny that the death of 
Chriſt is truly Meritorious;burt let the adverſaries 
ccn{ider diligently what it hath merited : That 
the {piritual help, ſay they, of Divine Grace and 
C harity ro perform the Law. might be diffuſed 
inco us, What then ? Dyed Chritt for no other 
cauſe . but that he might obtain 

w_ 2 the gift of Charity for Mortal 
- 001. 2 Men to perform the Law? Did 
he not rather dye upon this account ,; that 
he might blot out the Hand writing which was 
againtt us in the Law, having nailed it to his 
C rols, that be might take away the Enmity , 
2nd might deſtroy Death for ever; might dif- 
polleſs 
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poſſeſs the Devil of his Kingdom, that there 
might be food and ſuſtenance for our hunger ; 
that he might make Principalities and Puwers 
ſubje& to his Triumphant Dominion, that he 
_—__ take poſſeflion of all Power in Heaven 
in Earth. What, if the power of Charity 
to perform the Law is fo great, as they preach, 
couid not this Charity otherways get entrance, 
naleſs the Son of God dyed? Yea, were not 
the Parriarchs, Prophets, and many others of 
the Saints adorned wich che fame ſupernatural 
gifts? Moreover, ſince the Death of Chriſt, 
15 there ſo great an influence cf Eo 
Grace preſent with any man, that FM" = 
he isable to fulfil all Righteouſneſs? holy Parri- 
Becauſe the Merit of Chriſt is arcts and 
perfect, it is neceſſary that thoſe Prophers be- 
things alſo ſhould be perfect, which {97 x 
he hatch merited for us by his nf} vey ” 
perfect price. Bur on the contrary, 
my Opinion is, that I think Chriſt to be indeed 
the meritorious cauſe of our Juſtification, and 
that he is not ſo much the merito- 
rious, as the efficient cauſe of our Chrifionly is. 
Renovation, ſeeing it is he that *< mertort- 
baptizes with the Holy Spirit and Tafiificntan. 
with Fire. Suppoſe we grant that ] 
this Charity lows in upon us by the Merit of 
Chriſt, yer I do nor therefore call this ſame ins 
tulion of Grace a cauſe of meriting Juſtification , 
nor any part of a cauſe thereof; but it ſzems 
rather fic to be reckoned amongſt the effects 
and fruits of Juſtification, which follow from 
thence ; neither co ic follow, becauſe the 
2 


works 
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works of Grace and Charity come to us by the 
Merit of Chriſt, that therefore the ſame do 
merit Juſtification before God z for it relies up- 
on no condition of works at all, but only the 
promiſe, and that a free one alſo z and ſo free; 
that it implies no condition except one only. 
And becauſe - _ pace OCD. what Na 
.-. that'on]y and peculiar condition,the 
* Agron Doctrine of the Goſpel will eafily 
Salvation re- reach us, if ſo be we are more wil- 
hes upon one Jing to hearken to the Goſpel, than 


co:diftion —_— 
oaly. to the Opinions of Trent, 


On what condition properly doth the Promiſe 
of Faſtification rely. 
Faith confiſts UT the condition, whereby we 
a6. ns are properly juſtified, is this : 
ledge, and That we ſhould believe in Chriſt, 
ourward con- and adhere to him by a conſtant 
tetlicn, confeſſion. In which Faith, inthe 
mean while, a diligent Caution 
ſhould be obſerved, that this Faith ſhould be 
directed unto a proper and legitimate Objec; 
v hich I wonder that it hath not yet been ta- 
4en notice of by thoſe School Doctors hither- 
:5: Of whom ſome place the Obje& of Faith 
i: the firſt Truth: Others take for its Ob- 
;-ct, all things that are written in the holy 
EZ Scriptures; Others do eſteem for 
Trey the Object of Faith, all things that 
» i0 the are laid betore us to be believed 
$. by the Authority of the Catholick 
| Church. 
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Church. And they fay not amiſs; for I de- 
ny not that- all cheſe things are both truly 
and neceſſarily to be believed by every 
man : For he that believes the whole Atchi- 
tecture of this World was framed by the 
handy-work of God in the ſpace of (3x days, 
he is indeed led by a right Faith, as all Truths 
are to be believed with a moſt (ure Faith, 
whatſoever are mentioned in the Books of the 
Scripture, which Faith of every particular 
Truth, as I ſuppoſe, doth not therefore juſtifie 
2 man: For the ſenſe of our queſtion is nor, 
what is truly believed by us, but what Faith 
that is which juſtifies the wicked before' God 
from his fins 3 and that we ſhould ſearch by the 
Golpel, what is the proper Obje& of this Faith, 
In the mean while that is a very ridiculous 
thing, and too barbarous, that the Pope in 
his Decretals reduces the Object 

of Faith to the Keys and Succeſſion Bonifacives in 
of the Roman Chair, and that as Pecrerals, 
neceſſary to Salvation; but away 

with this Deceiver and his Cheats. 


Concerning Faith and Aſſurance, and what 15 
the proper Objett of Faith, 


OW let us diſcourſe of others, Tc0j:80t 
who reaſoning with more ©" 4ccore- 
> . rg to thc 
ſound Judgment about Faith, do were found 
not fetch the proper and genuine Orthodox, 
Obje& of Faith, whereby we are _ 
U 3 juſtified, 
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juſtified, ſo far off from the very firſt Truth, 
2s Thomas 3 nor reduce it to every particular 
Trath of Scripture, as the Colonie»/erz nor define 
it by the Decrees of the Church, as che Puacene 
Dottor, and Jeſuits of that Place and Order x 
nor place it in the Infallible Authoricy of the 
Roman Chair, as Boniface; but com- 
The gefini- jng much nearer to Evangelical 
nan of Falth "Tyth, do thus define Faith unto 
according ro - þ . 
the more re. US, that they place its Obje& in 
tormed Di» the Mercy of God only. For thus is 
vines, . Faith defined by moſt of our Di- 
vines at this day, to wit, That it is 
a firm and conſtant relyance on the Mercy of 
God, promiſed ireely for the ſake of Chriſt. 
Which definition, if it be true, by this means 
it appears that the ObjeR of Faith is placed no 
otherways, nor in any other thing, but in the 
. free Mercy of God laid hold upon 3 
rm oten which neither I my ſelf deny to be 
titin mer- Irv in this ſenſe, as Faith in this 
cy. place is taken fcr a reiyance, as It 
1s ofren uſed in this fignification, 
Whether m. becauſe it hath a reſpe& to Mercy, 
ly rclyance and brings forth Affurance in the 
_ _ o Believers. Ka NI 
properly Ju- this relyance properly juſtifies us 
I. before God, it may here be en- 
quired not without profit- 
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A Queſtion. 


Whether only relyance on Mercy juſifies of 
it ſelf ? 


Verily as for my part I am not, Afurance of 
nor ever was the man that would P2200 is 
be, prejudicial ro another man's jayned wich 
Opinion: I allow that every man Faith. 
ſhould be perſuaded in his own 
mind ; I hinder ir not. But if I am permitted 
freely ro profeſs in a free Church, what my 
Opinion is,, my reaſon leads me to thisk that 
this relyance on Mercy, and affurance of Sa!va- 
tion promiſed, muit be a thing very nearly 
joyned with Faith, and which every man ought 
to apply to himſelf ; but then when it is moſt 
applied, it is not that which proper'y and ab- 
ſolutely unloads us of our (ins, and juſtifies us 
before God; bur that there is tome other thing 
propoſed in the Goſpel, which by Nature ſhould 
in ſome reſpet go before this afſurance, and 
juſtifie vs in the irght of God. For Faith in the 
perſon of the Son, which reconciles us to God, 
doth neceflarily go before. And then relyance 
on moſt affured Mercy follows this Faith, con- 
cerning which none of thofe that believe in 


Chriſt cats doubt. 


Objettion. But you tray fay, What, doth not 
Mercy promifed im Chri(t go before the voca- 
tion of Faith ? doth not the fame Mercy freely 
juſtifie Believers? Moreover fecing the Pros 

U4 mules 
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miſes of God are moſt ſure, may not the ſame 
be ſafely and conſtantly traſted in 7 


An Arſwer That I may anſwer theſe men : 
ro the O>- Tndeed: the Mercy of God: moves 
——_—_ firſt ; no man doubts of that, which 
is the' cauſe 'and original of all good things. 
But it is not that which is matter of Contro- 
: , verſkie in this place, Whether Mer- 
Mercy = cy on God's part is the. Mother of 
= jeftifies our Juſtification 3 bur what that is 
tion vn God's ON Our part, which hath power 
part. with God for our Reconcihation 
whether reiyance on Mercy, or 
Faith in the Perſon of the Son. I know that 
the Mercy of God is immenſe and infinite, in 
which is comprehended all the Ele&ion of the 
Saints. Neither am I ignorant that thoſe things 
are moſt ſure, which are propoſed to be be- 
lieved 'in the Articles of the Creed; than 
which, 4s nothing is more ſure, ſo neither is 
there any thing, which any man ought to doubt 
of about [the aſſurance of thoſe things, which 
:re promiſed, or* concerning the 
99 cur P2t. faithfulneſs of the Promiſer. For 
re conlider- . 2 
ed relvance What 15 more ſure than the Promiſes 
on the Mercy of God? what more table than 
promiſed,,nd the faichfulneſs of the Promiler ? 
Farh w 0 hat more free than Mercy freely 
Perſon of the » 1. . 
Mediatour. Propoſed in Chriſt ? Wherefore the 
| rather, this unſavoury and no leſs 
reproachful barking of Hoſiws, Andradins, and 
ſach iike men, ſhould be hifſed away out of 
the Society of Chriſtians; who kicking __ 
$35.45s rne 
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pricks; bring all. things-into doube Þ oy ner 
and uncertainty, with. the Acade- ,cc.rng 
micks, and they look upon it as a the vncer- 
thing unſufferable,for a man to take _ taimry of our 
upon him to rely upon the promiſe 59v2rep in 
of Salvation ; which they of Trene putt” 
condemn with an Azathbema, Hoſinus 
deteſts it as vain and unprofirable #*Þ 1ib. 3. 
arguings/as if this aſſurance of Di- ©#-7- 149. 
vine Grace did nothing but open to the Con- 
ſciences, of men a door to a certain flothful 1a- 
zinefs and difſolute life: Therefore, ſaith he, 
as prudent Fathers and: Maſters ſometimes do, 
they. hide their Love towarcs their Children 
and Servants, that they might keep them the 
mare in fear and in their duty : So God doth 
alſo towards his Servants, that being kept wa- 
vering between hope and fear, he may by thar 
means the more eafily drive them from ſecuricy 
and negligence; &c, 


Concerning the Aſſurance of Chriſtian Reliance, 
againſt Hoſius. 


A Worthy compariſon. for ſooth, 41 Anſwer 
of God and Men, which dif- CERES 
annuls and deſtroys all the Promiſes ivy. 

of God, the whole Doctrine of © 

the Goſpel, yea and the foundations of 2\l Re- 
ligion, For to what purpoſe ſhould God pro- 
miſe by his Word, if he would not have us 


aſſured of thoſe things which are promiſed ? A 
| Son 
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Son was promiſed to Abraham, and he be- 
lieved, not at all diſtruſting him that promiſed, 
and it is accounted a praiſe to him: What 
then? Do you praiſe the undaunted confidence 


of Abraham, and do you diſpraiſe ours? In like - 


manner the Seed to come was promiſed to mi- 
ſcrable _ {dam : To what purpoſe ?.. thac he 
might ſtick in a trembling wavering dithdence ? 
or rather that he might ſupport his mind with 
the expectation of the promiſed conſolation ? 
There are ſo many engagements of promites 
in both Covenants, which if the Divine. Trath 
would not have made ſure unto us, 'why then 
would he have them written in the Word, and 
recorded in Books > Briefly, why are we com- 
manded in the Chriſtian Articles of Faith to 
believe the remiſſion of (ins, the Reſurre&ion 
of the fleſh, and Life Eternal, but that we 
might reckon thoſe things to be 'moſt ſure 
unto us, which are inſerted in the Articles ? 
Therefore that is falſe, which Hofius affirms, 
That no man is bound to believe firmly, or 
to hold affuredly either concerning himſelf, 
or this man or that man, that his ſins are for- 
2iven him for Chriſt's ſake; that he is in a 
ſtate of grace, and that he is afſſu- 

Hoſes lib. 1. redly to pofſeſs the Kingdom of 
et Heaven, &c. And again, neither is 
0or. d: 7ut, that leſs falſe, which he fathers 
4-2-p-3z, Upon men of our perſuaſion, as if 
| we held thus, that every man is a 
pram upon that account only, becauſe he 
ath determined himfelf' to be 'a perſon that 


will be accepted of Gods which is not true 
an 
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and is not without an impudent calumny. For 
we are not of ſuch an Opinion, as to believe 
that an affured perſuaſion of Mercy ſhould by 
any means be ſeparated from Juſtifying Faith, 
(which the Divines of the Popiſh way do abo- 
minably: )neicher again do we transfer properly 
the very cauſe of Juſtification into this conft- 
dence and naked application of Mercy, (as they 
falſly lander us.) Why ſo? becauſe, yer ſome 
other thing is wanting, which muſt needs go 
before this application of the Promiſe, and 
which - is neceſſarily required to the true caule 
of Juſtifying. 


> > DS —————_— "gp 


The Cauſe of Juitification depends not on con- 
fidente, or the application of Mercy only. 


Yes will ſay, What then? Is The cauſe of 
not the free Promiſe of God a Jifranon, 
moſt true cauſe on which our God is Mer- 
whole Juſtification depends ? If you cv in reſpe& 
o on God's part, it is true; if you m Faich 
ask on our part, you muſt go fur- 7 —— 
ther, and ſomething ſeems to be : 
neceſlarily joyned with the Promiſe. Now 
that we may fer the thing more evidently be- 
fore your eyes; God promiſes Salvation to his 
own, and that freely, and for Chrilt's ſake. 
That indeed is moſt certain, and beyond all 
controverſie. Go on, And you put truſt in the 
Promiſe of God : You do very well in doing 
ſo, and I commend the conſtancy of your con- 
fidence- 
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fidence. When Salvation is promiſed freely 
for Chriſt's ke, ſhall therefore an abſolute 
Promiſe fave all men promiſcuouſly for Chriſt's 
ſake, without any reſtriction of condition ? I 
ſuppoſe God will not ſave all promiſcuouſly. 
Now then this Promiſe belonging not to all, 
but ſome certain perſons only, upon ſome cer- 
tain condition, I would know, who thoſe are, 
tro whom this Promiſe properly belongs. You 
ſ1y, Believers, and in that you ſay well ; but 
how, or believing in whom ? Are they not 
_ _ thoſe that believe in Chriſt him- 

SITY ſelf? Is ir not he only, for whoſe 
the Sn of fake only Salvation 1s promiſed to 
God juſcifics., Believers * Doth not this Faith 
only in the Perſon of the Son of 

God make us partakers of the promiſe > Doth 
not this Faith only juſtine before God ? More- 
over. is not this the only condition, which eve- 
ry where the voice of Chriſt, and the Apoſtles 
in the Goſpel, and the voice of the Prophets 
inculcatez which the appointment of the Father 
eſpecially requiresz that we ſhould hear his be- 
loved Son, that we ſhould receive Chriſt, that 
we ſhould believe in his Name, that we ſhould 
flie to him by Faith, and betake our ſelves 
wholly co him, that we ſhould believe in him, 
whom he hath ſent, whom the Father hath 
ſealed, that we ſhould digeſt him inwardly in 
our minds, that we ſhould be ingrafced into 
him, and thould grow in him, that we ſhould 
know Jeſus, and him crucified only, that we 
ſhould behold hint only, as the Iſraelites of old 
beheld rhe Serpent in the Wilderneſs; that we 
ſhould pur on Chriſt. Hence 


ſon of Chriſt : He that believeth 
in me hath Life Eternal : As many 
2S received him: They that be- 
lieve in his Name : He that be- 
lieves in the Son of God. Thar 
every one that ſeeth the Son, and 
believes in him: He that believeth 
in me ſhall never Die: Do ve 
believe in God > Believe alſo in 
in me. We believe and know 
that thou art Chriſt the Son of che 
living God. He that believes in 
him, who juſtifies the Ungodly. 
Juſtifying him, that is of the faith 
of Jeſus Chriſt. If thou confeſs 
with thy Mouth the Lord Jeſus, 
&c. That we may believe that 
3+aUS is the Son of God, and be- 
lieving may have Eternal Life. If 
thou believe with all thy Heart, 
&c, Believe in the Lord Jeſus, and 
thou ſhalt be ſaved and thy Houſe ; 
The Righteouſneſs which is of the 
Faith of Chriſt. We have acceſs 
through the faith of him. The pro- 
miſe of the faith of Jeſus Chriſt. 
By faith which is in me. By his 
Name all that believe in him. If ye 
do not believe that I am he. Ex- 
cept ye eat my fleſh. Except ye a- 
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Hence come theſe ſo frequently repeated 
Sermons in the Goſpel concerning the Per- 


Joh, 6. 
Joh. 1. 
Joh. 3. 
Joh. 6. 
Joh. 12, 
Joh, 14. 
Joh. 6. 
Row. 4- 
Rom. 3. 
Joh. 20. 
AR. $. 
AQ. 16. 
Philip. 3- 
Epheſ 3+ 
Galat. 5 
AR. 26. 
Act. 10» 


Joh. 8. 
Joh. 6. 
Joh. 15, 
Galat. 3. 


bide in me. If ye abide in me. 1bid. Yeare 


all the Sons of God by Faith in Jeſus Chriſt. 


Wha 


Ae re ere TO 
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What is the True and Genuine Definition 
of Faith. 


BY. Which ſo many and (o evident places of 
TU = _ - no _ that connnd 

$ e moſt ſure, what is properly 
were the Obje&t of that Faith which 
juſtifies. juſtifies us; To wit, no other 
The Objet thing, but the perſon of the Son 
of Farn',; Of God: As again. the obje& 
= " of Confidence is the promiſe of 
God. Which things being fo, it 

will not bediffcalt to gather from theſe No- 
tions of Scripture, what is the true and genu- 
ine definition of juſtifying Faith, concerning 
which we are making enquiry : which feems, 
that it ought to be defined according to the 
right rule of the Goſpel after this manner. To 
wit, That it is a right knowledge of 

The definici= the Son ofGod planted in our minds, 
on of faich whereby we acknowledge a pro- 
whereby we rniſed Chriſt, and receive him be- 


- are juftified. 1» held forth, and with our Mouth 


profels him to have dyed for us, 
and roſe again, Worſhip him in Spirit, and em- 
brace him with all our mind, together with all 
his benefits. 

And this Faith as it is 2 ſingular gift of God , 
fo of all the gifts of God, we believe this faith 
is that only which juſtifies believers in tie fight 
of God. To which, though affurance and 
confidence 
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confidence of the'grace of God is moſt nearly 
joyned, which is it (elf alſo ſometimes cal- 
Jed by the name of Faith, yet this confidence 
doth not properly infer the cauſe of Juſtificatt 
on, but receives it being brought; neither doth 
it cauſe Juſtification ; but is rather cauſed by ir, 
and renders thoſe aflured, who are 

juſtified by the Faith of Chriſt; but Periwaſion 
doth not it. ſelf juſtifie- For God j\ Mercy tol- 
doth not therefore forgive thee , of chrir in 
and receive thee for a Son, be- Order. 
cauſe thou embraceſt the Mercy of 

God with a Holy confidence z but becauſe thou 
embraceſt his Chriſt with a right Faith, and 
confeſſeſt and loveſt him, be loveth thee : nei- 
ther do we therefore believe in Chriſt, becauſe 
we are aſſured of Salvation, and cruſt the pro- 
miſes ; but becauſe we believe in Chriſt, there- 
fore we attain unto.a certain hope ; 

of thoſe things that are promiſed ing Whereis Ju- 
Chriſt: for Eternal Life is promi- {ins fait 
ſed to him that believes in the Son. qo diger. 
And from hence ariſes that clear 
Diſtinion between. Faith/ and Aſſurance ;, for 
they differ in-Subje&s and Objects. The Faith 
of Chriſt, which brings. forth Righteouſneſs, 
takes its place in the higher part of the Soul, 
wherein the underſtanding is. Aſſurance hath 
relation to thoſe powers of the Soul, 

19. which hope, and the like affeci- x SubjeQ 
ons are placed. As touching the bor 
ObjeRs, Aſſurance hath reſpe& to: of agurance. 
the Mercy,or the promiſe in Chriſt : 

faith is directed co Chriſt himſelf, becauſe he 
obtains Mercy for Believers. But 
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"thoſe things, which, being clear enough of 
themſelves, would not-at this, rime need any 
Explication, unleſs I were forced thereunto 'by 
the Calumnies of Hoſius, Oſorius, and fuch 0- 
thers, whoſe Opinion ſeems to me, 

CO__— to be faulty upon a Twofold ac- 
the Papiſts, Count. Firſt, in that they think 
this Doctrine of Chriſtian Afſa- 

rance, which we Eſtabliſh in Chriſt, ſhould 
by no means be endured in the Church. -and 
which they call Confidence' and Preſump- 
tion, than which they ' affirm, - that nothing 
is'more hurtful .and pernicious. to the_Salva-. 
tion of the Godly. Hoſe + adds his:- own 
Judgment; :rhat to-him no Abomination' (* as 
he expreſſgs *himſelf ) ſeems * greater in 
the ſight of *God, than this - ſo great--pre- 
--._ .. ſumption of the Hereticks : Nei- 
felh = on ther' wants he here his Althorities 
us * wreſted' from the + Scriptores : 
- What, ſaith he, doth notthe'com- 

mand of the Goſpel 'teach us, to confels' our 
ſelves to. be unprofitable Servants in a!l * re- 
ſpecs, yea, when we have performed al} thac 
od commanded us : From - whegce * Hoſine 
preſently gathers, that he - who aſſures him- 
felf that he .is in a State of-Grace , he doth 
as much as if contrary to the command of the 
Lord, 'he called himſelf a profitable Servant. 
O Wiſe- Headpiece ! As: if this Afſarance and 
full Perſwafion, which we ? maintain, did rely 
on any Dignity of ours, and did not wholly 
depend upon the certainty of the mromlesl of 


"+! But perhaps 'too much hath been!ſaid' of 
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God.”:'I come to their other Calumny, noilefs 
- abſurd, whereby they moſt unjuſtly {laader us, 
25. if: we referred the whole cauſe of our. Ju- 
tification to nothing elſe but only an opioiona» 
tive. affurance 3 ſo that -ro obtain the Remiſſ> 
on of :{ins, we taught that no other thing 1s 
neceſlary, . but that every Mas ſhould, by a ſpe+ 
cial faith, be perſwaded in+ his own mind,: that 
his fins are' forgiven him; which is mot falſe, 
25 there is almoſt nothing true in the Books of 
Hoſius, For though we confeſs this to be moſt 
ſure, that nothing is more ſure than our Juſti- 
fication by Chriſt ; yet if the cauſe be enqui- 
red for, which properly juſtifies us from our 
fins, we anſwer, _ It is faith, not whereby we 
believe thati we are Juſtified, (ias Hoſoms chat- 
ters) but whereby we belieye -in Chriſt the 
my God, who only is a propitiation for 
our (in. | 


l———————————_— 
P 


Concerning the Word Juſtification, what it 
frgnifies ' in' the Seriptures :* WW hether if 
conſiſts of 'Remiſſion of Sins only, or not. 
And by what.ways and means Fuſtificati- 
on ts obtained. | 


N? W ( ye Papiſts ) ye have our Opinioti 
| of Juſtifying Faith, and the true Nature 
| thereof explained unto you, what-its power iss 
and what its obje& : Moreover ye underſtand 
how this Faith is diſtinguiſhed from Hope and 
| X Aſſurance: 
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Aflarance : And wherein the true 4nd. next 
cauſe of Juſtification 'is raken up3 whereof if 
ye enquire for the Internal cauſe, itis faith only, 
whereby we believe in Chriſt : If ye enquire 
for the External Marter thereof, it is Chriſt 
only, whom we embrace by Faith. Bur be- 
cauſe ye do by no means allow thereof, that 
we thould- be Juſtited by Baich only ; that 
we may confute your Calumnies in this mat- 
ter, or amend your errour -, I fee there re- 
main two things to be unfolded by me, and 
to be conſ1/ered by you. Firſt, What the Scri 
ture properiy underſtands by the word Juſtif- 
cation : And then, Who and what manner of 
perſons they are, who are Juſtihed by Faith, 
As touching Juſtification, they of Trent deny 
thar it confiits only in the Remifhon of fins, 
_. - unleſs there is joyned therewith a 
bad ty voluntary receiving of grace, and 
in the Scrip- ſome other things go before, by 
turcs. which as preparatories, Men are 
diſpoſed to receive Juſtification. 
But Pious Reader,If you have not 
Tident. Con, yet. heard what this Preparatory 
ce. 7.5.5 Diſpoſition is, and by what degrees 
it, ariſes, and into, what order it is 
digeſted by theſe Men , it is worth while to 
take notice of it. For Men are difpofed un- 
By whas TO Righteouſneſs, whillt being hel- 
A and ped by the preventing grace of I 
means Men Vine Vocation, without any Me- 
arc prepared ries of Works going before, they 
or Nb receive Faich by hearing. Now 
what this Faith is, it hath been 
ſhewed 
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ſhewed above; for according to the opinion 
ofthe Papiſts,it is a firm aſſent unto thoſe things, 
that are revealed and diſcovered by God.: And 
yet they plead chat a Man is not pre- 

ently tified by this naked al- Trident.Corcil. 
ſent, or faith; But it beboves that St]. 5.c49.5, 
other Diſpoſutions be added. by Divine 

grace,. wherthy.men are prepared for Fuſtification; 
Faith, Fear, Hope , Love , Repentance , Hatred 
and Deteſt ation of Sin , Love of Righteouſneſs , 
Prayer and the. like : ſo that indeed the beginning 
of Fuſtification is the free calling of Gods Whence 
Faith comes by bearing : Whereby Men believe thoſe 
things to be true, that are revealed by God : Whe- 
ther they be [ſuch things as belong to the free mercy 
of God towards finners, through the 
Redewiption which « in Chrif Sfws: pry os 
Or whether they be ſuch things as be- = I 
long to the fear of Divine Juſfticesfrom 

which Faith, by conſideration of the Divint Jadg- 
ment fear ariſeth, whereby Men are terrified to 
their advantage, that they may forſake and de'eſt 
their ſins. And afterwatds from the ſame faith 
through conſideration of free Mercy, purchaſed fo 
penitent ſinners by Chriſt, aſſurance proceeds, where* 
by they are per[waded that God will be pracious to 
them for Chriſt's ſake. And thus by this conſideration 
of ſo great goodneſs , they begin to call upn God as 
the Fountain of all Righteouſneſs, and to love him, 
and tocaft away ſin, and to endeavour afjer news 
neſs of life, and to keep the Commandments. And 
vy this means we obtain a perfett dipofition or pre* 
paration to Righteouſneſs , whereby we are comman- 
ded to prepare our Hearts to the Lord, And af- 
X 2 terwards 
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terwards  Tuftification follows this preparation » 
which 4s not only the . Remiſſion of © ſins. ; but alſo 
Santtification and Renovation of tht inner” Man , 
by a voluntary accepting of grace, and gifts,” whence 

a Manof unjuſt, ts made juft , and 
Free Will of an Enemy, a Friend, 'that' he may 
cooperating. be am Heir, according to.. the hope of 

Eternal Life, &c. 
' But now, from what part of the Apoſtolick 
or Prophetick Scripture, have . they taken 
this Docrine? From none, neither is there 
need of any. The TrHidenrine Oracle is fuf- 
ficient for Scripture. Amongſt the Doctors, 
Caniſius. endeavours: a valiant defence of this 
Decree; bur he gains nothing at all. For tho' 
we acknowledge with Augsſtin, and the Do- 
tors, that which cannot be deny'd, that we 
are Debrors to the grace of God; for all we 
receive, both for thoſe things which belong to 
the forgiveneſs of fins, and alſo thoſe things 
which belong to new Obedience : Yet what 
makes this for the matter we are now treating 
of ? For the Subject matrer at preſent, is not 
what the efficacious power of Divine grace per- 
forms in us ( without which, 4ugifin juſtly 
pleads againſt the Pelagians,that all our ſtrength 
is wholly ineffectual ; ) but what chat is which 
juſtifies a wicked Min before God ? What 
that is, wherein this our Juſtification, whereof 
I ſpeak,conſifts ; in the Remiſhon of fins only , 
or in the poſſeſſion of Vertues? Moreover 
what that is, which is properly fignified in the 
Scriptures by the word Juſtification ? Though 
in this alſo, the Adverſaries are not very well 
agreed 


thts. Lt hes. a. 
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2greed with one another; but in this one 
thing they- are wonderfally agreed, to oppoſe 
Saint Paul with all their: might. © Firſc, they 
of Trent, as I have ſaid, do thus divide their 
opinion, that they make two parts of Juſtifi- 
cation: The one in Remiſſion, which they ar- 
tribute to Faith : The other in new Obedience, 
and Works meritorious of increaſe , as they 
ſpeak, by which the Righteouneſs of Faith is 
perfected, of which opinicn Tilet an : 

is the Author. Again,there are 0- Omen Ja- 
thers, who are ſo far from explain- conſis ac- 
ing what is ſignified by the word cordingrothe 
Juſtification, that referring all ro 7iidentines. 
the Righteouſneſs of Works, they 71cm in 
think that Juſtification is not wor- Apu.pag.237, 
thy to be mentioned in Books : Of 

whom, and the chief amongſt many, is this 
Oſorius of ours. Thomas Aquinas dilcourling 
of many things about Juſtification, as alſo a- 
bout many other things, ſeems to have deſcri- 
bed it after this manner : To wit, according 
to the natureof Motion which is made in Man, 
from one contrary to another : So 

that it is a kind of Tranſmutation T 9”. 12.4. 
from a State of unrighteouſneſs. {13971 
to a State of Righteouſneſs, jugigcarion 
And he explains the reaſon, why of the wicy- 
this is called the Juſtification of a ©4, is accor- 
wicked Man,in theſe words. To wit, _ tO Ts: 
becauſe all motion is denominated * 

more from the term to which, than AP!" al 
from the term from which: there- 7,6;6c.ci00, 
fore that Tranſmutation whereby 

X 3 a Man 
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a Man is, changed from a State of 
The Term to Vrighteouſne(s through the Remiſ- 
which, 190 of fin, to a State of righte- 
oulne(s, it rakes its name from the 
term to which, andit is called the Juſtification 
of the wicked, Thee things ſaid he : and he 
ſaid not amils, if ſo be it be rightly under- 
ſtood , for ſuppoſe we grant that which muſt 
neceſſarily be acknowledged, that there is no 
Juſtification of a wicked Man, without a Tranf 
mutation, and that Tranſmutation 
The oninion 1s not made without Remiſhon , 
of Thomas 15, and allo that there is no motion 
examived, ywithour a twofold term,yet there is 
2 twofold conſideration requiſite 
here : Firſt, where he places his term to which ? 
That is, wi:ere he would place this State of Righ- 
teouſne(s? If inthis life,it is falle : But if in the 
other, it is moſt true : For here, by the help of 
Divine grace, we proceed from Vertue to Ver- 
tne. But we ſhall attain the term of full Righte- 
ouſnels only in the life to come. And then as 
rouching the word Righteouſneſs, I muſt 
a5sk Thomas what Righteouſneſs he means, if he 
means, Human or Inherent Righteouſneſs , 
whereby he thinks we are luſtified before 
God: I anſwer , That we ſhall never attain 
unto that ſtate of Righteouſneſs in this life : 
But if he underſtand That Righteouſne(s which 
P -ul Preaches, which is God's, and not ours, 
the ailzrtion of Thomas doth not at all differ 
from che words of the Apoſtle: for thus faith 
be, thar we might be made the Righteouſneſs 
of God through him : Firſt, what is called this 


Righte- 


UMI 


UMI 
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Righttonſneſs of God ? but- that which is -not 
onrs : Which God approves m us by his im- 
ry And then why doth-he add, (through 

im ) but that we may mnderſtand. chat this 
Righteouſneſs confifts nor in any Wherh 
performance of our Vertyes, but is jones Jer 
only updtt the account of Chriſt's cb56Ms in 
mypured to us, that he only may Remiſſion 
be juſt and the juſcifier of him that 9219+ ori 
is of che Faith of Jeſus. qualities. 

2 Cor, 5. 


— 


Reaſons are brought againſt the Definiti- 
on of PFuſtification ſet down by Thomas. 


UT becauſe here we fall into a debate 
with Thomas, about the definition of Ju- 
Rification z Our of whoſe Breaſts the late 
School Divines ſeem ro have ſucked what- 
foever poyſon runs in this Controverſie : It will 
not be unconvenient as it were by tracing his 
Foot-Reps,to purſue the deceitrs of thisdefinition 
by a more exa& enquiry , and to confute then 
by juſt Authority, that we may as much 
as in us lies, bring to nothing rheſe Sophilti- 
ca] tricks. Boat by what reaſon more hap- 
ily, or by what anthoricy more convenient- 
y ſhall I do it, then if I oppoſe St. Hirmrom 
to St. Thomas , who I think is nothing inferior 
to him, as it were beating out one hard wedge 
with another harder wedge. Now, whereas 
Thomas meaturing this periparetical Juſtiticari- 
on by a Phyſical Motion, he terminates: it by 
X 4 tele - 
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theſe bonds, to wit,- That it is a Tragſmutation 
from a Term of Unrighteouſneſs, by Remiſſion 
of fins, to a Term or State of Righteouſneſs ; 
immediately the Divines of the Council of 
Trent following him, ſnatch-at this ſame defi- 
nition, and thus expreſs it, that it isa Tranfla- 
tion from that Stare, in which Man is born 
2 Son of the firſt 4dam, intoa State of grace 
arid adoption of the Sons of God by the ſe- 
cond Adam, Jeſus Chriſt our Saviour. Though 
this latter defiaition ſeems to be ſomewhat 
more cautious in words, but it differs not 
much :n the Senſe, yet one anſwer is ſufficient 
to both of them. 

And firſt I ask this of Thomas, and then of 
the Trid-ntines, What they mean by this motio- 
nary Tranſlation of theirs,from Term to Term, 
from State into State, as they teach. If 
this be their meaning, that we, who before 
were dead in fins, having our fins afterwards 
forgiven through Chriſt, and being again re- 
ceived into grace with God, being freed from 
death, and the bond of Damnation, are vouch- 
ſfafed into favour, and received unto life, and 
Placed in a free condition : Herein they do 
wholly- agree with us : But if otherways, they 
think thus, That there is no Juſtification made, 
but that which conſiſts of the change of qua- 
lities, ſo that he who before was a finner , 
an Evil Doer, a Deceirer, a Perjured 
perſon, an Adulterer, a Glutton and Drun- 
kard, having -changed his life now, begins to 
be another Man. faits twice a week, and out 
of his own wealth, willingly ſupplies the wht 
31-24 OT ws” "1 
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of the needy, being forward to help all, unto 
the expending of the tenth part'of all his goods, 
and {0 leading his life, aad changed into a new 
Man, that he appears Juſt and Holy, not by 
thatRighteouſneſs, which eicher needsRemiſhon, 
or 15 imputed to the bounty of the Judge; But 
which by reaſon of true Vertues inhering by 
grace, is. juſtly approved in the fight of God : 
What- hinders, I beſeech you, but upon this 
accquat the Phariſee in compariſon of the Pub- 
lican goes away juſtified? The Hiitories of 
the Heathen Nations abound with examples of 
many, who, when they had been very much 
corrupted by their own diſpoſition, or by edu- 
cation, returned afterwards to a remarkable 
amendment of their Life, and a habir of good 
manners : And what will hinder, but we may 
reckon thoſe alſo among the Juſtified, accord- 
ing to the Philoſophy of Thomas : If fo be 
Juſtification be nothing elſe but a certain mo- 
tion from contrary into contrary, that is a 
tranſmuration from a ſtate of Unrighteouſnets 
to a ſtate of Righteouſneſs ? 

But there is added in the definition, by the 
remiſſion of Sin, and what does this help their 
cauſe * For if there is no other Juſtification, 
but that which conſiſts of Remiſſion- of Sins, 
why then do they of Trent deny Juſtification 
to confiſt of Remiſſion of Sins only. More- 
over wheteas in the Remifſion of Sins always 
a ſuſpicion of hidden Sin lyes hid, which needs 
the Pacronage of a Pardon, where now will 
chat ſtate and term of Inherent Righteouſneſs 
conſiſt, which cannot otherways defend & ff 

efore 
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before the Judge without his Mercy hd Re- 
miſhon. | | 
But why ſhould I contend with any more 
words abour this matter, when the Opinion of 
Hierom is contrary thereunto, who poli 
particularly of theſe degrees of Coney , 
utterly beats down and overturns all this, both 
Station and term,ſerttled by Thomas. For where- 
25 Thomas diſputing about the motion of Juſti- 
fication proceeds from one term to another 
term in which the motion ceaſes, and the tranſ- 
mutcation receives an end and ſtation ; on the 
contrary, Hierom running through 


Hierem. all degrees, teaches that we never 
ore, Pelae* fix in a ſtation, and ate always in 
2 race in this Life, and that that 


__ is always imperfe&t here, which 
", 1923" we Men thought to be perfed. 
And he confirms it by the example 
of Pau!: Who forgetting things paſt ſtretched 
himſelf always to things beyond himz by which 
he teaches that things which are behind ſhould 
be- neglected, and things to come ſhould be 
defired, that what he thought perfe& to day, 
 whileſt he always endeavours after better 
things, the morrow he finds it imperfeR. 
Theſe things ſaid Hierom, Therefore if Paul 
being in perpetual motion, could find no fate 
of Righteouſneſs in which he could reſt: Ir 
tollows by conſequence from hence, that eicher 
there is no Juſtification of a Chriſtian in this 
Life, or that ſurely it is not defined by its 
right terms, by Thomas or the Thomiſts ; whence 


2 juſt connexion is framed on this manner: 
Ar gument. 


th. oo. 


LIAMILI 
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Argument. 


Ma. Where there is a perpetual Race, there 
is no ſtation, nor term of motion. | 


M;. There is 2 pn Race in this Lite, 
towards obtaining Life. 


Con. Therefore there is no ſtation of at- 


taining to Righteouſneſs in this Life, and end 
of motion, which Thomas ſets down. 


By theſe things, I think it is ſufficiently evi- 

enced, what is the Juſtification of a Wicked 
Man in the Scriptures, and in what thing it 
chiefly conſiſts: not in a tranſmutation of in- 
herent qualities, by a voluntary receiving of 
Grace, as they of Trent would have it; but in 
the judiciary abſo!ution of the Judge, where- 
by he that is guilty. is ſent away free, and in- 
demnity is given to him. Whence Juſtificati- 
on ſeems to be defined not amiſs by ſome : 
That it 1s an action of God, whereby he ab- 
ſolves the condemned Sinner from the Law, 
in his free mercy, for the ſake of Chriſt, 
juſtifies him from his Sins, and glorifies him 
being juſtified. Though in the mean while 
it is not denied, that ic is a matter of great 
concernment, how every Man leads his Life, 
and amends it. But yet it is one thing to { 
of Righteouſneſs, and another thing to ſpeak 


@ Of Juſtification. And again, it is one thing 


to be exerciſed in the common uſe of _ 
2 
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and another thing to be exerciſed in jndi- 
catories, now's 

There the amendment of Life hath praile : 
but'in judicatories, no regard uſes to be, of 
what you are to do, but of what you have 
done; not what new qualities better Grace 
hath brought . but by what remedy former 
Sins may be done away. , And now I pray you, 
what then muſt be ſaid and looked for in that 
moſt ſtrict Judgment of the moſt high God, 
where the ſcene and fink of the wholeLife comes 
to be brought forth from its lurking places 
ro the light; where impurity of Life, Deceits, 
Injuries, Filthineſs of Luſts, the Defilement of 
Conſcience and Concupiſcence, the Wicked- 
neſs of Words, Works, Counſels, and 
Thoughts, the Ambition of a puft up Mind.the 
ſtubborneſs of Hatred, Love, Envy, and the 
other Aﬀections Rebelling again(t Reaſon, 
the Love of the World, Earthly Defires, the 
Contempt and Ignorance of God , The nep- 
le& of Daty. Moreover the whole fink of 
things formerly done, will be all at once laid 
open ; What will the miſerable Sinner ſay 
bere * What will he bring? To what will 
be fly? Will he fly ro his ſecret Confeſh- 
ons, and Expiatory Penances and Satisfactions: 
that will not be ſufficient. 

Theſe things may declare thee to be a 
Sinner, and a Penitent, bur not at all Righte- 
ous» Whit then, you will ſay, hath not God 
promiſed to the Penitent the pardon of their 
Sins* Be it ſo, but where then is the Triden- 
tine. Juſtification, which is denied to confift of 

| Remiſlion 


UMI 
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Remifhon: only, whereas you bring. nothing 
inco. Judgment.,, but ' Confeffions, Penances, 
and;Deprecatory Tears ? /For what need is there 
of, any... Satisfation-or Repentance, when you 
have, committed no- Sin? . But if otherways 
Where- then is your : Righteoufriels, whereof 
you . boaſt > To;wit,' ſay you, Remiſſion of 
Sins- being (once received-by Repentance, to- 

ether with Remifſion it ſelf, lows in Sandti- 
cation ,, and the-Renovation of the. inner 


chey will: overcome At. this Judgment: Seat , 
when they are Judged ? Not by :the Righte- 
ouſneſs, ſay you -of my-. Vertues,” but by thoſe 
works,: which the- efficacious Grace- of God 
works, in; me: Which Righteouſneſs is-nort 
mine bue.; God's : Not of my own Free will, 
bur of Grace ating in ime. 

Now then. whereia - will this Righteouſneſs 
of . yours - differ from that Pbari/ee in the 
Parable'of the Goſpel2 Whoſe Life if.you 
look-'1ato, you ſee it is honeſt enough and un- 
blamable; if you look upon Grace, he ſeems 
no lels | to, acknowledge it, and to attribute 
all his Vertues to ic. Otherways, why did 
he with ſo much reverence, and fo carefully 
give thanks to God, that he was not like 0- 

[4 
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ther Men, unleſs he had thought chat what- 
, : foever-good Works he had, were 
The Phari- » received iof his gift and' bourity ? 
ſaica! wt For his Prayer doth ſufficiently 
cen cewkeg Clare” tha: portant he w— 
Catioliths, 4O much to Glory in his own | 
#Y* .- deeds, 25) in the grace of God, 
which he had received, co which he-aſcribes 
all theſe things which he had'done. There- 
fore if it be trae_ chat theſe Roman Catholicks 
define, That true Juſtification conſiſts in-no 0- 
ther thing, but in Works of Righteouſneſs, 
done by the grace of God: what 'then doth 
hinder but this Carbahck Phariſee, according to 
their Catholick Opinion, ſhould be ſent away 
to his Houſe juſtified? Which nor being (6 
it remains therefore that another. manner © 
WEE Juſtification ſhould be ſought for b 
If er tae "i ans, Docks "of enoge: 
bur of Grace, Neſs W inheres, and is plan 
4 in us by che grace of God. | 
Bnt here the Roman ons fight with all 
vehemency for their Catholick Righteouſnels, 
as for their \Camp: Firſt by Natural Rea- 
ſon, that it is contrary to Nature, for zny Man 
to receive the Name or Effence of Righte- 
ouſnefs from the Righreouſneſs of angther. 
No Man is | Moreover that it is much/lefs rea 
tac by ipbe- eft perfection of Righteouſnefs, and 
rem Righrte- the Eternal Verity, to will or be 
—_—_ able ro pronounce Men Juſt that 
the Rowen Are impure and defiled with wick- 
Dirioirzpy.' ednels and Eyil deeds, and who 
+ Arc 
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are-not truly righteous. That I may anſwer 
theſe men, 'two things offer themſelves co be 
confidered 3 one which belongs to | 

, the cauſe of Juſtification, and ano- Þ **%ld 
ther,  wbich belongs to the explica- 
tion. of the ward. In both of which 
the Adverſaries are greatly miſtaken. Firſt 
in this, that treating of the cauſe of Juſtifica- 
tion, they ſeem to place it in no- other thing 
next and immediately, but in every man's own 
Righteouſneſs, not which is imputed, being re- 
ceived from another, but which every one 
hath within himſelf, truſting to this foundation: 
That becauſe every thing receives its name and 
eflence only from the form that is inherent ; 
hence they , that none ſhould be ac- 
counted juſt but thoſe only, whom 
their ewn life and not another's Formal Rig 
makes righteous: If they under- —_— 
ſtand it of Formal Righteonſneſs gighroouc 
only, and not Judicial, 1t hath no w_ 
abſurdity, and may,. without any | 
inconvenience. be granted tothem. But whar 
then ? what is this fo much tothe purpoſe ? for 
this is not the manter of debate, what we are, 
Qt. are not, farmally in our ſelves 5' bur whar 
the Sentence of the Judge doth judicially de- 
termine concerning us. - We cor _— . .. 
tend not about Habitual Righte- Tones” 
ouſnes, but Evangelical Juſtificas the papicc,is 
tian. For it is one thing to diſpute | nothing elſe, 
about Righteouſneſs, and anothey *' © meke 
to:diſpute about Juſtification. Remy 

But theſe Logical Divines: confound theſe 


rwo 
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two with one another too unskilfully, defining 
Righteonſaeischus, as if it 'were nothing elle 
but co make righteous : 'Or if chere is any diffe- 
- - rence, this is the manner of ic, that« 
Tuſlifcation, Our Faich in Chri(t is by no means 
of which the the cauſe of perfet: Righreouſneſs; 
ficlt confaſts' bur only ) the - beginning "of - that 
- partages: which is to be-:perfected : . And 
orlner 2, thatwe do not therefore ſtand as 
Faith,  . ©. righteous in the ſight of God, be- 
Pty cauſe our fins are forgiven us, and 
= mg/l we. are reconciled” ro God. for 

'» .cs. Chriſt's ſake. Though alſo they 


Kilig. Pp: 456, ; ; 
The other 0 Not deny this, that in this very 
my oner remiſſion or reconciliation, where- 


dntize [uſti- Þy 2 wicked man is firſt juſtified 
fication. before God through Faith and the 

Merit of Chriſt z ſome part of hu- 
mane Juſtification is contained, which alſo is 
neceſlarily requifite. But they fay that it is 
not enough, that fins are forgiven, and that we 
are reconciled unto God. (which is the firſt 
part of- Jaitification) unlefs another part alſo be | 
added. thereto, which compleats- the former ; 
which, of what ſort it is, you may ſee here by 
their own words, When firſt; 1ay they,” man 
begins to deteſt fin, as offenſive ro God, and 
ſo of a wicked man is made juſt, and recon- 
ciled, at one - and the ſame time, and in the 
{ame inſtant God infuſes his Grace, waiting no 
interval of time : which Grace, where it comes, 
there we having received inward Renovation 
by the Holy Spirit,receive Righteouſneſs.and are 
made truly righteous before God : And = is 
tnac 
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that other pare. of Juſtification, whereof [ 
ſpake, without which no Righteouſneſs is tru- 
ly perfeted ; becauſe it is moſt certain, that 
God uſtifies no man, or pronounces no man 
juſt, but him whom by the gift of his Spiric 
chrough internal Renovation he makes righte- 
ous, and cloaths, adorns, and endues with 
Righteouſneſs, &c. 

Anſw. Why ſhould I anſwer theſe men in 
many words? If they underſtand it of the 
Power of the Divine Bounty 3; I grant thar 
there is nothing which the Infinite Power of 
the moſt high God cannot do: But ir is noe 
the matter of our Controverſe, what the hea- 
venly Grace can, but what it will do. Neither 
doth it follow as a rational conſequence, be- 
cauſe that the Almighty Grace of God can 
make us juſt, that cheretore we are made juſt : 
Therefore either prove that there 
is any man endued with ſuch a 4%, pr- 
Righteouſneſs, which doth nor al- ##: gg 
ways ſtand in need of 'the Mer- fin, which is 
cy of God: Or confeſs that which not imputed 
is the truth with A»g»ſtin, that all onde lrg 
aſſurance of our Juſtification ac- ,;,"qarie 
quieſces in the remiffion of fins 0n- ter the remi 
ly through the Mercy of God. fion of fins 


: ; | _ received, any 
man hath lived, or doth live ſo righteouſly in the fleſh, or 
that he hath no fiv, contradifts the Apoſtle Jobs, who fays, 
It qo ſay we have no fm, &c. for he ſays not, we had, bus 
.we have. F 


Y Againſt 
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Againſt the Tridentin?s, who deny that we are 
Juſtified by Mercy or Remtſſion only. 


UT it pleaſed the Tridentine Senate to de- 
termine .cherways 3 for this is their Opi- 
nion, That Jujiification is not purchaſed by 
God's pardoning Grace only, but by the com- 
mendation of Vertues: Bur let them again 
hear, what 4#«g/iin anſwers them to the con- 
trary ; who in oppotition to the Tridentine Opi- 
nions refers all to the Grace of God only, and 
to Imputarion, writing theſe words : All the 
Commands of God, {faith he) are eſteemed to 
be done, when that which is not done is for- 
given. A very thort ſentence, it it be reckoned 
according to the number of words. But if we 
rightly conſider their eficacy,who ſees not that 
all che buildings of the Adverſaries, whereby 
with ſo much ado they eſtabliſh their inherency, 
are utterly overturned by this Anſwer of 
Auguſtin? Which that it may appear the more 
evidentiv ; Firit, Let us gather the aſſertion of 
the Council, on which all their defence ſeems 
ro lean, into the exact. form of an Argument, 
accordiny t:5 the art and uſe of Ditputants, 
which ſhou!id rather have been done by them : 
And then it us {ee what ſhould be ariſwered 
by the Authority oi Learned Interpreters. 


The 
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The Argument of the Tridentine Comncil. 
Argument, 


Ma, Whoſoever obſerve all the For Inherent 
Commands of God, they have an *'8'vcoulneſs. 
Inherent Righteouſneſs, and that which is their 
OWN. 


| ti, Whoſoever keep all the Commands of 
God, are eſteemed for righteous before God. 


— I 


Concl. Therefore they that have a Righte- 
ouſneſs, which is their own and inherent, are 
juſtited before God, 


Anſwer, 


The ſmoke of this Argument will eafily 
vaniſh, by uſing the diſtinction of Auguſtin, 
Therefore we anſwer the Minor by 
the Authority. of the Door : For Aa twofold 
there is a twofold manner of keep- manver of 
ing the Commands ; one is, when oy 
whatſoever is commanded by God OOO 
is done- And after this manner the Pal. 39. 
Son of God only is righteous, of 
whom only it is (aid, In the Volume of thy 
Book it is written of me, I come, rhat I mighr 
do thy will, O God, &c. The other is, when 
that, which is nordone, is forgiven. And after 
this ſecond mentier we are righteous, that is, 
e | Weare accounted for righteous, not upon any 
VS 1 accounc 
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account of Merits, but only by the pardon of 
thoſe things that have been done amiſs : Where- 
fore by retorting the Argument upon the Ad- 
verſaries, we may diſpute after this manner, 


The retorting of the Ar gument, 


Ma, The obſervation of all the Commands 
of God, procures true Righteouſneſs to men. 


Mi, The keeping of all the Commands is 
performed, by remiſſion and imputation, when 
that which is not done is pardoned. 


Concl. Therefore by Remifſion and Imputa- | 


tion real Juſtification is procured for us. 


The Ms is upheld by the legitimate Teſti- 
mony of Auguſtin. lib. Retratt, cap, 19. But the 
7 ridentine Heroes do here anſwer : 

Angvft. lib, That is true indeed as it is under- 
Rared.c.19. ſtood of the firſt Juſtification, but 
not of the ſecond. For by ſuch an 

uſual Scheme of Sophiſtical Speech they uſe to 
baffle the moſt evident Oracles of Scripture 
concerning our free Juſtification by Chriſt. As 
when Pax! reaſons of Faith juſtifying freely 
without Works, they interpret it thus, that it 
is {aid of the firſt Juſtification, which conſiſts 
of Remiſhon only and Reconciliation by Paith. 
But chat there is another Juſtihcation, beſides 
this, which by inward Renovation is begotten 
of Inherent Righteouſneſs, ro which they at- 


 tribuce the much more excellent part of true 


Juſti- 
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Hftification. But here again Augs/tin helps,by 
confating this idle Tale with ſound ſpeech 3 
who writing of this ſame (ſecond unjuſt Juſtifi- 
cation of theirs, Our very Righteouſneſs, faith 
ke, though ir be true, becauſe of the end, or 
ere good, to which it is referred ; yet it is (0 
great in this life, that it conſiſts rather in the 
remiffion of fins, than in the perfeRtion of 
Vertues. Yea the ſame Aguſtin elſewhere ad- 
jedges the Life of the Regenerate how laudable 
ſoever, to a Care, if it is co be judged in a fe- 
paration from Mercy. What then ? Auguſtin. 
curſes all the Righteouſneſs of Humane Life 
withoat the Mercy of God. And ſhould noe. 
they of Trent be accurſed, who are not afraid 
to curſe thoſe, that with Augs/tin affirm, that 
all the comfort of our Juftifacation relies upon 
the Mercy of God only, forgiving as oar fins 
for Chriſt's ſake? 


Let us add hereunto the reckon- 9*cumenivs in 
ing of Occamenius, leſt we ſhould ©2344 89m 
not be too ſufficiently guarded with 
Witneſſes, who commenting on the words of 
Paul, Rom. chap. 3. Wherefore, fays he, all, af- 
ter they believed in Chriſt, are jaſtified freely, 
bringing Faith only with them; and alſo in- 
timating, what that is, wherein all che afſu- 
race of our $alvation is placed, he introduces 
the remifion of fins only, in thefe words, _ 


-waſhed from ont (ns by Jeſus Chriſt,c. 


again confirming this fame, and asking how 

this Jaſtificarion is brought to paſs; he makes -- 

#nfer himfelf, faying,, By remiſhon of nn " 
3 WRC 
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which we have in Chriſt Jeſus. An'd ſoog 
after demonſtrating the ſame more evidently, 
viz. wherein Righteouſneſs, or the 
Orcumen. ibid. Juſtifying Grace of God chiefly 
conſiſts : Herein ſays he, 'cthat men 
who are dead in fins, may be juſtified - by che 
remiſfion of ſins. Behold a demonſtration of 
Righteouſneſs ſet before you, that nor only 
God himſelf is righteous, but alſo juſtifies his 
People by the Faich of Jeſas By which there 
are two things which you - may ſee ro be very 
Evident: Firſt, That all power of juſtifying is 
placed in Faith only, according to this man's 
Opinion ; where he ſays, bringing Faith only 
with them: .and then, That againſt the Triden- 
tines he teaches, that all this Juſtification, re- 
ceived by us from God. conhiſts in the remiſ- 
| fon of fins : For what is more evi- 
Occumen, ibid. Cent than this (peech ? All Jaſtifi- 
Cation, which proceeds to us from 
Gad, conſiſts either in the forgiving of iniqui- 
ries, or in the covering of the ſame, or in their 
got being imputed, &c., 


And theſe things we have faid hitherto, are 
taken our of Oecumerius, to whom, if we muſt 
agree, what credit then (hould be given to 
choſe Catholick Tridentines, who deny that 
they are juſtified by the remiſſion of (ins only ? 
which how contrary it is to all reaſon, I need 
not plead againſt chem with maay Arguments, 
becauſe they ought to be convinced of falſhood 
by nothing more than by their own Actions: 
For who looks into the Lives of thoſe Dopes, 

rMnNAI1S, 
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Cardinals, Biſhops, Monks, bur he may eaſily: 
perceive by thoſe things whica he daily ſees, 
that there is nothing whereof they and in 
greater need, or defire-more ardently; than the 

racious Clemency of God, in forgiving thoie 
Hs which they have committed > This doth 
appear bath many other ways, and alſo. it is 
moſt evideatly teſtifled by cheir publick and 
daily wiſhes, ſuffrages and prayers. ln their 
Temples, in their Liturgies, in the Soiemniries 
of their Maſles, in their Antiphonies, vw hat 
other thing do they cry for, v hat do they re- 
queſt of God, bur that they may obtaiu the 
pardon of their own (ins, anc the {ins of tixxir 
Parents and Benefattors * Otherways what is 
the meaning of thoſe words daily repeated in 
the Prefaces of their Maſſes s Lee re 2 lmighty 
and Merciful Lord give unto us the 1n4u'gence, . ab- 
ſolution, and remiſſion of all our ſins, &C ? Vhac 
is the meaning of ſo many Advocates in Hea- 
ven, Patrons and Favourites, to obtain Mercy 
from God ? . Moreover, to what purpoſe are 
thoſe words, wherewitch they daily confeſs to 
God, and bletſed Mary, and all Saints. . Ang 
2gain, when they, days and mighrs without mea- 
ſure and end, vehemently call upon the He- 
Saints and the She-Saints, and chiefly the vlefled 
Mary, with fuch fort of cryss : By | 

; "EIN Our of re 

thy plow interpoſing, waſh away our yg wie 
faults, O mojt boly Virgin, /dother 1 
of Grate, I am unwo'thy of Grace, and 
leſs than all thy Mercies, My ſins fianding inrppoſi- 
tyon, O moſt bly ! | deſerve not to be heard by ! be 
O immaculate ! hide not thy face from me ſo wiſe 
Y 4 rable 
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rable a ſinner, O Star of the Sea! ſuffer me not to 
wander from the way, but by the guidance of thy 
Light deliver me from the darkneſs of ſins. O Queen 
of Mercy ! do not loſe the renown of thy Antient 
Mercy in me a miſerable ſinner, Hail $avioureſs : 
Redeem me, O Redeemereſs! My ſins burden me. 
The World wraps me wp. I have ſins. I know not 
Merits, O moſt bountiful ! take away my ſins ; 
draw me from the World, &c. 


I beſeech you, good men, what is the mean- 
ing of theſe Monſters of Religion > If thoſe 
things be true, which your prayers declare,how 
is not your Doctrine falſe > with what Solder 
or Glue will theſe things ſo diſ-joyned cleave 
to one another, that they who by an afſiduous 
deploring of their fins, confeſs themſelves ro 
be ſinners; the ſame men ſhould ſeem to them- 
ſelves to be formally juſt and perfe& men in 
the ſight of God by inward Renovation ? that 
they ithould ſay they are leſs than the Mercies 
of the holy Virgin, and in the mean while the 
Mercy of God Thould be lefs than that it can 
juſtine alone? That they know not Merits, 
and yet bring in no other thing bur Merits to 
make Juſtification perfe&t > What a contra- 
diction is this of the Divines* Or who ſhould 
ſuppoſe them worthy to be believed, who con- 
tradi& in their Temples, that which they diſ- 
pute for in their Schools ? For they pray ſo, as 
if they were void of all Righteouſneſs. But in 
Councils they ſo behave themſelves, as if no 
Unrighteouſneſs were inherent in them, and as 
1f nothing were wanting to perfeRion of Righ- 

teoulnels. 
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teouſneſs. Now, theſe things being fo, what 
remains to be ſaid to theſe Men, bur that with 
Hierom, we (hould ſay this : Let thoſe Men 
either defend what they ſay, or forlake wha: 
they cannot defend. The Prophet cries, Ic is 
the Lord's Mercy that we are not conſumed , 
and theſe Men hope, that they ſhall not be (a- 
ved by Mercy only, {hall be Righteous be- 
fore God, by the MKfeous performance of 
Works. | 

Iſaiah fo great a Prifher, or rather Evan- 
elit, under che ſenſe of his fins, confeſles his 
ips are unclean. 'And the fame 

elſewhere ſays, We have all gone 16.5. 53. 
aſtray, like Sheep. Daniel! in his 

Prayer laments, We have ſinned, Dan 9- 

we have done wickedly, we have 

behaved our ſelves unrighteouſly,and departed 
from thy Commandments, &c. And leſt any 
Man ſhould pretend that theſe things were 
fignified by the Prophets, not in their own 
Name, who were Saints, but in the perſon of 
the People, the Prophet preſently made con- 
feſſion of himſelf, adding, Whilſt I was yet 
praying , and confefling my fins, and the tins 
of my People , &c. Abraham aiid 

Sarah, though praiſed upon the ac- 4%rab:m and 
count of their Faith, were rebuked = 
in their laughter, and their very gw ::2. 17. 
thought was rebuked as a point of O_ 
unbelief, and their filent Motion of Heart 
was not hid from the knowledge of God 
though they were not Condemned of diſtruſt, 
becauſe they laughed. Azoſes, than whom none 
Was 
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was more familiar with God, after hz had re- 

ceived ſo great a power . of grace, . yet he of- 

fended at the waters of ftrife, and did not 
obtain to enter with his Brother 


oſs Aaron into the Land of promiſe. 
-_ eter the Apoſtle in whom ſogreat 
£14.14} gifts of grace received (hined forth, 
Petey, ye: he is almoſt drowned, and de- 
Mat. 15. ſerved ro hear, O thou of little 


Faith, wherefore didſt thou doubt? 
IF there was little Faith in him, I know not 
in whom it is great : Except in thoſe fuccel- 
ſors of Peter, and the Fathers of 
Paul, Trent. Paul himſelf though he 
Vilp. 3, was tzken up into the third Hea- 
ven, vet writing to the Philippi- 
ans, openiy profefſzs, that he had not yet at- 
eained unto that which he ſought for , but 
having forgot tioſe things that were behind, 
he prefled forward with a!l nis might, towards 
thoſe things chat were before. And does a- 
ny in this life bope to atrain unto that, which 
Paul with all his eadcavours, was not able to 
A7ain unto ? 
ut why ſhould I profecute this matter any 
farther? The {ioon 14-a1l be confounded ( (aid 
che Prophet } and the Sun afhamed, when the 
Lord of Hotlts thall reizn before his Ancients 
olarioutly : and in another place, the Heavens 
+re nor clean in his fight, and he charged his 
Angels with folly, The Moon is aſhamed, and 
the Sun confounded, and the Heaven is covered 
with Sack-cloth. Wherefore then are not the 
Tridentines affraid to appear in the preſence -d 
0 


UMI 


UMI 
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{o great a Judge, as :if they were free from 
all guilt, whilſt rhey have nothing to truſt to, 
but their own Inherent Righteouſneſs ? 


EE OR——  — — —— 


— — — 


The frivolus Objettim of the Adverſaries , 


is more largely exa mined axa confuted. 


UT what ſhall be aid to thoſe unruly 
Perlons and Deceivers, who though'they have 
undertaken a cauſe, that they can- 
not defend, being convinced by fo Tz. Titan 
many Teſtimonies of Scripture and 7 defence of 
"x , the Councy 
Examples. Yer ſuch is their ob- [£009 
ſktinacy, they do nct ſupmir to the +a 
Truth, when they are overcome by its 
Evidence. What then have they to (ay for 
themſelves? By one you may »under{tand 
what they all are, 'Tud cus Tietants, a Come 
mentator upon the Council of Trent, arguiag 
again{t Chemnitizs , thinks his cauſe is well 
enough defended by this curiouſly con- 
trived Sophiſiry. Whereas the Holy Scrip- 
tures refer all the conceroments of Man's 
Juſtification , co the Grace of Remiffion 
only, he interprets ic thus by the Au- 
thority of the Council : "fo wit, he ac- 
knowledges it to be true in the firſt Juſtifica- 
rion, or in reſpect of the begirnine of Juſtifi- 
cation : For they ſay, wien a wicked Man is 
fhr(t Juſtifhied by Faith. no Works, or Merits 
of Works go before; but by the free grzce 
of God for Faith, and the Merit of the = 
0 
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of God the Mediatour, he is received itito 
favour, obtainsa Pardon, and is made an Heir. 
Well faid : Bur what then Sirs ; do ye think 
that this is not ſufficient to Eſtabliſh a Man in 
everlaſting Felicity 2 No indeed, if youe Opi- 
nion be true, unleſs there be added herennto 
in the lives of thoſe that are come to years , 
a perfe& Obedience to the Law of Righteouſ- 
neſs, which they affirm w be eafie, and poſſi- 
ble to every Man. And becauſe Human frail- 
ty can by no means attan unto this: There- 
fore there is need of the aſſiſting grace of God, 
which being altogether infuſed at 
Alphonſus in once, as Alphonſus afhrms, doth ſo 
Thiſas. renew a M:n in the Spirit of his 
Mind, and endues him with ſo great 
Charity, that there is nothing ſo hard in the 
Law of Commandments, but he can perform it 
with ready Obedience : Whence it comes to 
paſs, that he is called Righteous, not only b 
Name, and by Imputation . Bur is in very deed, 
aad as they ſpeak, really Righteous, and Merits 
Erernal Life. : 

Ye have here briefly ſet before you, a Sum- 
mary of Catholick Divinity , concerning the 
perfetion of Righteouſneſs, which , though 
there isno Man, but fees how abſurd and nn- 
reaſonable it is; yet that it may appear the 
more evidently, it will not be a miſs to reduce 
21] the debates of the Adverſaries, into a ſhort 
form of argument. 


The 
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The Tridentine Argument, 


Ma. Whoſoever perform all the Commands | 
of God, they are truly Righteous , not by 
Imputation, but by true Vertue, and Merit 
Eternal Life. 


M;. The Regenerate by renewing gnce, ob- 
tained through Faith, and the Merits oiChriſt, 
perform all the Commands of God. 


Conels. Therefgre the Regenerate aie not 
only accounted, but alſo are really madeRigh- 
teous by grace, and Merit Eternal Life. 

In this one Syllogiſm, (if it be attentively 
conſidered, ) as in a little Map, all the Poluti- 
on and Deceit of the Popiſh Doctrine is com- 
prehended;z and it is no hard thing to un- 
ſwer it. - by: 

And firſt, I would not unwillingly grant 
them that which they aſſume in the Maior ; 
for the Laws appointed by God , comyre- 
hending all Righteouſneſs within the limits of 
their mtr — if there were any Man 
whoſe life was exactly. ſquared according to the 
ſtrict Determinations of this Law,and defeRive 
in go Circumſtance, I ſhould eſteem him to be 
worthy, not only of the Title 'of Righteouſ: 
neſs, but alſo of the Rewards that are due tc 
a Righteous Man. 

Let us proceed to the other parts of the 
Argument. The Minor follows next, Bur the 
Regenerate in Chriſt, whom Faich w_ once 
j 3 
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jaſtified , having juſt now . received Divine 
grace, they attain unto ſuch's degree of Cha- 
rity, that they are wanting in nothing that is 
requiſite to the moſt perfe& Obedience of the 
Law. But IT wout'd fain know where thoſe 
Regenerate Men are, and who they are, for ic 
is abundantly evidenc, that they who are the 
mai::tainers of this DoQrine, are no ſuch Men 
themſelves. Their lives are ſo well known , 
that th:re is no need of other Arguments to 
prove it. They brag of ſo many and great 
things bout Righteouſneſs, Grace and Charity, 
whoſe Vertues, (whereof they ſo much boaſt) 
and manner of life, if they be compared with 
their profeſſion , what is more diſagreeing 2? 
Wha more ciftering from Righteoulſnels ? 
Whereby hath Peace and Grace le(ſs flouriſh- 
ed, and Iniquity more abounded in manners ? 

In what times hath the love ( if nor of all, 
at leaſt of moſt Men ) waxed fo cold ? It is 
needleſs here ro complain of the vulgar. This 
complaint chiefly concerns thoſe that fit in the 
Chair of Hierarchy, and are employed in Ec- 
clefaſtical Functions, and I with there were 
got as juſt cauſe thereof, as we fee in moſt of 
hem. Bur perhaps they will defend themſelves 
» the example of the 7hariſees : Of whom 
t 1s (aid, that they ſat in the Chair of Moſes, 
nd taught that which was true , though they 
lid not at according to what they taught. 
And indeed , the Ex2mple whereunto they 
'0mpare themſelves, would pleaſe me well e- 
ugh 3 unleſs I judged chem to be worſe rhen 
he Phariſces of thoſe days: For —__ 
ies 
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lives of thoſe Men are Condemned, yet their 
manner of Doctrine was not fo contrary to 
Divine Inſtitutions ; bat the caſe is otherways 
with them : For nor only their lives are far 
from that Righteouſneſs which they teach, 
but their Doctrine alſo concerning this Righte- 
ouſneſs, and many other things 1s without a- 
ny Foundation from Scripture. 

But you may ſay, what then? Doth Chriſt 
the Bride-groom forſake his Bride ? Or is his 
grace leflened, that he is unwilling or unable 
to help his Servants? What think you of 
Charity? Which being the fulfilling of the 
Law , according to the Teſtimony of the 
Apoſtle, will it do nothing in the Hearts of 
thoſe, in whom it is ſhed abroad, towards 
the fulfilling of the Law of God? I hear your 
Objection, and thus I anſwer it : Chriſt nei- 
ther doth, nor will forſake his Church. Yet 
notwithſtanding , he is not ſo preſent with 
his Church art all rimes; but that he leaves 
ſome Frailties and Imperfections in her. And 
the Bride doth nor ſo fully enjoy 
her Bridegroom, bur that the hath on. Cha. 
ſometimes occaſion to complain, as rity. * 
it is in the Song of Solomon. 
ſought bim whom my Soul loveth, I ſought 
him , bur I found him not, the Watchmen 
of the City found me, &c. 


Bur as touching Charity, and an habitual 
gift of grace, about which Thomas reaſoned 
ſo largely, we alſo detra& nothing from it, 
as we hays ſaig before. But this grace hath 

its 
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its own degrees and meaſures, and 
_— kc n= wherein it is my * 
- onggs arity is not given to juſtifie a- 
© jeff, ny Man by Working, neither is 
ſo great a power of Divine grace, 
communicated to any Man in this lite, as to 
fulfill all Chriſtian Righteouſneſs in every 
10ta. and Title. Though it be certain, that the 
bounty of God beautifies the Church with 
many and great Ornaments, yet he doth not 
cauſe her to arrive at ſo great perfection in 
this World, but ſhealways hath need of the 
mercy of God, and the Remiſhon of fins. In- 
deed he preſerves his Saints, and enriches and 
ennobles them , that they never periſh , but 
not ſo, that they never fin. This fulneſs of 
race, the Father beſtowed on his own Son, 
y a ſingular prerogative of his Will, that all 
might receive of his falne(ſs , for God gives 
not the Spirit to him in meaſure ; buthe hath 
not dealt fo with others, but he hath given to 
every Man according to the meaſure of the 
Rule, whereby he diſtributes to us , left we 
ſhould £lory without meaſure, or 

2 Cor. 10, ſtretch aur ſelves too far above that 
grace, which is given to every Man 

Epheſ.4 according to the meaſure of the 
gift of Chriſt. Therefore let no 

1 Cor. 13- Man arrogate unto himſelf , that 
which belongs not to him, bur that 

which belongs to us is this: We know in 
part ( as the Apolile ſpeaks ) and we opheſie 
in part, and now we ſee through a glaſs dark- 


ly. But whea that which is perfect is come, 
t 
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that which is in part.(hall be done away. There” 
fore, perfection not being attainable, let us be 
content with that, whereof we are The Cinch 
capable, and leave that fullneſs of 6.59 
perfection , which is void of all his life, is 
fin, to him , to .whom only it is never ſo per- 
due. And let us not be _feduced + har 
by a fooliſh perſwaſion, to con- || 1.6 —_ 
ceive a | defire of ſeeming to be «of God. 
that which neicher we can be, nor 

any of 'our Fore-fachers ever were. Let us look 
back to the times and manners of Men, let us 
view the lives of the Partriarchs, Captains , 
Kings, Prophets, and the greateſt Heroes. Of 
whom no Man can ſay, that they were ſtran- 
gers to the grace of God: And yer there is; 
not one of them all, in whom Hierom finds 
not ſomething blame-worthy, in writing to 
Creſiphon, and doth not except ſo much as the 
Apoſtles themſelves, and the Evangeliſts : 
Moreover, let us (earch into all the People of 
the Old Teſtament, and cheir Actions. Where- 
as. the Law was given' them''by Moſes, do 
we ſuppoſe that they were wt ſeparated 
from Divine grace ? Though the 4eſras was 
not - yet come, yet the Faich of the Meſſias , 
the Calling and Ele&ion of God was not want- 
ing to rhem 3 Amongſt whom alſo there ap- 
peared many evident inſtances of Divine grace, 
who alſo being adorned .with all kind of 
Vertues, thought no le of themſelves, chan 
che Catholicks of our time: And yet, what 
ſays the word of God concerning Joh 

them? Moſes gave you the Law,and *** 7 
none of you all keep the Law. & In 
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But it may . be objected, ſo great a power 
and abundance of Heavenly grace, had not yet 
ſhined forth in theſe days, as afterwards the 
Meſſias brought with him at his coming. I hear 
what ycu (ay, bur what do you infer from this ? 
Do ſuch Men think, that by the help of this 
grace, they can do that, which.che others could 
not do 3 that is, that by living Holily , they 
can attain unto all things thatare requiſite unta 
Righteouſneſs , or.- perfe&t Obedience of the 
Law ? Bur ſuppoſe it be ſo. as Chriſt thea 
objected ro the Phariſees: Did not Moſes give 
you the Law, &c ? 
' In like manner any Man may object to you: 
Did not ”as/ a Servant of Jelys Chriſt, a pro- 
Claimer of the Goſpel, a teacher of the Gen- 
tiles, a choſen. Veſſel; did not he in writing 
to Timothy and Titws, preſcribe a Law to you 
Biſhops, Presbyters, Deacons, ſhewing in a 
Compendious Speech how ye ought to be- 
have your ſelves in the Church of 
1 Tim.z, God,.and what manner of Men it 
A Bib mu4 becomes thoſe ro be, who are over- 
be blzmelsſs the leers of. the Houſe of God. 


Huthand of one 
Wiſe, Vigilast, Sobe?, Modeſt, given 10 Hoſitality; apt toteach ; uo 
Drunu:ard, not greedy. of filthy Lucre, bur Meek, not a Brawley, 
not Covetats, ont that rultth. well bis own Houſe: having bi 
Children is ſubj/Fion with all decency. Not @ Novice, not puffed 
up, having a good tr/timony of them whith are without. 

And yet who. among you {o Adminiſters 
his Office, that nothing is wanting to him, in 
the Catalogue of. all theſe Vertges?. In the 
management of which Office notwithſtanding, 
if he do perform the chief things indifice 
ently 
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ently well, he loſes not the name of a good 
Bickop. Juſt ſo ic is in the fulfilling of che 
commands of God, and the performing works 
of Righteouſneſs. For, as Hierom 
aſſerts, to have all things, and to _— ad 
lack nothing that belongs to his Ver- m =_ 
tae, that did no Sin, neither was , 

guile found in his Mouth. 

Now if you can never, or but very rarely 
find in the perſon of one Biſhop the perfor- 
mance of a few Duties belonging to his Office, 
what thould be ſaid of chole things, which 


- being commanded by the Lord himſelf in the 


Goſpel, belong alike unto all; as when he 
gives precepts of mutual Charity, of forgiving 
Brethren, of every Man's taking up his Croſs, 
which if a Man refuſe, Chriſt looks not upon 
him as a Diſcipie : Of Faith in God, which 
is not tainted with any wavering : Of Meek- 
neſs and Humbleneſs of Mind, reſembling the 
fimplicity of lictle Children : Of Chaſtity 
which doth not allow ſo much as an unclean 
glance of the Eye: Of bounty towards all Men: 
Of perfect Patience towards our very Enemies, 
and the moſt exact Purity, which is void of 
Covetouſnels, and whoſe treaſure is laid up in 
Heaven, which is not tickled wich any ambicion 
or vaia Glory, and deſigns ir ſelf wholly and 
= that it hath for the glory of Chriſt 
only. 

But why ſhould I enlarge any more upon 
thoſe things, which no Man can eaſily ſet 
forth by Words, and with much greater difft- 
culty can he frame bis ts according to og 

2 
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So great is the ſeverity of Divine Righte- 
ouluels, which ſuffers no raſh anger, nor the 
leaſt reproach caſt upon a Brother, nor ſo 
much as an idle word to go uvpuniſhed, 
Chriſt commands our Speech to be 
Yea, yea, and Nay, nay, telling us, 


Hizrom, ad : - - 
Cteſip20n. That what is more than this cometh 
Dia. 2. of Evil,upon which place ler us hear 


the interpretation of Hierom: Who 
of us, faith he, can avoid being lyable co this 
fault: Seeing we muſt give account for idle 
words in the Day of Judgment? If anger 

and reproachtul ſpeeches, and idle ' 
—— talking are lyable ro the Judgmenr, 
Rieheour he Council, and Hel-tire 5 what 
neſs, puniſhment will be due to unclean 

laſts, and covetouſneſls, which is 
the root of all Evil, &c. Hitherto are his 
words. 

But wherefore is it, that we are commanded, 
to ſuffer him, that takes away our Coat, to 
have our Cloak alſo: And when any Man 
ftrikes us on the one Cheek, to turn to him 
the other, to give him that asketh, ' and nor 
to withdraw from him that would borrow of 
you, to love our Enemies, to do good to them 
that hate us, and ro pray for them thar perſe- 
cute us, and deſpirefully uſe us. Perhaps ſuch 
a'vbne, as performs all theſe things, may be 
found in the Family of the Catholicks : 
Verily Hierom could not find fo rare a bird, 
as he ſpeaks, amongſt all that he knew. Now 
if we that are Chriſtians, are commanded by 
God to' pray for them that prions” _ 

at 
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What will become of thoſe, that are fo en- 
raged with a Spirit of Perſecution towards the 
' Inaocent Servants of Chriſt, and cauſe (© great 
Slaughters, Tumults, Conflagrations, and 
Murders, ſuch dreadful Tragedies, and miſ- 

chiefs every where among(t the People of the 
Lord ? By whoſe implacable fury 2nd outrage (o 
much Chriſtian Blood has hicherrto been ſhed. 

And yet after al! theſe abominable cruelties, 

How comes it that the ringle:ders of them, 
and chiefeſt incendiaries, are not alhamed to 
talk in their Councils of the perfe&ion of Righ- 

teouſne(s, and of Grace, and Charity, which 

is the fulfilling of the Law ? 


But let us return to the ſubject 
matter of our preſent diſcourſe. Mark g. 
Our Heavenly Lawgiver proceeds 
in inſtructing his Diſciples to a perſe& con- 
rempt of this World, fo that he commands us 
to cut off an Hand, an Eye, and a Foot, when 
it offends. Suppoſe ic be ſpoken Figuratively, 
ro (ignite thole things, which are neareſt and 
dearzſt to us in this Life, do we think it an 
eaſte matter, (that I may ſpeak in 
che Language of Hierom) ſuddainly Hiram. 
to tear away a thing ſo beloved 
for ſome offences? And in another place the 
Lord gives this command : If chog 
wilt be perfe&R, go and (ell all that Mar. 19. 
thou poſleſlet, and come and fol- 
low me. Though this was ſaid to one Man 
only, yet nevertheleſs, (as I ſuppoſe) this is 
given for a warning - all Chriſtians alike, 

3 ro 


—_—— 


342 Of Free Tuſtification by Chriſt: 


<> ——— 


to bridle theit unraly afteRions, of whom 
every one ſhould be in a readineſs, to for- 
ſake all things, that upon any account hinder 
their progrels in true Righteouſneſs. 
- Hereby ye do fee, O ve Fathers of Trent, 
what the Doctrine of Chriſtian Righteouſ- 
neſs requires of you. Therefore weigh your 
ſelves in this balance, and frame your Life 
according to theſe Rules of Perfe&ion, who 
make ſo much ado in pleading for inherent 
Righteouſnes, and the merit of Works, and 
are not willing to be juſtified by 
Popes. remiſhon only. Therefore let the 
Pope caſt away theſe vanities of 
Cardinals. high-flown Pride, theſe Bulls, and 
vain Titles, and theſe Royal and 
more than Royal Dignites of St. Peter, which 
do not at all agree with the Spirit of Gol- 
pel-Renovation. Ler the Cardinals, if they be 
Church-men, caſt off this Pomp and Magnifi- 
cenſe, which they take poſſeſſion of beyond the 
bounds of their calling. Bur if they be ſecular 
Men, let them behave themſelves with greater 
moderation in ſecular Aﬀairs. 


If the Biſhops, Arch-biſhops, and their Col- 

; legues, the Abbots, and che Church- 
B:ſhop:, Go- pnyernours adorned with their 
ec, + Miters, would be accounted the 
* Succeflours of>the Apoſtles, and 

not the Phariſees, let them leave off (© ro en- 
large their PhylaReries, and diminith their 
Worldly Grandeur and V Vealth, wherewith 
they are too much puffed up, and learn to con- 
tain 
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tzin themſelves wichin the bounds 

of Apoſtolick moderation . rhar, bow men 
after the manner of the Apoſtles, {+ jake  * 
they may grow truly rich in Chrilt. 

Chriſt doth not acknowledge them for Ser- 
vants, that ſerve rwo Maſters. Therefore if 
the Monks and Religious Orders would be 
Chriſtians, let them ceaſe ro be Franci/cans, 
Dominicans. &c. 

If they profeſs Chriſt to be their Lord, ler 
them call themſelves by his Name, whoſe pro- 
feffion they have taken upon them, and for- 
fake thoſe Idols, and irregular rules. Chriſt 
Jeſns in the Goſpel could not endure his Diſ- 
ciples, when they did bur mutter with one ano- 
ther about the degrees of Dignity, | 
And what elſe hath this Holy Mo- The firife 
ther Church of Zome been ſtriving 72% tte 
for theſe many Years; in railing wn Þ wok 
debates with other Churches, a- 
bout Primacy, but that ſhe might have the 
Superiority, and all others be ſubje&t to her 
Dominion. And what other thing are all 
the Cities, Nations, and People in league with 
her buſfied about : Or ſor what purpoſe is all 
this Slaughter and Perſecution throagh the 
whole Chriſtian V Vorld, at this day, but that 
they may by all means Eſftabluh and protect 
che Dignity of their Mother Church of Rome ? 
Bur how theſe things agree with Charity, and 
the perfection of Evangelical Doctrine , let 
theml(elves judge. 

But wherefore do I ſo much enlarge upon 


this matter > The reaſon is, to make it evi- 
Z 4 dently 


343 


- 
- 


144 - Of Free Faſtification by Chriſt 


TI 


dently appear, that, when the Tridentines have 
aid all they can, yet the whole concerament 
of our Salvation and Juſtification conſiſts not 
in our Merits, and Mercinary V Vorks, or In- 
tegrity of Manners, and Holineſs of Life, but 
in the gracious favour of God : VVhereby 
he not only renews the Inner-man, but delivers 
the whole Man, both outwardly and inwardly, 
from the bondage of Death, wherein he was 
wretchedly enfnared; frees him from the Curſe, 
redeems him from the ſlavery of Satan, and a 
ſtate of Damnation, forgiving all his Sins, and 
daily offences, whereby he moſt juſtly deſerved 
Eternal Deſtruction. 

Now theſe things appearing very evident, 
what remains, but that either the Tridentines 
ſhould lead (» Holy a Life, as being weighed 
in the balance of Righteouſneſs, hath no need 
of the Pardon of Sins: Or if they cannot do 
that, let them Jay down their Phariſaical Pride, 
and acknowledge wich other Sinners , that 
all the bi«flednels, which comes by Juſtifica- 
tion, lies ovly in the mercy of a gracious God, 
who ceais not with us according ro our Sins, 
and though he may juſtly, yet he doth not im- 
pute our Evil deeds ro us. As the Apoſtle 

teaches us cut of that Prophetical 

Pſal. 31- Pſalm: VVhere the Plalmiſt ex- 
plaining the true bleſledneſs of 

Man, ſays, Blefled are they, whoſe Iniquities 
are forgiven, whoſe Sins are covered. Blefled 
is the Man. unto whom the Lord imputeth not 
Iniquity. Now if the forgiveneſs of our Ini- 
uiries is ſufficient to bleſlednefs, is it not alſo 
cient to Juſtification ? But 
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But what elſe is our Juſtification, bur ble(- 
_—_—_ A q" nota ow ——_— Blefſed- 
neſs is the higheſt degree of go 
things. Which if ic be true, what Aſn te 
other thing will thoſe Men require, »f 1 god 
to make Juſtification perfet > To things. 
wit, a Supernatural infulion of 
Grace, as they call ic, whereby being purged 
from all pollution of Sin, we are not only ac- 
counted acceptable to God, but in 7,;;u cp. 
reality are unſpotted, and partakers 8. Of the 
of the Divine Nature: About Remiflian cf 
which matter let us hear the ar- 2%: 
guing of Lorichiws. The force of whoſe ar- 
gument conſiſts in this. 


Argument. 


Ma. The Spirit of God dwe!ls in the re- 
generate. 


Mi. The Spirit of God dwells not where 
there is any $10. 


Con. Therefore no Sin remains in the 
regenerate. 


Anſwer, 


No Man diſcovers the deceit of this ar- 
gument betcer than St. Paul himſelf, who com- 
plaining of himſelf, and deploring his miſery , 
could not, according as he defired, totally 
root out the ſtrength of Sia out of his Fleſh, 
| though 


-- — += oo 


345 Of Free Juſtification by Chriſt. 
though he was held in Captivity againſt his 
will, and yet no Man can ſay, that he was void 
of the Grace of God- -Bur let us more accu- 
rately examin the reaſon of the Argument : 
Which: feems ro draw its chief force from 
things privarively oppoſite; for Sin and Grace 
are privatively oppoſite. Which cannot con- 
fiſt together in the ſame ſubject. Whence this 
Reaſon of the Argument follows. 


Argument, 


Ms. There is no Union of Sin with the 
Grace of God. 


Mi. The Regenerate ſtand in the Grace 
of God. 


Con, Therefore no Sin remains in the Re- 


generate. 
Anſwer. 


A Ps Here there is need of a Two- 

kind of Sin. fold diſtinionz To wit, of Sin, 
and of rhe Sinner. 

For as one Sin 15 reigning, 'and 

Reigning Sin. another is not reigning - So there 

is more then one ſort of Sinners. 

For though both the Godly and the Ungodly 

Sin : Yet not after one and che ſame manner : 

For that Man Sins one way, who ruſhes upoa 

all manner of Wickedneſs againſt his Con- 

ſcience, and wittingly and willingly per- 

feveres in fin without Repentance ; of whom it 

IS 
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is faid, John 3. He that worketh . 1 Joho 3. 
unrighteouſnels is not of God ; And 
that man fins another way, who is rather over- 
come by his infirmity, than- yields willingly to 
the finful inclinations of his fleſh, though ſome- 
times he {lips into the evil, that he 
would not: And neverrhelefſs with js. 07 
his mind obeys the Law .of God, 
and endeavouring after Holineſs, in the mid{t 
of his. fins he ftrives and cries out again(t them. 
Therefore I anſwer with this diſtinction cf the 
Major; which I deny not to be true in thoſe, 
who living according to the fleth, wallow in 
all filcbineſs without meaſure or 
ſhame: Of whom Paul ſaid ex- Romans 8. 
preſfly ; If ye live after the fleſh, ye 
ſhall die; bur yer it muſt be acknowledged af- 
ter the Example of the ſame Apoſtle, that the 
Holy Spirit of God dwelling in us, may contit 
with infirmities in the Regenerare. And oft- 
times after this manner the Apolile joyns the 
Old Man and the New Man in the Regenerate; 
the Law of the Members, and the Law of the 
Mind ; the Fleſh friving againſt the Spirit, and 
the Spirit againſt the Fleth ; as when ſpeaking 
of himſelf, he teſtifies: Therefore I my elf 
with my mind ſerve the Law of rhe $ains 
God, and with my fleſh I ſerve the then ſcivesſin 
Law of fn. (0M*Limes, 
As this ciſeaſe of infirmity, being never 
idle in the Saints, doth often drive them into 
great and grievous {ins, and brings them to 
{uch diſtreſs ſometimes, that for a (eaſon they 
{eem like unto the wicked, forſaken of Gay 
an 
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and void of all Faith and Conſolation : Bur 
God in his infinite Goodneſs never leaves them 
ſo deſtiture of his Mercy. whom once he hath 
planted in his Son by Faith, but that he puts 
his hand under them, when they fall, that they 
are not broken to pieces ; and again he ſtretches 
forth his hand unto them to reduce them from 
their ſins. Though he is greatly offznded and 
angry at their wickedneſs, yet in his wrath re- 
membring Mercy, he doth not caſt them off 
for ever. This appears evidently by the known 
Examples of David, Peter, Manaſſeb, Evah, 
Adam, Aaron, Miriam, Solomon, and 
ney that fi - others. And this is the difference 
nally. berween the godly and ungodly, 
The Saints, fat though both of them fall into 
rhough they grievous (10s againſt their Conſci- 
fall ſome- ence, yet in this they are diſtin- 
mes ano  guiſhed: the wicked run head-long 
a, ticy co . . - 
nor conicve ON IN their (1ns, and taking pleaſure 
in ſia. in them, not only for a while, but 
through their whole life give them- 
ſelves up to ths bondage of corruption, and 
take no care toreturn unto God by Repentance ; 
bur the caſe is contrariwiſe with the Godly 
and Regencrate z for though they may fin (e- 
curely tor a time, and reigning {ſin may have 
dominion over them for the preſent, yet ne- 
verthele(s by the Grace of God they are 
brought ro the acknowledgment of their (ins, 
and are recovered by Repenrance. 


Therefore I anſwer to the Major with this 
reſtriction : Ic were ſo, except Remiſhon came 
together 
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rogether with Converſion, without which Di- 
vine*Grace hath no 'place in ſinners. Now, 
though Converſion may ſeem loſt for a ſeaſon 
by the falls of the Saints, yet notwithſtanding 
the Regenerate are not caſt out of the favour 
of God, -in as much as =_ are not finally for- 
ſaken.” Otherways if any {:n of infirmity (bould 
utterly make void all the Grace of God, how 
was the Grace of Chriſt ſufficienr 

for Paul, when he was buffered by 2 Cor- 12. 
2 Meſſenger of- Satan? or how is 

his ſtrength ſaid ro be made perfe in weak. 
neſs? Moreover, how elſe is that ſaying of 
the Apoſtle crue, Where {in abounded, grace 
hath ſuperabounded, if Divine Grace hath no 
union with any, but them that are arrived at 


perfeRion ? 


But here again there ariſes'an 1: John 3. 
Objection out of John; Whoſoever 
is born of God cannot fin, &c. ' And what is 
concluded from hence ? Therefore he thar is 
truly regenerate in Chriſt, is free from all pol- 
lution of fin. The ſame fallacy returns again, 
from that which is faid in a certain 
ſenſe, ro that which is ſaid fimply. A Fallacy 
If che fignification of the word from char 
(ſinning) be taken fimply in this — 
place, for any kind of fin, in this @& © tha 
ſenſe it is falſe, which they affame, which is @id 
by a wrong interpretation of Fohs, finply, 
But if it be underſtood of thoſe on- 
ly, who wilfully give themſelves op to work 
wickedne(s, or through obſtinate malice allow 
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themſelves in ſinning, and reſolutely perſevere 
therein ; I confels that which they cite ont. of 
the Apoſtle is true of ſuck ; to. wit, that. they 
are nor of God; who- (ig-after: this manoer; 
which yet cannot. be truly faid of the regene- 
rate that are born of God-- Therefore.the diffe- 
rence ſhould be obſerved; not - only of. the 
things which are committed, but much more 
of thoſe that commit them : For the fame dif 
eaſe of corrupted Nature, and - inclination -to 
ſin, abides in both, which nevertheleſs the 
Regenerate ſuppreſs by firugling againſt it, re- 
filing their vicious affeRions, as much as in 
them lies, Howbeit they are not fo perfet 
and entire, -but chat ſometimes, they wilfully 
fall into grols ſins; but they do- not continue 
in them, but at length return to God by Re- 
pentance : Therefore let us grant that, which 
neither can -be denied, nor ought to be ex- 
cuſed ; that - both the godly and ungodly, by 
re:fon of the: common Law of Infirmity are 
liable to fin; but yet they differ very much in 
their purpoſe and contingance. Solomon knew 
this difference, and therefore ſpake of it, 
Prov. 24. The righteous man, though he fall 

ſeven times, yet he riſes up again 3 
Prov. 244 but the wicked fall into miſchief. 


Perhaps they of Trent themſelyes will not 
deny, that there is ſome natural infirmity com- 
mon to the godly and ungodly, which makes 
it poſhble for them to fin, if they will; bur 
they deny that the godly can will ro fin, becauſe 

by a voluntary receiving of Grace they _ 
| ue 
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dued with ſo pure Charity and Innocency, that 
being polluted with no ſpor of unrighte 

hey are not only accounted clean and undefiled 
by imputation and the remiſhon of fins, bur 
are in my righteous and unblameable by 
the true poſſeſſion and exerciſe of Vertye. But 
where will they find thoſe righteous men, that 
dare profeſs themſelves free from all guilt of 
ſin ? As I may ſpeak it of all the ocher Apoſtles, 
ſo here I would ask them particularly of Fohn, 
whom they quote, whether they think that he 
himfelf ſhould be reckoned in the Catalogue of 
the righteous, who are not tainted 

with the leaſt ſpot of ſin? Let us = Johnx. 
then hear the Apoſtle confeſſing of 

bimſelf : If we ſay that we have no fin, wede- 
ceive our ſelves, and the Truth is not in vs. 
Now then, if ſo great a Diſciple of Chriſt, and 
one 19 dearly beloved of him, durſt not plead 
a total and perfect freedom from fin, nor could 
do fo without a Lye, dare thoſe Tridentine Se- 
ducers attribute that unto themſelves ? and do 
they ſuppoſe that the World can be ſo blinded 
by them, that it doth not eafily rake notice of, 
and deteſt rheir manifeſt Lyes, Deceits, and 
Impoſtures, and fo great an impudence in Ly- 
ing and Deceiving, 


Pious Reader, what Teſtimonies of greater 
Authority doſt choau look for > That which 
the Tridentines affirm the Apoſtle denies. If they 
ſay true,the Canonical Truth is a Lye: But if it 
be blaſphemy to eacercain ſuch a thought, muſt 
not they of Trews be Lyars? What aced is there 

to 
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to prove it > I will expreſs it in a word. The 
Teſtimony of Scripture, the Conſent of Nz- 
ture, the Experience of all Ages, the Judgment 
of the Learned, the Sayings of the Aatient 
Fathers, the Examples of all the Saints, the 
general Opinion of all good men, the guilty 
Conſcience of evil doers, the conſtant Prayers 
of the Church, her Complaints and Tears, the 
Rebellion of the Fleſh, the wicked Imagina- 
tions ariſing in the Heart, the Deceit of Er- 
rours, the Groans of troybled Spirits, the Di- 
ſturbances incident to a Mortal Life, and Death 
it ſelf common to all men: Moreover, the 
conſtant Confeſhons of the Papilts, and their 
often repeated Abſolutions 3 what is the mean- 
ing of theſe ſo many and weighty Arguments ? 
Whar is it that they declare, but chat the Righ- 
reouſneſs attainable in this Life, is eicher none 
at all, or ſuch as Anguſtin deſcribes, that con- 
fiſts more in the remiſhon of fins, than in the 
perfection of Vertues ? And leſt 

Azguſt. dr Ci- any ſhould flatter himſelf with 
6m hopes of perfe&tion in this Life, 
*19:6:M7* let us hear what the fame Augu/in 
Auguſt. in commenting upon Foby inters: Let 
Foer. Trafi.z, NOT {in reign in your morta! body : 
He ſays not, ler ir not be. but ler it 

not reign :- For,as long as you live, of neceſſity 
fin muſt be in your Members: Yet let the do- 
minion be taken from ic; let not that be 
done which ict commands, &@c. And again 
writing to Macedonius ; Who of us is with- 
Aug.Epitt.gq, Out fin? And preſently again re- 
ad Macedon, peating the ſame-: Bur who in = 
| ife 
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Life is withont ſome fin? Bat him we call 
good, whoſe goodneſs prevails 3 and him we 
call beſty who (1ns leaſt. Therefore thoſe whom 
the Lord himſelf calls good by reaſon of the 
participation 'of Divine- Grace, he calls the 
{ame alſo evil,!becauſe oftheir infirtnircies, unril 
our whole man be thoroughly purged from all 
corruption by paſſing into that Life,in which we 
ſhall fin no more,&c. T hus ſaid Avgufin, Where 
then is that real infuſion of Vertues, as they 
call it ? where are theſe new Qualities,and that 
Inherent Righteouſneſs, that hath no need of 
remiſſion of fins ? for what need is there of re- 
miſſion there, where there is nothing to be 
forgiven> For what ſin can remain there, 
where the perfe& purification (as they ſpeak) of 
Body and Soul from all pollution of fin, makes 
us holy, and partakers of the Divine 
Narure ? Briefly, that I may com- Azdrad, ii. 6. 
prehend the matter in a few wofds, £richis, c.8, 
leſt this diſcourſe ſhould grow into 
ro0 great a bulk, I ſuppoſe I have ſufficiently, 
by what I have diſcourſed at large,cleared theſe 
things followiug : Firſt, what is * 
the nature of crue Faith, which A brief ſum» 
cauſeth Righteouſneſs ; what is its 7% ® 
proper Obje&t ; from whence it er. Bw 
receives power to juſtifie, which 
we have proved by the Scriptures to procee 
wholly from its Obje&, that is, the perſon © 
him only, in whom we believe. Now becauſe 
Faith only'embraces the perſon of Chriſt,there- 
fore it is, that _ y, ypon the nccoun 
2 0 
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of its Objet, and not for the ſake of out 
Vertues, juſtifies the ſinners and ungodly. 


—_—_— 
—_— 


What ſinners are juſtified hy Chyiſt. 


UT here chere is another thing to be en- 
quired into; to wit, who are theſe ſinners 

ro whom this Juſtification belongs. In which 
the difference muſt of neceſſity be obſerved : 
For as it is not every Faith, or at of believing, 
that procures Juſtification, but that only which 


eyes the Mediatour : So this _very Faith doth 


not belong to all finners promiſcuouſly. Though 
all men are fioners by nature, and 
James  jn many things we offend all; yet 
all are not ſinners alike. They that 
have no ſenſe of their fins, no trouble in their 
Conſcience, ner ſhame for the Abominations 
they have committed, but run on headlong and 
without fear into all wickedneſs; 
Faich on'y though they profeſs Chriſt, and 
juſtifies fir. -  v_& + - , 
mers. bur Faith in him with their mouths yet 
whom. their heart is void of him; neither 
doth this empty profeſhon yield 
them any benefit. Of which ſort of men Chriſt 
Preaches in the Goſpel, Not every one that 
faith ro me, Lord, Lord, but he that doth the 
Will of my Father, &c. After the ſame man- 
ner the whole Epiſtle of James treats of theſe, 
and ſuch like men, whom he denies'to be juſti- 
fied by this counterfeit and hypocritical Faith, 
But on the contrary, thoſe that fincerely __ 
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and mourn for their ſins, and abhorring their 
own Wickedneſs , return to Chriſt with all 
y are Cf whom Fa one Jairt- 
fies oe - "that well 
known ſaying of Pal. And by this means it 
will not be difficule to reconcile both the A- 
poſtles, Paul and Fames, to one another. For 
2s 7ames a Servant of JeſusChriſt can- 
not deny but Faich,wlfen it is found 7anes a Ser- 
ig a Penitent and Humbled finner , vane of Jeſus 
juſtifies him freely without Works, —- = | 
and before all good Works: So 0n {jc of Jelus 
the other (ide, neither doth Paw an Chriftrecon- 
Apoſtie of Jeſus Chriſt, approve of ciled. 
chat Faith , which works not by 
love, nor admits abominable wretches of pro- 
Ge lives, to have any fellowſhip with 


Which things being granted, what can the 
Papiſts fay againſt chis Afertion, concerning 
juſtifying Faith * Or what valuable Author 
can they produce in defence of their Erroneus 

rine. Now if to juſtifie from fins, is nothing 
elſe but ro abſolve from fins, as we have de- 
monſtrated out of the Apoſtle: Is there any 
that can abſolveus ,. but Chriſt only? Or how 
ſhould he abſolve, unle(s he be received ? Or 
after what manner , by what Inſtrament, b 
what hands muſt he be received, bat Faith 
only? And what —_— is ir then for us to 
profeſs that we are juſtified by Faith only ? 


Aa 2 Au 
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—_—____ 


Au anſwer to thoſe that ſay the. Prench- 
gg of Faith 1s. peruegiongy pretending 


that 4t- a door #© Irreligton, and 
Licemtionſer 7, 


Heſs 5n UT they pretend that this Do- 
conjar. arine js pernicious, and con- 
Pi; 140. trary to a Pious Life, and good 
manners: For, ( as they ſay ) it en- 
Caxiſ. in pre- Ccourages Men that are weak by 
fatione in nature, and prone to evil, to fin 
"vgs with the greater boldneſs. Caniſius 
in wry rn = : bas faith 
he, Juſtification by Faith only is taught, it 
comes co pals, that uſully in ſuch places, Men 
fin without any fear or ſhame: And vain Men 
to encourage themſelves in living profanely , 
flatter themſelves with hopes to go unpuniſh- 
4udeid Vida © becauſe they lay hold on Chriſt 
2 3bircce, by Faith. And it is no wonder 
is Epill, fays Vega, for what ſhould he be 
afraid of, yea, what ſhould he not 
deſpiſe an make light of, who is once per- 
ſwaded , that Faith only is ſufficient for his 
Juſtification : And that the Kingdom of Hea- 
ven is- not (hurt up from any fin or wickenneſs, 
if it were-never {o great ? 
Oſoris adds his Vote to theirs : If Faith only 
 # ſufficient, andif every Attion that 
Ofor. @t Juſt» we do, is unprofitable and defiled, it 
Or. ibiduLa, follows, that all who embrace thus ima- 
ginary Faith, do alrogether neglet good 


orks, 
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Works , &c. And elſewhere. Therefore you 
cannot by ſuch Doftrine, exhort a Harlot to for- 
iy" her Luſt, nor a Thief to refrain bis covetous 
deſire of oth®n; Mens Goods, gior 4 wicked Man to 
depart from bis Wi F t be ſhould 
embrace this naked and empty Fatt only, which is 
void of all works of Charity ; for by ſuch inſtrutti- 
ons, he will conceive a ſtrong perſwaſion, that by 
this Faith only, he is wery dear to God. Than 
which, what can be more abſurd? FRO 
Though I grant this to be true , +, the 0%. 
that nothing can be more abſurd, jcaions, 
than if we ſay that Harlots, High- 

waiymen , and Outragious Cut-throats , who 
breaking the bonds of natural Modeſty; give 
themſelves up willfully to all impurity, are ac- 
ceptable to God by Faith only. I ſay,ſuppoſe we 
grant this to be true,what follows from hence ? 
Then Faith only(as you ſay] doth not juſtifie.O 
ingenious arguing, worthy -of the Roman Mitres. 
It is true, that ſuch as your Deſcription lets 
forth tous, are not Juſtified by Faith. Bur 
what a Connexion is this? there are many , 
who by the Preaching of free Juſtification, are 
encouraged to a greater Licentiouſne/s in fin- 
ning. Therefore, chat which is taught concer- 
ning juſtifying Faith, is falſe. As 

if che Truth or Fallhood of things _—— 
depended on the afing or abuſing of Neg. . 
chem. What hath ever been { 

righe or good , but evil Men have made ic the 
occaſion of Deſtruction to themſelves, or a+ * 
thers, by the abuſe thereof. If this Argumeat 
were reaſonable, the Sun might ceaſe to ſhine, 
Aa 3 becauſe 
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becauſe there are ſome that abuſe his 
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Et 
to commit the vileſt Enormities : And health- 


fal Herbs may ceaſe to be planted 


The _ in Gardens becauſe venimous 


uld be 1a- .. pid Socks.the v | poyſon out 
ken away,but 2 he Phyſician alſo may 
the thing ceafe to Adminiſter Medicines, be- 
ſhould be cauſe there are ſome found, who 
contioued. After they have recovered their 
Health, do ſometimes commit ſuch 
things, that it had been better , if they had 
ſill lain fick in Bed. Yea, on the Lord's days 
there are not a few, that my idleneſs , 
commit many fins. What then, becauſe they 
that know not how to uſe good things aright, 
take occaſjon to abuſe the time of the Lord's 
Day to Gluttony and Drunkennefs, and to 0- 
pen a door to Licentiouſneſs, ſhould we there- 
> reje&t the Lord's inſticution? No verily, 
Human things muſt give place to Divine, and 
the uſual cuſtom of Men of wicked Lives, 
muſt not be your rule to welk by, but that 
which God hath commanded to be done. Chriſt 
commands the Goſpel to be Preach- 
Mark 16. - ed to every Creature: Will ye 
forbid it, though many abuſe the 
Goſpel ? But what is this Goſpel of Chriſt , 
that he commands to be Preached? Ne that 
believeth, and is Baptized, thall be ſaved. Do 
you hear that Salvation is fimply prendied 
to Believers; and that it conſiſts 0 nothing 
elſe but Faith, and that Sacrament of Faith 
Will you deny ic? Whether then ſhall we be- 
tieve Chriſt, or you ? So irpleaſes him togpen 
4 " , gato 
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unto finners, the Treaſares of his abundant. 
grace. * And will your envy ſhut up that from 
us, which he hath open ? do you neither en- 
ter your ſelf nor ſuffer others to enter ? Chriſt 
alſo ſpeaksthus by the” ye haye been 
ſold for nough:t, and ye ſhall*be redeemed 
without price : What is the ſenſe of theſe 
words, ( without price) but this, with- 
out any Merits of Works at all, 

that is , your own Merits, but not E's. 52. 

the Merits of another. What then ? 

If the procurement of another, hath brought 
you to death, may not alſo the procurement of 
another, reſtore you to life again? And in the 
ſame Prophet , the Holy Spiric proclaims how 
beautiful che feet of thoſe are upon the Moun- 
tains, that bring good tidings , that publiſh 
peace : And yet do you endeavour to ſtop the 
comfortable courſe of Goſpel Preaching.and in 
the room thereof,do you obrrude your old erro- 
neous Doctrine of mournful Sorrow, and heart- 
leſs doutxing. 

You will ſay, Why not > For it will be better 
for Men to be kept in fear, for who wil! be anxi- 
ous about the Fruits of Repentance , : 
or bu progreſs in grace, if every Man + goons. ah 
be ſure of his own Juſtification, and |, _ " 
of the favour of God? And there- 
fore Maſters and Fathers conceal their Againſt the 
love towards their Sons and Servants, oor 
that by this uncertainty, they may be <.\,ion. 
the more obliged to their Duty: And 
it muſt be believed, that God deals juſt ſo with 
bi Creatures, &c. Thus faid Hoſius. Where then 
is that peace, and joy in the Holy Ghoſt, if 

A a4 no 
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ho Man muſt be aflared of the favour of God 2? 
Where are thoſe feet of them, that run up- 
on the Mountains, and. bring glad tidings of 
Peace, if it is not lawful to publith che Righ- 
reouſnels of Peace? We are not againſt -the 
Preaching of Faith, ( (ay they ) but we would 
not that Faith only ſhould bePreach 
Objetion, e&d. That-is the only thing that 
Faith ooly. We require, for the cauſe that we 
mention'd, becanſe when this form 
of Dodtine is taught, of neceſſity the conle- 
quence thereof is the Ruin and Deſtruction of 
all ( boneſt Diſcipline, ) 
That I may anſwer this ObjeRti- 
Anſwer. on, though it hath been (ufhicient- 
ly anſnered already , two things 
ul Sermoss mutt be conſidered, one whereof 
þ quent EX* belongs to the manner of Preach- 
areuſed io  1nZ,and the other to the truth of the 
Pious Works, DoGrine. And firſt as touching 
Preaching, their ObjeRion is very 
falſe : For though we teach that Faith -only 
Juſtifies, yet we neglect not to uſe (Rtrong mo- 
tives to the practice of good Works, and 
ſharp Admonitions, and not only Admoniti» 
ons , but alſo ſevere threatnings, yea, and 
moreover Excommunications, it need be, to 
reſtrain wicked practices. 

The frequent Sermons that are Preached in 
our Churches bear witneſs to this, in which 
according to our power, We exhort unto Works 
of Piety, and by the Authority of Scripture, 
thunder the Judgments of God, againſt Har- 
lots, Adulterers, Covetous Perſons, -Highway- 

uy | * - , C2 
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men,Sorcerers, that they may know there will 
be no place for:fach in the Kingdom of God 
and Chriſt ; except . they am their lives. 
Who was more zealous than 'Paw/, in exalting 
the Righteouſneſs of Faith? And who was 

more Holy in Life than he, or-more fervent 

againſt the fins of thoſe that walked not af- 

ter the Spirit, but after the fleſh > The Books 

of our Divines do evidence the ſame, in which 

they diſcourſe no leſs of Repentance, and 

good Works, than of Faith, joyhing always 

the one wich the other. Therefore as touch- 

ing the manner of Teaching, you will find 

that ic 1s not Faith only, which is Treated-of 
in the Churches .and Books of Men of our 

perſwaſion. But if the matter of debate be- 

tween us, be about the cauſe of Salvation and 

Juſtification, 'rhere is nothing more agreeable 
to! found Doctrine, than that an. ungodly fin- 
ner is Juſtifed before God by Faith only with- 

out Works. 

Butyou may objec; this Doctrine | 
hardens the People in their finful _ 
courſes. Tf you underſtand it: of ;e&ion. 
all, it is falfe: If of evil doers, (r) 
that run on in fin againſt their Conſcience » 
and: take no care to reſtrain their Luſts : As 
for ſuch, who ever faid or ravght;that they 
are Juſtitied by Faich only? And yet never- 
theleſs the Truth . of this Afertion' remains 
invincible , whereby we affirm that a wicked 
Man is Juſtified by Faith only, without Works, 
if the Scope and meaning thereof be well 
underſtood; Which will be eafie, if n ad- 
ing 
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ding that, which ſupplies the room of a pre- 

dicate , the propoſition be made entire. As 

when Faith only is ſaid to 'Juitifie, add unto 

the Subje&t of this Enunciation, its own pro- 

per cate, or I may rather ſay, add the 

proper Subje& of Juſtification, and underſtand 

aright, who they are, whom Faith only Jufti- 
fies withour Works, according to the ſaying 

of Paul : For herein chiefly lies the 

Ambiguity. {( difficulty ) of this Controverſies 

; Neither is there any thing wherein 

+ dy the Adverſaries are more grofly 

Jul all og miſtaken : And herein they follow 
of Simers. the Foor-Rteps of thoſe, concerning 
whom Cyprian juſtly complains , 

ſaying, They look at that, which is ſaid in 
the firſt place, but regard not, what follows 
after. They catch at that which we afſert of- 
Faith only Exclufively ,. and think there is in- 
jury done to good Works ; if Faith on- 
y is ſufficient to Salvation: But they take 

no notice what manner of Perſons they are, 
to whom this Juſtification by Faith belongs. 
It is the Advice of thoſe School Divines, to 
con(ider the reaſons of things propoſed, ac- 
cording to their Subjet matter , and why 
then do they not obterve their own Rule in 
this Evangelical Aflzrtion > Chriſt affirms it, 
Paul confirms it, yea, the common practice of 
life, natural Reaſon, and Experience, and the 
Conſcience of all good Men procizim that 
Ruine comes only from our Works, and 
Salvation only from Chriſt. And becauſe we 
receive this only Mediatour Chriſt by rin 
On!y, 
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only, hence it is that we aſſert it is Faith 
that juſtifies believing finners before God. 
But let -us fee what manner of Sinners 
they are, whom Faith Juſtifies: Is it the 
Rebellious, and Impenitent ? No verily. Then 
it muſt be ſuch ſinners, as are Converred, and 
Humbled, and have the fear of God before 
their Eyes. But there is no fear, that ſuch will 
continue to wallow in their former filthinels, 
but on the contrary, they are hereby ſo much 
the more ſtirred up to amend their lives. All 
Ages have abounded with Examples of thoſe, 
to whom the Doctrine of free Juſtification by 
Faith in Chriſt, as it conduced much to their 
neceſlary conſolation, ſo it was no hinderance 
to their leading an holy life. If Charity (ac- 
cording as the Adverlaries themſelves do te- 
ſtife ) is the perfection of the Law, which 
is the Rule of Life ; I would ask ſuch men, 
whether he to whom more, or he to whom 
fewer fins are forgiven, hath the ſtrongeſt ob- 
ligation to love either God or his Neigh- 
bour ? which of theſe two mentioned in the 
Goſpel, loved Chriſt with the greater ardency 
of affection, Simon the Phariſee, or 

Aarj, that broughe with her no [woe _—_ 
good works at all, bur a great mul- j,,.” © 
tictude of fins > And why was her 

Love to the Lord more vehement? bur be- 
cauſe ſhe had more ſins @rgiven her ? But let 
us proceed ; Wherefore were ſo many and fo 
great offences forgiven her, but for her Faith, 
which guided her Love ? for ſhe did not there- 
fore believe in Chriſt, becauſe ſhe loved him, 
but becauſe ſhe knew him to be the Son of 
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God, her Faith being 'thereby incited to a& 
the more vigoroufly, ſhe loved much. For, 
wee Love oro_s from Faith, and not 
Love riſes Faith from Love. Becauſe we be- 
_ lieve therefore we Love; bat we 
from Love, Q0 not believe, becauſe we Love. 
Whence the Lord, regarding more 
her Faith then her Love, ſaid unto her, thy 
Faith (not thy Love) hath faved thee. 


How Love and Repentance are- concerned 
in Tuftification. 


|: p37 You may ſay, Is Faith alone here ? 
Is it not joyned rogether with Love and 
Repentance? I grant indeed, that they are 
all three cogether in the perſon of the Believer. 
But in the Caſe of Juſtification Faith only is re- 
garded : And the other do follow as Fraits 
and Effets thereof. For as that Woman, 
unleſs the had believed in the Mediatour , 
made known unto her by Faith, ſhe had never 
loved him : So the had never come unto him, 
as her Phyſician , unle6 the Diſeaſe of her 
why Troubled Conſcience had driven 
CO" no bw, try, if ” ren 
:6-2rion, Aright- about Cauſes, theſe things 
Jute follow Falfh, as Effects and Fruirs 
thereof, but they are no cauſes of obtaining 

Salvation. | 
We have ſpoken of Mary Magdalene, let us 
now behold the Phariſee, and compare the on 

4 VvW1 
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with the other. If the Woman that was z 
Sinner, by her love merited (as they ſpeak) 
Juſtification, What ſhall we ſay of the Phariſce ? 
Did not he alſo love the Lord > Would he 
have gone to him ſo.Courteouſly, 'or invited 
him ſo lovingly? or received him into his 
Houſe fo kindly, or entertained him at Din- 
ner ſo honourably , unleſs he had been mo- 
ved with ſome Aﬀection- of Love? What 
ſhall I fay of his Faith > Did he nor be- 
lieve 3 being inſtructed by the Holy Scrip- 
tures, in God the Father Almighty, Maker 
of Heaven and Earth> Diff he not re- 
ceive Chriſt as a Prophet? Now he be- 
lieving- in the Father, and receiving the Son 
with AﬀeRionate Love, What could be want- 
ing to him, that was neceſſary to Juſtification ? 
If fo be all our Juſtification is perfeted b 
Charity? And yet, I ſuppoſe, no Man will 
fay, that this Phariſee was juſtified by Chriſt, 
that is, ſet free from all Condemnation by this 
love of his. Why? Becauſe Faith in Chriſt as 
2 Saviour was wanting. But ſappoſe he had 
Faich, and he truſting to his own Righteouſnefs, 
and being pufted up with Pride upon that ac- 
count, had begged no help, and imagined he 
needed no Pardon, would this Faith have 
availed him to Juſtification? I do no not be- 
lieve it: But you may ſay, That is true indeed,, 
and therefore this proves, that Faith only doth 
not juſtifie. 


I anſwer, and alſo requeſt the Adverſaries, 
that, layivg aſide the deſire of vain jangling, 
cacy 
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they would examine the matter according to 
Scripture and right Reaſon. 

h the manifeſt Teſtimony of the Apo- 
tle Paw!, and the Examples of the Saints 
make it an undoubted Truth, that only Faith 
in Chriſt the Son of God, hath the power of 
juſtifying withour Works. Yet it cannot open 
this power upon all ; but only thoſe in whom 
2 fitne(s is found for receiving the diſplayings 
of Divine Grace. 


— — 


Of the Repentance of thoſe that are Fuſti- 
fied by Farth. 


UT None are found more fit, than thoſe, 
that ſeem to themſelves moſt unworthy , 
and none leſs fit, than thoſe, that are moſt 
highly conceited of their own worthinels. 
Seeing we are all Sinners by Nature, nothing 
can be more reaſonable, than that we ſhould 
acknowledge the filthineſs of our own abomi- 
nations, and caſt our ſelves down at the Feet 
of Almighty God. 

And there is nothing that God more requires, 
than this: Whoſe Nature, or rather Mercy is 
fach, that he delights not in any thing more, 

than in a humble Heart and a 

Pſal. 33 broken Spirit, as the P/almift de- 

clares: He faveth ſuch as are of a 

Ia. 57, contrite Spirit. And in the Prophet 

I/aiab, God teſtifies of himlelf , 

that he is the high and lofty one hes Lap 
It 
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biceth Erernity,and dwells in che high and Holy 
place, and alſo with him that is bumble and of 
a contrite Spirir, to comfort the humble Spi- 
rit, and to revive the Heart of the contrite ones, 
And for that cauſe he calls aloud in the 
Goel and offers his kind invitations chiefly 
to ſuch as labour, and are heavy laden, that 
they may come unto him, and be eaſed. 
What is coming to Chriſt, bur —_— 
What is it to be eaſed or refreſhed, but to 
juſtified > Though indeed he calls 
all, and deſpiſes none, that come AriradVceu. 
to him: Yet fo it comes to pals De Fuſif. 
for the moſt part, that none come P42 $33- 
to Chriſt as they ought, unleſs they coming to 
be preſſed and burdened under the Chriſt be- 
ſenſe of their Sin and Miſery. _ in 
And again, that Heavenly Phyſi- 
Cian is ſeldom ſent unto any others, as 
but ſuch: As the Prophet bears 7% 9- 
witneſs, who making a particular 
deſcription of thoſe, to whom £E{* * 
Chriſt was to be ſent, he ets 
before us the meek, the broken in Heart, the 
Captives, the Priſoners, the Mourners in Sir, 
them chat are walking in Darkneſs, and fitting 
in the ſhadow of Death, &c. And 
the Pſalnif# ſpeaks much to the PC. 107. 
{ame purpoſe, P/. 107. deſcribing 
the Mercy of God on this manner. He 
fillech the hungry Soul with goodnefs, and 
ſuch as fit in darkneſs, and in the ſhadow of 


Death, being bound in AfMidion and Iron. 
Though be being (ear by che Father, is given 


co 
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to all, yet he is not entertained by all with 
the like Aﬀection, i 


The Lord himſelf ſhews the cauſe thereof : 
Fort, what need have the whole of the Phy- 
fician > Therefore as a skilfal Phyſician, doth 
not Adminiſter his Medicines, but when fick- 
neſs requires it, ſo Faith cleanſes none, but 

thoſe, whom Repentance alſo a- 
Joh. 3. mends , neither doth the Goſpel 
Ayn con heal any, bur thoſe whom firſt 
he is fark. the Law bathflain, and Conſcience 
ful to forgive hath wounded, And as that is 
us, and the rnoſt true, which we Preach by 
Jew Chriſt the Authority of Pa»! the Apoſtle, 
eanſerh vs Dar Men are juſtified by Faith only 
from all without Works, ſo on the orher 
Cin. fide it is falle, which the adver- 

faries aflert, that by this Dodtrine 
of Faith it comes to pals, that all care of 
good Works is caſt oft, and the reins are let 
looſe to all manner of wickedneſs : Howbeir if 
they ſpeak of ſuch impenitenc perſons as go 
on reſolarely in their Sins, we acknowledge, 
that ſuch as they, are not juſtified by Faith, 
and yer we aflert that this is no way preju- 
dicial to the cauſe that we plead. But if 
they ſpzak of ſuch, as join Repenrance with 
Evangelical Faith, and therefore ſtand in need 
of conſclation, if they deny that thoſe are juſti- 
fied by the Faich of Chriſt only z they dif- 
cover themſelves to be utrer Enemies of the 
Goſpel, and adverſaries to Chriſt. And again 
if they aſſert that ſuch penitent believers be- 
come 
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come worſe by this Doctrine, they do therein 
err exceedingly, and lye abominably. 

Wherefore that the Mouth of Malice and 
Slander may be ſtopped; I admoniſh theſe 
profeſſonrs of Divinity, who condem n this 
Dorine of Pax! as Heretical, that they would 
take our propoſition, not by halves, but whole, 
and join the legitimate predicate of the pro- 
poſition with the ſubje&, that when _., 
Faith is (aid to juſtifie, they ſhould ; qc. 
reckon that is not enough, unleſs ttagodly, but 
they underſtand aright, whom this not ole - 
Faith juſtifies. To wit, - none of - rd 
thoſe that continue ſtubborn and peorruee. 
impenitent in their wicked courſes, | 
but only ſuch as acknowledge their Sins wich 
grief of Heart, and being weary of their for- 
mer abominations fly to Chriſt by Faich for 
refuge. 

But here they take another occaſion to cavil : 
For if Faith juſtifies none, but them, thar 
repeat, then (as they ſay) Faith only doch nor 
juſtifie; but together with Faith a Godly Sor- 
row, and Mourning for Sin Juſtife alſo. 

I Anſwer, It is true indeed, that Faith is 
joyned with Repentance, in him that is juſti- 

ed from his Sins. And yet Repentance is no 
cauſe of Juſtification - As thoſe, that are 
afflicted with a painful Diſeaſe, Their pain 
makes them. deſirous of a cure, but yet there 
is no healing vertue in this defire. So Faith and 
Converſion are joyntly united in the perſon, 
that is juſtified. 

Burt as touching the cauſe of Juſtifying, Repen- 

B b rance 
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tance indeed prepares a Soul for the reception of 
Juſtification, but the. cauſe of juſtifying lyes al- 
together in Faith, and not at all in Repen- 
tance, For the juſt Jadge doth not abſolve 
him, who hath violated his Juſtice, becauſe 
he is grieved upon that account, but becauſe 
he believes in Chriſt, who hath ſatisfied Juſtice, 
and for whoſe fake Pardon is promiſed to ſuch 
as Repent 3 for in him are all the ſprings of 
our Juſtification. 

Bur leſt this Diſcourſe ſhould grow too 
Ample, for if every thing were treated of 
procrcprany it might be enlarged beyond all 

nds : Let us come cloſe to the Adverſary, 
(and Fight Hand to Hand) that in a Summary 
Repreſentation it may the more eaſily appear 
to the Reader, with what Arguments they 
defend themſelves, what Scriptures they quote, 


" what force and what fallacy is in their 


Arguments. 
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THE 


Third Book: 
A 
| Confutation of the Arguments , 


DUGOS Fa IK 9 at 


Whereby the Adverſaries defend their 
Inherent Righteouſneſs, againſt the Righ- 
teouſneſs of Faith. 


An Argument taken out of St, James. 


N O Dead thing Juſtifies. 

All Faith without Works is Dead. 
4 —— No Faith Juſtihes without 
or of 


- 


Anſwer, 


Firſt the manner of arguing is 
captious, and tranſgreſſes the right 
Laws of Logick- For the terms 
therein exceed the due number : For there is 

b 2 a redundancy 


A Fallacy in 
the terms. 
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2 redundancy in the conclufion,by this addition, 
withour Works. For this ſhould have been 
the concluſion : Therefore no Faith, that is 
without Works juſtifies And that may be 
well granted without any diſadvantage to our 
Cauſe. For, ſuppoſe we grant, that Faith is 
Dead, which is not moved with a defire 
of doing good Works, according to the ſaying 
of Sr. Fames, yet it doth not therefore follow 
from hence, that no Faith Juſtifies without 
Works. From which two things do follow, 
worthy of con{ideration.' 

Firſt, That no Faith juſtifies, that is not 
lively : And next, though it abounds im good 
Works, and never is without them, yet it 
only without Works Juſtifes. 

This will appear evident by the Example of 
St. Paul: Who though he was not conſcious 
to himſelf of any Wickednefs, yet he durſt nor 
affirm himſeif ro be thereby Juſtified. 

* I think nothing hinders, but the whole Ar- 
gument may be yielded unto, if ſo be the 
terms are rightly placed- 

The Adverſaries gather out of the Apoſtle 

Fames, that Faith is dead, which is without 
Works,and herein we do not much oppoſe them. 
But what follows from hence? Therefore, 
(as they ſay) dead Faith without Works doth 
not juſtife.. 

And I deny it not: But what Concluſion 
flows from this manner of Arguing ? There- 
fore only Faith-doth nor juſtite > Why fo? If 
no Faith, but that which is lively, juſtifes , 
and'if it receives Life only from Works, __ 
this 


wy 
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this is the conſequence, that Faith juſtifies, only 
upon the account of good Works. 

I Anſwer, Firſt, though we grant it is true, 
that the Faich which juſtifies us in the fight of 
God is lively, and always joyned with 
2 Godly Life: Yer, that this Faith juſtifies 
and reconciles us no other ways, but upon the 
account of good Works, is moſt falſe. For this 
is not a good conſequence from the premiſes : 
Becauſe Faith is not alone in the Life of the 
Believer, therefore Faith is not alone in the 
Office of juſtifying. Or becauſe the Faith that 
juſtifies is nora dead, bur a lively Faith, there- 
fore it doth not juſtifie alone without Works : 
For herein is a fallacy of the Conſequence. 
Burt you may object > Whence then is Faith 
id to be lively and not Dead, bur from 
Works? Which if ic be ſo, of neceſflity ic 
muſt draw all its Life and Vertue from 
Works. 

Nay, the ma*ter is quite contrary : For 
chough in the {:ght of Men, Faith is not di(- 
cerned to be Lively and Vigorous, but by 
Works, yet Faith receives nor Life from 
Works, but rather Works from Faith. As 
Fruits draw their Life and Sap from the Root 
of the Tree, but not the Root | 
from them : Juſt & external a&i- The Life of 
ons proceed from Faith, as the f3" nor 
Root , which , if they be good, ary but 
they evidence the Root ro be only is evi- 
ſound and lively, and this is all 4cnccd 
they do, bur they communicate no ©»: 


Bb 3 And 


- Life thereunto, 
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And this Life and Vertue of Faith is not 
one, but Twofold : And it aceth 
A ewofold partly in ' Heaven ; and partly in 


—— ' Sw. I hat it doth 
p ; you ask what it dot 
-——_ amongſt Men upon Earth : Ir does 


; good to its Neighbour, works 
ing by Love. 

But before God in Heaven it juſtifies the 
Ungodly, not by Love, but by the Son of 
God, whom it only lays hold of, Therefore 
thoſe Men ſeem not to have got a clear infight 
into the Vertue and Nature of the Grace of 
Faith, that ſuppoſe the whole Life thereo 
to conſiſt in Love, as if Faith of it ſelf could 
do nothing, bur as it receives Vertue and Effi- 
cacy from Charity. 

Indeed both may ſeem to be true in the 
External Actions of Human Life, in which 
Faith lyes like a dead thing, unleſs it be en- 
livened by Charity to the exerciſe of good 
Works. And hereunto belongs that ſaying of 

Paul,whereby he ſo much commends 
What Faith Faith working by Love, under- 
WR ſtanding ſuch Works, as Faith 
what with Working by Love brings forth to 
Men. the view of a Human Eye. Yet 
A twofolg With God Faith bath a far diffe- 
Opperation Tent operation; for it only, with- 
of Faith, out any reliance upon Works, or 

aſſiſtance of Charity, but trufting 
to the naked promiſe of God, and the dig- 
nity of the Mediatour, climbs up to Heaven, 
and gets acceſs into the preſence of God , 


where it does great and wonderful thipgs, com 
| bating 
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bating with the Judgment to come, fighting 
againſt the terrours of Death, Satan, and Hell, 
pleads the cauſe of a Sinner, obtains his pardon, 
abſolves and juſtifies him «trom the accuſations 
of a guilty Conſcience, takes away all Iniquity, 
reconciles God to the Sinner, appeaſes his 
wrath, ſubdues the power of Death and the 
Devil, and procures Peace, yea and Paradiſe it 
ſelf ; with theThief,chat had led a wicked Life, 
and yet at Death was juſtited by Faith in the 
Redeemer. Who would defire more or greater 
things? And now {ſo many and great things 
. being done by Faith, let us enquire, After 
what manner it does them 2 Not 
23S it lives and works by Love, but Afrer wter 
2s it lives only by Chriſt, and relies 72%" doth 
on the promiſe: for the Life junige, 
of Faich,which lives (before God) is | 
not Charity, but Chriſt, not receiv- T \ Life of 
ing Life from Charicy bur commu- Charicy = 
nicating life unto it, and juſtifying chrut, 
Works,that they may be acceptable 
to God, which would otherways be 
abominable. Unto the truth of this we have 2 
ſufficient Teſtimony given us by 
Paul: When he ſays, my Life is Gal. 2. 
Chriſt ; and again, the Life, that I - 
now live in the Fleſh, I live, not 1 Cor. 4. 
by the Love, but by the faich of 
the Son of God, who loved me, and gave 
himſelf for me, | 
And elſewhere ſpeaking of himſelf, he ſays, 
t he was not conſcious to himſelf of any 
VVickedneſs, and yet he denies that he is 
thereby Juſtitied, as the ſame Apoltle diſcour- 
Bb 4 ling 
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fing about the works of Abraham, 
Rom. 4 though they were never ſo Emi- 
nent for Holineſs, yet he ſaw no- 
thing in them, which that Great Patriarch might 
make a matter of Glorying before God. 
Hereunto may be added the Ar- 
Ex Andrad. guments of others, that have been 
Vizade Fuſti= ſtrangely wreſted out of Scriptures: 
Jomnnk. There are fix Reaſons principally, 
Lueſt. r Ex which they pretend the Evangeliſts 
Covju & furniſh them with, againſt che Righ- 
; teouſneſs of Faith. Firſt, they 
draw an Argument from theſe words of Chriſt, 
Come ye blefled of my Father to the Kingdom 
prepared for you: For I was an hungred and 
ye gave me Meat. 


Argument. 


Da. That, which is the cauſe of bleſſedneſs, 
is alſo the cauſe of Juſtification. Whom he 
hath Juſtified, them he hath alſo Glorified, 
&c. Rom. 8. | 


Kj. Works of Mercy, are the cauſe of bleſ- 
ſedne(s 3 for I was an hungred, and ye gave, 
Oc, Mat. 25- 


F. Therefore, Works of Mercy, are the 
cauſe of Juſtification, . | 


Anſwer. 


- > 
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Anſwer. 


I deny the Minor. For Works of Mercy, 
as they are conſidered in themſelves, are not 
the cauſe of Juſtification, or bleſſedneſs, but 
rather effeats- and fruits of Juſtification : for 
they are no _ plealing to God, bur as 
they are performed by perſons in a juſtified 
ſcare, and it is by the Faith of Chriſt,that they 
become acceptable. For unle(s Faith go before, 
and juſtifie che perſon of him that worketh, 
his works are not at all regarded by God, be- 
cauſe they do not ſatisfie the Law of God, be- 
ing tainted with the corruption of 
depraved Nature, and come far 4&6. we 
ſhort of that perfeQion, which Di- —_— 
vine Juſtice: requires. Wherefore Whichwe are 
if we will Reaſon aright about the ved. 
cauſe of bleſſedneſs, this manner 
of arguing will appear to be more forcible by. 
an evident Teſtimony of Scripture. 


Argument, 


. 244. That which is the cauſe of ,. _. 
bleſſedneſs, the ſame is the cauſe of ron. - 
Juſtification. 


AM;j. Remifſion of Sins is the Bleſſedare 
cauſe of bleſſedneſs and Salya- 2 who 
Lion, 


Iniquities are 
forgiven, &c. 


Con, 
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Con, Thereſore, Remiſſion of Sins - is the 
| cauſe of Juſtification. 


Bat you may ſay, What muſt then be anſiver. 
ed to the Words of Chriſt, who ſeems ro 
promiſe the bleſſedneſs of che Kingdom as a 
reward of Works? You may find an anſwer 

to this objefion 1a the Book of 
Fardbus Care Facobus Cartnſienſis, who hath writ- 
ruſinſis ds ten On this manner. Men do ac- 
Authoritate cept and love the perſons of others, 
Ecclifie, An. for their Works that are accept- 
4 able, and profitable to them ; but 
God ccepts the Works for the 
ſake of the perſu:1, &c. Therefore here there 
is need of a diſtintion between the VVork, 
and the perſon of the Worker. But you may 
ſay : Are not Works that are performed in 
Charity, for the relief of the Poor, pleafing and 
acceptable to God ? We deny not that our 
ſelves: But we enquire into the cauſe where- 
fore they become acceptable : Which that it 
may appear the more evidently, let us examine 
theſe words of Scripturez I was an hungred, 
ſaid Chriſt, and ye gave me Meat: I was 
thirſty, and ye gave me Drink, &c. I askin 
che firſt place, who is it here, that was an 
hungred > You will ſay, Chriſt either himſelf 
in his own Body, or in a Member of his Body. 
Did you then feed Chriſt, when he was an 
hnngred ? That was Piouſly done indeed ? 
Therefore I ſee and commend what you have 
done, But I ask, what was it that ſtirred you 
vp 


Maw4 £4 4 us as « — 
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ap to do it? Whether was it Charity, ſetting 
Faith a work, or was it not rather Faith ſetting 
Charity, a work? Rur what if ſome other 
that was no - Member of Chriſt, whether Hea- 
then or Tk had need of your Meat > Would 
you in your Charity have fed him ? I doubt of 
thar. But ſuppoſe you your ſelf had not be- 
lieved in Chriſt bur had been an Enemy to 
him, if you had ſeen one that belonged to 
Chriſt almoſt ready to periſh for hunger, 
would you have relieved him? T do not be- 
lieve ſo. Why? Becauſe ir is only believers, 
that feed Chriſt, but Infidels perſecute him. 
The Lord was thirſty on the Croſs, and he had 
Vinegar given him for drink; which was a 
Helliſh wickedneſs. But why did they give 
him Vinegar > Was it want of Love, or was 
it not rather want of Faith in thoſe unbe- 
lieving Phariſees ? Who if they had not wanted 
Faich, they would not have wanted Charity, 
to adminiſter help, and Charity,would not have 
been unrewarded. But let us 
proceed : Suppole one that is _—_ 
not a believerl, wherher Turk eminent in. 
or Heathen, (hould refreth a hungry themſelyes 
Chriſtian, by giving him of his *'< »f no 
Meat, as old Simon the Phariſee Gon. with 
entertained Chriſt with a Dinner : ce comrary 
And many of the Heathens have the works 
been Eminent in offices of kindneſs ®f believers 
and Love. Can the giving of Meat DOT 
and Drink by any ſuch without 1: norcheie 
Faith merit a Life? Surely reward. 


Chriſtian 


not- But if a believer gives his 
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Chriſtian Brother ſo much as a Cup of cold 
Water in his neceſlity, ſhall he lack his Re- 
ward? Chriſt himſelf ſays he ſhall nor. 

Hereby you may ſee whence it is that our 
Vertnes and good deeds are acceptable to 
God, and dignited with Rewards ; not for 
themſelves, but for the Faith of him .thar 
works them, which firſt juſtifies the perſon 
before all works. And after the perſon is ju- 
ſtified, his performances are accepted ; and 
though they are of ſmall value in themſelves, 
yet they are looked upon as great, and re- 

warded plentifully. Wherefore we 
How the deny not, that ſometimes in the 
name.of.re- Scriptures the name of Reward is 
prures is ar- JOyned with Eternal Life; and 
tribured ro Chat the works of Brotherly Cha- 
works. rity may in ſome ſenſe be called 

meritorious, if ſo be theſe. works 
are performed by perſons, who are already ju- 
ſtifned, and received into favour by remiffion 
of (ins, and have obtained a right unto the 
promiſe of Erernal Life. Not that their works 
are of ſuch value, that they ſhould make fatif- 
faction to the Law of God, or merit any thing 
with God ( ex congruo, or condighs ) as they 
phraſe it,eicher by congruity or worthineſs : Buc 
they are imputed as Merit by Grace: Not that 
Eternal Life is due to the works themſelves ; 
bur becauſe there are conſolations laid up in 
Heaven for Saints and perſons in a juſtified 
ſtare, to ſupport them in their afflictions : Erer- 
nal Lite nor being due to them for their -works, 
but by right of che promiſez juſt as a _ 

an 
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4nd: Heir, to whom his Father's In- : 
hexitance is due, . doth not- merit bon 7c 
the right of Sonſhip 'by any duties  6y Grace. > 
that he performs'z- but | he being 

barn 4 Son, his ' duties upon that account are 
meritorious, fo'that he wants not a due reward 
and recompence. Therefore in this Popiſh Ar- 
gumen-there is- a fallacy. 


38x 


—_—_— 


PM MY TY | 


Hier Argument taken from the words of 
Chriſt, Matth., z 5. 


: -H CF 
Dias HE that doth - the will of the Father, 
ſhall enter into the. Kingdom of 
Heaven. | ' 


Tz. It is the will ofthe Father.chat we ſhould 
F good works, that :are- commanded in his 
aw, 


S;, Therefore; -an entrance into Heaven is 
obtained by the works of the Law. 


Anſwer, 


Suppoſe we grant all contained 4dr. Vega. 

in this Argument, what will theſe 

Raman Juſticiaries infer from thence 2 There- 
fore (as Yega ſpeaks) Faith is not ſufficient to 
Salvation, without the keeping of the Com- 
mandments. It is eafie to anſwer him in a 
word. Let him keep the Commandments ac- 
cording to the exat Rule of the Divine __ 
28 
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and he ſhall be ſaved. -: But-neither he, nor 
any other man can- perfectly keep the .Com-! 
mands of God in this Life: [From whence we 
infer this by neceſſary - conſgquence, That ci» 
ther there is no hope of obtaining the King- 
dom, or elſe that it lies not in the works of 
the Law. ; 

Now if it be ſo, what retains, bue that 
finding this is not the way to Heaven, we 
ſhould ſeek for another way z and becauſe 
there is no door of Salvation opened. ts. (in- 
ners in the Law of Commandments, therefore 
we muſt flie to another Refuge : Bute what 
that Refuge is, a ing to us from Heaven 
*r (elf, the Divine Wil declares unto us, which 
is not ſet forth in the Old Law, but in the New 
Teſtament of the - Goſpel. And this is his 
Will, that every one who believeth in the 
Son, ſhould not periſh, but have Ecernal Life. 

For whereas the Law was weak be- 
Jon 6. cauſe of the fleſh, God ſent his own 
Romans s. | Son in the likeneſs of finful fleſh, 

and for fin condemned fin in the 
fleſh, that the Righteouſneſs of the Law might - 
be fulfilled in us, that walk not after the fleſh, 
but after the ſpirit. 

Objetion. But here ſome may obje& ; Will 
the Faith of Chriſt juſtifie us. in ſuch a man- 
ner, that there may be a lity and Impu= 
nity for us to diſobey. the Will of his Father ? 
God forbid. The Liberty of the Goſpel allows 
not that 3 for it openly affirms, Thar they, who 
are juſtified by rhe Faith of Chriſt, walk not 
after the fleſh, but after che ſpirit. And to this 


purpoſe 
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urpoſe our Lord himſelf ſpeaks, though not 
up! 24 ſame words ; Not every one houg 

that ſairh unto me, Lord, rd, Matth, 25. 
ſhall enter into the Kingdom of : 
Heaven, but he that doth the Will of my Fa- 
ther, which is in Heaven. For what is it to 
do the Will of the Father, (but as Paw ex- 
preſſes it) to walk, nor after the fleſh, but af- 
ter the ſpirit? In which place a perfe& obe- 
dience to the whole Law is not required to 
Juſtification 3 but the meaning of our Lord's 
words is this, that he requires a Faith which is 
not counterfeit, nor hypocritical, but ap- 
right and fincere; which doth not only out- 
wardly and with the mouth, make mention 
of the name of the Lord, or the Temple 
of the Lord, the Temple of the Lord, as 
the Phariſees and Hypocrites did of old, but 
heartily endeavours to walk in the fear of 
God ; and though it cannot perform all things 
commanded in the Law, yet it ſrives, (as much 
2s in it lies) to ſhun all things that are con- 
trary to the Will of God, that, art leaſt, fin 
may not have the dominion, it it cannot be 
wholly excluded or Fopins out. Thus I under- 
ſtand theſe words of Chriſt, To do the Will 
of his Father, which is io Heaven : 

Fdbr God requires us to do his Will, 4 notion of 
but does not exact a compleat per- B*# 
feftion of Obedience in this Mor- 


Ir is one 


tal Life. On the contrary, he that thing © do 
_— yo how of Ted, _ oo of 
and an external profeſſion of t , 
Name of Chriſt, whilſt he takes ing wars 


it withour apy w_— 
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no care tolead a Life ſuirable to his profeſſion, 
bur runs on in (ns againſt his Conſciencezit is cer- 
rain,that ſuch a Faith, according to the ſaying of 
Chriſt, profits him nothing, though he'boaſt 
in the Name of the Lord, as much as he willz 
not that Faith without Works doth not juſtifie 
before God, provided it be true, and not coun- 
terfeit ; that 1s, if it is received into a heart 
truly humbled, as ſeed into good ground ; Bur 
becauſe that Faith, which doth nor provoke 
unto Love and good Works; though it may be 
boaſted of ar a high rate, yer in reality it is no 
| Faith,at all. but only a ſhadow, and 
6 | falſe reſemblance of Faith. And 
tic] 2» the ſame Anſwer may ſerve for all 
their Arguments, which they have 
wreſted out-of the Sermons of Chrilt in the 
Goſpel, to defend their Dodrine of Juſtifica- 
tion by Works. Of which ſort are theſe next 
following. 


Argument. 


Matth. 7. Many ſhell ſay to mg in that day, 
Lord, we have propheſied in thy Name, and in tby 
Name we have caſt out Devils, and in thy Name 
we have done many mighty works, Then ſhall 1 
profeſs unto them, 1 know you not, depart from me, 
ye that work miguit), 


From theſe words they draw this Argument. 


Ce. Whoſoever is rejected of Chriſt, is not 


juſtified. 


La. Every 
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Ls. E | one that works iniquity, though 
be hack the Faich of Miracles, is rejected of 
I 


by 
: 
* 


"Rent. Therefore he that works iniquity, tho' 
be hath Faith, he is not juſtified. 


OE Or thus : 


_ Weare approved by Chriſt after the ſame 
manner that we are juſtified: 


By Works of Righteouſneſs we are approved 
of Chriſt. 


Therefore by Works of Righteouſneſs we 


are juſtified, ' 


Anſwer, 


I anſwer to.the firſt. The Mizor Ai pa, 
muſt be underſtood with a diſtige Jccumen. 
&ion; He that works iniquity, no 
taken two manner of ways 1n Scripture, Some- 
times godly -men work iniquity, and likewiſe 
wicked men; for both of them in ; but they 
differ in their manner of working iniquity. 
Godly men commit many things which t 
hate, and which are truly fins: But becauſe 
they delight not in them in their inner man, 
but in cheir love to Chriſt, they endeavour 
with all cheir might to return unto God by 
Repeatance, God A impute their fins 


Cc ro 
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to them; wherefore thoſe ſins that are done 
away by remiſſion, are not reckoned for fins. 
Bur the caſe is far ocherways in thoſe that 
are wholly bent upon the fulfilling of the luſts 
Anſwerts Of the fleſh, and continue in them 
the. ſecond, With delight and fatisfaRion. And 
unto them belongs that ſentence 0 
The firength Chriſte, whereby he' commands 4 


V = . 
- — that work iniquity, to depart from 


” As touching the ſecond Argument, it is a 
fallacy (a non cauſa, pro cauſa, 25 we call it) if 
our Vertues were of ſufficient efficacy to merit 
the Grace of God , there wonld be ſome 
ound for that which they infer. Now our 
Works being ſuch as have always need of 
Mercy, and never fatisfie the Law of God, nor 
bring Peace to the Conſcience, nor ſupport 
us under the ſcroke of Death, or the weight of 
Judgment. How evidently doth it hence ap- 
pear, what we ſhould anſwer to this Argument ? 
Good Works are pleaſing to God; I grant their 
lumprion. Burt firſt the perſon 
Works pleaſe ruſt pleaſe God, and be reconciled 
for the rn £0 him, that ſo his works may 
che perfon 
being firſi re- pleaſe and be acceptable; for rhe 
conciled. perſon being once reconciled, the 
works from thence derive their 
dignity. I acknowledge therefore that works 
of Piety are pleaſing ro God, but yet only as 
they are performed by perſons reconciled and 
juſtified. Bur if the manner, how they that 
do good works, are reconciled, be enquired 
into, 
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into» they do not obtain Reconciliation by 
works, bat before all merits of Pye 
works ; for works go not before > codes 
him that-is. to be jultified, as a 

cauſe theregf, but always as an effeRt fojor 
him that is juſtified. As fruits, if they be , 
they receive their goodneſs from the Tree, 
whence t.ey. grow, bu they are not the cauſe 
why the Tree is good. So in like magner we 
grant with Auguſtine, that the righteous have 
great merics. But it comes not frem their me- 
rits, but from another caufe, that 

they are righteous. So Facob was 7acob. 
beloved of God, before he had 

done either good or evil. What Pavid- 

did David before he was anointed 

King, to deſerve fo great a dignity 2 The ſame 
may be ſaid of Abrabam, of whom we read.in 
facred Records, how great things were promiſed 
to him, when firlt be was called away: fxzom 
his Fathers houſe : Burt the Scripture: g1ves us 
no account of any merits of his, as 

if thereby. be had Right unto ſo- 4#r4han, 
_ preferments. What ſhall I 

ay of Adam ? did henot firſt lale Aden. 
Paradiſe, before he received the 

promiſe of recovery > And God 

had reſpect unto the Sacrifice of 444. 

Abel. What is your Opinion can- 

cerning this? Did the worth of his Oblatiog 
procure him this favour ? Or ſhall we ſay there. 
was ſome other thing that made his perſon ac- 
ceptable to Gad, before he had any regard ro 
his Sacrifice > If yon caſt your Eyes aboug 


C 2 upon 
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opon all the Hiſtories of the holy Scripture, 
and take a view of all the Generations of the 
People of 1/rae!, when God in his great good- 
neſs did bear with all the provocations of that 
Pedple, can you diſcern any thing in their 
works, that merited fo great long-ſuffering, 
and patience z or ſhould we ſay that it was on- 
ly for the ſake of Chriſt, that was to be born 
of that Nation? In like manner it may be 
ſaid of the Church, which though it hath 
been in ſo many dangers, and compaſſed about 
with ſo many troubles and ſnares, yet it con- 
tinues firm notwithſtanding all this oppoſition, 
in (ſpite of the very Gates of Hell. Where- 
fore is it thus? Is it for its own merits, or 
ſhould we account the Grace and Power of 
Chriſt to be the only procuring cauſe thereof, 
and no ftrength' nor merit of ours? Now it 
is evident to every reaſonable man, thzt the 
ſame thing, which is the cauſe of Preſervation, 
is alſo the canſe of Salvation to the Church, 
which conſiſts not in our Works, but only in 
the Faith of Chriſt, and his free Bounty. 


An Argument out of St. 7ames. 


James r. Not the hearers of the Law, but the 
Romans z. ders ſhall be juſtified. Not the hearer 

of the Law, but the doer ſhall be 
bleſſed, James 1. Mat. He that heareth my words 
and doth them, &Cc. 


Therefore not Faith only, but Deeds do 


ife, 


I anſwer. 
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I anſwer. The Argument may be granted 
if the Minor be rightly added with 
the Inference, which we ſhall ſer ou _— | 
down here, that the Argument may «<q upon the 
appear in its perfect form. Adverlaries. 


He is righteous that by deeds fulfils the Law: 
No man by deeds fulfils the Law in this life. 


ji —_—_ no man 1s juſtified by deeds in this 
ife. 


The Minor is evident by the Authority of 
the ſame Apoſtle Fames : Whoſoever ſhall keep 
the whole Law, and offend in one thing, is 

ilty of all. There isnone in the Land of the 

iving, but fails in ſome thing. 
Fames 2, Yea there is no man that lames 2. 
offends not in many things. There- 
fore no man in this life fulfils the Law of 
God, no not Fames himſelf. 

Let us now conſider the words The words of 
of Chriſt that are cited out of the Cl re 
Goſpel : He that heareth my words, mach. 9. 
and doeth them, &c. Who doth 
not clearly apprehend the mind of Chriſt in 
theſe words; for it is manifeſt that his defign 
was, to rebuke the counterfeit pretences of 
Hypocrites, and thereby to ſtir up the minds 
of his own Diſciples to the power A good Con- 
of Godlineſs, and fincerity in their ſcience, and 
profeſſion 5 which he doth in more Fab wn 
than one place, and not without "Fin, 


Cc 3 weighty 
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weighty reaſons, For, as nothing is more de- 
teſtable, ſo norhing is more ufual, than for 
falſe Hypocrites to be covered with a Vizard 
of Holineſs, who having no experimeatal know- 
ledge of the things which they profels, nor 
drawn unto God by Effetual Calling, nor 
taught by his Spirit, being ignorant of God, 
and ({trangers to the practice of Holineſs, do 
make a great (hew amongſt all men, outwardly 
pretending to that, which they are not indeed, 
bur would ſeem to be, who take little or no 
care at all, to be any way inſtramental for the 
Glory of God: But their chief endeavours are 
to encreale their gain, and fatisfhe their ambi- 
tious deſires, that they may be great in this 
World, and get applauſe and renown amoneſt 
men. Such a frame of ſpirit is in moſt Hypo- 
crites. But the great ſearcher of hearts, who 
looks into every dark corner of the Soul, and 
Giſcerns all the moſt hidden imaginations, is 
not unacquainted with their Hypocrifie, and 
there is no:hing more abominable unto him. 
Therefore our Lord, in giving Inſtructions of 
Piety to his Diſciples, ſtrictly commands, that 
ſuch as take upon them the profeflion of 
Faith in his Name, ſhould not only make 
ſhew of it in words, or account it enough to 
enclin* their Ears to his Doctrine, but alſo 
practiſe it in their Lives; and endeavour, as 
much as inthem lies, to walk ſuitable ro their 
profeſhon. By what I have ſaid ic may evi- 
cently appear, that theſe words do not exprefs 
the way how we are juſtified, but they only 
declare, what manner of men they ought Na 
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be, who are Juſtified,' and have obtained 4 
right to the Heavenly Inheritznce by Fax 
and free Grace. 


Another Argument, 


The Fooliſh Virzins were ſhut 
out of Heaven, not becauſe they- j;# 40a 
wanted Faith, but becauſe they 25" 
neglected raking On! in their Vel- 
4 Mat. *5. The ſame appears in the florh- 


ful Servant. 


Therefore : The Kingdom of Heaven is due 
to good Works, and not to Faith. 


Anſwer. 


The Conſequence muſt be de- 
nied. For this is the true conſe- 4 bad Cons 
quence thereof: "Therefore Men {<9vcnce 
are juſtly ſhat out of Heaven for 
Evil deeds and Impiety. For houſe a ſloth- 
ful and lazy Servant ought to be that our of 
the Houſe, yer it doth not therefore follow, 
that the Inheritance muſt needs be due to him 
that faichfally and diligently performs his duty. 
The Kingdom of Heaven is given to faith, not 
to duties, by way of gift, not by way of bar- 
ain, not for merits, but freely. And though 
aith in the mean while is not idle, but dili- 
gencly A it (elf in the ways of mos 
yet the poſſeffion of this great benefic ſhoul 
ot therefore be attributed unto Works ? 
Cc 4 ſuppoſe 
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ſuppoſe an adopted Son, in managing well his 
Father's Goods.thews himſelf a faithful Steward 
in his Father's Houſe z is not his F ather's In- 
heritance beſtowed upon him, of free gift, not- 
withſtanding all this care and induſtry? More- 
over that is not true, which is denied in the 
Antecedent, that the fooliſh Virgins were not 
{hat out for want of Faich. For had they had 
true Faith, they would not have wanted pro- 
viſion of Oy]. For Faith, that is lively, can- 
not be {lothful: Therefore in Scripture theſe 
Epithets are given to Faith. | 


7. Timoth. A good Conſci- 1, That it is true 
ence and Faith unfeigned. and not feigned. 


2. Jamis, Let him ask in 2. Ir is ſure and not 
Faith, not wavering. Mat. 14, WAVETINS- 
O chou of lictle Farch, where- 
fore didſi thou doubr? 
. Epheſ. 4. One God, one . 
Wah Potſe 4 . 3. One and not di- 


verſe. 
4- Habbac, The Juſt lives 4. Lively, and not 


by Faith, 
s. Mat. 15- O Woman, cead. G 
great is thy Faith, e#c. 5. Great. 


SEES 6 Fervencndax 
rard Seed. ; ; b 
AROETS CR 7. Laborious and 
_ 8. Coloſſ. 2. The confirma- — =—_ 

ion of Faith, 6 4 


. Epbeſ ; 9. Couragious and 
21 of Faith, «ing he not fearful. | 
Io, Stable and not 

unconſtant. *' 
Another 
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Another Objeftion taken out of John 5. 


They that have done good, ſhall come forth 
unto the Reſurretion of Life, and they that 
have done evil unto the Reſurrection of Dam- 
nation ; and again, Rows. 2, Every Man ſhall 
be rewarded according to his Works. 


The Argument of the Adverſaries, taken out of 
Joh. 5. Rom. 2: 


Therefore, the Salvation or DeſtruRion of 
on depend on their Works, and not Faith 
only. 


If any Man deſires to ſee this Argument in 
a Syllogiſtical rerm, he may take it thus : 


There is no Juſtification withour Works, 
where there is a reward given according to 
Works. 


The Judgment of God rewards according to 
VVorks. 


Therefore, there is no Juſtification (in the 
Judgment of God) without V Vorks. 
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Arſwer. 
As there A. noting more ſure than the 


ords of Perer, in which he af- 

AR. ww. firms, that Chriſt is appointed 

Judge of the Living and the Dead, 

ſo alſo that is a truth, which is 

Rom. 16, Aaflerted by Paul: That we muſt 

all appear before his Judgment 

Seat, who will render to every Man accord- 

ing to that, which he hath done, whether 
Good or Evil. 


Therefore you ſay, Not Faith but Works 
do juſtifie, which are the procuring cauſe ei- 
ther of Salvation or Deſtrution. Bur this is 
not the conſequence of the Words of the 
Apoſtle, nor the ſenſe of that Scripture. Bur, 
if we Reaſon according to the mind of the 
Holy Ghoſt in theſe places of Scripture, we 
muſt rather draw theſe conſequences from them. 
Seeing ſuch a Judgment is approaching, as will 
bring every one to render an account of their 
Lives, therefore no Man ſhould flatter himſelf 
with hopes, that any of his offences either in 
words or deeds will go unpunithed, but every 
Man ſhould fo frame his Life, that Faith and 
Holineſs may be jointly united together, and 
not ſeparated from one another. | 

And this is a truth, which many now a days 
have need to be admoniſhed of, not only 
Papiſts, but alſo Proteſtants, who make pro- 
feflion of the Name and Faith of Chriſt, but 
yet 


' 3 Cor. $ 
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yet. notwithſtanding , they ſo behave them- 
ſelves as if they thought an-outfide ſhew-of Re- 
ligion were ſufficient, and as if they did not 
look for Judgment to come, they are ſo void 
of care to walk worthy of that Holy profeſſion, 
giving themſelves up againſt their Conſcience 
to all uncleane(s with greedineſs, whereby they 
both greatly provoke the wrath of .,. :...;. 
God, and put themſelves in dread- ta): feverity 
ful danger of the loſs of Eternal of Jugmen: 
- Salvation. Againſt ſuch Men as run {h9id fiir os 
on into open wickedneſs, withour \P © cores 
meaſure or remorſe, we may by 
better conſtquence draw this inference. 


We muſt appear all of us before the Judg- 
ment (eat of God, where account will be 
ye of all the Actions and Practice of our 

iVes, 


Therefore, let every one that hath regard 
to his own Salvation, endeavour according to 
his power to lead a Life ſuitable to his Pro- 
feſhon, and without Hypocriſte, to join a good 
Conſcience with a good Faith. | 


For the word of Truth hath 
told us: They that have done 1 5. 
Evil, ſhall come forth unto the colcd. 3. 
Reſurre&ion of Damnation. 


But are ſuch Scriptures contrary to Juſti- 
fication by Faith, in ſuch as cogether with the 
profeſſon of faith in Chriſt, joyn the fruits of 


Obedience ; 
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Obedience; which thongh it is not perfect up- 
on all accounts, yet it is yielded in fincerity 
and uprightneſs of Heart, according to their 
weak power, and capacity > Which though 
it comes far ſhort of the compleat perfection 
of the Law, yet nevertheleſs our Juſtification is 
fall and perfe& in the fight of God : For what 

is defective in our Works, he ſup- 
As we are Plies by his own imputation, thro' 
Workers, but faith in his Son, which Faith is 
as we are jmputed to us for Righteouſneſs, 
Believers: got for our working,bur for our be- 
. lieving : for though the abominable 

Mm. 4 rebellion of wicked Men, who 

Habbac. walk not after the Spirit, but af- 
ter the fleſh, brings upon them the 
Joh. 17. Judgment of Condemnation, yet 
this continues to be a truth : The 
Juſt ſhall live by Faith. And he that be- 
lieverh in me ſhall never periſh. 

But you may ſay, The Sentence of the 
Judge remains evident and uncontroulable z 
which promiſes the Reſurre&tion of Life, 
to them that lead a Godly Life. 

I anſwer, Ir is very true, which tke Lord 
ſays, but the concluſion drawn from hence is 

very falſe. For in theſe Words 
A Fict2us Chriſt joyning the Fruit and the 
GEE Tree, Perſons and things together, 
oteahs. Rives the comfortable hope of E- 
firat, ternal Life unto his own Servants, 

who according to their power, la- 
bour diligently in the Goſpel: Not thereby 
determining what their Works deſerve, but 
ſhewing 


[ 
q 
1 
1 
; 
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ſhewing with how many, and great rewards 
he will crown their labours; who have ſuf- 
fered any thing for his Name. But thoſe Men 
contrariways arguing from the concrete to 
the abſtract, and dividing things from per- 
ſons, conclude amiſs by this Enthymema. 


They that are believers in Chriſt, exerci- 
ſing themſelves diligently in all Holineſs; 
ſhall be received into Eternal Lite. 


Therefore, Good Works are the cauſe of 
Eternal Life. 


To this I may make a brief and eahe 
Anſwer. 


Anſwer, 


I deny the conſequence : for it is a Fallacy 
( a non cauſa pro canſa) for in the antecedent the 
works of the godly are brought 
in as effeRs, bur in the concluſion A Fallacy. 
aS a cauſe: whence there is no 
found concluſion from the concrete to the 
abſtract. For it is no rational! 2rguing. becauſe 
believers living Holily receive the gift of E- 
ternal Life, therefore their deeds merit Eter- 
nal Life. Juſt as if a Man thould reaſon on 
this manner; a Wife being Obedient to her 
Husband, is admitted to be a partaker of all 
his Goods : Therefore her Obedieiice is wor- 
thy of a ſhare in all his Poſſeſhons : A Son 
being Obedient to his Father, is received = 

is 
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his Heir, therefore his Qbedience deſerves the 
Inheritance. VVarks are evidences of faith 
in Chgiſt, but noe the cauſe of Salvation. Juſt 
as a Tree, that brings forth Fruit, if ir hath 
any goodnels in it, it receives it not from the 
Fruit, but the Fruit hath all its goodne(s from 
the Tree. In like manner the works of the 
Godly, have nothing, that they can claim a 
right unto in Judgment: If they find any fa- 
vour or reward, that is not due to 
Mercy for- them, but partly to Mercy, and 
giving Lyil partly to Impuration for the fake 
_ of the Mediatour : to Mercy,which 
| pardons Evil deeds : to Imputation, 
on ways which puts a great value upon 
rea valve Bood V Vorks, though of very lictle 
vpon ſinall Worth in themſelves, and crowns 
things. them with rewards: So that all 
the praiſe belong. not to Men, but 
to God : Not to Righteouſneſs but Grace, not 
to Works, but Faith, not to Judgment, bur 
Mercy. G 
Bur you will (ay , Shall we not all come to 
Judgment ? Muſt we not all appear before- the 
The Judg- Tribunal of God? Ir is true, we 
mene of God ſhall all come: But Augaſtin tells 
w wotold ys of a twofold Judgment, one of 
pang Sor condemnation, and another of dif- 
Evane. lis. 2, Cretion, whereby the Goats ſhall 
cap. 30. be ſeparated from the Lambs, and 
The Judg- not Lambs condemned with the 
mentoteam- Goats. It is an Article of my 
Judgment of faith, that we thall all of us come 
dilcretiovw., to Judgment, but þ do hope ts 
c 
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Ele& of God will not come into the Judgment 
of Condemnation, And here we mult care- 
fully .diſtioguiſh berween the Lambs and. the 
* Goatsz between thoſe that are united to Chriſt 
by Faith, and the damned crew of Unbelie- 
vers. For though in this juſt Judgment of God, 
every one ſhall give account to God of all 
their Works. And there is no doubt but a 
reward will be given ſuitable to every man's 
Works ; but-in a far different manner to the 
one and the other. For they who ſeek for Sal- 
vatzon not by Faith, nor the Imputation of 
Chriſt's Righteouſneſs only, but by the Works 
of the Law 3 they ſhall receive a reward ac- 
cording'to the deſert of their deeds; upon 
this condition, that they ſhall live by the Sen- 
rence of the Law, if they fulfil the Law as 
they ought; but if not, what elſe muſt they. 
expect, but thar, according to the juſt Decree 
of the Law, no violation thereof ſhould be 
found fp ſmall, as not to make the ſinner liable 
to Condemnation, and juſtly ſo. For he that 
bath no power in himſelf to obtain Righteoul- 
nels, and is not willing to receive it, when it 
is offered by another, it he ſuffer the puniſh- 
ment due to his fins, let him not accuſe the 
Law of uvjuſtice, but himſelf of unbeliet. 

On the contrary, they that by fincere Faith 
are converted unto Chriſt, if they have. com- 
mitted any evil thing (for who among the ho- 
lieſt chat is) can run through his Race without 
a fall: Their fins can do them no hurt in the 
Jndyment, which are already done away and 
pardoned before the Judgment by _ and. 
.epen- 


bþ ae; 
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Repentance. And beſides this, if they did any 
thing well, and worthy of praiſe, they receive 
an everlaſting Reward; not for the merit of 
the Work, bat according to free Impurtation, 
whereby God in his Infinite Mercy fers ſuch 
2 value on the works of them that believe: in 
his Name, though they are vile and contemp- 
tible in themſelves, that he rewards them with 
the recompence of the promiſed Inherirance, 
not for any merit of theirs, but according as 
he hath promiſed ir freely in his 

The Righte- Son. Now there being a twofold 
__—- manner of Divine Judgment (as we 
> haveſhewed out of Auguſtine) one, 
The Mercy belonging to the Juſtice of condem- 
of ſeparation. nation, and another to the Mercy 
of Separation. According to this 

. diverfity of Judgment, we muſt diſtinguiſh be- 
eween thoſe that are ro be called before this 
Tribunal of the great Judge ; for all of us 
muſt be called and preſented before it ; but 
the diſtintion berween thoſe that ſhall appear 
muſt be obſerved : For though we areal! fin- 
a. emeketa | | Ber by Nature, and in the practice 
kind of Ga. Of Our Lives; yet we are not all 
"oney ſinners after - the ſame manner. 
Romans 8. There are ſome whoſe fins are al- 
' ready forgiven by Faith and the 

free Grace of God ; and there is no doubt bur 
the Mercy of Separation will del iver ſuch from 
the Judgment of Condemnation, becauſe there 
is nothing that can be juſtly alledged againſt 
them. For who ſhall lay any thing to the charge 
of God's Elect? it is God that juſtines,who pm 
that 
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that condemns? - Or, how can they-in Righte- 
ouſneſs be called ro Judgment for theſe things, 
that were pardoned by the Judge himſelf. be- 
fore they were brought under the Tryal of 
Ju dgment? For the offence being taken away, 
the offender is not liable to Judgment : Where- 
fore no Sentence of Condemnation ſhould at- 
fright thoſe that are in Chriſt Jeſus, What Law 
can hold them guilty, that are not under the 
Law, but under Grace? 

And again, there are others, that having 
paſſed their days in all manner of wickednefs 
and abominations, at their departure out of this 
Life, carry with them a guilty ſelf- condemn- 
ing Conſcience unto Judgment. Of which ſort 
of Monſters this World hath been ; 
very fruicful : Such as Epicurw, Who are It- 
Diagoras, Lucian, Sardanapalus , TR = _ 
vain-glorious Boaſters, implacable ns. — 
Perſecaters and Murderers of the tion. 
Saints 3 and ſuch like: Who, 
chough they may flatter themſelves in this Life, 
as if they were (afe and out of danger, yet they 
will find to their ſorrow, that there is a Judge 
before whom they muſt unavoidably appear, 
and give a ſtrict account of all the actions of 
their Lives. 


Therefore as touching the Judgment of the 
Evil and the Good, as I deny not that it is cer- 
cainly true, the Lord will judge the Living and 
the Dead in Righteouſneſs and Equity : So, if 
they underſtand it of the Judgment of Con- 

Dd demnation 
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demnation:s I anſwer, as the Lawyers uſe to 
ſay, The Exception limits the Rule. 

The Rule of For though this Judgment is to be 
Right. general, yet if it be taken for the 
| condemnatory Judgment, the gene- 
ral Rule is of force, excepting thoſe things that 
ſhould be excepted. But what this Exception 
is, and to whom it belongs, it appears evident 
i enough by the diſtinion of ſepa- 
jon $- ration, mentioned by Chriſt in ſe- 
Luke 23. veral* places: He that hears my 
w and believes in him that 
ſent me, ſhall not come into condemnation, 
but ſhall paſs from death to life. And again, 
where the Lord fore-telling the 

Why the day time of his coming to Judgment, 
of Judgment {2s thus; When theſe things be- 
day of Re- Bin to come to pals, look up, and 
demption. lift up your heads : And preſently 
gives the reaſon thereof ; for your 
Redemption draweth near. Wherefore did it 
pleaſe him to make mention of Redemption 
to his Diſciples without naming of Judgment ? 
Certainly it was, becauſe, as Paul (peaks, There 
is no Condemnation to them that are in Chriſt 
Jeſus, as on the contrary, there is no Redemp- 
tion to thoſe who live without the Faith of 
Chriſt, in ſlavery to this World and the Fleſh. 
And elſewhere the Lord, when he turned him- 
ſelf ro his Diſciples, and could promiſe them 
nothing that was more glorioas and magnifi- 
cent, he ſaid unto them, Ye alſo 

Luke az> {hall fit upon Thrones, judging the 
Twelve Tribes of 1/ael. I 

an 
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Paul writing to the Corinthians, ſays, The Sains 
Know ye not that the Saints ſhall _ 
jadge the World? And yer breath- 
ing forth ſomething more glorious, he exalts 
Saints above the higheſt pitch of worldly digni- 
ty adding further : Know ye not that we ſhall 
judge the Angels? If the Saints ſhall be judges, 

ow ſhould they be judged in this Court of 
Judicature, in which they have ſomething to 
do, but nothing to fear. 


—_— 


IWhether the Tudgment of God is "terrible to 
the Saints. 


x Ie yp let Caniſizs produce what he can 
. anſwer unto theſe Scriptures; for it is 
his Opinion, that all men ſhould be poſleſſed 
with fear of Judgment. Theſe are EF 
his words; Nor only Sinners, but * - — 
alſo Saints themſelves are oft-times *, deJudicis 
affrighred at the fore-choughts of cp. 3 
Jadgement. Thus the Jeſuit ſpeaks 

in his own Diale&. But let us hear what 
Scripture-proofs he brings to maintain his Af- 
ſertion. Hence, faith he, David feared, and 
with great fervency breathed forth this Peti- 
tion: Lord, enter not into Judgment with thy 
Servant. In like manner Fob feared, though 
he was innocent; What ſhall I do, faid he, 
when God ariſeth to judge, and _ 
when he viſiteth, What ſhall I © 148: 
anſwer ? For —_— from the Job 31. 


d 2 Almighty 
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Almighty was a terrour to me, and becauſe of 
his greatneſs, I could not endure. I was afraid 
of all my ſorrows, for I knew thou wouldeſt 
not hold me inn"cent, &c. 

To this Objection, I anſwer in ſhort; Who 
knows not, that, in us, and our Works, there is 
nothing whereof we ought not to be greatly a- 
fraid ? So David,and Job,and all the Saints ; the 
more they call to mind the ations and practice 
of their Lives, the more they are ſurprized 
with the fear of Divine Judgment, and repoſe 
the leſs confidence in themſelves. | 

Bur this doth not at all abate our rejoycing 
m Chriſt Jeſus ; ſo that relying upon the never 
failing Promiſe of God, and being aflured of 
the remiſhon of our (ins, we (trive againit this 

fear as much as we can. Howbeit 

Ir 15 incidevt we cannot be fo pertealy rid of 
wr np this fear, which is placed in our 

Sanus 0 . : . 

be in don!x Nature, but that it will {ometimes 
ſometimes . return and cauſe trouble to the 
concerning mo{t eminent Saints. Bur that, 
their ſpiritual hich ſometimes happens through 
graces,and to . . * , . . 
be afraid of 10firmity, is one thing, and that 
their fins, Which always becomes the Saints 
to do, is another., So David and 

Job before the retura of (piritual comfort, were 
in terrour, but, after God had reſtored unto 
them the joy of his Salvation, all fear vaniih- 
ed away. Caniſizs in ſaying, the Saints ſhould 
be poſſeſſed with the fear of Judgment, does, 
what in him lies,to root our all the aſſurance of 
Faith out of the minds of the godly, and to 
make the Promiſe of God, and our fiducial 
relyance 
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relyance on him. utterly void, and of none ef- 
fect. Does Chriſt encourage us ro lift up our 
heads for joy of the approaching Redemprion , 
and yer dares Caniſiws command us to hang 
them dowa for fear of Judgment ? 
Doth Pas! promote the Saints unto 
ſo high a 'piech of dignity, that he Galar. 4. 
places them on the Seat of Judg- pyjg., 
ment together with Chriſt. as hs 
Aſﬀſeſſours and Aſſiſt ants. And yet muſt Cant- 
fius thruſt the godly down as low as the ungod- 
ly, to render a ſtrict account of all the tranſ(- 
actions'of their Lives? The holy Spirit in the 
Souls of Believers, with fervency breaths after 
Chriſt, crying, Come Lord Jetus, 
come quickly ; ſhould Cani/izs then Apoc. 22. 
endeavour to quench thoſe holy 
delires by unbelief and dil(lruſtful fears > The 
Sacred Writings of the holy Apoltles call the 
Spirit of the Saints, a Spirit, not of bondage 
to fear, but a Spirit of Adoption, whereby we 
cry Abba Father; and yer hath Cani/tzs the 
Jeſuit the impudence to call back the Szints 
from a Spirit of Liberty, to a flavith Spirit of 
Bondage ? Is this any lociety with Jeſus ? Paul 
defires to be diſſolved and ro be wich Chrift, 
All Believers in Chriit detire the ſame, being 
afflicted in this Life. For all thar defire to 
live godly in Chriſt Jelus, (hall ſuffer Perſe- 
cution 1n this preſent evil World. Ihe Souls 
of them that were fl:in, under the Altar, are 
greatly longing for the coming of this Judg- 
ment : But, as for Ca»i/i«s, he would perſuade 
us to be afraid of this day, and not to with 
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2 Tim. 4 for it, and love it, as the Apoſtle 
_ _ \.. Pak teaches us. Fobn in the Reve- 
zppearance. {ation bids us rejoyce, becauſe the 
Marriage of the Lamb is approach- 
ing, but the Jeſuit bids us mourn. The Lamb's 
Wife cloaths her (elf in fine Linnen in token 
of her joy 3 but Cani/ins would have her cloath- 
ed in Sackcloth, 

Nevertheleſs deny not the truth of that, 
which he gathers out of Bernard, Gregory and 
Auguſtin concerning the dreadful ſeverity of 
this Judgment, than which I know that no- 
thing can be more terrible ro them, that ſeek 
Salvation by the Righteoulineſs of the Law, 
withour flying to Chriſt for refuge. 

Bur on the ather {ide,we ought not to abate 
the comfort, nor diſcourage the fiducial re- 
liance of Believers in Chriſt, who are planted 
in him by Faith. Though they acknowledge 
their own imperfections, yet they ſtrive againſt 
them, and endeavour daily, according to their 
power,to make ſome progreſs in Holineſs. And 
rherefore, as there is nothing in their good 
Works, whereof they may boaſt ; fo alſo there 
is notiing in their evil Works (being now 
forgiven) which they have cauſe to fear. Let 
us now proceed to the other Arguments of 
the Adverſaries. 


Argument. 


If there are no merits of Works, then that 
ſaying is falſe z Thou ſhalt render to every one 
according to his Works But the Conſe- 

quent 
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quent is falſe, therefore alſo the Antecedent 
The Minor hath been anſwered already by 
making a diſtinion of perſons : For there be- 
ing a twofold ſort of men, to wit, ſuch as are 
in Chriſt, and ſuch as are out of Chrſt, there 
maſt be a differentJudgment made of the one 
and the other. 


Firſt; Thoſe that are in Chriſt, being united 
unto him by Faith, the Judgment of God uſes 
to begin with them in this Life. As touching 
the Life to come, the Lord hath made this 
Promiſe concerning every Believer z He ſhall 
not come into Judgment, bur hath 
paſſed from Death to Life. John 5. 


Second]y ; Suppoſe we grant, that the Ele& 
of God ſhall be called ro Judgment, the account 
that rhey ſhall then make, will be very eafte, 
who have Chriſt for their Righteouſneſs. 
Whence it follows by neceflary conſequence, 
that this Judgment will; be to them a Judg- 
ment, not of Condemnation, but of Abſolution. 


Thirdly ; Sentences of the Law belong pro- 
perly ro them that are under the Law 3 but as 
for ſuch as are regenerate by Faith in Chriſt, 
becauſe they are not under the Law, but ander 
Grace, the Law hath no dominion over them. 


Fourthly ; Whereas it is ſaid, That 
man ſhall receive according to his works; hole 
works are either good or evil : If good, they 
are good upon the account of Faith only, (for 
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what is not of Faith is-fin) and (o they are 
beyond all danger : Bur if evil, either they are 
forgiven, or not forgiven. If they are forgiven 
through Faith and Repentance, they are not 
called to: Judgment : If nor forgiven, it is, be- 
cauſe they want Faith, and ſo they are the 
works of the Unregenerare. Whence it follows, 
that this Judgment of Condemnation doth not 
at all belony to them that are regenerate by 
Faith, but chem that are unregenerate. 


Another Objettion. 


Of the wee Tharplace in Mat. 22. concerning 
"gamer the wedding garment is objected. 
The King entring into the Marriage Fealt, ſaw 
2 man not having on the wedding garment, &c. 
I wonder what thoſe Papitts can find in this 
place of Scripture to cover the (hame of their 
own nakedneſs, when there is nothing, that 
leſs advantages their cauſe, or weakens it more. 
The wedding garment, ſay they, fignifies Cha- 
rity, from whence they form this Argument. 


They that have on the wedding garment, 
are admitted to the Marriage Feaſt. 


Charity only is the wedding garment ; 


Therefore, they that are adorned with Cha- 
my, are admitted to the heavenly Marriage 


Ar 
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An Explication of the Parable of the 
Wedding Garment. 


Anſw. HE Minor muſt be denied : 
Though works of Charity are 

of no ſmall advantage, to adorn and beautifie 
faith in the exerciſe of Civil:y and Moralicy 3 
yet a Garment ſuitable to the Heavenly Mar- 
riage-feaſt, cannot be made of ſuch Cloth z bur 
of other Materials. What that is, 
whereof this Garment muſt be Rom: 13. 
made, Paul the Apoſtle teaches us, -... 
Put on the Lord Jeſus Chriſt. And 7 
again, whoſever of you are Baptized, ye have 
put on «© hriſt. Becauſe we put not on him 
by Charity, but by Faith only; Therefore 
faith is the Garment, made white with the 
Blood of che Lamb, which Cloaths 
us for this Marriage-feaſt, not Apcc. 7. 
Charity, nor the filthy ragged ap- 
parel of our Works. Which that it may ap- 
pear the more evident, let us diligently con- 
{der both the Parable and the ſ1gnification 
thereof. 

Firſt, He that compares our Tie Parable 
great happineſs in Chriſt to a Mar- «- _ 
riage-fealt, How could he more Ming. 
ſignificantly fer forth that, which Garwenr 
1s the moſt joyful of all things > conſidered 
For wht is more joyful, or ſuir- a_ AD 
able to Mirth than g Marriage-feaſt? 
| Where 
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Where all things reſound with Joy, and Dan- 
cing, where there is no ſign of Sorrow, where 

no Lamentation is heard, no Tear 
Iſa. 25 is ſeen, yea all Tears are wiped a- 

way from the Eyes. Unhappy is 
he, that partakes not of the great felicity, and 
unſpeakable Joy of this bleſſed Marriage-feaſt. 
He that unworthily diſhonours it, deſerves to 
be abhorred, and he that difgraces it with 
Sackcloth and Aſhes, or any other Garment, 
and comes to it without the wedding-garment, 
is not worthy to enjoy fo great a bletledneſs. 


Now conſider, be{ides the joyfulneſs of the 
time, the greatneſs of the benefit ; both* 


which are Infinite and Eternal. For 

The Mar- as there is no firmer, nor nearer 
riageof the Bond amongſt Men, than that of 
hd obs Marriage : So nothing is more Di- 
Eride. vine, nothing is more Glorious, 
than that Bond, whereby the Mi- 

ſerable, and Mortal Daughter of Adam is joy- 
ned unto the Immortal Son of God, the frail 
Church to the Heavenly Bridegroom, that they 
both become one fleſh, and have God to be 
one Father to them both, and have the ſame 
Family, the ſame Houſe, the ſame 

The Guefts fociery of Life, and the ſame 
of the Mar= poſſeſhon of all Goods. Which 
riage, thing is ſo exceedingly wonder- 
ful, that it ſurpaſſes all human 
underſtanding. Juſt as if a great King, be- 
ing deſirous ro ſhew forth the Riches of his 
munificence ſhould invite Beggars, and the 
Blind, and the Cripple, and every one that 
Was 
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was leaſt worthy , and entertain 
them with a Feaſt, and enrich them The Gueſts 
with abundance of his beſt gifts z "he Mar- 
Is it poſſible, that any Man a- **5* © 
mong them durſt imagine, that 
this was due to his own Vertues, or Me- 
rits ? 

It remains that we ſhould view the Gueſts 
themſelves, and alſo the garments of the gueſts, 
whom he invites to this Mar- | 
riage banquet, and not only in- Luk. 14. 
vites, but compels them to come 
in. Call the Poor, faith he, and the Lame, 
and the Blind, and compel them to come in, 
that my Houſe may be filled? 

Who are theſe Poor, and Blind, Who are the 
and Feeble, and Naked, but fuch Fd. and 
as have no proviſion of their own (42+ are ja 
Works? Who have nothing in vited to che 
themſelves, whereof to Glory, but Marriage. 
only in the Lord.- Such as were 

the Publicans of Old , and Sinners of the 
Gentiles, and Pagans, concerning whom Pax! 
Diſcourſes in words of great weight. 

The Gentiles that followed not after Righ- 
teouſneſs, laid hold on Righteouſneſs, that is, 
the Righteouſneſs that is of Faith. But con- 
traryways, Jſrae! that followed after the Righ- 
teouſneſs of the Law, attained not 
thereunto : Wherefore ? Becauſe Rom. 9. 
they ſought it not by Faith, but as it 
were by the Works of the Law. How 
great ſtupidity then and abominable impudence 
is this in vain glorious Men, who being by 


Nature 
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Nature wretched, and Blind, and Naked, and 
moſt miſerable Beggars, notwithſtanding all 
this, are exalted to the higheſt 
Againſt the dignity of union with God , and 
- that not for any merit of their 
Works. own, but the free donation of 
Chriſt, that yet they neither ac- 
knowledge their own nakednelſs, nor reſtifie 
their thankfulneſs to God. for the Riches of 
his Grace, but think themſelves abundantly 
beaurified with cheir own ornaments, and ſuth- 
ciently furniſhed with merits to atrain unto 
Righteouſneſs : But what a Righteouſneſs is 
this of theirs? If ic be the Righteouſneſs of 
Works? Who then are thoſe poor and needy, 
that are admitted to the Marriage ? They that 
are adorned with the beauty and glory of 
Merits, and abound with Riches of good 
Works, How can we account ſuch to be poor, 
and blind. and lame? And if they are ſaid to 
be compelled ro come in, where 1s the free 
will of the Triden'ines? Or its co-operation ? 
Bu: on the contrary if by the poor here be 
underfiood ſuch as have no good works that 
can commend them, nor any help of free will, 
that are decked with no ornaments. but are 
admitted, or rather drawn to the Marriage- 
I ITE 6 teaſt by the grace of Chriſt only, 
+ Wed How then can Charity abounding 
tay with the works of the Law, be truly 
_ called the Wedding-garment ? 
Howbelt, I know there are ſome great Di- 
vines, that rather approve of this interpreta- 
tion, that the wedding-garment here _—_— 
ne 
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ned ſhould fignifie Charity. But when I con- 
fider exactly the circumſtances of the Parable, 
if without offending thoſe, that have berrer 
Judgments, I may treely profeſs, what is my 
Opinion, I do rather ſuppoſe, that our Lord's 
deſign was, to fignifie the ſame , 
that Pau! the Apoſile exprefſly Philip. 3. 
ſpeaks of himſelf, chat I may be 
found in him, not having my own Righte- 
ouſneſs, which is of the Law, but that which 
is through the faith of Chriſt ; the Righte- 
ouſneſs, which is of God by faich. And if 
we are not blind, we all ſee evident proof 
of the ſame, not only by words. bur by the 
example of the 1/raclites. Wherefore if none 
are entertained in this Marriage-fteaſt, bur 
they thart- have on the wedding-garment, and 
if rae! that followed after Righteouſneſs is 
ſaid to be rejected upon no other account, 
but becauſe they ſought it by works, and not 
by faiths can ic be doubted, that this Nup- 
tial ornament conſiſts not in works, but in 
the faith of Chriſt > I know, there are many 
kinds of garments, as alſo there 
are many differences of things, Agrecabie- 
of Men, and of places : Burt all mg 
. a C Vv y 
things agree not with all places, where o5- 


nor with all Kingdoms. (erved, ac- 
cording to 
the circumſtances of places, times, and things. 


One thing is ſuitable to a Court of Juſtice, 
another thing to a banquet. Judges ficting on 
the Bench, and Gueſts at a Marriage feaſt, do 
not only differ in the frame of their partes 

c 
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but alſo in their outward Garb. A fuitable- 
neſs of things, places and times, ſhould be obs» 
The King- ſerved. The Law hath its own 
dom of the Kingdom, and Chriſt alſo hath his z 
Law, and the and both have their own Inhabi- 
Kingdom of "rants ; As the Kingdom of the Law 
the Golpel receives none but the righteous; ſo 
The diffe- the Kingdom of Chriſt rejects 
rence be= none, though they be wicked, if 
nmeget ; MW they are brought ro Repentance by 
Goſpel. believing- And though both King- 
doms belong to God, and are un- 
der his dominion, y=: the manner of admini- 
ſtration of both Kingdoms is not the ſame : 
For in the dominion of the Law God was plea- 
ſed ro manifeſt his Righteouſneſs; but the 
Kingdom of Chriſt is the gift of Grace and 
Mercy : And as by the free gift of God it is 
offered to all that believe, ſo it receives none 
bur ſuch, 2s are glad, freely and Ty to 
embrace the Grace offered. And for the ſame 
reaſon chiefly, this Kingdom of Chriſt is by a 
very fit ſimilitude compared to a Marriage 
Feaſt and a wedding garment: And not with- 
outcauſe; for it in a Marriage Feaſt all things 
abound with mirth and joy, how much more 
ſhould we rejoyce, and be glad in Chriſt, by 
whoſe procurement we obtain the manifold 

riches of Everlaſting Salvation and Glory ? 
. Therefore what remains, but that we ſhould 
with thankful hearts gladly receive theſe great 
What the ÞEnefits, of our dear Saviour ; and 
wedd:nggar- Eſpecially becauſe by the meceny 

mear fignfies garment, in this place, nothing el 

Can 
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can be underſtood. For as a wedding gar- 
ment. is a token of the joyfulneſs of the mind 
at the Marria be Feels -» A this _ 
ing garment 15 {1g with what joy 

ladneſs, with what holy reverence and thank- 
Lines, the Gueſts of this Banquet will enjoy 
the heavenly benefits. Whereunto the Apoſtle 
exhorrts more than once with ſo much vehe- 
mency, that we ſhould not be over-ſollicitous 
for any thing, but always rejoyce in the Lord, 
and glory in nothing, but in the Croſs of eur 
Lord Jeſus Chriſt, praiſing God in our hearts, 
2s it is expreſſed in that ſacred Hymn ; Nor 
unto us, Lord, not unto us, but unto thy Name 
give glory. But how do thoſe ſaperſtitious Pa- 
piſts lory in the Lord, who truſt to their own 
Works, whoſe rugged and burdenſom Religion 
conſiſts wholly in Watchings, Vows, Ordi- 
nances of Men, ſleeping on the ground, and 
ſack like hardſhips, and an affeed auſterity of 
life. Burt let us proceed to the Arguments that 
remain. 


Another Argument. 


There are alſo many other Scriptures, which 
they have wreſted abominably for the defence 
of their Opinion about Inherent Righceouſne(s: 
As for example, where the Lord 
{ays, That he came not to deſtroy Matthew 5. 
the Law, but to fulfil it: Hence 
they infer, that all that would be ſaved, muſt 
of neceſſity keep the Law. That I may anſwer 
this ObjeRion, I acknowledge that faying = 

the 


416 UJf Free Jaſtification by Chriſt. 
the Lord to be very ttue, and I know what he 
profeſſed in words, he performed in the pra- 
&ice of his Life : For he came not 
The ſenſe of tq deſtroy the Law, but perfealy 
enarSeriprures to fulfil it, and that not ſo much 
aeftroy te upon his own account, as upon 
Lew, but to ours. But it is not therefore a 
fulfil it. right conſequence, which they draw 
from an il! formed Argument. 


Argument. 


Chriſt came not to deſtroy the Law, but 
co fultl it. 


Therefore there is no Salvation to any, but 
thoſe that perform the Law. 


This is a falſe conſequence 3 for there is 
more in the concluſion, than in the antecedent : 
For this ſhould have been the concluſion, 
Therefore ſhould we diligently endeavour to 
fulfil the Law, according to his Example, eſpe- 
cially in thoſe things that belong ro us 3 for we 
are not ſubject to rhe ſame Ceremonies of the 
Law, that he was: As when he was circum- 
Ciſed, and wear to the Feaſt at Jeruſalem thrice 
a year, abſtained from things that were cere- 
monially unclean, and from things ſtrangled, 
and blood, and celebra-ted the Paſſover ac- 
cording to the Law ; and many things of that 
kind, whereunto we are not now obliged, 

But, though ic be very true, that he came 
to fulfil che Law 3 yet we are not mo wr 
ige 
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liged to the fulfilling of the Law, as a thing 
neceſſary to our Salvation. For the Office of 
Chriſt is diſtinguiſhed by a twofold end : For 
he was ſent by. his Father partly for this pur- 
poſe, that in our ſtead he might yield perfect 
Obedience unto the Law, to which impoſhbi- 
lity we our ſelves had a woful Obligation, and 
that he might ſtir us up unto Ver- 
tue by his own Example; but the SN 
Office of the Mediatour confiſts ©1in the 
chiefly in this z That he hach de- Mediatour. 
livered us from the dreadful Curſe 

of the Law, and by his Death” made full fatiſ- 
facticn to Divine Juſtice for all our Debts, 
and tranſlated us from our bondage and (la- 
very into a bleſled (late of liberty: Which 
makes us now to rejoyce in the 

hope of the glory of God. There- The Errour 
fore it is {caſonable here to give CO 
notice, that they who upon tis. fr theirkaw.. 
account take Chriſt for a Liw- * giver. © ; 
giver, as if he had been fſeft by 

God for no other cauſe bur to make new 
Laws in the World, are in a great Errour : 
For though he made a ſound and right Inter- 
precation of his Countrey Laws,which were 
commanded by God, and given by the Mi- 
niſtry of +2ofes, yer he was not (ent principally 
for this purpoſe, to make new or old Laws, 
but rather to bring help to thoſe = 
that were under the Curſe of the ©" xy 
Law , and thereby in peril of -y, gem, 
damnation. ' deemer. 
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Another Argument. 


Unleſs Chriſt had kept the Law, he had 
neither ſaved himſelf, nor others. 
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| Therefore we cannot be faved, unleſs we 
No the things that are commanded in the 
W. 


Anſwer. 


Chriſt is one []nder this ſimilitude there lies 
_ 4 | hid a great diſparity : For there is 
we that are Do ſmall diſproportion between us 
in Chriſt avo- and Chriſt. If he had failed in any 
ther way. thing commanded by the Law, 

there was no other Redeemer, that 
could have interpoſed for him. The ſame may 
be ſaid of the Angels if they had finned : But 
if we through infirmity go aſtray, the blood of 
our Lord Jefus Chriſt is in readineſs for our 
Redemption, to raiſe us up when we are 
fallen, ro procure the pardon of our offences, 


and to reſtore us untoa blefled ſtare. 
Ar gument. 


uy Vega, Unleſs a man be born of Water 
- : mY and the holy Spirit, he cannot en- 
; ter into the Kinedom of God, 


Fohn 3, Unleſs ye eat the fleſh of the Son of 
God, and drink his blood, ye ſhall have no life 
12 you, John 6. 


Therefore 


f 
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Therefore Faich only is not ſufficient for Sal- 


Pation. 
Anſwer, 


Verily there is no otter Weapon pur into 
our hands, that we can retort with greater ad- 
vantage upon the Enemy, than this very Argu- 
ment : For the Myſtical figaification of both 
thefe Sacraments, Bapriſm, and the Lord's Sup- 
per, is nothing elfe but Faich in Chriſt Jeſus: 
for asBaptiſm is called a5acrament ofFaith,and 
therefore is ſometimes by Augu/tin put for 
Faith ; ſo thoſe that are well inftruted in the 
knowledge of Chriſt, underſtand, thar ro ear 
the fleth of Chriſt, is the fame wirh believi 
in him. If we rightly confider the natnre 0 
this Sacramenr, there cannor be a more evident 
demonſtration that we are juſtified by no orher 
thing. but Faith only. For by what Argument 
could it be more marifeſtly fet before our Eyes, 
how great benefit redounds to us from the 
ſhedding of the blood of Chriſt, than by ths 
Inſtitution of the Sacrament! Bread and Wine, 
for a memorial! of his Body and Blood z Or by 
what other thing could he more effectually re- 
preſent unto our Faith the powerful efficacy of 
his DeFh, than by the Inſtitation of this Sa- 
crament ? 

Firſt ; Pious Reader, call co mind, and confi- 
der with your ſelf this miſerable and morcal 
Nature; which how void and deſticurte it is of 
all chings, and how empty of Divine Grace, 
and laden wich iniquiries, you cannot be igno- 
rant. Thong who in thy ſelf art a wretched and 

Ee 2 deſtroyed 
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deſtroyed man, comeſt tothe Banquet, where 
thou art commanded to take the Sacramental 
Bread and Cup in the name of him that was 
Ain for thee, and then thou art bid, Eat ; for 
otherwiſe to what purpoſe thould you hold the 
Bread in your hands when it is broken, and 
' reached forth unto you, unleſs it be 
The glorious ceived inwardly for digeſtion. 

reſemblance , - 

Merween the Eat, ſaith he, and drink ye all of 
Bread of the it; for this is my Body, and this is 
Sacrament, my Blood, that was ſhed for you, 
= —onoqannr What was his defign in exprefling 
: himſelf thus, but tro make us un- 
derſtand, that his Death would be like a great 
Supper to his whole Church, in which, ſinners, 
that in themſelves were wretched and miſe- 
rable, and empty and hunger-bitten, might be 
refreſhed with an everlaſting Feaſt of far things, 
according as the Lord had long 
Iſa. 25, fince promiſed by the Prophet 
Iſfaiab. For as this mortal Life can» 
not continue without daily nouriſhment ; (0 
neither hope of Eternal Life, nor any other 
Grace can endure,+ unlefs ir be ſupported by 
Faith in the Lamb of God, and 
John 6. thereby receive ſpiritual nouriſh- 
menr. And therefore uniels ye 
eat, ſaith he, the fleſh of the Son of Man, &c. 
Whence it is evident, that there is no Jutiifi- 
cation for milerable finners, but that which 
conſifts in Chriſt only, who was ſlain for us. 
Yea there 15 no Juſljhcation in him neither but 
by Faith, which receives inwardly, and digeſts 
this Bread that came down from Heaven 3 
according 
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according as we are taught in the Goſpe). He 
that believes in me hath Life eternal ; chat be- 


' lieving, ye may have life through John 6. 


his name. Unleſs ye believe that 

T am he, &c. Thy Faith hath made John 2. 38. 
thee whole. Wherefore,there can 1,ke 8. 

be no fſurer demonſtration that 

Faith only juſtifies, than is held forth in theſe 
very words of the Sacrament, whereby the 
fleſh and blood of Chritt is repreſented in thar 
holy Banquet under the {:mil:rude of Bread and 


Wine. 
Another Argument. 


Unleſs your Righteouſneſs ex- Matth. 4. 
ceed the Righteouſneſs of the 
Scribes and Phariſees, ye cannot enter into the 
Kingdom of Heaven. 


Therefore, not Fairh only, but alſo Works 
of Righteouſneſs exalt us to the Kingdom cf 


Heaven. 
I an{wer. 


By theſe words the Lord gives us ferious 
Inſtrution, what manner of lives they ought 
to live, that are juſtihned : But he doth not 
thereby ſignifie, what is the proper cauſe of 
Juſtification 3 one Judgment thould be made of 
the cauſes of things, . and another of their «f- 
{e&ts. If you enquire for the caule of Juſtifica- 
tion, the Lord hath reſolved that doube; Thy 
Faith hath ſaved thee. This is Life 
eternal,that they ſhould knoy thee, 

Ee 3 the 


John 17. 
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the only trane God, and Jeſus Chrit whom 
thou haſt ſent. In like manner Pa«/expreſled 
himſelf : If thou confeſs the Lord 
Romans 9. Jeſus with thy mouth, and believe 
with thy heart, that God raiſed him from the 
dead, thou ſhalt be ſaved. But if you enquire, 
what manner of lives they ought to live, that 
make fincere profeflion of the Faith of Chriſt, 
we are taught in this place, and many other 
ſayings of Scripture, that they ought to differ 
much from the lives of the Scribes and Pha- 
riſces; to wit, that they who are created in 
Chriſt Je(us, ſhould behave themſelves without 
a Phariſaical Vizard of external Holineſs, or a 
proud conceitednels of their own Righteouſ- 
nels; but thar they ſhould be adorned and 
beauitfed with fincerity and uprightneſs of 
min, and perlevere in the practice of good 
Woris, which God hath prepared, that we 
ſhouid walk in them; he (aid not,that we (bould 
be juſtified by them, but that being juſtified by 
tis Grace, we thould walk in them, bringing 
{forth fruits worthy of our Vocation. 


Another Argument. 


| Every Tree that bears not good fruit (hall 
be cut down, and caſt into the fire, Lake 3. 


Therefore, Faich only is not ſufficient to 
Salvation without Repentance. 


I acknowledge the Divine Authoriey of that 
Prophecy,which is true, as it is generally known 
ro 
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to all that have heard of the Goſpel : For 
who would endure an Unfruitful Tree, that 
cumbers the ground, and beares either no Fruit 
ac all, or ſuch as is hurtful co the Husband- 
man ? Bur ſuppoſe it brings forth good Fruit, 
and beautiful ro look upon, I would ask them, 
whether the abundance of Fruit be the cauſe, 
or whether it is not rather the demonſtration 
of the Tree's Fruitfulneſs ; and whether the 
Fruits do not rather receive their growth from 
the Root, whence they come 2 Therefore, 
if Repentance is reckoned amongſt Fruits, it 
doth not make the Man, in whom it receives 
its firſt beginning, perfect and good, but only 
evidences what manner of Man he 1s now, 
and hath formerly been. For unleſs a wicked 
Life had gone before, no Repen- 
tance hos followed _ | ag jon 
over, Repentance cou oO no 
good, unleſs Faith be joyned there- — 
with, by which a broken hearted burevidences 
Sinner may ger acceſs ty the whathes. 
Throne of Grace. Bur you may 
ſay, Are not grief and remorſe for Evil deeds, 
and reſolutions to the contrary, things very 
acceptable to God, and are not only conduci- 
ble to the amendment of former miſcarriages, 
but alſo a great cauſe of future Reforma- 
tion ? 

I Anſwer, The ſorrow of an af- 
fliced Conſcience, which we call 4... 
Repentance, is a lovely effect, but rial of Re- 
itproceeds from an Evil cauſe : yet pentance. 


I deny not, that ic is 2 very Cx- 
Ee 4 celleat 
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cellent thing, and never roo late, but always 
acceptable ro God if fo be it is accompanied 
wich Faith in Chriſt. Neither do I deny 
that by means thereof Men are deterred from 
their cuſtomary Evil courſes, and ſtirred up 
to the exerciſe of Vertue. Which though 
we grant to be true, what doth all this avail 
towards the juitifyingof a {inner from thoſe Sins, 
that he hath formerly committed ? 


If a Man hath cranſgrefſed the Laws of the 
Commonwealth, and being arraigned before a 
Judge is forced to give account of all the aRi- 
ons of his Life; will it be enough for him 
to ſay, I was in an errour, or I repent of my 
fault > Will fear of judgment, or ſhame, ſer 
a Man free from the condemnation due to fin, 
unleſs the Righteouſneſs of a bleeding Saviour, 
apprehended by faith, do interpoſe, and ward 

off rhe {troke of Divine vengeance 
Reb, 9. from the guilty Sinner > Without 

ſhedding of Blood, ſaith the Apo- 
file, there is no remiſſion. 


Now then, if neicher Holineſs of Life, nor 
Prayers, nor Tears; nor tlie Blood of all the 
Saints can avail any rhing towards the mitiga- 
tion of the bitternets of this Judgment, and 
the only remedy be the death of the only be- 
gotten Son of God, what will your Repen- 
tance do in this cale > Indeed, I acknow- 
ledge that the Scripture attributes much to 
Repentance , and there are glorious promiſes 
annexed thereunto ; but ewo things muſt be con- 

{idered 
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ſidered here. Firſt, Of how large 
an extent the Promiſes are, and Ho far the 

romiles 

next, to whom they do belong * ;,..ch and w 
for there are ſome rewards given whom they 
in this Life, and others that are belong. 
reſerved for Life Eternal. Verily 
Eternal Life, which is the benefit of Redemp- 
tion, AS it could not be purchaſed by any works 
of ours, ſo likewite it is not promiſed as the 
reward of Repertance or if in any Scripture it 
ſeems to be ſo promited, it is not fimply upon 
the account 0t Repentance, bur for another 
cauſe z To wit, the faith of the worker, and 
not the work it ſelf. 

Therefore theſe things ſhould be put each 
of them in their own places, and comprehended 
within their own bounds. That it may be 
underitood aright, what Faith does, and what 


Repentance, and what efficacy is in both, and 


how they are odiitinguithed from one another, 
and alſo how they being joyned rogether do 
contribute mutual afſi{tance ro one - 

another in the Juſtification of the 

Ungodly, For though we deny What Faith 
not chat both are very pleaſing ro 5 on 

. | , } KY iat Repen- 
God, yet the cne is acceptable to ;,nce. 

him one way, and the other ano- 

ther way. For faith is accept- 

able through Chriſt, but Repenrance only up- 
on the account of Faith. And it is alfoa cer- 
tain truth, that, though by faith cnly, as the 
procuring caute, we obtain Juſtification in the 
fight of God: Yet this very faith doth nor 
put forth its power of Juſtify:og upon any, bur 
penitent and broken-hearted Sinners, and there- 


fore 
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fore in the Goſpel we are ſo often invited to 
Repentance. Not that it is not true faith only, 
which juſtifies without Repentance ; but be- 
cauſe faith, if it be true, juſtifies no others, 
but them that have turned from their Sins in 
faacerity, and are converted unto God by Re- 
pentance. For ſuch as have no trouble of 
Conſcience, nor ſorrow for Sin, but run on 
obſtinately againſt their Conſcience, and con- 
tinue in their Evil courſes, it is a vain thing 
for them to hope for Juſtification by Faith, 
whereof they falſely boaſt, for all ſuch ſtout- 
hearted Sinners are far from Righteouſneſs. 
None need the Phyſician, but they that are 
Sick, neither doth Chriſt invite any ro come 
unto him, bur ſuch as are heavy laden : Come 
unto me, faich he, all ye that labour and are 
heavy laden, and I will give you reſt. But 
what is coming to Chriſt, but believing in 
him according to the ſaying of Axg»ſtin ? 


Therefore, as Chriſt rejects none, that come 
unto him, that is, ſuch as return to him by be- 
lieving, but revives and juſtifies them; ſo faich 
in Chriſt, in which only our Salvation conlifts, 

is no where of a ſaving efficacy, 
Avex?. 4 but only in thoſe whom it finds 
corr-2t, 4 burdened and afflicted. 


gratis, Cap. T. : | WS 
To come to Chriſt, is to believe in him, for he himſelf 
fays, No Man cometh to me, unleſs 1: be given him of 


my Father, 


Another 


is 
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Another Objeftion, 


If Faith only were ſufficient 
to Juſtifcution, it would follow 44144. Vge, 
that good Works are not ne- 4 54 " 
cellary. 


But the Conſequent is falſe. 


And,* Therefore the Antecedent alſo is 
falſe, That Faith ony is ſufficient. 


Vega confirms the Minor with this Argu- 
ment: Unleſs good Works had been ne- 
ceſlary in all reipe&s, Paul had not fo care- 
folly given Inſtructions about Verrue, and re- 
baked Vice, and {ſo mightily commended good 
Manners, and Integrity of Life ; but we thall 
afterwards enquire into the Afinor. 


I come now to the Argument: And, 


Firt, I deny the Major; for this is not a - 
neceflary Conſtquence. 


Salvation 1s obtained by Faith in Chriſt 
only. 


Therefore, good Works are not neceſlary. 


The neceflity of Vertue, and honeſt diſci- 
plne is, and always hath been, very great in 
all reſpz&ts boch private and publick; yet 


this 
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this neceſſity doth not at all detra&t from the 
peculiar dignity of Faith, that it thould not 
be the only cauſe of Jaitifcarionz as on the 
other fide, the Juſtifacarion of Faith doth nor 
take away the neceffiry. nor leflen the care of 
a Godly Life. Therefore both Faith in Chriſt, 
and the pratice of Holineſs are neceflary x 
the one, to juſtifie Sinners in the ſight of God, 
and the other to exerciſe them thac are juſti- 
fied in this World. 2 
Therefore, There is need of a diſtintion in 
this cale : for according to Philoſophy, a 
thirig is ſaid to be necefſary two manner of 
ways. 


Firſt, Abſolutely and ſimply , 

- bona when one thing 1s ſo neceſſary to 

;. A»l,re, another, that it cannot be done or 
conſiſt withour it. 


Secondly, In reſp=& of Conſe- 
2. In reſpet quence, when a thing is of ſuch a 
of Conic-= Nature, that as ſoon as it begins 
U<NCEC, . . 
b to be, other things alſo are joy- 
trio ned with it. or at leaſt ſoon follow 
good Works after, and thus good works in per- 
are necefizry fons jultitied, are neceflary to Sal- 
t9 5292/19. yation, not fimply, but in regard 

of Conſequence. 


By what I have faid, any Reader that is 
not void of Senſe, may eatily difcern, that 
we ſeek not to baniſh good Works out of the 


World , that they ſhould not be ncellary. 
ut 


/ 


Of Free \Faſtification by Chriſt. 429 
-but we only remove them from being a cauſe 
of :Juſtifying : That ſo both Faith and Works 
may:be put each of them in their own place, 
and contained within their own bounds. For 
Paul did not in vain, nor without 

great neceſſity exhort with much p,,; was a 
vehemency to the Godly practice Z*alous Ex- 
of a Chriſtian. Life. For what is Þ9rter to a 
more glorious in it ſelf, or more F{9!y Lite. 
worthy of the profeſſion of Chri- 

ſtianity, or fitter to adorn the Doctrine 
of the Goſpel, than that thoſe, who are 
called by the Name of Chriſt, ſhould re- 
ſemble him exactly in their manners, and 
the practice of their lives: And as they 
profels themſelves to be Citizens of the Hea- 
venly Kingdom, they thould according to 
their power endeavour to lead a Life like 
Heaven, upon Earth? On the contrary whar 
is more abominable or odious, than it thoſe, 
who bave been engaged by ſo many bene- 
fits, exalted to fo great dignity, and are 
joyned to him into ſo near an union by fo 
many Covenants and Obligations, if yet they 
. do not follow his Foot-ſteps, nor imitate him 
in the ptactice of their lives? 

Therefore in this we and they agree, 
that Works of Piety are very necellary ; 
but we muſt conſider, wherein this neceſſity 
lies : For they are effects which of neceſſ- 
ty depend upon their cauſe, from whence 
they proceed , but the cauſe hath no depen- 
dance . upon them by any necefhity. 


By 
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By the like Confequence, we call many 
things neceffary in common Offices of Civility 
and Humanity ; as when Kindneſles are recei- 
ved, what is more neceflary, and according 
to Juſtice, than a thankful remembrance of a 
Favour received, and a readineſs of Mind, to 
give evidence of thankfulneſs, not only in 
Words, but alſo by repaying Kindnefs with 

Kindneſs, if there be Opporcaniry ? 

Necei'y Which thankfalneſs was neverthe- 
quence. "  lefs no caufe of the Kindnefs that 
was done. Let us here compare 

other kinds of Ofices : Who knows not, that a 
Son and Heir ouzhr of neceflity ro be dutifal 
to his Father > But again, who can be igno- 
rant, that this is no cauſe in him, why he 
ſhould receive the Inhericance? The ſame 2l. 
ſo may be obferved in Marriage, where the 
Wife being tyed to her own Husband, of ne» 
ceſliry owes Subje&tion to him, which never- 
theleſs ſhe ſhews co him, nor fo much for any 
Law of necefhry that excorts it, as of her own 
accord, and wi:lingly, being provoked by a 
Principle of Love ; moreover when ſhe ſhews 
him the greateſt Subjection, this neceſſity is no 
cauſe of the Marriage- bond : Juſt ſo it is in the 
performance of Godly Works. which Pas! 
commands us to maintain for ne- 

Tit. 2 ceſlary uſes, not that neceffity of 
Works is any cauſe of Juſtification, 

but becauſe it cannot otherways be, but that 
where true Faich is, there of neceffity good 
Works are required, and yet they are not fo 
much required, as they are a neceſſary Conſe- 
quence 


UMI 
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quence; for who was ever endued with the 
true Knowledge of Chriſt the Son of God, or 
had the ſecret breathings of his Spirit, or had 
2 lively ſenſe of his unſearchable Power, and 
the unſpeakable Glory of his Majeſty, but is 
drawn after him with the Cords of Love, and 
cleaves unto him with all his Heart, ſerting 
light by all the Vanities of this World? More- 
over who hath a true ſavour of Chriſt, but he 
diſpiſes the World, and all the things of the 
World, as the dirt under his Feet > So that 
now there is no need of any Law to exact 
Works of Righteouſneſs of him, who is truly 
planted in Chriſt, becauſe he is a Law to bim- 
ſelf, and does more of his own accord, than 
can be commanded by any Compulſton. 


An Argument of the Feſuntes, 


The Word C only} is not found in the Ho- 
y _—— therefore Faith oz/y doth not ja- 
ifie. 


Though it is not true, that this excluſive 
Word is no where found in the Holy Scrip- 
tures, yet ſuppoſe we ſhould grant ic t> be 
true, what would be the Conſequence? Verit- 
ly thoſe things that follow from a neceſlary 
Conſequence, though they are not expreſied, 
yet they are implied. And therefore, ye al- 
fo your ſelves admit many Woras into your 
Confeflion of Faich, of which the Scripture 
makes no mention ? But let us proceed, you 


Gy this Excluſive Word is not found in ho" 
nica 


| 


$ 
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nical Scripture, I confels it is not, in ſo many 
Letters and Syllables. Bur ſeeing we meer 
with ſo many other things in 1acred Writings, 
that excludeall tneſe Acceſſory Works ( which 
ye intrude ) from having a ihare with Faith 

in ju'tifying a Sinner, what hurt is 


Rom. 3: it to ſound Doctrine, if the Word 
| [ only ] is not expreſſed; when you 
Idid- read ſuch Scriptures as theſe ; be- 


ing juſtified freely by his Grace, 
Rom. 3. By the Works of the Law no Fleſh 
ſhall be juſtified. The Righteouſneſs of God is 
manifeſted without the Law, Rom. 3. a Man is 
not juſtified by the Works of the Law, but by 
the Faith of Chriſt, Gal. 3. Not of 


Gal. 3. Works, Rom. 11, Without Works, 
Rom. 1!- Rom. 4- Not of Works, Tit. 3. Not 
ai of Works, Eph. 2. Not according to 
"ns Works, 2 Tim.1. Without Works, 
Rom. 9: Rom. g. What is the Signification 


of ſuch Expreffions, but that, all 
Works being excluded, it ſhould be under- 
ſtood that Faith only is the procuring cauſe of 
Juſtificationz for what elſe is Faith without 
Works, and without the Law, bur Faith on- 
ly > Therefore by the neceſſary Law of Con- 
ſequence, we may argue thus, we are ju{tift- 
ed oy Faith, and are not juſtihed by any other 
thing inherent in us, according to the Scrip- 
tures: Therefore we are juſtihed by Faith 
only. Or we may Confute the Adverſaries 
with this Argument. 


Argu- 


Ar gument, 
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That from which all other things are exclu- 


ded, muſt of neceffity remain alone. 


The Scripture excludes all other things in 


Man from Faith : 


Therefore of Neceſlity it is Faith only that 


juſtifies. 


But whereas they deny, that this 
exclufive Word is found in the 
Scripture 5 let them read, Mark 5. 
and Luke 8, where the Lord ſays, 
oy believe, and thou ſhalt be fſa- 
ved. 


Otcumin. Phots. 10 Cap. Rom. 3. only believ 


T10pbyl. Row, 
3- now he 

demonſtrates 
that Faith on- 
ly hath in it 
{elt che Pow- 
er 07 juſtify- 
i0gs 
10g. 


Origen. Cap. 3. The only juſt cauſe cf Glorying 1s in the 


Croſs of Chriſt. 


I come now to the Greek and 
Latin Doctors of the Primitive 
Charch, Baſilins, Nazianzen, Hi- 
larius, Ambroſe, Auguftin, Hierom, 
Chryſoſtom, Theophylatt, Oxcumenins, 
Photius, Bernard, to whom, if you 
pleaſe, you may add Thomas Aguin. 
who all Commenting on the ſame 
Words of Chriſt and Paul, do not 
only agree with us in the ſame Opi- 
non, but alſo, in the _ exclu- 


Auguſt. de 
verb. domini 
$111. 4+ 

He would 
have this one 
thing 1mpu- 
red, where- 
by we others 
are gathered 
by Conlc- 
quence. 
Amb. 1 Cor. 


'4, Iris ap-" 


- * five 
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ointed by - | p 
—_— five Word, as hath been evidently 


Believer — proved in our former Anſwer to O- 
ſhould be ju» ſ0r145- 
ſtifted by 
Faith only, 

Chryſoſt, Serm. $. in Cap. 2. Eph. Pex! profeſſes him to be 
Blefled, who js ſupported by Faith only. 

B:fil. de bumil. by Faith only, which is in Chriſt. 

Hitrrom, 1n Epiſt. ad Gel. cap, 1. 

Naxianzn. de moderatione, Our Righteouſncis is Faith on- 


ly. 
Berrard. our Righreouſneſs is no other thing, but the In- 
dulgence of God. 


Thom, Aquin. mn 1 Tim. 1. Therefore there is no hope of 
Juſtification, bur in Faith only, 


Though it be manifeſt, that we aſſert no- 
thing here, which the Orthodox Divines of 
the Primitive Church have not confirmed una- 
nimouſly, and in the ſame Words; yet never- 
thele(s theſe things {o evident in themſelves, 
do not fatisfie thoſe perverſe Sophiſters, who 
when they cannot deny the very Words 
of learned Men, yet they take occaſion to con- 
tend with us about rhe Senſe of the Words, 
in which they pretend that we do greatly err ; 
for they have found out a curiouſly contrived 

| Diſtinction : Saying, That by Fairh 
A wofold only is underſtood the firſt Juſtifi- 


vo ertom 70 Cation, bur not the ſecond. Thus 
the Papiſts, theſe canning Artificers of Words 

have turned one Juſtification into 
two, one, that is obtained by rhe firſt Grace, 
as they call it, before all Works, as in Infants, 
when they are Baptizec. : And another, which 
is in Perſons come to Yeats, :by the practice 
ei good Works. That 
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That I nay Anſwer. this frivolous Diſtinair 
op : Firſt, I obje&t this ſaying of 
Anguſtin, good Works that follow he —_ 
him chat is juſtified, do not go_be- JPparifh 6: 
fore him that is to be juſtified 5 vertwrned. 
which if it be true, what remains, | 
but that they ſhould eicher Confeſs, that there 
is no ſuch thing as this ſecond Juſtification, 
which they have deviſed, or elſe that good 
Works go before him that is to be juſtified, 
CCnrrary to the Doctrine of Auguſtin? : 
Moreover, if they think there is ſufficient 
cauſe, why Faith only ſhould not be admitted, 
becaule ir is not expreſly mentioned in the Ho- 
ly Scriptures. why thould not alſo this Diſtin- 
ction of theirs, ( about a ſecond Juſtihcation 
by the practice of good Works ) be rejected 
upon the ſame account, which is no where ex- 
refed in the ſacred Oracies : Bur by a mant- 
eſt Contradiction is oppoſice to Heavenly 
Trath?. Ic is an Ancient and Fa- 
mous Rule of Lawvers, That there A Rule of 
is no qccalton of diſtinguiſhing, ***- 
where the Law makes no Diiting, 
on.In what place of Scripture can thoſe Sophiſters 
find this DiitiaCtion berxeen a firſt and ſecond 
Juſtification ; whereby Infants Baptized are 
otherways juſtified, than they that are come 
to years, for both were alike dead in their 


Sins, .and.they are both alike regenerated, and 


live by Faith ig Chriſt the Son of God. 
That we may briefly Confute this Sophiſtry, 


whereas neither the Holy Scriptures, nor" the 
Godly Doctors of the Primitive ESED 


f 2 kouwledge 
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knowledge any manner of juſtifying, bur one 
only : How comes it to paſs, that thoſe men 
have deviſed a twofold Juſtification? making 
two, of that which is but one : So that the 
firſt Juſtification conſiſts of Faith only, and the 
ſecond is made up of Works ? But it is eafie to 
withſtand this abſurd device, by the Authori- 
| ty of ſufficient witneſſes ; amongſt 
_ ”, whom Ambroſe comes firſt into 
_ Mind : who hath exprefled him- 

ſelf chus; Becauſe there is one 
God of all, he hath juſtified ail after the ſame 
manner; and what that manner is, he ſhews 
in theſe Words, He juſtifies them no other- 
ways, bur as they are Believers And preſent- 
ly after, he excludes all Merit of Works ; For 
nothing, faith he, is the cauſe of Dignity and 
Merir, but Faith only : And again, Seeing that a 
Man is not juſtifted before God, but by Faith 
ad only, &c. Therefore let us inferr 
% of an. From theſe Words of _— if 
broſe. thata there is one manner of juſtifying, 
rwofold man- as there is one God 3 Then no Di- 
ver of Juli  fin&tion can make two Juſtificati- 
poſſible. Ons of that which is one only: As 

no Diſtinction can make the one 
only God, that juſtifies, to be rewo. Again, if 
Believers are no otherways juſtified before 
God but by Faith. according to the Teſtimony 
of Ambroſe, and there is no other Dignity nor 
Merit, that Gd regards, but only Faith ; whar 
place is there for 2 ſecond Juſtification made up 
ef tie Merics 'of Works ? 


= LOES. | | > Here- 
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Hereunto let us add the Teſti- EY 
mony of Gregory, which is very ſea- ped n ; 
ſonable ro confute the Forgery of ,,. vo 
thoſe vain Sophiſters concerning 
their ſecond Juſtification. Theſe are the Au- 
thor's Werds: Grace begot me, being naked 
in the firſt Faith, and the ſame Grace will fave 
me, being naked at my Reception. Thus Gre- 
gory (pake of Nakednels : And what Nakednels 
1s that, but the want of Vertue and good 
Works, ( as he himſelf Interprets ) which is 
the Condition of every gracious Soul, not on- 
ly of Men come to Years, but alſo of Infants 
when they are Baptized in their firſt Rege- 
neration ? If we are found Naked in our 
Reception into Glory , where then is that 
ſecond Juſtification ( made wp ) of good 
Works ? bur if it is not ſo, where 1s that Nea- 
kedneſs whereof Gregory ſpeaks? How can 
theſe things ſo much diſagreeing, conſiſt toge- 
ther, that we ſhould both be Naked and void 
of good Works, and allo cloathed 
with good Works, and thereby Me- Greg. ibid. 
rit a ſecond Juſtification? In the | 
mean while this ſhould not be omitted, which 
the ſame Gregory mentions of Grace, which he 
divides not into a firſt and ſecond, as the Pa- 
piſts do now adays, but he ſhews, that it is one 
and the ſame Grace, which both firſt regene- 
rates us, and alſo afterwards receives us into 
the Kingdom of Glory. By which it is evi- 
dent, thar there is but one manner of juſtifying, 
which conſiſts not in the Merits of Works, bur 
in Grace only, and the Hope of Mercy, unro 

Ff 3 which 
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which Men fly for refage in their emptyne(s of 
Vertues, as he ſpeaks. 


But let us proceed. 


Another Argument. 
Evil Works deſerve Eternal DeſtruRion. 
Therefore, Good Works Merit Eternal 


Life. 
Anſwer, 


Both are true indeed, if you conſider things 
in reſpe& of the juſt rewards due unto them. 
For as the vile Abominations of an Ungodly 
Life procure the Wrath and Vengeance of 
God, ſo Works of Righteouſneſs would pro- 
cure his favour, if we could perform good 
things with as great perfection as we do Evil 
things- Bur becauſe we cannot do that, there- 
fore of our felves, we cay deſerve nothing 
according to the rules of Juſtice, but only 
Death and Damnation. But now by the rizht 
of Redemprion through Chriſt, we are ſet 
free from the Law of Juſtice. and tranſlated 
into the Kingdom of Grace; by Vertue of a 
new Covenant, whereby it comes to paſs, that 
God haih reſpect not to our Merits, but only 
to Chriſt, the price of our Redeniprion. 

Therefore I anſwer, That this oppoſition of 
contraries is of force according to the tri 

leyerity 
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ſeverity of the Law, but not according to 
the Grace of the Goſpel, for here there is a 
black put in the way; To wit, The Blood 
of the Redeemer, that frees us from the Law 
of Sin ana Death. 

Moreover, the Argument from contraries 
avails not, except the contraries are ſer equally 
in their full extent one againſt another. Now 
Evil Works in us are perfectly Evil, but good 
Works, though afhiſted by Grace, yet becauſe 
of the refractary imperfettion of the Fleſh, 
m the ſight of God are imperfe& at the beſt, 
as they are performed by us. Wherefore 
Hierom (ays, The perfection of all Righteous 
Men in the Fleſb, is Impertection. 


Another Argument, 


The Grace of Juſtiacation, is loſt by Eyyl 
Works 


Therefore, it is retained by good Works : 


Anſwer, 


By the ſame Anſwer, the Fallacy of this 
Sophiſtical Argument is diſcovered, becauſe 
our Sins and Vertues are not equally contrary 
to one another. But whereas it is (aid, that 
the Grace of Juſtification is retained by O- 
bedience, though this in ſome ſenile may be 
granted, yet Juſtification is not thereby pro- 
cured. Moreover when we ſay, It is retained 
by Works, that ſhould not be fo underſtood, 
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as if this were done for the Meric of the 
ARions, but only for the ſake of the Re- 
deemer, upon whoſe account firſt the perſon 
is accepted, and afterwards the actions are 
well pleaſing, which otherways would be un- 
clean and of no value. 

They ſay, that perſeverance in 
There w a Ripghteouſnels is loſt by Evil 
ana ag Works. But Evil Works, as they 
both of good Are in us, admit of a twofold con- 
and Evil {ideration; either as they are in- 
Werks. herent in us, as in all Saints, thro' 

the infirmity of the Fleſh, and we 
preſently riſe up again by Repentance, and 
Faith. And ſuch kind of Sins, (as Pas! aflerts) 
ſhall not have dominion over us, or in the 
' next place, as we give up our ſelves to Sin, 
againſt our own Conſcience ; that we may 
ſerve it, and take a finfaul delight therein : 
But ſuch a Sin can by no means conſiſt with 
this Faith, whereof Paul ſpeaks, which hath 
place in none bur thoſe, that are turned from 
Sin, and returned to God. 


Another Argument, 


Faith Juſtihes. 
Faith is a Work. 
Therefore, Works Juſtifie. 


Anſwer. 


UMI 
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Anſwer. 


I Anſwer; The Argument is faulty, be- 
cauſe the middle term is of a larger extent 
in the Major, than in the Minor. For Faith 
in the Major is taken correlatively, for Chriſt, 
or the Promiſe, which is apprehended by Faith. 
In the 44nor it is taken only for a quality of 
the Mind, as it is an act of our Will ; Other- 
ways if Faith is taken in the nr juſt as it is 
in the Major, it is falſe, and the Aſinor ſhould 
be denied; To wit, That Faith is a 
Work. 


Another Argument of the Jeſuits. 


If Faith only Juſtifies, ic would Jaſtifie witk- 
out Charity. 


Faith doth not Juſtifie without Charicy. 
Therefore, Faith only doth not Juſtifie. 
Anſwer. 


I may oppoſe unto this Argument, another 
not unlike ic, that che Fallacy of the one may 
appear the more eaſily by the other. Thus 
then by way of Inſtance a Man 
may infer, If the heat of Fire A" Aniver 


a by way of 
only makes warm, then it makes —Pom th 


But 
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But the: heat of Fire doth not make warm 
without light joyned therewith. 


Therefore, The heat of the Fire only, doth 
not make warm. 


I doubt not, but by this mutual comparing of 
Argumeats, it appears evident to the Reader, 
. _ + how like theone is tothe other, 
Every Union and conſequently how he ſhould 
of things  :1dge thereof z fo that there is no 


doth . . 
found char need of any furcher Refuration. 


Offices. For all things that are joyned, and 
agree together in ſome reſpects, 
are not therefore engaged in the ſame Office. 
He that hath Feer, Eyes, and Ears, though 
he hath not theſe Members in ſeparation from 
one another, yet.it is an nntruth, if it is ſaid, 
That he ſees not with his Eyes only, or walks 
not with his Feet only, 

Though I deny not, that in the performance 
of thoſe duties, which velong to this Life, 
Faith is not ſeparated from Charity : So if we 
look upward to things, that are Divine and E- 
ternal, if we contemplate and view, what that 
1s, which can help us at our appearance before 
the Dreadful Judgmeat Sear of God, and ap- 
pe his Wrath, and deliver 'us from Eternal 

eſtrution, and conquer Death and the Devil, 
and regain the favour of God, and Juſtifie us, 
and procure us the Crown of Life, Faith-on! 
in the Mediatour doth ſo bear rule in thele 
affairs, aad to fully performs all things requifne | 
to our Salvation and Redemption, that. here 

Charity 


| 
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Charity hath nothing to do; for the Kingdom 
is not promiſed or due to you, becauſe you 
love this or that Neighbour after your man- 
ner, but contrarily, becauſe you neither love 
Gecd as you cught, nor your Neighbour as your 
fe}f, cthererore unavoidable deſtruction is due 
rw You, unlets Faith only through the Media- 
tour thould come in for your help, and fer 
you free from the condemnation due unto you, 
notwithſtanding your Chariry. Baith is fo far 
from needing to be joyned with Chavity for 
Juſtification, that unleſs Charity it ſelf were 
juſtitned by Faith, it could not ſtand, nor 

eep it felf from” falling to ruine and De- 
ſtruction. 

Of the like nature is that Argument, which 
_ wreſ out of the Writings of the Apo- 

e Pats. 


An Argument owe of 1 Cor. 1 3- 


If I Have all Faith, fo that I can remove 
-—_—_ but have not Charity, I am no- 
thing. 


Therefore, Juſtification comes by Faith, 
and good Works. 

Anſwer. 

Eraſms did write in his Expoſition on the 
Second Chapter of Fame: : Faich which is 
cold without Charity, and- puts 
not forth it ſelf, when the mar- E4nw ©, 
ter requires, it is not Faith, bur fienſon Tit.7. 
They of Paris argue that Faith can be withouc _ l 

only 
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only the Name of Faith, cc. They of Paris 
argue contray ways, that Faich can be withour 
Charity, out of this place of Paul: IfT have 
all Faith, fo that I can remove Mountains 
Eraſmus following Baſil, Interprets this Scrip- 
ture on this manner; That we ſhould take this 
to be feigned by the Apoſtle for Amplifica- 
tion, which is not, nor can be. 

And ſeeing Thomas Agquin, here byCall Faith J 
underſtands perfe& Faith ; Therefore, becauſe 
perfe& «Faith is not found without Charity, 
it is neceſſary that according to the Interpre- 
ration of Baſi/, we ſhould here take notice 
of a Trope or Fiction, which Luintilhian allo 
reckons amongſt the forms of amplifying. 

Therefore, whereas we deny a Dead Faich 
without Charity, to deſerve the name of Faith, 
we ſpeak this by a very uſual Trope, as we ſay, 
That an unprofitable; and idle Man is no Man, 
or, Wige which is decayed, and hath loſt its 
ſtrength, is no Wine. Therefore that which 
iS Cited out of Par : If I have ail Faich, but 
have not Charity, @c- Muſt be underſtood 
thus: Not that Pas! {imply affirms Faith to 
be a gift of God without Charity : But he 
ſpeaks Figuratively to amplifie the praiſe of 
Charity, as he that ſays: Though I have an 
hundred Tongues, and as many Mouths, yer 
I could not fully ſet forth the matter as it 
is, he doth not therefore preſuppoſe , char 
there is any Man, who hath an hundred 
Tongues, and as many Mouths. 

Paul uſecth the like Figurative 
x Ccr, 13, Speech: ThoughlI ſpeak with che 
Tongues 
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Tongues of Men and Angels, for Angels have 
no Tongues , but it is feigned by way of Am- 
plification to fſignifie ſome excellent Tongues 
r_ thoſe that are human. Thus he 


1d. 

If what hath been hitherto ſaid, doth nor 
Gatisfie the Adverſaries: I Anſwer thus: 
That this Speech of Pau! belongs not to the | 
manner of Juſtification, but to the Life of the 
Juſtified Perſon 3 If I have all Faith, faith he, 
But want Charity, &c. What then ? There- 
fore Charity enters together with Faith into 


Juſtification, But this is no good Conſe- 


quence. But this is rather the conſequence 
thereof. Therefore Charity is neceflary in 
the Regenerate. Which muſt of neceſſity be 
granted, for Love is neceſſary and pleaſing 
to God; Towit, In thoſe that are in a ſtate 
of Reconciliation, and for the ſake of Chriſt. 


For God naturally delights in the Obedience 


of his own: Which though it be imperfe&, 
yer he approves of any endeavours in thoſe 
that are reconciled unto him by Chriſt. So 
then Faith, that is Chriſt apprehended by 
Faith Juſtifies us freely. Burt on the other 
fide, we muſt not receive this Grace in vain - 
Bur he receives it in vain, who 

is not obedient to the precepts and Chry/eſtom. 
example of Chrift.' Howbeir, there 

are alſo ſome that anſwer, that this Faith here 
mentioned by the Apoſtle ſhould only be raken 
for the Faith of Working Miracles ; amongſt 
whois Chryſofo*r, who calls this the Faich,, 
nor. of-DoGrine, butof Miracles” no 
Ro Moreover 
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= Moreover whereas they urge this 

A cavilhug | word of the Apoſtle, as if he had 

Word [all uſed it io a general figriticati- 

on : To this it may be ar{wered, 

that the Word ( all) fignifties cfien- not the 

univerſality of a kind, bur the perfection of a 

ſpecies, to which it is joyned, as 2 Cor. g, God 

1s able to make every good gift abound in you, 
that having all ſufficiency in all things, &c. 


In like manner'in this place of Paul: If I 
have all Faith, that is, the' moſt perte& Faith 
of working Miracles, ſo that I can remove 
Mountains, &<c. | 


Another plate out of Paul. 1 Cor. 13. 


Now theſe three remain, Faith, Hope, and 
Charity ; but the greater of theſe is Charity. 


Argument, 


An Argument Our Juſtification flows from 
of Pay the more worthy cauſe. 
x1 Cor. 13. | 

Charity is a thing more worthy and great 


than Faith: 


Therefore, we are juſtified more by Charity 
than by Faith. 
Or if you would rather take it thus : 


If we were juſtified by Faith, eod nos by 
Charixy, Faith would be greater than Eu 
Tos .-...; 
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But Charity is greater than Faith. 


Therefore, we are juſtified rather by Charity 
than by -Faith. 


Anſwer, 


That I may briefly Anſwer both theſe Ar- 
guments, Firſt let us rightly conceive not onl 
the words of the Apoltle, but in what ſenſe 
he. ſpeaks them. Theſe three remain, ſaith he, 
but the greater of theſe is Charity : in which 
words we hear the Apoſtle preferring Charity 
before Faith: And we acknowledge it to be 
fcrue, bur let us ſee in what (enſe it 15 true. 


I will make uſe of an argument 
like it: There hath not riſen a Mat. 11, 
greater than Job» the Baptiſt a- 
monegſt thoſe that are born of Women: There- 
fore 7obn the Baptiſt muſt be greater than 
Chriit. I anſwer, from the ſenſe of the Scrip» 
ture: Though Chriſt ſeemed leſs than Fobs 
the Baptiſt by. the judgment of the World, 
and the general opinion of People, yet in the 
Kingdom of Heaven he was, and always will 
be, greater than Fohn ; we may obſerve {orne- 
thing like this in Faith and Charity. Though 
in this World, in Meas dealings with one ano- 
ther mutual Charity hath the preeminence : 
Yetin the Kingdom of Heaven, that is, in our 

cernments with God, againſt Satan, Deach, 


in, the Judgemeat of God, his Wrath and 
SI Venge- 
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..... Vengeance, and the terrors of 
rrptyAl Conſcience , Faith doth fo far ex- 
yen, Faithis ce], that it only hath the Dominion 
greater tha® nGge only above Charity , but alſo 
CRErRy. without it. 

If the dignity and excellency of any thing 
is diſcernable by its effe&s, and performances, 
2s 2 Tree is known by its :Fruits, let us now 
compare theſe Vertues with one another, that 
it may the better appear, what each of them 
can do, what is the efficacy of Charity, 
what Faith performs, and how much it excels. 

Ard firſt, as touching Charity, 

z Cor. 13} and its Offices, let us hear how 
The Offics greatly the Apoſtle commends it. 
of Charity." Charity, ſaich he, is patient, and 
bountiful, and courteous, fitted for 

every condition of Life: Charity doth not envy, 
doth not behave ir ſelf unſeemly, is not puffed 
up, ſeeks not its own things, but ſeeks the 
od of all; it is not eafily offended. nor de= 
ous of revenge ; and though ir ſuffer injury, 
it deviſeth not to do evil to any man; it de- 
lights not in the wickedneſs of che wicked. bur 
rejoyceth in the Truth; it ſuffers all things, 
believes all things, hopes all things, endures all 
things, waiting for better, with an undefatigable 
PO RPTLSR. 2 expectation, Though other things 
mended fron, ay failz| though Prophecies, and 
ies duration, Miracles and Knowledge may 
ceaſe, yet Charity will never fail ; 

mutual Love will endure for ever. 

Hitherto ye have heard the Apoſtle ſet forth 
the duties and offices of Charity, with deſerved 
praiſe, 
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praiſe, which, though they are exceeding great 
and magnificent, and cannot be ſufficiently com- 
mended-by any man according to their worth 3 
yet ſuch is the nature of all theſe 
offices of Charity, that they paſs _ great 
not beyond the bounds of this {009 2 
mortal Life, and the mutual Com- yen. © 
munion of Chriſtians witch one 
another. by 
Bur now let us raiſe up our minds, as high as 
we can, to contemplate the power and efficacy 
of Faich. and what it doth, not only upon the 
Earth, but in Heaven in the preſence of God- 
Whilſt Charity is exerciſed in this inferiour 
World among(t men, Faith aſcends into the 
Kingdom of God, where firſt by a ſublime 
contemplation it lays hold on the Son of God 
the Mediatour at the right hand of Majeſty; 
takes a view of his Kingdom, and the glorious 
Riches thereof, and is raviſhed at the admira- 
tion of the univerſal Power that is given tohim 
over all Heaven and Earth; and ſearches for 
the Promiſes of the Father, that are ratified in 
his Son the Mediatour, and by ſearch under- 
ſtands them, and in Heaven beholds them to 
be ſure and infallible; wherewith the mind of 
a Believer being now confirmed, takes pleaſure 
in them, and triumphs with great joy; and 
now Faith, by relying on theſe Promiſes, be- 
comes fearlets of danger, and invincible, and 
ſtands firmly againſt che fury of Satan, the 
power of Death, the terrours of a guilty Con- 
ſcience, the Gates of Hell, the malice of the 
World, and the oppoſitions of the rebellious 
G8 fle(h. 
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fleſh. Hence flows a gladſome tranquility of 
Conſcience, and Peace and Joy in the Holy 
Ghoſt; and thence it is that Hope derives its 
fiducial Relyance, and Charity its- fervent Zeal 
from Faith only. 

For the 'mind being ſupported and ſafe 
guarded by Faith in Chriſt, what more can it 
with for, to arrive unto the higheſt pitch of fe- 
licity > Moreover, who can fully expreſs with 
words, Or conceive in his mind all rhe. good 
things, that Faith by means of the Mediatour 
prepares in Heaven for thoſe, that are yer 


 groveling upon the ground ? This Faith is that 


which reconciles man (who was in a woful and 
wretched condition) unto God: Juſtifies a ſin- 
ner that was at the brink of deſpair, opens the 
Gates of Paradiſe to the penitent MalefaQor : 
Obtains the Grace of the Holy Spirit for the 
Centurion, gives ' Peter rhe Keys of the King- 
dom of Heaven, juſtifies the Publican, procures 
ardon to the man fick of the Palſte, heals the 
oman with the bloody Iflue, reſtores fight to 
blind Bartimew, procures us the Grace of A- 
doption, the hope of the Reſurrection, and Life 
Everlaſting, and overcomes Death, which can 
by no other power be conquered, and gets 
Vicory over Satan, who cannot be ſubdued 
by any of our Vertues, nor by our Charity; 
but the Shield of Faith only drives him away, 
and puts him to flight. 

Thus, pious Reader, I have given you ſome 
deſcription borh- of Faith and Charity ; you 
may take your libetty to judge, how you ſhould . 
account of both; and what ſhould be attributed 

"9, <1 -- unto 
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unto Charity, which, though it may ſeem to 
claim the principality in things belonging to 
this Life; 'yet in Juſtification, and 

obtaining the pardon of fins, it is How Charity 
ſo far from having the ſuperiority, » gn 

that in-this caſe it can do nothing 79. Faiths 

at all. What need is there of words Faithis grea- 
to prove this ? for Paul the Apoſtle ter than Cha- 
explains himſelf abundantly, in 9: 

what ſenſe Charity is greater; to 

wit, becauſe of its duration, , which appears 
evident by theſe things thar follow : For he 
draws this Inference from what he had faid 
Charity, faich he, never fails; though Pro- 
phecies and Miracles may be aboliſhed. 


Another Argument out of St, James, gap. 2; 
Abraham was juſtified by Works. 
Therefore Faith only doth not juſtifie. 

Anſwer. 


Paul furniſhes us with an Anſwer to this 
Argument. Whereas rhat excellent Patriarch 
made no doubt of ſacrificing his _ .__ . 
dearly beloved Son at the com- —_— 
mand of God 3 therefore the A- Juſtification 
poſtle James ſays, That he was ju- before men. 
ſtifed by Works. If they under- 
ſtand it amongſt men, it is true, but not in the 
fight of God, unleſs we would give the Lye 
to Pa}, that choice Inſtrument in che hand of 

Gg 2 Chriſt, 


452 Of Free. Juſtification by Chriſt. 
Chriſt, who diſcourling of the Works of the 
Parriarch 3 be lays, That if he hath any thing 
to glory in, he hach ic before men, | but not 
before Gud. Aud why before men, and not 

betore God ? but becauſe the Juſti- 
OI J*- fication of men is one thing, and the 
ad Juflification of God is another ; 
Jams ſpeaks, for men judge by the appearance, 

and the fighr,of Works moves them 
to juſliftie- Now the whole Epiſtle of the 
Apoſtle James, is taken up about this outward 
appearance of Works before men; and its 
whole deſign is, that by our good deeds, and 
Charity (which is inſeparably joyned with (a- 
ving Faith) we ſhould give evidence, that the 
Faith, wherein we glory before God, is a lively 
Faith. and aot counterfeir, nor unfruittul 
Wherefdre preſently he adds; Shew me thy' 
Faith without thy Works, and I will ſhew thee 
my Faith by my Works. By which it eaſily 
appears, what Juſtification it is, whereof the 
Apoſtle James tpeaks, ro wit, that, wich by 
works diſcovers it telf before men. 

Now as for this. neither / au, nor any other 
man doubts of it. For what man is there bur 
will coofeis char Charity and good Works muſt 
of neceſſity. be joyned unto Faith, which unleſs 
they be ſeen by men, in thoſe chat inake a pro- 
feliion of Laith, it is very evident, that ſuch a 
Faithas they profefs, is in reality no Faith at all, 
but an empty name and ſhadow thereof. Bur | 
w |:ar {oes all rh1s make againſt Juſtification by 
Faich* That Faith appears not to be lively in 
the Eyes of men, out of which, as out ofa yo 

oor 


UMI 


Of- Free Fuſtificaton by Chriſt. 4 52 
Root the bloſſoms and lowers of godly works 
do not grow. - 'Bue does. not Faith therefore 
jaſtifie in the ſight of God without works, be- 
cauſe it is not evidenced by the Teſtimony of 
good deeds joyned therewith ? 

But ſappole chat good works are joyned with 
Faith, which give evidence to men that it is 4 
lively Faith: Will Faith juſtihe thee? you 
will fay, Why not? and I acknowledge the 
ſame my ſelf. But I ask, wherefore doth 
Faith juſtifie before God? becauſe of the works 
that appear unto men ? or are the works rather 
acceptable becauſe of if;zith > But how many 
works. ſeem ro be excellent in the fight of 
men, to which human Reaſon gives applauſe, 
and men, becaule of them, are accounted holy 
and juſt, when yet tlic ioatter 1s far 
otherways ? And this is that Hu- Hzman Ju- 
man Juſtification, which 1 tpake of, _— 
and the Apoſtle Fes hath written (4s jo cho 
of, which,thuugh fomcties ic judges ſhewing of 
according to Truth, yer much good works. 
ofrener it is deceived in judging : 

Why (o? becauſe the Judgment of God, and the 
Judgment of men are of a different nature- 
What man looking upon the Lives of the Pha- 
riſees, their long Prayers, frequeat Faitings and 
Wathings, their holy-like deportment, and all 
their outward thews of Piety, but would have . 
judged them to be men very uear, and dear uiito 
God ? when yet none were greater 
Strangers and Enemies to God than An ou'vard 
they e What man is there at this I* —_ de- 
day, who looking upon the Orders geitvl, 
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of the Monks, their Vows, Faſtings, Rules, 
Auſterity, and Rigour of;. Diſcipline, but 
would reckon them among(t the chiefeſt of 
thoſe that are juſtified, when yer they are no 
ſuch men in the fight of God ? 

And yet in the mean while I deny not this 
to be true, which 7ames writes : For he that 
being endued with no Vertue, or Love to Ver- 
tue, makes an outward profeſſion of Faith in 
Chri{t, and leads not a Life ſuitable thereunto, 
I ſay, according to the Apoſtle James; that ſuch 


2 man's Faith is little worth.- But if ſuch a man 
in the laſt hour of his Life, -come to himſelf, 
and fly to Chriſt for Refuge by an un | 


Faith, and beg for Mercy, and caſt himſelf 
whollv upon Chriſt, what would the Apoſtle 
James lay in ſuch a caſe, Will not Faith, only 
withour Works juſtifie ſuch a man as this > The 
penitent Malefactor is an evident proof of the 
truth of this, who had no other thing but Faith 
only. to commend bim to Chriſt, and ſo to be 
admitted into Paradiſe : Like unto which there 
are many Examples datly of them that die on 
Gibbetsz ſo that the Judgments of God are 
very wonderful, who hath mercy on whom he 
will have mercy. 

But now let us return to what we were ſay- 
ing of Abraham, If we look upon his Faith, 
what was more fincere? If we confider his 
Works, what was more glorious and woader- 
ful > Therefore upon both accounts he was 
certainly an admirable man. Now let us com- 
pare his Faith with his Works. And becauſe 
it is evident that he was juſtified before Gods 
cr 
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Et nsenquire whether he was juſtified by Faith, 
er Works; becauſe he could nor be juſtified up- 
on both accounts, as the Apoſtle witneſſeth ; 
{f it is of Faith, .then it is not of Works ; but 
if it isof Works, then it is not of Faith. What 
ſhall we ſay then to theſe things ? 
let the Scripture anſwer. Abraham Gen. 15. 
believed God, when he promiſed, 
and it was accounted to him for Righteouſneſs- 
And the ame Abraham obeyed God, when he 
commanded 3 and why doth not the Scripture 
ke manner add, That this was 
nputed to him for Righteouſneſs? Gal. 3. 
Ler us hear what the Apoſtle an- Su 
ſwers. The ' Scripture foreſeeing that God 
would juſtifie the Gentiles by Faith, he firſt 
told the glad tydings to Abrabam : and what 
glad rydings was this > That he 
and his Seed ſhould be Heirs of the Romans 3- 
World. A great Promiſe indeed. ; 
But how did he obtain this Promiſe, by Faith, 
or by Works? There is an anſwer ready made 
to our hand by the Apoſtle: The Promiſe 
came not by the Law to Abrabam, or to his 
Seed, that he ſhould be Heir of the World, 
but by the Righteouſneſs of Faich. Why o, 
Paul ? why, not by the Law? and why by the 
Righteouſneſs of Faith?” That he might be the 
Father of all che faithful, who walking in the 
footſteps of the Faith, which was in the Uncir- 
cumcifion of our Father Abrabawm, ſhall have« 
Faith if like manner imputed unto them. 
But here St. Fames is repreſented as fighting 
with all his might againſt this Doctrine. For 
Gg 4 the 
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the Adverſaries ſay thus. Did not the Apoſt 


' Fames aſſert with great Authority, That Abr,- 


ham was juſtited by Works? and will ye deny 
it> God forbid, that any man ſhould under- 
value the Authority of that holy Apoſtle. And 
yet 1 ſuppole St. Fames would not have us to 
disbelieve the Scripture, which teaches us far 
otherways, attributing the Juſtification of Abra- 
ham, not to Works, but to Faith : For Abra- 
bam believed God, and we read, it was im- 
puted unto him for Righteoulnels. But Cod 
hath not ſaid in his Word concerning Ab:a- 
ham's going to ſacrifice his Son, That it was 
waputed to him for Righteouſnels. Or let us 
grant the aſſertion of St. Famesz That Abra- 
ham was jultifted by Works. But where and 
how was he thus juſtified ? before God? 
St. James (ſays not ſo. Then it is before men. 


And Paul himſelf denies not that: So that ' 


there is no real diſagreement between Paul 
and James. 

Bur this doth not fſatisfie ſome Sophiſters, 
who account it 1s not enough, that the holy 


- Patriarch is juſtined by Works before men, 


as Paul teaches, unleſs he be alſo thereby juſti- 
fied before God : For though he was firſt juſti- 
fed by Faith, (as they ſay); yet nothing hinders, 
but that afterwards he*' might be yer more juſti- 
fied by Works, and this they call a ſecond Ju- 
fication. But Reafon ſhews that to be an 
u.ter impothibility, for it implies a manifeſt 
contradiction; for it is a contradiction: not to 
be jaſtihed by Works, and again 

Reaſoa xz, £0 be juſtified by Works. And 
ſeeing 
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ſeeing one of thoſe is denied by the Apoſtle : 
How can they maintain and plead for the other, 
Bur hereunto may be added another 
Reaſon. If there is a twofold Ju- Reaſon 2. 
ſtification, one by Faith and ano- 
ther by Works, it would follow, that there is 
a twofold manner of Juſtifying : Bur there is 
one and the ſame manner of Juſtifying, as there 
is one God, as hath been proved out of Am- 
broſe. Therefore it appears, that there is not 
a twofold Juſtification» A third 
Reaſon is this, ſeeing Juſtification Reaſon 3. 
conſiſts of the Remiſhon *of Sins, 
and God forgives no Man his Sins, to whom.he 
doth not perfectly forgive them : Therefore ic 
follows that the Juſtifacation of thoſe, that are 
wy is compleat and perfe&t, and cannot 

made more perfect than it is already. Now 
in the next place, let them prepare to anſwer 
this Argument of Paul. | 


Whoſoever is juſtified by Works, Reafon. 
hath whereof he may Glory before 
God, Rom. 4. Abraham hath not any thing 
whereof he may Glory before God. 


Therefore Abraham is not juſtified by Works 
before God: 


By theſe things which we have quoted out 
of Pax, and other ſacred writings; I ſuppoſe, 
it appears evident enough, * what we thould 
judge of the Works of Abrabam : Which, 
though they were excellent, and worthy co be 

admired 
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admired before men, yet they found no place 
for glorying before God, according to the 'Te+ 
ſcimony and Interpretation of the Apoſtle. : 
We n not be at' any t 
Tilet an. trouble to find out the cauſe Ls 
of. Tiletan and other Jeſaits pro- 
duce a cauſe thereof out of Auguſtin: Becauſe 
the Works of Abraham, were not of the Law, 
but of Faith, not of the Fleſh, but of Grace, 
which becauſe they were not done by the Pow- 
er of Free-will only, bur in the Faich, and (ex- 
peRation ) of Chriſt, therefore all Praiſe and 
Glory was due to Chriſt, and none to them; 
which Invention of theirs though it favours 
more of Wit than Solidity, yer though we 
grant all this to them, there is no inconveni- 
ence in it, ſeeing both of us acknowledge with 
Paxl, that the Patriarch Abrabam found nei- 
ther matter of glorying, nor Juſtification be- 
fore God by Works; and therefore that he 
had no cauſe of glorying, becauſe he was not 
zuſtified by Works; for otherways, if he had 
been juſtified by Works, he ſhould have had, 
wherein to Glory, as the Apoſtle Paul ſpeaks. 
But now he” hath not any thing, wherein he 
may Glory before God, therefore he was not 
jaſtifed by Works. And thus hitherco we 
have treated of the Arguments of the Adverſa- 
ries, 2s much as may ſuffice not only todiſcover 
bat alſo confure their Sophiſtical Wiles, an 
captious Deceits, who fight with fo great ea- 
erneſs for their inherent Righteouſneſs, againſt 
rhe Teſtimony of the Holy Scripture, and che 
Sacred Goſpel of Jeſus Chriſt, and the brig 
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ſhining Light of Grace, yea and againſt their 
own Salvation. It remains in the next place, 
thar we 'thould hear, what thoſe Men on the 
other fide anſwer and oppoſe to the Argu- 
ments, and mays approved Reaſons manag'd, 
not only by us, Þue by St. Paw, and with what 
Cavillings and fraudulent Devices, they darken 
and baftle the clear meaning of the Apofſtle's 
Words, and with what deceit they wilfutly 
wreſt and deprave the guns Signification of 
his Words by their moſc abſurd Interpretation, 
to the intent they. may maintain their own er- 
roneous Doctrine. lt they did this only in lg- 
norance, they ſhould not be ſo much che Ob- 
jects of our Anger, as of our Pity and Commi- 
ſeration, as being Men miſled into Errour. 
But they behave themſelves as if they were un- 
willing to be ndeceiv'd. And though they can- 
not but ſee the Truth in ſuch a clear Lighe of 
the Scripture: yet they wilfully ſhut cheir eyes, 
becauſe they are not willing to ſee, or at leaſc 
believe the clear ſhining Light of che Truth ; 
which that it may appear the more evident un- 
to all Men, ler us now produce the Anſwers 
and deceitful Shifts of the Adverſaries, whereby 
they maintain their own Cauſe againſt our Ar- 
guments. And becauſe there are eight Argu- 
meats out of St. Paul, which we oppoſe againſt 
the Papiſts, we think it is not unprofitable in 
this place to ſet down, what the Papiſts anſwer 
unto thele. 
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The Anſwers of the Adverſaries, which they 
oppoſe againſt the eight Arguments of St. 
Paul, together with a Refgration of thoſe 


Anſwers. 


Y the Works of the Law, ſhall no fleſh be 
juſtified before him ; for by the Law comes 
the Knowledge of Sin: Bat now the Righte- 
ouſneſs of God is minifelted without the Law, 
being teſtifhed by the L1iv and che Prophets 
to wit, the Righteouſneſs of God, by the 
Faith of Jeſus Chriſt upon all that believe, &c. 
which is alſo confirmed by theke Words, Gal. 
3. Knowing that a Man is not juſtified by the 
Works of the Law. for by the Works of the 
Law no fleſh is juſtified, &c. 

[ Appeal unto thee, Courteous and Pious 

Reader, what Man is there ( if he duely confi- 

der theſe Words of Pawl,) that 
Free Juſtifi- can gacher any other thing from 
po vy them. but what their genuine Sig- 
<1 by 6” nification holds forth > Which is 
Words of this : That the Works of the Law. 
Paul. ſhould be urterly excluded from 

having any hand in Juſtification. 
And if Works are excluded, what can be a 
more undoubted Truth, than that we are juſti- 
fied by Faich only ? 

What is more ſolid than this Argument of 
Paul ? What cin be more plainly expreſſed ? 
What Words are more familiar, if ſo be they 
are not darkned by a Sophiſtical Interpretati- 
on 
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on ? If according to the Teſtimony of Paul, we 
are noe juſtified by Works, or obedience to 
the Law, but by Faith without Works z who 
can deny that our Juſtification conſiſts of Fazth 
ouly, unleſs he deſperately oppoſe himſelf, nor 
only againſt Pa»! the Apoſtle, bur alſo the Ho- 
ly Spirit of God? 

But behold here the Deceit, or rather the 
Malice of (inful Men. They do not openly re- 
ject the Words of the Apoſtle, bur wreſt the 
ſenſe and meaning of them to ſerve their own 
purpoſe. They deny nor, that Works ſhould 
be excluded : but pray, take notice of the capti- 
ous Snares of Sophiſters, who endeavour by a 
cunning way of diſtinguiſhing, to baffle the ſim- 
plicity of Apoſtolical Doctrine : For they di- 
vide aſunder Works, and their Juſtifacation in- 
to two parts, calling the one, Works of the 
Law, and the other Works of Grace: And 
they ſay, the Works of che Law are unprofita- 
ble to Juſtification ; but the other they ac- 
count very neceflary- Therefore, they An- 
ſwer to the V Vords of Pax! with this Diſtin- 
&tion: By the VVorks of the Law ſhall no 
, Fleſh be juſtified, &c The meaning of theſe 
VVords (lay they) is this: No Man ſhall be 
juſtihed before God, for his own V Vorks, 
which he hath done, as by the Vertue and Me- 
rit thereof, but by the Vertue and Merit of 
Grace infuled. For, according to Paul's man- 
ner of ſpeaking, then a thing is ſaid to be done - 
by V Vorks, when ir is done as a + 
due Debr, or for the. VVorks. {%g y' | 
Wherefore there being a twofold 7; ” 
Juſtification, ( as they ſay ) one by 
Grace 


dy 


462 Of Free Fuſtification by Chriſt. 
Grace infuſed; and another by the Obligation 
of the Law withqut Grace: In this Caſe, Ju- 
ſtification. by V Vorks, and every thing that is * 
contrary to Juſtification by Grace is excluded : 
And fo th$ ſaying of the Apoſtle holds true, . 
as they Interpret: to him that worketh, the 
Reward is not impured according to Grace, 
'  * "bur' according to Debt, as if he 
Rom-4. © ſhould ſay, that what is given by 
VVorks or for them, is not given 

according to Grace, but according to Debt ; 
therefore . that. Juſtification which is ſeparated 
from Grace, is excluded, but not the Juſtifica- 
tion that comes by V Vorks with the Afſhſtance 
of Grace,'&c. VVhat elſe ſhould I Anſwer 
ro theſe-Sophiſters, .but that I pray God to 
give them Repentance, and a better frame of 
Spirit, thar they may not always reſiſt the Ho- 
ly Ghoſt, and overſpread the Truth with dark- 
neſs. VVhat Man is there, bur clearly per- 
ceives, that. it 15 altogether contrary to the 
VVords and Meaning of the Apoſtle, to build 
the Hope of Salvation upon any VVorks; 
when he doth ſo manifeſtly teach and proteſt 
againſt it, denying that we are juſtified any 0- ' 
ther way, but by ith without the V Vorks 
of the Law. Ye2, they themſelves deny not 
that the excluſive V Vord is underſtood of the 
Works of the Law, though nor of the Works 
of Grace, but now what are theſe Works of 
Grace? thoſe ( forſooth ) which the influence 
of the Grace of Chriſt, performs in the Souls 
of the regenerate z but were not the Romans 
to whom the Apoſtle wrote, regenerate in 
Chriſt 2 VVere they not partakers of —_— 
: Iace 
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Grace? Did rhey not abound in the VVorks 
of Grate? VVhom yet the Apoſtle denies to 
be juſtified by their own VVorks. Ir is true 
indeed '(fay they) if you underſtand it of their 
own V'Vorks, which are called VVorks of , 
the Law, ' bat not thoſe VVorks which are 
Chriſt's. How ridiculous is this! © 
a9 /if thoſe things that are planted = _— 
us by the Spirit of Chriſr, were” 50. cite 
Imperg- 
Ye' Faith it ſelf, which is moſe neat Pf 
eſpecially reckoned aniongſt thoſe , ' * . Z 
Gifts, it is uſual to Scripture to give it the E- 
pithert of - ours and yours. Paul expreſles him- 
ſelf clius, C By the Communion of my Faith 
and yours ] and again [ Hearing of your Faith ] 
and 1n another place {| Your Faith which is in 
Chriſte, &. ] Is it not evident thay he ſpeaks 
of that Faith, which we have in Chrift through 
the free gift of God? How much more then 
may this be underſtood of VVorks, which 
when Pau excludes from Juſtification, it can- 
not be doubted, but he underſtands it not only 
of VVorks, that are ours wholly, 
and done” by our''own Strength, Fem+ 1+ 
but alſo of thoſe VVorks that are >... 
done by the help'of Grace opera- 
ting in vs3 fo that there is nothing in the 
Works either of the Law, or of Grace, ex: 
on _ only, but what rather contributes 
to Deſtruction than Juſtification : (What is com- 
manded in the Law of God, that :we can. do 
without Grace ?) Therefore ſeeing Paul re- 
moves all Works from the Office of. juſtifying, 
it muſt needs be, that he underſtands'it of the 


Works, 
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Works of Grace, as well as of our own 
Works, or the Works of the Law: Whar 
ſhall we fay of the Works of Chriſt, were nor 
they Works. of the Law: For he himſelf hath 
ſaid, that he came not to deſtroy the Law, bur 
to fulfil it; were not the things which he per- 
formed in fulfilling the Law, VVorks of 
Grace? V Vhat difference then is there 'be- 
tween thoſe V Vorks, that are called VVorks 
of the Law, and thoſe other that are called 
VVorks of Grace? So that it appears, that he 1 
x ho excludes the V'Vorks of the Law, ex- 

cludes alſo the VYorks of Grace from Juſtifi- 

cation. Though I acknowledge 
Wherein the there is great difference between 
pong the Law and Grace, in reſpe& of 
Law ang © Che manner of Doing, and the ends 
Grace con- Of their Offices : For what the Law 
ſitis, . exacts, that, Grace performs; but 

in reſpe& of the things themſelves, 
and the Actions unto which they are directed, 
ſeeing both the Law and the Grace of God are 
Exerciſed in the ſame ſubje& Matter, there is 
no difference between them. 

The Law commands us to Love our Neigh- 
bour, and lays a Puniſhment on him, that diſl- 
obeys. Bur Grace communicates Strength and 
Ability to perform what the Law commands. 
VVhich when we perform, we are faid to do 
not only a V Vork of Grace, bur alſo a VVork 
of the Law by Grace; ſo that it is a matter 
of ſmall concerament, whether it be called a 
VVork of the Law, or a V Vork of Grace, a 
VYork of our own, or a VVork of Faith. 
Therefore if the Scripture denies, That a _ is 

jaſti- 
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jaſtified, and attributes his Juſtification to ano» 
ther cauſe. that is Faith, what ſhould be in- 
ferr'd from hence, but that Man's Juſtification 
comes neither by the VVorks of 
the Law, nor the V Vorks of Grace. A Similitude. 
Juſt as if a Man writing to his 
Friend, ſhould ſay thus : This Benefit was pro- 
cured for him by no Money, or charge of his 
own: VVhat matter is it, whether ic was his 
own Money, or borrowed of ſome other Man, 
when the meaning of the V Vricer was to figni- 
fie, that this Benefir, whatſoever it was, was + 
not bought by any Price of the Receiver, bur ' 
obtained by the free Bounty of the Giver. 

So Pan! defiring to ſet before the Eyes of 
all Men the boundleſs Immenſity of Divine 
Grace toward Mankind, that they might be- 
hold and embrace it, expreſly de- - 
nies, that Man is juſtited by the -- mh 
VVorks of the Law. Burt here j,, ” 
the Diſtin&tion of Hoſias ( as I have 
faid ) preſents it ſelf. Ir is true, faith he, in 
reſpect of the Works that are of the Law, and 
belong to our own Free-will, which being at- 
tended with Imperfection, can avail nothing to 
Jullihcation: To which I Anſwer in a Word. 
Give then that Grace, which may furniſh frail 
Nature with Strength, to yield perfe& Obe- 
dience to the Law, and may reſtore us to per- 
fe& innocency in this Life, and you have won 
the cauſe. Bur in the mean while, let thoſe 
Diſpuranrs conlider, how many groſs and 
nicious Abſurdities proceed from this kind of 
Dodrine; for hereby 7: inhnite greatneſs as 
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the free Grace and Mercy of God towards us 
is taken away and abolithed, this alfo deſtroys 
our thankfulnefs ro him for his goodneſs, and 
withholds Conſolation from afflicted Conſci- 
ences. ſo that very great injury is done to him, 
that hath freely communicated fo many and fo 
great Benefirs, and much greater injury is done 
to thoſe, on whom they are beſtowed : Here- 
by alſo it comes to paſs, that there remains no 
Aflurance in the Promite of God, no firmneſs 
in our Faith, no ſoundneſs in the Doctrine of 
Religion, nor Comfort or Refreſhment in the 


Suffering of the Saints. 


2. Arg. uz A ſecond Argument out of St. 
4 Pal, Paul, 
OM. 3, 


Being juſtified freely by his Grace, through 
the Redemption, which is in Chriſt _ Jeſus, 
whom he hath ſet forth to be a Propitiation by 
Faith in his Blood, to declare his RighreouF 
neſs at this time, that he may be Juſt, and the 
Juſtifter of him, that is of the Faich of Jeſus 
Chriſt; and again, we reckon that a Man is ju- 
tified by Faith without Works. 

Unleſs the Hearts of theſe our Adverſaries 
were fully ſer in them to pervert the ways of 
the Lord, it could not otherways be, but theſe 
Clear and evident ſayings of the Apoſtle muf# 
be ſufficient ro fatishe them, and prevail upon 
them to beware leſt they kick azainit the Do- 
Erine of the Apoſtles, and exal: themſelves 
in their proud Imaginations, and vain Conceic 


of their own Righceouſnebs, againk ſuch clear 


Mani- 
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Manifeſtation of Divine Grace. Bat here th 
Roman Legions make a freth incurſion agains 
and the Ring-leader of them is Am- 
dreas Vega, who fights againſt the ArdreasVes 
Righteouſneſs of Faith: Whom ex. 
there is no need of anſwering in 
this World : For he hath been removed out of 
this Life 2 great while (ince, that he might an- 
{wer to God his Judge. And becauſe he denis» 
ed, that he was juſtified by the Faich of 
Chriſt only, ler him look to.it, what he 
muſt anſwer his Jadge in that Judgment, 
wherein he muſt give account of his whole 
Life, where of neceflity he mult either overs 
come or fall. It he overcome, where is the 
Truth of Scripture, ia which it is faid, God 
only overcomes, when he is judged ? But if 
he fall, where then is the Righteouſneſs of * 
Works? What if David, fo great a King and 
Prophet could not endure that Gad ſhould 
enter with him into Judgment. If Fob, a 
Man of ſo Holy a Lite, yer durſt not anſwer 
to one of a thouſand. What will our Yega 
lay, what will he bring ? his Cowls, his Faſt- 
ings, his lyings on the Ground, his Night 
Watches, his Vows , his Licorgick- Pray- 
ers, his Propitiatory- Maſles, his Mumbled 
over Confeſſions, his Penances and SatisfaRi- 
ons?- Bur who hath required theſe 
things at your Hands? Nay, but 1 r. 
he will defend hialſelf, and take 
Sanuary in the Law, which he bath fulfilled, 
_ by the Strength of his own —_— bue 
by the help of vine Tn Say you fo ? 
David, 
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David, being guarded with as much Grace, as 
any Man was, yet ſunk down under the weight 
of the Law of God. I ſuppoſe Feb wanted not 
Divine Grace, and yet he dares 
Aug. de '- not appear before God in Judg- 
_ Jae ment. And will Yega nevertheleſs 
the higheſt + hope to bring ſuch an account of his 
Lord ſhall Life before the Tribunal of God; 
-—dea _ that if God ſtrictly Mark it, and 
Wl bear Weigh it in the balance of his Ju- 
that he hath fſtice, he will not find more Sins 


a clean than Merits therein ? 

Heart? And es 

who will boaſt that he is pure frem his Sin? Unleſs it be 
thoſe that Glory in their own Righteou'neſs, and not in the 


Mercy cf the Judge ? 


But I need not ask him, what he will an- 
ſwer to God his Judge : To whom I know he 
can make no ſatisfaction wich all his inherent 
Righteouſneſs: But this is that which I ask 
him, and not him only, bur a)l the other Tri- 
dentines alſo, what they will anſwer the Apo- 
ſtle Pa«l, who open]y pronounces a Curſe both 
on Men and Argels, if any of them ſhould dare 
to preach any other Coſt] than he had preach- 
ed. Ard what Coſpe: is it, that we have re- 
ceived by the preaching of Paw! ? Is it not the 
ſame that he tavght ſo often in all his Epiſtles, 
with frequent Repetitions, ard great Care and 
Diligence, and alſo confirmed ic with Mira- 
cles > Now the ſumm of the Goſpel, which he 
preached, is this : That Man is juſtified free! 
without Works by the Grace of God, hooded 
the Redempcion, which is in Chriſt Jes 
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whom God hath ſer forth ro be a 
Propitiation, through Faith in his What man- 
Blood. Is not this evident in the 7 of Go- 

3 pel Paul 
writings of Paul, &c. And yet YVe- preached. 
24 not being contented with this Rom. 3. 
Goſpel, nor deterred by the Curſe 
which the Apoſtle denounced, hath arrived at 
ſo great an impudence, tha: he takes upon him 
to contradict, what the Apoſtle hath confir- 
med with (o great Authoriry. The Apoſtle 
ſays, freely withour Works, but he ſays, free- 
ly, but not withour Works z but how .is it 
freely, if not withour Works? Paul ſays, the 
Righreouſneſs of God by the Faich of Jeſus 
Chriſt, unto all and upon all that believe. 
But what ſays Yeg: and Hoſius the enemy of 
Paul ? This univerſal Term | all ] faith he, is 
not here by the Apoſtle applied to every one 
of the kind, but to: every kind of every one : 
So that the meaning is this: Rizhreouſaeſs is 
communicated to them that believe, whether 
they are Jews or Gentiles, Thus faid Vega, 

O Saint ”aul, What Ignorance was this in 
thee, or unskilfulne(s ot Speech? Thou mightſt 
learn of Yega to ipeak more curioutly, aud to 
poliſh thy Stile according co the e!egzancy of 
the Roman Court, zfter this manner. The 
Righteouſneſs of God by the Faich of Jeſus 
Chriſt unto all, and not only all, but alſo un- 
to every one, and upon every one preſent and 
to come, that believe, ſo that thereby you 
might comprehend not only the kinds of eve- 
ry one, but alſo every ſpecies of the kinds, 
and eyery individual - hs Species. But that 


3 
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I may anſwer ſeriouſly to the vain-glorious Spa- 
niard, It was your Duty, O Yega, to corre&t 
your Spirit of Errour, by the divinely inſpired 
Words of Paul; and not to pride your ſelf in 
ſuch vain and empty Notions. For who ſees 
not the clear and perſpicuous f1mplicity of this 
Speech of Paul, whereby he prociaims a com- 
' mon Intereſt in Eternal Life and 

The Popiſh Righteouſneſs, not only to Fews 
cans ag and Gentiles in the general, but to 
verſal Sign is Every one of them in particular, 
overturned, whether they be Fews or Gentiles, 
| that believe in Chriſt ? Unleſs the 
Apoſtle had together with the univerſal Term 
ſer down the proper Mark of DiſtinRion, that 
is, the peculiar Condition of atcaining to Righ» 
teouſnels, you might have ſome colour of Rea- 
ſon for what you pretend. As for Example, 
when the Scripture ſpeaks thus. They hall 
be all taught of God: God would have all Men 
to be ſaved, and come to the Knowledge of 
the Truth, in ſuch a Caſe a Man may interpret 
the univerſal Term. ( As Auguſtine did ) 1n 
ſuch a manner as you ſpeak of : To wit, that it 
is not every one of all, but ſome particular 
Perſons of all kind of Men and Na- 

——_ tions, that attain unto the Know- 
lib, x. cap. 8. 1edge of the Truth z but the Caſe 
is otherways in this Expreſſion of 

Paw, where the Apoſtle rogether with the uni- 
verſal Term, adds alſo a peculiar and proper 
mark of Diſtin&tion : So that he doth not on- 
If make the Righteouſneſs of God common to 
I in the general, but alſo expreſly ſets down 
2 
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2 certain manner, whereby all do attain unto 
it, and to whom it peculiarly belongs 3 in theſe 
Words : By the Faith of Jelus Chriſt unto all, 
and upon all that believe. Whence of neceſi- 
ty it follows, that every Mans Righteouſneſs 
conliſts in his believing in Chritt by Faich un- 
feigned, and embracing of him ac- 
cording to the faying of the-Pro- Hab. 
phet, The Juſt (hall live by Faith, 


But let us again hear what the Prating So- 
phiſter hath co ſay for himſelf. 


But whereas ( ſaith he ) the Juſt ſhall live 
by Faith, and God is ſaid to juſtife Man by 
Faith, it doth nor therefore follow by conſe- 
quence, that Works are not neceſlary ; for. ic 
15 one thing to live by Faich, and another thin 
to live by Faith only : One thing to be juſtiti 
by Faith, and another thing to be juitited by 
Faith only ; and if theſe Words [ Faith only J 
are ſometimes found in the Books of Catho- 
lick Doctors, by the Word ' only ) good 
Works are not excluded, but all other Secs. 
and Ways to Salvation, except Faich only, and 
the Chriſtian Religion. Thus faid Vega. 

Ts whom that I may anſwer, Fir(t, whereas 
he inferrs, that good Works are not neceſlary, 
becauſe the! Juſt live by Faith, he 
may as reaſonably gather Thiſtles UE 
from the Vine; for this is no good ;,1,. necefo 
conſequence : The Juſt ſhall live by cry. 
Faich, therefore Works are not ne- 
ceflary : Which wealſo with Paul, donotwith- 

Hh 4 ſtranding 
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ſtanding account to be neceſſary. And in the 
next place, whereas he ſays, thar it is one thing 
to be juſtified by Faich, and another thing to 
be juſtifed by Faich only : Though we grant 
this to be true, yet I (ee no great difference 
berween theſe two Expreſſions : To be juſtifi- 
ed by Faith without Works, and to be juſtifi- 
ed by Faith only- Thirdly, Whereas he Ca- 
vils about the Word Only, what it excludes, 
and what it excludes not in the Books of the 
Catholicks, we do not trouble our ſelves 
much abour rhat ; but this is manifeſt in the 
Writings of Zan, that Works themſelves, 
though otherways they are very excellent, and 
alſo neceſſary upon ocher accounts, yet in this 
free Gift of Evangelical Juſtification, they are 
excluded without all Controverfie. Though 
that alfo is an untruth, which he aſſerts of the 
Books of the Catholicks : For Baſs! ( that I 
may produce one of them inſread of a great 
many ) expreſſes the ſame in manifeſt Words, 
taking av.ay from every Man all occaſion of 
lorying in his own Righteouſneſs, and reſti- 
es tliar each cne of us is juſtified by Faith in 
Chritr only. And therefore he preſently pro- 
duces the Example of Paul ro confirm the fame, 
and /exl Glorics ( faith he) in the Contempt 
of his own Righteouſneſs. I may alſo add the 
VVords of the ſame ZBa/i/ upon the 

Baþil. in Plal. 32. Pſalm, where giving a Deſcrip- 
32. tion of a perfect Man, he ſays he 
is (uch a one as puts no truſt in his 

own good deeds, but hath his whole hope and 
reliance on the Mercy of God alone. I think it is 
| | nor 
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not amiſs to joyn unto Baſ#/ his intimate 
Friend Nazianzen, who aflents and 
ſubſcribes to the words of Baſil 
__ manner : Faith only is our Righteouſ- 
neſs. 

But let us proceed unto the remaining Teſli- 
monies of Paxl. For ( as I have ſaid before ) 
Vega with his Aſſociates heaps together eight 
Aſſertions for Juſtifying Faith out of Paul. 

But the other five Aſſertions of the Apoſtle, 
together with the Anſwers of the Adverſaries, 
do follow in this order. 


Nyian, 


3 Aﬀertion. Rom. 4. If Abraham was juſtified 
by the Works of the Law, he hath whereot to 
glory, but not before God. For what lays che 
Scriprure ? Abraham believed God, 
and it was imputed to him for 3 *9%me. 
Righteouſneſs. To him that work- kom,” 
eth, the Reward is not reckoned 
according to Grace, but according to Debr, 
Bue to him that worketh nor, bur believeth in 
him that juſtifies the ungodly, Faith is imputed 
unto him for Righteouſnels. As David allo 
declarerch the blefledneſs of the man, ro whom 
the Lord impurecth Righteouſneſs withour 
Works. And likewiſe Rom. 11. If it is by 
grace, then it is not of works; and if it is of 
works, then it is not of grace. 


4 Aſſertion, Rom. 10, If thou (þalt 4 *rgum- 
confels with thy mouth the Lord 3%: 70: 
Jeſus, and believelt with thy heart, that God 
raiſed him from the dead, thou ſha't be wy ; 
or 
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for with the heart man believeth unto Righte- 
ouſneſs, and with the mouth confeſſion is made 
unto Salvation. For the Scripture (aich, Whos 
ever believeth in him, ſhall not be aſhamed. 
There is no difference between Jew and Greek : 
For every one that calleth upon the name of 


the Lord ſhall be ſaved. 
$ Arguin: 5 Aſertion. As 13. Be it known 
"5: unto you, Prethren, that through 


this Man remiſſion of fins is preached unto you, 
that through him every one that believes may 
be juſtitned from all things, from which ye 
could not be-juſtified by the Law of Moſes. 


6 Argum, 6 Aſertion. As 10; To him all 
—_—_ the Prophers bear witneſs 3 That 
all. that believe in him, do receive through his 
name remifhon of Tins, 


7 Argum, 7 Aſſertion. 1 Cor. 3. For other 
x Cor. 3. foundarion can no man lay, than 
that which is already laid, that is, Chriſt Jeſus. 
But if any man build upon this foundation 
Gold or Silver, &c. If any man's work is burn, 
he ſhall ſuffer damage, but himſelf ſhall be 


faved, yet ſoas through fire, &c. 


83 Argum. 8 Aſertion. The eight Argument 

is gathered from many Examples 
of thoſe, who were juſtified by Faith only, and 
admitted unto Baptiſm : As three thouſand of 
thoſe that believed at the Preaching of Perer 


on the day of Pentecoſt, were baptized, A#s . 
an 


UMI 


Of Free Faftificatran by Chrift. 475 
and the Eunuch, whom Philip baptized, A#: 2. 
The Jaylor and his family, whom Pa«l baptized, 
As 16, &c. By which Examples it may be ra- 
tionally proved, that the Apoſtles judged Faith 
to be ſufficient ro qualifie a man for the re- 
eciving of Baptiſm. and therefore alſo for re- 
ceiving of Ju!('ihcation. 

By theſe proots of Scriprure this Doarine is 
ſufficiently confirmed, which attributes the Ju- 
ſtihc2tion of rhe ungodly. not ro Works joynec] 
with Faith, buc co Faith (imply without Works. 
Bur becauſe I am not now dealing with men 
of moderate Principles, but wich canning Sc1- 
phiiters, ler us for a while bring the Apottle 
out of the Church into the School, that he may 
fight hand to hand againſt them 
with their own weapons, and coll- Arguments 
face chem with their own Argu- cut of S. Pail, 
ments. 

The Righteouſneſs of che Law or of Works, 
and the Righteouſneſs of Faith, are fo contrary 
to one another, that they cannot conſiſt roge»- 
dk, but the one of neceſhity makes yoid the 
other. 


But we look for Righteouſneſs by Faith, 


Therefore not by the Righteouſneſs of 
Works: 
Again. 


| Tfaccording to Grace, then it is not accord- 
ing to Debt. 


But 
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But according to Grace it is imputed to us 
for Righteouſneſs. 


Rom. 4- Therefore not according to 
De 
Again. 


That whereunto blefſedneſs is aſcribed, to 
the ſame alſo is aſcribed Juſtification. 


Our bleſledneſs is attributed unto the remiſ- 
fion of (ins. 


Rom, 16. Therefore our Juſtification alſo 
is attribured to the ſame. 


Another Argument, 


If Works are neceſſary to Salvation, then 
Salvation would not confi? in the belief of the 
heart, and the confeſſion of the mouth. 


But our Salvation conſiſts in confeſſing the 
Lord Jeſus with the mouth, and believing in 
him with the heart. 


Romans 4. Therefore Works are not ne- 
ceſlary unto Salvation. 


Another. 


It Works had been conducible to: juſtifie 
Abraham before God, then he ſhould haye had 
cauſe of glorying before God, Rom. 4+ - 

ut 
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But Abraham: had nothing wherein he could 
glory before God. 


Therefore Works do not avail Ads 13 
to Juſtification, | 
Another. 


By the Law of Moſes no man can be juſtified. 


All Do&rine of Works belongs to the Law 
of Moſes. 


Therefore no Salvation comes by any Do- 
Arine of our Morals, or Works. 


Another. 


Whoſocever builds upon Chriſt = Cor. 3. 
the Foundation, Gold, or Hay or 
Stubble, ſhall be ſaved, either without fire, or 
through fire. 


Therefore Faith only without Works pro- 
cures Salvation. 


An Induction from Examples. 


The Scriptures tel] us of many An _—_— 
that -were juſtified and baptized _ = 
without making any mention of 4 
Works. On the day of Pentecoſt 
three thouſand were baptized 3 
Afts 2. The Eunuch was baptized Ads 2. 
by Philip z 4s 8. The Jaylor with a8 8. 
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AAts 16, his family ; Acts 16. The finfal wo: 
Luke 7. manz whom faith ſaved 3- Lake 7. 
Luke 38 The prodigal Son ; Luke 18. The 
Luke 23 Thief on the right hand 3 Zuke 23. 
Luke 18. The Publican Luke 18, And a 
multitude of others obtained Sal- 
vation without any condition of Works. 


Therefore, only Faith in Chriſt juſtifies the 
bumble and broken-hearted ſinner. 


Unto theſe things ſo very evident and clear, 
what do the Adverſaries obje&t ? with what 
ſubtilcties and diſtinRions do they defend their 
ws Popilh Errour of Inherent Righ- 
Rightcouſl. teouſneſs ? Be pleaſed ro hearken 3 
nels, though what they ay is fitter for 

laughter and derifion than inſtru- 

ion. And firſt as touching the diſtinRion, 
that Paw! makes between him that worketh, 
and him that worketh not ; between Merce- 
nary works, and Juſtification imputed without 
Works ; between Debt and Grace ; between 
the Righreouſneſs of the Law, and the Righte- 
ouſneſs of Faith, let us obſerve how thoſe So- 
phiſters cloud and darken it with their vain 
janglings. For whereas the Apoſtle argues on 
this manner from the Rule of contraries. If it 
is of grace, then it is not of works ; but if it 
be of works, then it is not of grace, &c. If the 
Inheritance is by the Law, then it is 

Ro ends ken 
iſtinguiſhi ween t ighte- 

O_ ouinels of the Law, and the Righs 
teoulnels 
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teouſneſs of the Goſpel, he fo divides the one 
from the other, that rhe difference appears 
evident. Of the Righteoulneſs, that comes by 
the Law, faith the Apoſtle, the Law it (elf 
ſpeaks on this manner; He that 
oth theſe things ſhall live in them. 
Bur what ſaich he of che Righteouſneſs that is 
of Faith > If thon confeſs with thy mouth the 
Lord Jeſus. and believe with thy heart that 
God raiſed him from the dead, thou ſhalt be 
ſaved. What is more evident than this di- 
ſtintion ? what words are more perſpicuous ? 
But what is there that can be ſo , _ ..... 
well conceived in the mind, or ex- —hs_—_— 
preſſed in words, but it may be » 
wreſted by the wrong Interpretations of ſuch 
men as take delight to (et themſelves in oppoſt- 
tion againſt the Truth ? for thus they Fr 
ſpeak. Are not pious works the = gg 
ifts of God? Doth not yang 
ſhed abroad in the hearts of the Saints by the 
Holy Ghoſt, inflame the minds of Believers, 
and provoke them to all things that are honeſt 
and agreeable to the Will of God? Which 
Works of Charity,. when God crowns and re- 
wards them in us, they are not ſo much our 
works, as his gifts z' for they are not our 
works, or performed by any ſtrength of our 
own, but they are the works of 
God, which we perform by his How Grace 
help. and they ſhould be wholly fifics ac- 
attributed to his Grace. Whence je opinions 
alſo they oft-times are called in the of therapiſts. 
Scriptures by the name of Divine 


Rom. I9. 
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Grace. As Paul alſo, bearing witneſs of him- 
ſelf, ſays, By the grace of God I am what I 
am ; for ths grace of working not being at- 
tained unto by any human induſtry, or ſtrengeh 
of our Nature, nor any prececent obedience 
to the Law, or works ad merits of our own, 
bur only by Faith in the merits of Chriſt. 
Therefore Paz! ſays well, Thar we are juſtified 
by faith without works; ſpeaking of fuch 
dt works as belong to nature, but not 
dered in a £0 Brace 3 Which are a man's own 
twofold re- works, and nor God's; and are 
ſpe&, as they called the works of the Law, not 
ore eirher on of Faith. But by the works of the 
Ee * Law, the Apoſtle underſtands ſuch 
: works as are performed by a man's 
own free will, or by the dire&ion of the Law 
and Nature only, without the affiſtance of 
Grace. And this is the meaning of Paul, ( as 
thoſe Popiſh Doors would have it) when he 
diſtinguiſhes between Juſtification by Works, 
and Juſtification by Grace or Faith : So thar if 
it be by grace, then it is not of works, to wit, 
ſuch works as are done by Nature, and not by 
Grace ; but if it is of works, then it is nor of 
grace ; for then grace (ſaith he) would nor be 
grace ; Which oppoſition muſt be thus under- 
ſtood, according to the Opinion of thoſe Popiſh 
Teachers. (o that grace doth not wholly over- 
throw all works, but thoſe only, that are per- 
formed by the itrength of Nature without the 
affiſtance of Grace. Bur contrarily, the pious 
works which proceed from Grace and Faith, 
their Righteoulnels is ſo far from being mode 
Vol 
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void by Grace, or the Righteouſ- ug. 4pirif 
neſs of ' Faith, that it. 'is rather &” & ins, 
yoo pmnrayy Rn the £4-30- 
w-(as Auguſtin ipea 15 not : 
made void by Faith, but rather eſtabliſhed 
for Faith obtains the Grace, whereby the Law 
is fulfilled. Therefore whereas Pa»! diſtin- 
guiſhes'between the Righteouſneſs of Works, 
and the Righteouſneſs of Faith. This is the 
Anſwer the Catholick FaRtion gives to this 
diſtintion. In this place the Righteouſneſs of 
the Law, and the Righteouſneſs of Faith, are 
not ſer in oppolition one againſt another ; (as 
they expreſs themſelves) bur Righreouine 
the Law,..or in the Law, is that which is op- 
poſed to the Righteouſneſs of ons. 
Faith. And they ſay, The Righte- wor —_— 
ouſneſs that is in the Law, or by , Meta 
the Law, is that obedience which 
is performed to the Law by na- ' The righte- 
rural ſtrength without the affiſtance ouſned of the 
of Grace : For theſe things differ Fiore 
not a little from one another 5 1,y, or io 
for the Righteouſneſs of 'the Law the Law. 
is one thing, and the Righteouſ- 
neſs by the Law, or in the Law, is another 
ching. From which diſtin&ion they draw this 
Inference 3 That the Righreouſneſs of Faith, 
or by Faith, doth not exclude the Righte- 
ouſne(s of the Law, but is exerciſed about 
it, and fulfils it : In as much as -the Law fig- 
nifles Obedience ro' the 'Commandments , 
which faith by obtaining ce rms : 


And becauſe- the Grace of Ms ark 
li Law 
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w, that is the certain cauſe why the works 
of Lon, Law, which are the gifts of God, 
ought not ro be excluded from Juſtification, 
juſt as Faith ic ſelf cannot be excluded, be- 
caule it is the gift ft of God, as much as the 
Works of the Law and Charity, which are 
infuled by the Grace of God. This is the 
entangling Sophiſtry whereby Andreas Yega; 
and others of his Aſſociation perſuade them- 
ſelves that they can break through the force 
of all the former Arguments. 


An Anſwer to the Adverſaries, wherein they 
Frivolous Exceptions, and Sophiſtical Sub- 


tilties are confuted. 


uT theſe Sopbiſtical DiſtinRions which 

they.-make ule of, as antidotes in difh- 

cult caſes, are fo abſurd and unreaſonable, 

char. there is not any Poiſon more deadly 
and injurious to- the rine of Salvation. 

And I greatly wonder at the power and 

efficagy of Errour, that fo ſtupifies their un- 

deflangang, . that in the 1 out of Noon-day 

be ſa blind, err {0 pernici- 

—_— , | and betray their own Ignorance 

ſhameleſly. Ic is.'2 Rule of 

A Rule of Lawyers s (as I [ rmery have ſaid) 

Lawyers, Where the Law diſtinguiſhes nor, 

we ought not to o diſtiogui(h. What 

need. the is there ina thing (o evident, -of {0 

many by-ways of: diſtipRions, and Labyrincts 


ov, Py. ms A. mas. .& Ro .. A. CS 
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- lexities? for Park jth ockei! : : F 
amd giyen many weigh her re OS wh 
he makes ir 4) 4 io rn on of 
only. to whith'we are inflebred for all 
Ration But thofe mer are no wine 
ſoying, That- this Grace” canfifts not in [the far 
of God only, whereby he receives f nners 
for = we; of Chrift.bacalfo ia' Moral V eye 
and Charity. whereby the Lawis fulfilled. Th 
TI" deny. not 'that the exgellety ifts -of - hong 
ations are beſtowed uv os bf the Gr voy 
God: Yet our rar n eto God de | 
n6t upon this of working: There p 
do not te pee 'the diftinRtion that. 
bring of pardoning and renewing grace,” if they 
keep them'dal Within their 0h bounds. - Bat 
that which they conclude frota- hence, we alto- 
oor diſapprove. I know'and None, it is, the 
& of God; which bocfncHl es and juftifiesz 


which both pattons & redews: For, we are daily: 
renewed unto new obedience by the a. 


ity the renovation of ; oibar ar ors 
dence, bur” not ſuch as los, a man from 
his fins in the Gght of God : Pa 
good works go not before him oi ok pers 
is to be juſtified, but follow him 4 
that is jaſtifted. For whereas hence they make 2 
Ii 2 twofold 
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twofold Juſtification 3-a firſt (as they call it) and 
a ſecond; of which the one is before works,and 
the other after works, whereby. it is perfefted's 
it,is 2 vain imagination, not derived from the 
fountains of ſound Docrine,but from the filthy 
Ciſterns of Sophiſtry and vain jaogling- For the 
Goſpel acknowledges no Juſtification but one 
only,and ſuch a one as endures for ever. 
As Chriſt, whom he loves, he is ſaid to love 
pnto the end: And 'as God hath once choſen 
and called thoſe pnto Salvation, whom he will 
pine for ever; 1 alſo he likewiſe once juſti- 
'*nes thoſe whom he will glorifie. For I ſee no 
Tach difference between theſe things, . but that 
what agrees unto Election and Vocation,may al: 
ſo be attributed to Juſtification. Wherefore as 
God's eleion and calling of thoſe, who are ju- 
ſified, is one, and not twofold; it muſt follow 
by neceſſary conſequence, that there is bur. one 
Jaſtification of thoſe who are, choſen. There: 
fore'if God hath once choſen thoſe, that are to 
be juſtified, why may not one, Juſttfcarion + be 
fufficient for them, 'whom EledQion, bath called 
unto glory ? efpecially becauſe there is one and 


no 


the ſame cauſe and manner both. of 


The: cauſe © electing and juſtifying. He choſe 
- -— Log them in Chriſt firſt, whom he pre- 
juſtified in deſtinared unto life: And in like 
Chriſt only, manner he juſtifies in Chriſt thole, 

| whom'by the ſacred Decree of his 
EleRion he appointed to glory. But if you isk 
the cauſe, why God chuſes his own in Chriſt, I 
anſwer, That the cauſe thereof is not placed in 
the works of men, but it depends upon the free 

your 
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favour of God, and the like we may fay of Ju- 
ſtification3 for thoſe, whom be juſtifies, he 
jaſtifies in Chriſt 3 bur if you ask, why doth he 
juſtifie in, Chriſt, the- cauſe appears evident, 


which cannot be found in our VVorks, but 


— all VVorks in the favour of God on- 
Y. 


But you'may ſay, Thoſe things are not well 
compared with one another, which diſagree in 
Nature; for Ele&ion, and Vocation, and Glo- 
rification are ſach things, as being once determi- 
ned of God, cannot be diſannulled. But the 
Caſe is otherways in Juſtification, which may 
ſometimes be loſt, and ſometimes retained, ac- 
cording as it is hindered or not hindered by the 
Grace of God. For .thus ſpake 
Vega, and Scotus, and others, That = = 
I may Anſwer ſuch Men, I confeſs © 99%%% 


2, pa 754- 


indeed, if the manner of our Juſti- 
fication were ſuch, as thoſe Men 
feign, to wit, if its chief reliance 
were upon Works, and the in- 
creaſe of Vertuesz it would be 
true, which they aflerr, concerning 
the uncertainty of loſing or keep- 
ing Juſtification. But ſeeing all 
the ſtability of our Juſtification de- 


It Bs luffict- 
ent, that we 
by believing 
only, be ju- 
ftified, unleſs 
we do other- 
ways hinder 
the Grace of 
God by our 
Sins, 


pends not at all upon our Works, but upon the 
Merits of Chriſt by Faith, and the Remiſſon 
of Sins by his Righteouſnels 3 therefore ir is, 
that as there is one EleRion and Vocation, 
and that ſure and firm, ſo alſo Juſtification is 
not twofold, but one and the ſame, and ſuch 


Ii 3 


an 
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an one 2$ endures for. evet. | I call 
One wanier it one, becauſe tliefs' remains al- 
nd thar per- Ways One and the” Came cauſe and 
petual, manner 6 Juſtifying;' which relies 
| not on the Merits of * Works, bur 
cohlifts of Faith and the Remiffion of Sins. 
And though the Sins from which we are juſti- 
fied, are not all of the ſame kind, bur are di- 
ſtinguiſhed by riimes and variety '6f Actions, 
yet neverthele(s Juffthcation, that is, che Re- 
miffion of Sins in'reſpect of the form and man- 
ner is not- divers -but one: Not twofold but 
{mmple, as Faith alfo, which is the procuring 
caule of Juſtification is not, which though it is 
daily increaſed. yet it remains always one and 
the ſame. Moreover, as this Juſtification 
which increaſes rogether with Faith is only 
one, ſo alſo the fame being firm and ſtable, no 
leſs chan the Promiſe of God, on which it re- 
lies, undergoes no change, but continues firm, 
' and conſtant and the cauſe there- 
a Dr of is, becauſe ir relies not on 
ci0ncn3 Works but Faith only, - whence 
Juſtification the Apoſtle {aid. Ir 1s rherefore by 
5 confuted, Faith, that according to. Grace the 
Promiſe may be ſure to all the 

Teed. | 

On the contrary, they who make a twofold 
Juſtification, and affign divers canſes of both, 
of which the one confifts of Faith only, with- 
out Works going before, which they call the 
firſt, and the other, which they call the ſecond 
is increaſed by Works of Grace, as they ſpeak. 
I ſee not what they can find in the ScTIPUEE IE 
che 
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the defence of their Opinion ; for 
Paul writing to ſo many Church- eto 
&. acknowledges no cauſe. of Ju- ms 7 
ſtification, but one, which he pro- bur one. 
feſſes ro be Faich in Chriſt, and 
that without Works. What need is there of 
better evidence? Can you not be perſwaded to 
believe the Truth, which hath been fo often 
and ſo perſpicuouſly demonſfrated by fo grear 
2 Maſter as Pax/? Bur to what purpoſe hath 
Chriſt appointed him to be a Teacher co us 
Gentiles z if we deſpiſe his Inſtructions, and 
chuſe to our ſelves other Maſters, that reach a- 
nother Goſpel? And what elſe do thoſe Men, 
who reje& the Apoſtle's Doctrine, and hearken 
to ſuch as reach contrary thereunto ? Paul lays, 
Wichour Works Man is juſtified : Will you 
then dare to plead for Juſtification by Works 
in Oppoſition to the Apoſtle? Dare you deny 
what he affirms ? Bur you ſay, I detra&t nothing 
from Works in oppolition unto ”asl, but I add 
Grace, from whence they receive the power of 
Meriting and Juſtifying. Then, according to 
your Opinion, V Vorks being aſſiſted by Grace 
do juſtifie, but withoat Grace they avail no- 
thing, 
But what will you anſwer to Sr. Paul, who 
without making any Diſtinion of 
VVorks, ſays not of ſuch or ſuch Eph. 2. 
VVorks only, but indefinitely and 
in the general of all VVorks. Ir is of Faith, 
and not of Works, leſt any ſhould boaſt. And 
again, to the Romans, If by Grace, 
then it is not of Works, and elſe- Rom. 11. 
Ii4 where, 
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where, To him, that worketh not, &c. . And 
how often doth he in all his Epiſtles Attri- 
bute all Power of Julſtifying to Faith, ſhuttin 
out not only ſuch or ſuch Works, but al 
Works of what kind ſoever, concerning which 
Paul (peaking indefinitely and abſolutely, urter- 
ly excludes them from any concernment in Ju- 
ſtification. Which would be falſe, if any 
Works, whether performed by Grace and in 
Faith, or without Grace, were conducible to 
Juſtification. And hence this Argument ari- 
{es. 


2 Argument againſt inherent Righteou(- 
neſs. 


We are juſtified without Works by Faith, as 
Pau! teſtifies. 


VVorks of Charity infuſed by Grace, are 
VVorks. 


Therefore, without theſe Works 
The Caviling alſo, that conſiſt of Grace, we are 
of therapiſts. juſtified. 


The Adverſaries Anſwer to the Major : Pas! 
aſſerts, that we are juſtified withour Works, 
but with this Exception, unleſs they be -plant- 
ed in us by Faith, and the influence of Grace 
for the Apoſtle excludes not ſuch kind of 
Works, becauſe they pleaſe God, and procure 
Juſtification, Contrarily thoſe VVorks only 
are excluded, that are of the Law, or of Na- 


cure, 
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tore, without which we are ſaid to be juſtified. 
But this Anſwer Coth not (atisfie the V Vords 
of Pail, who without making any ſuch Excep- 
tion'or Diſrtinion of V Vorks, reaches fimply 
and indefinitely, rhat we are juſti- 

fied without Works. By what An indefinire 
Logick then have theſe Sophiſters Propofinion- 
learned to make a definite and 

particular Propoſition of tnat which is Indefi- 
niteand Univerſal? Or what Reaſon have they 
ro confine that unto a particular Caſe, which 
Paul (peaks of Works in the general? Let us 
confider the Words of the Apoſtle: Who, if 
he had believed, that Works of Charity infu- 
ſed, procure Juſtification in the fight of God, 
it cannot be doubted, but he would have ex- 
preſly ſaid ſo much. Now he fays expreſly 
without any Exception : By Works ſhall no 
Fleſh be juſcrified. 


Wheace we may form this Argument. 


If Works performed by Grace and in Faith, 
were meritorious of Juſtification, then ſome 
fleſh would be juſtified by Works, ſeeing there 
are many Believers that Work by Grace. 


Butno fleſh at all ſhall be juſtified by Works, 
as Paul bears witneſs. 


Therefore it is falſe, that good Works per- 
formed by Grace have avy Power 
of juſcifying. Rom. 3, 


Lec 
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Ler us confirm the ſaying of Paul by Scripty- 
ral Examples. That which Paul here preaches 
of free Salvation without Works, the Game 1/ai- 
ab foretells, will come to paſs, though in other 
Words yet to the ſame purpoſe, under the Sym- 

bols of Wine and Milk. All ye 

Iſa. 55. chat thirſc, (aith he, come without 
. Money, and without Price, and buy 

Wine and Milk. What is ſignified here by 
Wine and Milk, but the glcrious Myſtery 
- of our Juſtification ? and what is the ſiguifica- 
tion of thele Words, wherein we are comman- 
ded to eat without Money and without Price, 
but that the Lord would intimate unto us by 
the Prophec the ſame thing, that the Apoſtle 
declares, to wit that we attain unto fo great Fe- 
licity by the free Gift of God only, and not by 
Works or Merits of Works ? For what can be 


the ſenſe of theie Words of the Apoſtle {| With- 


our Works ] but the ſame that the Prophet 
exprefſeth in theſe Words ( without Money, 
and without Price : ) What hole can the Papilts 
find here, to creep out at? Without our own 
Works {ay they, or without thoſe that go be- 
fore Faith, as Campian ſays, or without the 
Works of the Law as Oforius ſpeaks, but not 
without the Works of Faith, or thoſe Works 
_. which flow from the Grace of 
A irivoiu: - God) but this vain Sophiſtry is 0- 
$>phificrs, Vertlirown by the fimilitude of the 
Prophet, which would be utterly 

abſurd; vnleſs upon all accounts Salvation were 
freely offered without any Condition of Works. 
For 
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For otherwiſe, what will they anſwer the Pro- 
phet; or how can they interpret his Words 
where he commands ro eat without Money and 
without Price? Will they diſtinguiſh Money in 
this place. juſt as they diitinguith Works? So that 
they reject that Money as unprofitable, which is 
our own,being purchzſed by our own labours, but 
what is given us of God, they are fo far from 
excluding this, that unleſs we have it, it is in 
vain to come and eat. O vain janglings of $o- 
phiſters, not fo fit to be confured by Arguments 
as to be hiſſed away, and accurſed by an Apo- 
ſtolical Execration, Suitable hereunto is that 
ſaying of the ſame Prophet: Ye 

were ſold for nought, and ye ſhall 16. 52. 

be redeemed withour Silver: What 

elſe can be underſtood by theſe Words, but 
the freeneſs of the Infinite Mercy of God to- 
wards us without any Merit ef ours? Where 
then are the Merits of inherent Righteouſneſs, 
which the wicked bring before God, if ncne 
obtain Juſtification, ( as they plead ) bur thoſe 
who are firſt endued with Charity, and there- 
Ax rendered juſt and worthy of Life Eter- 
na 


For the Confirmation of what we aflert, 
let us add alſo the Example of Abraham: From 
whence we may argue thus. 


Argument, Rom. 4. 


The VVorks of Abraham were dcne in 
Faith and Grace. 


The 
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Glory before God. 
Ar gument- 


Therefore V Vorks done by Faith and Grace 
Merit nothing before God. | 


I am not ignorant, what theſe 

The Words Interpreters Anſwer, abſurdly wre- 
þ x om ſting theſe V Vords of Pal to ano- 
Papiſts ther Senſe, contrary tothe Mind of 
the Apoſtle. For thus they com- 

ment upon this place. If Abraham by V Vorks, 
&@c. The good VVorks of Abraham done in 
Faich,are not by theſe Words excluded from Ju- 
ſtification, neither is he declared to be juſtified 
by Faich only. But the VVorks of the Law, 
done without Faith, are excluded, which fort 
of Y Vorks becauſe Abraham did not, therefore 
he is truly (aid to be juſtified by his VVorks 
before God. Moreover ( as they ſay) .it is 
not proved by theſe Words, that the good 
Works of Abraham: being a renewed Man and 
righteous, though done in Faith, did not juſti- 
fie, buc that Abrabew was not juſtified by 
Works only without Faith. Thus they ſay, 
What ſhould I anſwer then, but that their In- 
terpretation doth not agree with the Mind of 
che Author ? Pau! writing to the Romans, 
when he had proved it by many and weighty 
Arguments, That a Man is juſtified by Faith 
without Works, being about to confirm, the 
ame 


The VVorks of Abraham have no Praiſe or 
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ſame by an Example z He enquires concerning 
the Works of Abrabam : What ſhall we ſay, 
that Abraham our Father according to the fleth 
found ? -For if he was juſtified by Works, he 
hath whereof to Glory, but not before God, 
Oc. Firſt, ler us ſee, what theſe Works were 
of which Hap treats, x _ en if 
whoſe Works they were? The Ad- 779998 1E- 
m_— Anſwer, and amongſt rar py ag 
-thole Campian our Countrey-man, 
who awhile fince; when he was urged by this 
place of Paxl,concerning the Works of Abraham, 
x5 reported to have anſwered thus, like his own 
Jeſuits, the Works of the Law, as they are done 
withont Faith and Grace, avail.nothing to Juſti- 
fication 3 bur becauſe the Works of: that Holy 
Man were not ſuch, being repleniſhed with Faith 
and Grace, therefore he is truly ſaid co be juftifi- 
ed by his own Works before God, yet not as his 
own Works. What do you ſay ? Was he juſtifi- 
ed by Works, of whom Pau{ays expreſly, that 
the had-no cauſe of glorying in his Works before 
?. Was the Apoſtle ignorant of che Holineſs 
and Excellency of the Works of the Godly Pa- 
triarch, which werenot without Faich, and the 
Grace of God-7 And yet Paul denies that theſe 
Works, though-excelJent in themſelves, availed 
any thing before God, -in reſpect either of glory- 
ing or of Juſtification? And it is evident by the 
Authority of Paw, that'it was of Faith, and noe 
of Works that he was juſtified before God; for 
Abrebam believed God, and it was accounted to 
him for Righteouſneſs: How then will thoſe In- 
terpreters agree with the Apoſtle, in > 
what 
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what he denies;for they contrarily do plead that 
Abraham was jultifhed by his Works: Where- 
as in oppoſition thereunto the whole ſcope of 
this Epiſtle is to remove the works of rhe Saints, 
though excellent in themſelves; from” Juſtifica- 
tion; not that -pious works thould be con- 
temned, bur that the free Bounty of God to- 
wards finners may evidently ' appear, who libe- 
rally communicates his Righteouſneſs, 'not 'to 
the dignity of Merits, but to Faith ; not ro him 
that worketh, but to him: that believerh in 
him, that juſtihes the nngodly, (who jaſtifieth 
the ungodly, faith the Apoſtle.) But here Cam- 
pian objects after his former manner, pleading; 
firſt, That Abraham was uſtithed by Works ; 
and next, he. readers the reaſon, why he was 
juſtified by. Works ; becauſe - that his Works 
were not done in Circamcition, nor in the Law, 
but before Circumciſion and the promulgaribn 
of the Law, by Faith and Grace: And there- 
fore they were acceptable to God. 


Thirdly; Commenting upon the ſcope of 


the Epiſtle, he affirms, that we miſunderſtand 
the words of the Apoſtle, becauſe his whole 
drift through all that Epiſtle is, to ſeparate 
from Juſtification the Ceremonies of the Law, 
and the Works, that were done before Faith in 
the Law, or by the Law.only without: Grace. 
For thus he reaſons, and ſuch are all Campiar's 
Objections. To all which I anſwer, that rhey 


are moſt falſe. 
FO GEE 1, Whereas he affirms, That 4- 


the firſt Graham was righteous by Works, 
Objedion. Paxl exprelſly denies it, Reaſon 


openly 
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openly. : confutes it. .and the thing appears 
ens of ir felf, For what need had 
be of: the promiſed Seed and a Redeemer, if 
already be had been righteous by Works? or 
what need was there, that Faith ſhould be ac- 
counted unto him for righteouſneſs, who was af- 
rerwards to obtain the praiſe of Righteouſneſs 
by Works 2 Moreover, death being the wages, 
not of righteouſneſs, but of fin; by what right 
could he be ſubje& to the dominion of death, 
if he had not been a ſinner ? It he was a ſinner, 
how then was he righteous by works ? 

2. Whereas he ſays, That theſe works were 
not done according to the Law, - nor under the 
Law, but before the promulgation of the Law, 
I would ask him, What the Law is 3 which if it 
is nothing but the Rule of Righte- 
ouſne(s, how can any man be juſt, = —_ 
where there is no Law ? But what jcgion. 
man was there ever in the World, 
but he carried about with him the Law of God, 
if not written in Tables, yet written on his 
heart, and engraven on his conſcience ? Bur 
the Decalogue was not yet engraven on Tables 
of Stone. But what was contained in the Mo- 
ral Decalogue, which that holy man did not al- 
ready comprehend within-his own heart, both 
of loving God and ;his Neighbour, of not 
Murthering, of nort.. committing 


; An Anſwer 
Adultery, or honouring- Parents ? Foy 


_y me 
3. As touching the ſcope of this PD 

Epiſtle, how greatly is Campian miſtaken? For 
who is {0 void of ſenle, that he doth not clearly 
perceive, 
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perceive, that the drift of the Apoſtle.is not 
that, which rhoſe Jeſuits dream of, to attribute 
our Salvation or Juſtification to any Works, 
either 'going before, or following after > Nei- 
' ther was this Office of an Ambaſſadour com- 
mitted unto him, that he might contend with 
the Jews about Ceremonies, or with the Gen- 
tiles about Moral Duties 3 but as Perer was en- 
truſted with the Apoſtleſhip of the Circumci- 
fron. ſo alſo the Preaching of the Goſpel to the 
Uncircumcition was commirted unto Pas! ; not 
- that he ſhould Preach the Law, but the Faith, 
which before he oppoſed : Not that he might 
declare the Righteouſneſs of Works (in which 
there is no Salvation) bur that God by him 
might reveal his Son amongſt the Gentiles, and 
might manifeſt unto the World that heavenly 
Trophy and glad Tydings of Peace and Victory 
obtained in Heaven by Chriſt,and ſpread abroad 
far and wide through the Churches, the bound- 
le(s riches of Divine Grace, which he had ex- 
perienced in himſelf. For he was called for this 
purpoſe to the Apoſtleſhip, that the infinitely 
gracious Lord and Redeemer Chriſt Jeſus 
might hrſt exerciſe his Mercy towards him, 
and afterwards by him declare his great Mercy 
; towards Sinners,not only by hisEx- 

x Tim-1.  ample,but alſo by his Miniſtry For 
- . thus he bears witneſs of himſelf, 

that che Miniſtry of Reconciliation was commit- 
ted ro him, for which he was appointed to be 
a Preacher, and apoſtle and Teacher of the 
Geariles, in Faich and Truth, that 
11m.:* hebeidgan Ambaſſadourin Cuify 
ead, 
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ſtead, might invite all men, yea _. 

and beg of 'them, chat they would ? cg i 
be reconciled unto God. And this * 7 
ſeems to be rhe principal ſcope,chac 

Paul aims ar,nor only in the Epiſtle pgpyer ;, 
to the Romans, bur alfo in all his | 
Dodrine, to proclaim among(t the Gentiles the 
unſearchable riches of Chriſt, and that be mighe 
ſer before the view of all men, what is the 
Communion of the Myſtery that was hidden 
with God in former Ages, ©&c. But now in 
the Righteouſneſs of Works, no ſuch Myſtery 
lay hidden with God from former Ages. There- 
fore it is falſe, and abominable, which Cam» 
pian the Jeſuir, and ſuch like Sophiſters aſſert 
concerning the ſcope and ſenſe of Pau!'s Epiſtle 
ro the Romans : For by the Law, (which Paul 
excludes from. Juſtification ) they underſtand 
that part thereof which comprehends Cere- 
monial and Judicial Works, where- | 

in the Jews gloried; or Works The blind 
purely Moral, performed before E'Tour ofthe 
Faith, on* which the Gentiles re- 16 feng _ 
lied. Yea on the contrary, whea ſcope of Pauls 
Paul removes the Law from. Juſti- Epiſtles. 
fication, he doth not only. exclude 

it, upon the account of Jewiſh Ceremonies, or 
Moral Works performed before Faith ; bur al- 
{o upon the account of its weakneſs through 
the fleſh, both in Jews and Geatiles, boch in 
the regenerate, and the unregenerate 3 ſo thar 
it cannot make ſufficient ſatisfaRtion to the 
Juſtice of God. And Paul affirms, Thar for 
this cauſe God ſent his own Son in the likene(s 
of ſinful fleſh. K k What 


UMI 


498 Of Free Faſtification by Chriſt. 
What did God do, but what fleſh could nor 
do? For fin, he condemned fin in the fleſh. 
In what fleſh ? ours, or his own Sons > Who 
of all the Regenerate, though endued with 
great habitual Faith and Grace, hath fo led his 
life, walking not according to the fleſh, - bur 
according to the ſpirit, but he always carries 
aboue with him fleſh, that is weak in many re- 
ſpects, and vicious and ſubjet to fin? Con- 
cerning which every one may complain with 
the Apoſtle : I know that in me, that is, in my 
fleſh, dwells no good thing. And again ; I find 
a Law. that when I would do good, 
Romans 7, evil is preſent with me, &c. For 
what they ſpeak of Works following 
Faith and Grace,hovv little that helps their cauſe 
appears not more evident by any Argument, 
than by the Lives of thoſe, that maintain. this 
Controverſie, if they be ſtrictly enquired in- 
to. If that be true, which Campian with his 
Jeſuits pleads for, That Righteouſne(s is not 
obtained in men come to years, but by Works 
that follow after Faith : Ler us behold then 
what excellent Works this Faich of the Mother 
Church of Rome brings forth; ſeeing they fo 
much glory in the Title of Catholick Faith, 
and Preach ſo many things about Charity,which 
is the fulfilling of the Law. 

Let us look into. the Life and Works of 
the Roman Popes, Cardinals and Biſhops, and 
the whole Crew of the Monks and Jeſuits ; 
Where can you find more of the fleſh, or lels 
of true holineſs, than in thoſe falſe-hearted and 
painced Hypocrites, whoſe whole profefſion ot 
Religion 
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Religion conſiſts. in Purple Gowns, high 
topped Mitres, Purple Caps, Rings adorned 
with Jewels, ſolemn Vows, Ceremonies,which 
in reality are pather' Stage-playes than Exer- 
Ciſes of Pjety. This appears to be too true by 
the unhappy Tumulrs raiſed in the World, the 
Wars and: Perſecutions that are ſtirred up b 
none more, than by thoſe very men, that cal 
themſelves Spiritual and Catholick z whom it 
ſhould becorpe to be the chiefeſt encouragers 
of Concord, and Meſſengers of Peace. -” 

Bur having ſo much eolarged upon this (ort 
of men, with their Works and Merits, let us 
return to the Examples of thoſe of whom we 
ſpake before, who were freely admitted unto 
Baptiſm, and received into favour by Faith 
wichout any-commendation ,of Merits at all, 
yea witliout rgentionr of any Works, except 
fach perhaps as were evil: Amongſt which 
number thoſe Jews may be reckoned, of whom 
three thouſand at one time were Baptized by 

'gter. 

Likewiſe alo the Eynnch whom Faith only 
without Works, made not only meet for Bap- 
tiſm, but alſo an Heir of the Heavenly King- 
dom : And the Jaylor, whom Paul Baptized. 
Moreover, Pow himſelf, and all the Apoſtles, 
and Publicans, the family of.Corneluw,Zacehens, 
Mary Magdalen, and the Thief on the Crols ; 
If Faith without Works .was {ufficient to.them 
for the Grace of Baptiſm, why. not alſo for the 
obtaining of Juſtification and Life Eternal? 

: Vega, atd . thoſe of his Aſſocia- Vega de Juſti- 
tion, anf{wers after his uſual man- fear. p.391- 

Kk 2 ner, 
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ner, that in all theſe Repentance was joyned 
with Faith, and other things alſo belonging ro 
go0d Manners, and a godly Life. Bur it eafily 
appears how vain and inſignificant this Anſwer 
of Vega is: He ſays, Repentance and other 
Verrues are joyned with Faith : Which, tho' 
I confe(s to be in ſome ſenſe true in the lives 
and perſons of them that are juſtified; but theſe 
things have no union with Faith in the coficern> 
ef” of Juſtification. And firſt, as touching 
Repentance, abundance hath been ſaid before; 
for ſeeing Repentance is nothing but a mourn» 
ing for tins commitred, it may indeed of it 
ſelf afflict che guilty perſon, and fit him for re- 
Fceiving of Graces bur it cannot obrain a pardon 
or the fins committed before a Secular Judge, 
and much leſs before the Judgment Seat of 
God. For that is 'the Office of Faith, which 
as It only obtains a pardon, ſo it obtains it for 
none but them rhat are afflicted, and repent, 
and believe in Chriſt. For for their ſakes chief 
Chriſt was ſent by his Father into this World, 
that he-may help all them, that being in di- 
ftreſs. flie to him' by Faith. In which three 
things are to be conſidered, and placed each of 
them in their own bounds and territories. Firſt, 
that we may ſee what the Mediatour does,what 
(Faith performs,6 what ſorrow for ({:n produces. 
Alt our Salvation flows from the Mediatour as 
froth'a Spring and Fountain. - But if you ask, 
how; or for what cauſe he ſaves; T anſwer, by 
Faith. * And if you ask, whom he faves I an- 
ſwer, thole that repent of their wickedneſs, or 
whom he draws unto himſelf by an —_ 
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Call : Doth the Lord then ſave thoſe for their 
Repentance? No verily. Suppoſe a man is 
greatly grieved at the remembrance of his by- 
paſt life, but yet comes not to Chriſt ; will 
grief for his fins ſave him? No ſurely. Yea, 
who can come to Chriſt unleſs he firſt hear 
and underſtand, who he is from whom Salva- 
tion muſt be ſought> Now it is Faith, and not 
Repentance, that does this : For it is not the 
grief and ſorrow of- a broken hearted finner, 
buc Faith that diſcovers a Saviour to us, and 
guides us to him, and obtains Salvation from 
him: Yea, which is Salvation to them that are 
in diſtreſs: for thus ic is written : This is the 
will of God, That every one that 
ſeeth and believeth in him, ſhould John 3. 
have Eternal Life. By which it is 
evident enough, what ſhould be attributed un- 
to Repentance, and what to Faith, in the caſe 
of Juſtification; for fin is nottherefore pardoned, 
becauſe he chat finned hath repented, bur becauſe 
he that ſinned not at all, hath died for (in, there- 
fore the finner is forgiven,not for hisRepentance, 
bur for Faith, whereby he believes in him, thar 
died for our (1ns,8 role again for our Juſtification. 


Where Faith is joyned with Works, and where 
it 1 not joyed. 


ND hitherto we have been ſpeaking of 
Repenrance. But as touching the Refor- 


mation of the Life in other reſpe&s, though I 
Kk 3 know 
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know that nothing is more corvenient, than 
that Faith, which is rightly inſtructed in Chriſt, 
ſhould have Charity, and other Offices of 
Piety, ſuitable to the Chriſtian Profeſſion joyn- 
ed with it, 
lems 4 Yet it muſt be conſidered what 
manner of Union! this is, and of 
how large an extent : for Faith and Charity have 
that wherein they are of neceflicy united. And 
they have that alſo, wherein they muſt of ne- 
ceflity be ſeparated. Where we deal with God 
4bout Salvation, Juſtification, and the Expia- 
tioh of fins, here Faith only without Works is 
powerful and overcomes. But in dealings with 
men in the Lives of the Juſtifhed, in popular 
duties, in the exerciſe of Vertue, there is a ve- 
ry near Union between Faith and Vertue, of 
_ the one cannot conſiſt without the other. 
Therefore theſe things ſhould be meaſured by 
their own bounds, that we may attribute unto 
i by Faith its due, and to Works their 
Her gs, 4ue, and unto both that which is 
ps meet. For as that poiſonous Errour 
of Eunomins ſhould be abhorred, who is report- 
ed to have been ſo great an Enemy to godly 
works, that he thought it was not a matter of 
any concernment how any man led his life : 
So alſo great care ſhould be taken, leſt in 
ſhunning the Scylla of Eunomius, we fall upon 
the other Caryb4s of the Papiſts, which is no 
rnicious, being miſ-led by the Popith 
Dodtors, who make ſuch a confuſed Union be- 


ru Faith and Works, that neither Faith 
without Works,nor Works withouc Faith pro- 
cure Juſtification, | But 
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But this Union is eafily confured by the 
Authority of Scripture: For if Faith only doth 
not bring Believers into a ſtate of Salvation, 
unlefs it be joyned with great Holinels of life, 
why did not Chriſt joyn theſe rogether, when 
he faid fimply; He that believerh in me hath 
Eternal Life? Why did not #*rer joyn them 
together, when, according to the Teltimonies 
of the Prophets he proclaimed re- 
mifhon of fins to all that believed = = 
in his Name? Why did not Pau! {2 16 
joyn them rogether, when inſtrut- 
ing the Jaylor in the Faich, he faid unto him, 
Believe in the Lord Jefus, and thou ſhalt be 
{aved, and thy houſe > Many other ſuch like 
things may be mentioned- 

The Hiſtory of the Galatians is well known, 
who being led afide by the falſe Apoſtles, did 
not wholly caſt oft Chriſt, nor excluded Faith 
in Chriſt, but chey would have had the good 
Works of Believers joyned with Faith in the 
Article of Juſtifticacion before God. unto Eter- 
nal Life: for which cauſe, how angry the A- 
poſtle was at them, his Epiltle bears witneſs. 

Bur here again a place of St. Pau! 
out of the ſame Epiltle is objeted, Gal. s. 
where writing to the Galatians, he 
{peaks of Faith, that works by Charity. From 
hence the Tridentine Divines infer a neceſſary 
connexion between Faith and Charity fo that 
Faith without Charity, like matter with- 
out form, avails nothing to the ,.:,,..., 
perfetion of Righteouſnels. And counc.r. $f] 
they ſay of Charity, which they 6. cap.7. 

K k 4 call 
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call Righteouſneſs inherent in us, That it is fo 
impoſhble that it ſhould be ſeparated from 
Faith in the concernment of Juſtification, that 
BY they aſlert it only co be the formal 
Sn cauſe of our Juſcification. Bur it is 
words of Pot difficult to anſirer to this place 
Paul. of Paul. For in that Epiſtle the 
Apoſtle endeavours with great di- 
\igence to call back his Galatians to the Righte- 
ouſneſs of Faith from which they had-ſwerved. 
In the mean while, leſt they ſhould be ſeduced 
by a counterfeit Faith, by theſe words he inti- 
wates, what Faith it is, that he ſpeaks of : 
No: ſuch a Faith as is idle and dead without 
a Works, but which worketh by | 
Love. And in this ſenſe we deny 
not that Faith is not alone. But what conſe- 
quence 1s that ? 


Lively Faith is not alone without Charity. 
It is a lively Faich that juſtifies. 


Therefore in Juſrifying, Faith is not alone 
v;ichout Charity. 


This Argument is diſproved in the Schools of 
Logicians ; for it is a Sophiſm (a nor cauſa ut 
cauſa,) Therefore I anſwer to the Major : The 
Faith that is lively is not alone without 
Charity : That is true in working, but not in 
juſtifying- Therefore as touching the Cauſe 
and Office of Juſtifying, this is not the conſe- 
quence thereof : Therefore in Juſtifyiog, Faith 

is 
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15 not alone without Charity. But as for the 
the Minor, though Faith at juſtifies is called 
lively in reſpe& of good Works, yet it doch 
not juſtifie in reſpe& of choſe Works, but only 
upon the account of its Objet, which, becauſe 
Faith only without Charity embraces; therefore 
Faith only without Charity re- ; 
ceives from thence the power of MY Faith 
Juſtifying. It all things that any jurig;iog. 
way are,or are done together,ſhould ; 
be joyned in one and the ſame Office, it would 
come to pals, that he that hath Feer, Eyes and 
Ears, becauſe he hath not theſe Members alone, 
therefore he ſhould be faid to go not with- 
his Feet only, but ro walk with his Eyes, and 
ſee with his Ears, as hath been formerly de- 
monſtrated. Juſt ſo the caſe is in Faith, Chari- 
ty, and other Vertues : Which tho” 
being infuſed by Grace, they inhere Mow Faith, 
in the ſame (ſubject, yer each one of pers > and 
them are diſtinguiſhed by their pe- we las 
culiar Ofhces. Therefore if it be together. 
asked concerning the Office of Ju- 
ſtification, What ir is that reconciles us to 
God, and procures Eternal Life for us? I an- 


(wer, it is Faith, and that only. If you ask; how 


Ianſver, by Chriſt, the Mediatour. Again, if 
you ask, what manner of Faith that is? I an- 
{wer, It is not an idle or dead Faith, bur lively 
and active. But if you would know by what 
marks you diſtinguiſh between a true Faith, and 
that which is counterfeit? St. Pau! anfiwers that 
7—_ The Faith, that is true, works by 
VE- 
IV bat, 
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What, where, and How Faith worketh by 
Charity. 


U'T here there are ſeveral things, that 
need to be explained, as, what Faith 
works, where, and atter what manner it works; 
for Faith doth not a& every where after one 
and the ſame manner : Ir a&s one 

- — way with men, and another way 
works by With God. It is true, that it works 
Love. by Love, as Paul lays but it muſt 
be underſtood in reſpe&t of men, 

not inreſpe&t of God. Neither doth Faith per- 
form the ſame in both reſpe&s, nor after the 
ſame manner z for with men it works by Love, 
bur with God it works not by Love, but by 
Chriſt only, by whom it is admirable to con- 
fider what, and how great things Faith performs. 
le obtains grants of Petitions. pardon of fins 3 it 
reconciles, jultites, wreſtles, overcomes, reigns, 
and triumphs. Faith only does theſe things, not 
with men, but with God ; not working by Cha- 
rity, but by Chriſt our Lord. Therefore Faich 
works one thing by Chriſt, and another thing 
by Charity : By Chriſt it obtains Salvation, by 
Charity it performs Obedience to the Law. 
Doth it perform perfe& Obedience > No- 
Doth it then perform imperfe& Obedience ? 
But that is not ſufficient to procure Righteoul- 
neſs and Salvation. And where then is that 
excellent integrity of Life? Where is Charity's 
METILOTLIOUS 


—_— 


Of Free Tuſtification by Chriſt. 507 
meritorious efficacy to purchafe Salvation ? 


. Where is the Afﬀertion of the Tridentine De- 


cree, which only attributes the beginning of Ju- 
ſtification to Faith, but makes the formal cauſe 
thereof to be Charity or New Obedience,which 
they call Righteouſneſs inherent in us, whereby 
we are not only accounted righteous, but are 
both called, and alfo really are righteous before 
God; adding alſo a dreadful Curſe, it any dare 
be of anocher Judgment. Which manner of 


Doctrine, if it be admirted,it utterly 
dilannuls the (acred Scripture, and 
overturns all the foundation of our 
Religion. For if this be the condi- 
tion of our Salvation, that it muſt 
rely upon good deeds, and not 
free Imputation only: Where then 
is that Righteouſneſs, which is attri- 
buted unto Faith ſo often Preached 
by Pau/? Where is the difference 
between the Law and the Goſpel, 
which, unleſs it be carefully obſer- 
ved, we may be as blind as to the 
knowledge of the Scripture, as 
Moles and Batrs at Noon-day. 
Moreover, where is that oppoſition 
mentioned by Paz! between the 
Righteouſneſs of the Law and of 
Faith ? between Grace and Debt? 


Where is glorying in Works 


Trid. Concil. 
cap.11. If any 
lay , that 4 
man 1s juſti- 
fed by the 
Imputarion 
of Chrift's 
Righteouf- 
neſs only, or 
by the remi(- 
tion of fins 
only, exclud- 
ing Grace 
ard Charicy , 
which 
ſpread a- 
broad in the 
hearts, and 
inheres in 
them, Or if a» 
ny day that 
the Grace 
whereby we 
are juflificd 
is only the 


favour of God, ler him be accurſed, If any ſay, that Juſtifying 
Faith is nothing elſe bur a fiducial relyance on the Mercy of 


God, forgivitg fins for Chriſt's ſake; or that this fiducial rely- 
ance 1s che only ching whereby we are juftified, let kim be 
accurſed, vSeſſ, $, Caps 2, Rom, 4+ I I, Rom, 3. 


excluded 2? 
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excluded 2 Where is Faith account- 
ed to Abraham for Righteouſnels ? 
And how will the Tridentine Decrees agree with 
that which Paul ſays: Faith is accounted for 
Righteouſneſs not to him, that Works, but co 
him, that believes in him who juſtifies the un- 
godly ? And where be thoſe remarkable excep- 
tive and exclufive Particles, . whereby our Salva- 
tion is wholly cut off from Works, and aſcribed 
 ___. unto Imputation ? Moreover where 
=cog--yerwagy are all thoſe ſweet Promilſes,if thoſe 
Prophes, =Men rob us of the Afſurance of Sal- 
vation and God's Imputation ? 

Let us now proceed to the Prophets, that if 
any are leſs moved with the Authority and wri- 
tings of the Apoſtles, if they have any thing. to 
ſay for them(elves, they may either Anſwer the 
evident Teſtimonies of the Prophets, or yield 
unto them. And farſt, that I may begin at this, 
T ask of them, that deny that it is ſufficient to aſ- 
ſarance of Juſtification, that Chritt hach falfl- 
led all Righteouſneſs for us, unleſs thereunto 
be added alſo a Righteouſneſs implanted and 1n- 
herent in us, being formed in us of his free 
Bounty, which makes us formally Righteous, 
{atisfies the Law, and merits Life, Which if 
it be ſo, I ask of them, Whether any Man will 
be aſſured that heis in a ſtate of Salvation in 
this Life. If they deny it, where then is that 
Peace and Joy in the Holy Ghoſt, whereof 
there is ſo frequent mention 1n the writings of 
the Prophets and Apoſtles ? Where is that fre- 
quent ſinging of Praiſe in the Books of the Pro- 
phets > Where is that Eyerlaſtiog Joy and Ghe 
neſs, 
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nefs, which 1/aiab the Prophet foretels ſhall be 
upon the head of thoſe who being redeemed by 
the Lord, ſhall come into Sion with Praile ? 
Where is that way fo ſtraight, that Fools can- 
not err therein? Where 1s that Voice of the 
Prophet preaching Peace, and proclaiming 
Glad ridings, and comforting his own People, 
which taking away all Fear, Grief and Sighing, 
confirms fearful and affrighted Conſciences, 
firengthens. weak Knees, and feeble - Hands, 
yea provokes the very Beaſts of the Field, and 
the Oſtriches to the Exerciſe of glorifying God. 

If yet we waver in doubtful. and uncertain 
fears, and have no firm hope of Salvation, bur 
in that Righteouſneſs, which is inherent in our 
ſelves-according to the Pſeudocatholick Opini- 
on of the Church of Rome, where then is that 
fiducial reliance ; where is that Holy Courage, 
concerning which Jeremiah the Propher fore- 
told: In thoſe days Judah ſhall be faved, and 
I{rael ſhall dwell ſafely. And 2gain to the ſame 
purpoſe Ezekiel foretelling of che 
future Peace of the Church : And Jerem. 22. 

I will make with them 2 Covenant Ezek. 34. 
of Peace. And they that dwell in 

the - VVilderneſs, ſhall ſleep ſafely in the 
Woods, and ſhall be in their own Land without 
fear: And preſently he ſubjoins : But they ſhall 
dwell ſafely without any fear. Hereunto be- 
longs the encouragement, that 7/aiah gives the 


People of the Mefhiah, commanding them not 


to be afraid. Fear not, faith he, 

for I am with thee. And again, '* 4*: 
Fear not for I have redeemed thee. if. 43. 
And again, Fear not, my Servant 16. 44 


Facob, 
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ES Rk Facob, &c. Hereunto alſo agree 
w__s the Words of Zephaniab Propheſy- 
ing by the ſame Spirit : Be glad,O Daughter of 
Sion, and be joyful, O 1ſracl, and rejoice with 
all thy Heart, O Daughter of Fer/alem. The 
Lord hath taken away thy Judgment, he hach 
rurned away thy Enemies. The King of 1frae!, 
the Lord is in the midſt of thee, thou ſhalt not 
be afraid of evil any more, &c. How then doth 
this ſo great Peace and Tranquility of Conſci- 
ence, {0 often repeated in the Prophets, con- 
fiſt with that trembling fear and doubtfulneſs, 
which the Papiſts plead for? For what encoy- 
ragement is there for Hope, when the Mind is 
reſtleſs through fear, and all things ly at an uncer- 
tainty ?-For how can Hope avoid being uncer- 
tain, if Salvation muſt be hoped for by Works, 
and not by free Donation ? 

Howbeirt we are not ignorant, nor deny that 
Sanctiftcation and Renovation, and the practice 
of good Works, that flow from hence, are Be- 
nefirs beſtowed upon us by Chriſt, which of 
neceſſity all good Chriſtians muſt endeavour to 
attain unto. But that is not the ſtate of this 
Controverſie, for the debate here is not about 
governing the Life in this World, but about 
Eternal Salvation, and the cauſe thereof. Nor 
whether Offices belonging to Chriſtian Piety 
ſhould be performed ; bur whether, when they 
are performed, they are ſo much accounted of 
by God, that they Merit Salvation, and recon- 
cile an offended God to Mankind 2 Whether 
Vertues and good Works are able to ſtand be- 
fore the Judgment Seat of God, without being 


condemned according to the rigid Sentence of 


the 
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the Law? Whether under great Terrours of 
Conſcience, when Salvation hangs in doubr, we 
may ſafely rely upon them, that we may become 
the Sons of God, and inherit Eternal Life. And 
et it is not therefore falſe, that as long as this 
ife endures, it is very requiſite, 
that Believers (ſhon]d be careful to candy 
lead Holy Lives, and urrerly abbor wks. 
all wickedneſs. Bur it muſt be con: 
ſidered, how it is requifite. In reſpe& of the 
neceſſity of Obedience, it is true, bur if you 
ſay, that it is requiſite in reſpe& of our obtain- 
ing a right unto Eternal Life and Salvation, no- 
thing is more falſe, or pernicious, becauſe it is 
not purchaſed by our Merits, but is given to us, 
that deſerve not, andare unworthy, and it is gi- 
ven then, whileſt we are yet-Sinners, that it 
may evidently appear, that all the Glory of our 
Salvation is due to the Mercy of God, and not 
to our Works, which follow Reconciliation to 
God, as Fruits thereof, but do not procure it. 
Therefore as I have already admonithed, 1 
mult again renew this Admonition. chat in this 
courſe of Obedience, the godly practice of Cha- 
rity ſhould not be ſeparated from us, but ſhould 
of neceſſity accompany Faith: but yet it muſt be 
{0 admirred, that it (hut not out Faith from its 
own Ofhce and Dignity, nor juſtle out the glo- 
rious Riches of the Grace of God, which is in 
Chriſt Jeſus : Nor darken the Glory of the Croſs 
of Chriſt, nor take away Conſolation from trou- 
bled Conſciences, nor corrupt the ſound Do- 
ctrine, which the Apoſtles have taught ns ; 
which ſeeing ir places all our Salvation in no- 
thing elſe, but the Benefic of Redemption by 


Chriſt, 


| 
| 
| 
| 
| 
| 
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Chriſt, let men of underſtanding and Piery judge 
whickof the.two Opinions 15-1n the right y\ whe- 
cher they,tharplace all the Hope of cheir Salva-. 
tion n Kath only, or they that place it jn the*- 
Righteoulnefs of inherent Works only, aridgcall+ 
'_ Faith, ifalone;'d Prefumprion. -Ve- 
/ Apoc, 23« mily if the Spiricvf Chriſt couldnor 
| endure thoſe Lavogiceans, who! were 
puffed up with a falſe Imagination of their own 
Righteouſneſs, and underſtood 'not how/wretch- 
ed and miſerable, and naked they were: I ſup- 
poſe it may ealily appear what ſhould be judged 
of Popiſh Catholicks, and all this Divinity of 
theirs.. I begof Chriſt, -the infinitely Glorious, 
ard only begotten Son of God, King of Kings, 
Preſerver of Lyfe, the Mercitul Author and De- 
fender of- our Salvation, the Glory of Heaven, 
the brightneſs of his Facher's Glory, according 
to his Infinite Goodneſs, unto-whole Everlaſting 
Dominion all - things are ſubje&. that are in 
Heaven and in Earth ; that we miſerable Men, 
whom Nature hath brought into this wretched 
Condition,who are Pogr and Needy,Naked and 
Blind, and utterly. ceſtroyed,. being reſtored 
by his Bounty, and having Salvation beſtow- 
ed upon vs by his free Gift, and being cloathed 
with his Ornaments, and enriched with his 
Wealth, and carried on by the ſafe conduct of 
his Spirit, we may grow in him daily more and 
more, and never 1a!l from him, - being ſtrong in 
the Faith, and fruitful in good Works, until art 
fength at che coming of his Kiogdom, we be re- 
ceived into thoſe bleſſed Manſions of Immorta- 
lity, where he Livesand Reigns with the Father 
and the Holy Spirit in Hae Glory. Amer. 
Fl 


